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The Message of the Dean, Faculty of Arts, University of Peradeniya 

As the Dean of the Faculty of Arts at the University of Peradeniya, I take great pleasure in 

extending this message on the occasion of the launch of the Hanthana Philosophy Circle e-

journal. Situated within one of the most esteemed academic institutions, the decision to embark 

on this foray into the global landscape through the utilization of contemporary technology is 

deserving of commendation. This innovative platform facilitates the seamless dissemination of 

scholarly insights and research findings among the global academic and student community. I 

extend my utmost wishes for your continued achievements in the days to come and wish the 

Department of Philosophy, which has consistently contributed significantly to the realm of 

academic writing and literature, continued success and good fortune in all its endeavours. 

Dr. E.M.P.C.S. Ekanayake, 

The Dean, Faculty of Arts, University of Peradeniya 

 

The Message of the Head, Department of Philosophy, Department of Philosophy, 

University of Peradeniya 

I am honored to convey this message in my capacity as the Head of the Department of 

Philosophy at the University of Peradeniya. Philosophy, as a discipline, holds the profound 

capacity to provide inspiration and meaning to human existence. The Department of 

Philosophy, an illustrious entity within the Faculty of Arts at the University of Peradeniya, 

bears the distinction of being one of the trailblazers in the academic landscape. Over the years, 

it has nurtured a multitude of scholars whose contributions have extended not only to the local 

domain but have also resonated on the global stage. 

 

Through the dedicated endeavors of its esteemed faculty, the Department has expanded its 

purview to encompass a comprehensive spectrum of academic pursuits within its programmatic 

initiatives. Consequently, the advent of the Hanthana Philosophy Circle e-journal, conceived 

and launched by the Department of Philosophy, University of Peradeniya, marks a pioneering 

and innovative stride in the global dissemination of scholarly contributions to the academic 

community. 

 

I extend my heartfelt congratulations to all those involved in this laudable undertaking, as you 

ascend the ladder of academic achievement. May you continue to demonstrate the mettle and 

courage required to sustain this noble endeavor. I extend my sincere appreciation to all 

contributors who, despite constraints in resources and time, have collectively contributed to the 

resounding success of this endeavor. 
 

Prof. Namali Kumari Handegama 

The Head, Department of Philosophy, University of Peradeniya 
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The Message of the Editorial Board 

 

It is a great pleasure to publish the second volume of ‘The Hanthana Philosophy circle e-

Journal’ as an electronic version with the expectation that our initiative would reach a greater 

number of audiences who are interested in engaging in discussions on a variety of philosophical 

themes. On the other hand, as the Editorial Board, we believe, this is also a great opportunity 

for those who have creative and innovative ideas, views, and different insights to get them 

published and also to make them more open through an academic platform like this. This 

present volume, therefore, is the third of its kind since its initiation in 2022 by Hanthana 

Philosophy Circle, Department of Philosophy, Faculty of Arts, and University of Peradeniya.  

Like the previous volume, the present volume also consists of articles written in three mediums 

in different categories of topics, among them, there are 12 Sinhala medium articles, 06 Tamil 

medium articles, and 13 English medium articles on selected philosophical themes. In the 

meantime, these articles were blind reviewed by experts in the relevant disciplines and the 

respective authors were informed accordingly of further major and minor revisions before 

publishing them. Hence, the result on your hands is a careful commitment of authors, 

reviewers, and the editorial board finally.  

Therefore, the editorial board wishes to extend their first and foremost appreciation for all the 

authors who have contributed and permitted their ideas to be presented here. We are grateful 

for the panel of reviewers Venerable Dr. Muthukeliyawe Indarathana thero and Dr. Kasun 

Dharmasiri, Department of Pali and Buddhist Studies, University of Peradeniya, Prof. P.M. 

Jamahir, Prof. M.S.M. Anes, Dr. Saman Pushpakumara, Senior lecturer Mr. Samantha 

Ilangakoon, Department of Philosophy, University of Peradeniya in contributing to make this 

a success.  

Our thanks are also due for the precious time enthusiastically devoted by the all-academic 

experts who have contributed to reviewing the articles. All in all, our thanks must also go to all 

academic staff members and non-academic staff members of the Department of Philosophy 

who were behind this productive endeavour.  
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PUBLICATION ETHICS 

Authors should submit their articles following the author guidelines as prescribed by the 

Hanthana Philosophy Circle. Articles to be submitted for publication should not be previously 

published nor considered to another publication elsewhere. The author should declare the 

originality of the work which had never been accepted for other journals. Copying of another’s 

work without citing the original source and considering it as one’s work is an unethical practice 

and in the field of research and professional practice, this is completely unacceptable. The 

corresponding author shall be responsible for communicating with the Editorial Board to 

accomplish the copyright form and inform the co-authors regarding the status of the article 

submitted and accepted to HPCJ to avoid multiple submissions of paper to other journals at the 

same time. If the paper is rejected for publication to HPCJ, which is the right time to submit 

the article to other journals. The corresponding author is also responsible for the accuracy of 

the content of the article particularly the complete list of the names of the co-authors, updated 

affiliations, and email addresses. 

 

Corrections and Retraction Policy 

Article retraction may be done in the case of stating unreliable findings in the conclusion, 

infringements of professional ethical codes such as plagiarism, multiple submissions to other 

journals or publications, fraudulent use of data or information, and the like. 

 

POLICIES 

Refereeing System 

The refereeing system shall adopt a three-stage evaluation process: Initial Appraisal, Double- 

Blind Peer Review, and Editorial Board evaluation. Upon receipt, the submitted manuscript 

will be subjected to an appraisal by the Editorial Board. This initial appraisal will include a 

plagiarism check using the plagiarism detection software Grammarly. This process shall ensure 

that each manuscript fits the objectives, scope, and standards of the HPCJ. It will likewise 

establish the significance, technical soundness, and originality of the article. The result of the 

initial appraisal shall determine whether the manuscript will be endorsed for an external review 

or be returned to the author/s for revision. An author accepts the responsibility of preparing the 

article for evaluation by independent reviewers and revising it prior to submission. 

 

Reviewers and editors are responsible for providing a constructive and prompt evaluation of 

the submitted article based on the significance of its contribution and the rigors of analysis and 
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presentation using a standard Peer Review Evaluation Form provided by the HPC. Accepted 

manuscripts will be sent to expert reviewers following the double-blind review process. The 

author/s will be informed of the reviewers’ comments and acceptance or rejection of the 

manuscript. After the author/s revise the manuscript based on the reviewers’ comments, 

suggestions, and recommendations the Editorial Board of HPCJ will do the final review. 

Articles accepted would be copy-edited for grammar, punctuation, print style, and format. 

 

Peer Review System 

HPC strictly observes the double-blind peer review process. It is the responsibility of the 

reviewer to provide substantial comments and suggestions. The reviewer shall take the 

evaluation of the general content in terms of the academic significance of the article, its 

contribution to the community, technical novelty, quality of information, and language usage. 

The article will be sent to expert reviewers and they will decide to publish the paper unaltered, 

accept after revision suggested in the review, review again after major changes or reject. 

 

DUTIES OF EDITORIAL BOARD/PEER REVIEWERS 

 

Duties of Reviewers 

Standards of Objectivity 

Reviews should be conducted objectively. Personal criticism of the author is inappropriate. 

Referees should express their views clearly with supporting arguments. 

 

Confidentiality 

Any manuscript received for review must be treated as confidential documents. Since the 

double-blind peer review process is being observed by the HPC, the anonymity of both parties 

(author/s and reviewers) will remain confidential. 

 

Promptness 

Any selected reviewer who feels unqualified to review the article reported in a manuscript or 

knows that its prompt review will be impossible should notify the editor and excuse himself 

from the review process. 
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Editorial Responsibilities 
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The fair decision will be observed by the Editorial Board regardless of race, culture, origin, 

gender, or citizenship of the author/s. 

 

Publication Fee 
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charges by authors. HPCJ is an open-access journal that all contents are freely available over 
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Copyright 

By submitting the manuscript, it is believed that the author/s will be responsible for any 

disputed content in the respective paper/article and the author/s provide formal consent to 

HPCJ/publisher and transfer of copyright. The Publisher, Editorial Board Members, and Peer-

Reviewers of HPCJ cannot be held responsible for any errors, controversies, or any 

consequences from the use of the information contained in the HPCJ. It is also accepted by the 

manuscript submitted that he/she shall never challenge the Editorial Board/Publisher in any 

court of law for any issue. The concepts and views expressed in the research papers/articles in 

the HPCJ do not essentially correspond to the views of the publisher/Editorial Board. The 

Editorial Board/Publisher of the HPCJ is not liable for errors or any consequences arising from 
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YS% ,xldfõ úYajúoHd, uÜgfï Wiia wOHdmk lghq;= wdrïN lsrSu iy 

fmardfoKsh úYajúoHd,fha o¾Yk wOHhk wxYh 

Initiation and Establishment of Sri Lankan University 

Higher Education and the Department of Philosophy" University of Peradeniya 

 

Prof. Namali Kumari Handegama 

 The Head" Department of Philosophy, Faculty of Arts, University of Peradeniya 

  

úYajúoHd, uÜgñka Wiia wOHdmk lghq;= YS% ,xldfjys wdrïN jkafka j¾I 1921 muK isg h' 

tkï j¾I 1921 ckjdrs ui 21 osk wdrïN lrk ,o YS% ,xld úYajúoHd, fld,Scsh hgf;a h' 

(Ceylon University College) kuq;a ls%'j¾I 337 muK tkï wkqrdOmqr hq.fha isgu msrsfjka 

wOHdmkh we;=¿j fkdfhl=;a uÜgfï wOHdmk wdh;k ,xldfõ mej;=k nj i|yka l< hq;=h' 

YS% ,xld úYajúoHd, fld,Scsfha wdrïNl úÿy,am;sjrhd fyj;a j¾;udkfha kï Wml=,m;sjrhd   

jYfhka i|yka jkafka uydpd¾h frdnÜ udia h' (Professor Robert Marrs – Principle of Sri Lanka 

University Collage) ta wkqj j¾I 1921 isgu uydpd¾h frdnÜ udiaf.a m%Odk;ajfhka YS% ,xld 

úYajúoHd, fld,Scsfha Wiia wOHdmk lghq;= isÿ flreK w;r ish¿u wOHhk lghq;= mj;ajdf.k 

hdu isÿ jqfha uyd ì%;dkHfha ,kavka úYajúoHd,fha kS;srS;sj,g wkql+,j h' úfYaIfhkau YS% ,xld 

úYajúoHd, fld,Scsfha Wmdêh msrskeuqfka ,kavka úYajúoHd,fha (University of London) ndysr 

Wmdêhla f,i h'  

ta wkqj 1942 j¾Ih jk f;lau ,dxflah isiqka ,kavka úYajúoHd,fha ndysr Wmdê isiqka f,i 

,shdmosxÑ ù ndysr úNd. mrSCIK i|yd fmkS isáh hq;= jQ w;r tu mrSCIK i|yd wjYH wOHhk 

mdGud,d ,xldfõoS iïmQ¾K l< hq;= úh' ta i|yd iajNdúl úoHd" iudc úoHd úIhhka hgf;a 

Wmdê mrSCIK meje;ajqKq w;r tu úIh Odrdjka hgf;a wOHhk lghq;= isÿl< yels úh' iudc 

úoHd úIh Odrdfjka Wmdêhg fmkS  isá isiqka wOHhk l< hq;= úIhka jQfha udkj Ydia;% iy 

iudc úoHd úIhka iy fmros. wOHhk úIhka h' ta wkqj iudc úoHd úIhhka hgf;a b;sydih" 

N+f.da, úoHdj iy ngysr o¾Ykho" udkj Ydia;% úIhka hgf;a bx.S%is" ngysr iïNdjH ixialD;sh 

iïnkaO wOHhk lghq;= isÿflrek w;r" fmros. wOHhkhka hgf;a bkaÿ wd¾h úIhka iy ta 

iu.dój ixialD;" md,s" isxy," fou< NdIdjka ms<sn|j wOHhk lghq;= isÿflrsKs' 

iajNdúl úoHd úIhhka hgf;a Y=oaO .Ks;h" ridhk úoHdj iy fN!;sl úoHdj jeks úIhka 

wOHhk l<hq;= jQ w;r tu úIhkaf.a m%dfhda.sl mrSCIK i|yd urodk ;dCIKsl úoHd,fha 

úoHd.dr myiqlï imhk ,os' fuu wOHhk mdGud,djkays úfYaI;ajh jQfha ,dxflah isiqka wOHhk 

l< ish,qu mdGud,djka iïmdokh flrefka ,kavka úYajúoHd,fhka tu úYajúoHd,hg wdfõKsl 
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mdGud,djka ùu h' ta wkqj ,dxflah isiqkag N+f.da, úoHdj hgf;a wOHhkh lrkakg isÿjQfha 

tx.,ka;h iy hqfrdamh iïnkaO N+f.da, úoHdj jQ w;r b;sydih úIh hgf;a wOHhkh l< hq;= 

jQfha tx.,ka; b;sydih ùu h' wOHhk lghq;= wjidkfha fuu mdGud,djka i`oyd ,kavka 

úYajúoHd,fha ndysr úNd. wfmaCIhlhka f,i mrSCIK i`oyd fmkSisáh hq;= jQ w;r ta i`oyd 

úNd. meje;ajQfha ms<s;=re m;% we.hSï isÿlf<a iy m%;sM, ksl=;a lf<a o ,kavka úYajúoHd,h 

hgf;a u úh' ,xld úYajúoHd, fld,scsfha ngysr iy iïNdjH ixialD;sh úIhka i|yd fjkuu 

uydpd¾hjre fofofkla iy wOHhk fomd¾;fïka;= follao mej;=k nj i|yka jk w;r bkaÿ 

wd¾h úIhka i|yd isáfha tl uydpd¾hjrfhla muKla nj i|yka j we;'  

YS% ,xld úYajúoHd, fld,scsfha wdrïNl úÿy,am;sjrhdj isá uydpd¾h frdnÜ udia jir oykuhl 

fiajd ld,hlska miqj j¾I 1939 oS úY%du .ekSu isÿúh' uydpd¾h frdnÜ udiaf.a úY%du .ekSfuka 

ysiajk YS% ,xld úYajúoHd, fld,scsfha kj úÿy,am;sjrhd f,i 1940 oS ,kavka úYajúoHd,fha 

wdpd¾hjrfhl=j isá i¾ ú,shï whsj¾ fckskaia  (Sir William Ivor Jennings) m;a jk w;r 1941 

ud¾;= ui oS t;=uka YS% ,xldjg meñKsfha h' t;eka isg YS% ,xldfõ úYajúoHd, b;sydifha iqúfYaIu 

fmr<sh isÿ jQ nj lsj yelsh' YS% ,xld úYajúoHd, fld,scsh wx. iïmQ¾K úYajúoHd,hla njg 

m;alsrSfï j.lSu ord.ksñka j¾;udkfha fmardfoKsh úYajúoHd,h f,i kï lr we;s YS% ,xld 

úYaj úoHd,fha m<uq Wml=,m;sjhd jYfhka i¾ ú,shï whsj¾ fcksx.aia YS%u;dKka ta fjkqfjka 

isÿl< wm%udK lem lsrSu j¾udk fmardfoKsh úYajúoHd,h buy;a f.!rjfhka iy 

lD;fõoS;ajfhka hq;= j isysm;a lrkq we;'  

fmardfoKsh úYajúoHd,h ìysùfï b;sydih ;=< m<uq Wml=,m;s;=udg wu;rj f.!rjfhka isysm;a 

l< hq;= mqoa.,hka lsysm fofkls' › ,xldfõ bosjk m<uq wx. iïmQ¾K úYaj úoHd,h flfia úh 

hq;=o hkak  ms<sno idlÉPd l< wland¾ lñgqj tA  w;r úfYaIfhka ioyka l< hq;=h' tkï j¾I 

1926 isgu iqm%lg w.úksiqrejrfhl= jQ tï'fÊ' wlan¾f.a (M.J. Akbar) m%Odk;ajfhka  YS% ,xldfõ 

wx. iïmQ¾K fkajdisl úYajúoHd,hla ia:dms; l< hq;=h hkqfjka idlÉPdjka isÿjk w;r th 

fld<ôka neyerj ia:dms; l< hq;=h hkqfjka tu lñgqfjka ;SrKh lrk ,oS' wjidkfha oS¾> 

ixjdohkaf.ka  yd ia:dk lSmhla ms<sno fhdackd i,ld ne,Sfuka miqj th fmardfoKsh fuu 

uyje,s ksïkfha bosl< hq;= njg ia:srju ;SrKh l<y' kj úYajúoHd,h fmardfoKsfha fuu w;s 

iqkaor  uyje,s ksïkfha bosrsl< hq;=h hk tu iqúfYaI ;SrKh ,ndfok ,oafoa wdpd¾h mjq,a (S.C. 

Paul) iy wekaä%hia fk,a (Andrew Nell) hk úoaj;=ka jk w;r tu wiydh ;SrKh ,ndÿka Tjqka 

fom< fmardfoKsh úYajúoHd, b;sydih mqrd lD;fõoSj isysm;a l< hq;=h' tfukau fmardfoKsh 

úYajúoHd,fha oejeka;u YsIH fkajdisld.drhka jQ wland¾ fk,a ^Akbar & Nell) Yd,djka ta 

ms<sn`oj ksy`vju idCIs orkq we;'    

tjlg mej;s rch úiska 1938 oS úYajúoHd,h boslsrSu i`oyd fylaghdr 820 m%udKhla ñ,oS .kakd 

w;r bka fylaghdr 150 kj úYajúoHd,fha f.dvke.s,s boslsrSï i|yd fjkalrk ,o w;r b;srs 

bvï WoHdk w,xlrKh iy wfkl=;a mdrirsl wjYH;d i`oyd fjka lr we;' 1942 cQ,s ui 

fmardfoKsh uyje,s ksïkfha YS% ,xld úYajúoHd,h wdrïN lsrSu isÿjqk w;r i¾ ú,shï whsj¾ 
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fckskaia tys m%:u Wml=,m;sjrhd úh' t;=ukaf.a uÕfmkaùu" lemùu iy wiydh kdhl;ajh 

hgf;a i¾ meá%la wenfldï (Sir Patrick Abecombie) iy la,s*â fyd,sfâ (Clifford Holliday) hk 

wiydh .Dy ks¾udK Ys,amSkaf.a odhl;ajfhka wx.iïmQ¾K fkajdisl úYajúoHd,hla ie,iqï 

lsrSfï" f.dvke.Sfï Ndrÿr ld¾hNdrh isÿ flrS we;' ta wkqj 1942 YS% ,xld úYajúoHd, fld,scsh 

iy YS% ,xld ffjoH úoHd,h we;=¿j wOHhk mSG mylska iukaú; YS% ,xld úYajúoHd,fhaa wOHhk 

lghq;= wdrïN flrek w;r boslsrSï lghq;= iïmQ¾K fkdùu" fojk f,dal hqoaOh we;=¿ rfÜ 

mej;s wjq,aiy.; foaYmd,k yd iudc jd;djrKh ksid 1949 jk f;la fmardfoKsfhaoS wOHhk 

lghq;= wdrïN fkdjQ nj i|yka h' 

m<uqjrg 1949 kS;s wOHhk wxYh iy lDIsúoHd mSGh fmardfoKsfhaoS wOHhk lghq;= wdrïN l< 

w;r tf;la fld<U isg wOHhk lghq;= isÿl< mY= ffjoH mSGfha isõjk jir lKavdhuo ta 

iuÕ fmardoKshg yqjudre fjk ,os' fï w;r ld,fha isÿ jQ iqúfYaIu isÿùu jQfha 1921 isg fld<U 

YS% ,xld úYajúoHd, fld,scsh hgf;a mej;s Ydia;% iy fmros. wOHhk mSGh" úYajúoHd,fha m%Odk 

mqia;ld,h iy úYajúoHd,fha mrsmd,k lghq;= hk ish,a,u 1952 Tlaf;daïn¾ ui 06 jk osk 

fmardfoKsfhys kj úYajúoHd, N+ñfhaaa ia:dms; lsrSu h' ta wkqj wx. iïmQ¾K fkajdisl 

úYajúoHd,hla f,i YS% ,xld úYajúoHd,h j¾I 1952 oS fmardfoKsfhaoS wOHhk lghq;= isÿlsrSu 

wdrïN l< w;r th ks< jYfhka újD; jkafka 1954 wfma%,a 20 osk tx.,ka;fha fmdÿ rdcH 

uKav,Sh rgj, kdhsldj jQ fojk t<sfifn;a uy /csK iy täxnfrda wdêmdojrhdf.a 

m%Odk;ajfhks' fufia 1942 wdrïN flrek YS% ,xld úYajúoHd,fha kduh rdcH md,kfha isÿ jQ 

fjkialï u; wjia:d lSmhloSu fjkiaùïj,g ,la j we;' ta wkqj" 1942-1952 olajd YS% ,xld 

úYajúoHd,h"  1952-1972 YS% ,xld úYajúoHd,h - fmardfoKsh" 1972-1978 YS% ,xld úYajúoHd,h 

fmardfoKsh leïmia f,io wjika jYfhka 1979 isg wo olajd fmardfoKsh úYajúoHd,h YS% ,xldj 

f,i Ndú;d ù we;'  

  fmardfoKsh úYajúoHd,h wdrïN ù j¾I 81 iïmQ¾K jk 2023 jk j¾;udkh jk úg fmardfoKsh 

úYajúoHd,h" lDIsl¾u úoHd mSGh" mY+-ffjoH úoHd mSGh" ffjoH mSGh" oka; ffjoH mSGh" 

bxcsfkare mSGh" Ydia;% mSGh" úoHd mSSGh" iu fi!LH úoHd mSGh iy l<uKdlrK mSGh jYfhka 

mSG kuhlska iukaú; ù we;' úis oyilg wdikak m<uq yd mYapd;a Wmdê uÜgfï YsIH 

YsIHdjkaf.aa wOHk lghq;== ioyd m%Odk mqia;ld,hg wu;rj wOHk mSG kuhg wod<j mSG 

mqia;ld,hkaf.kao hqla;h' tfukau wx. iïmQ¾K l%Svd.drhla" msyskqï ;Gdlhlao we;=¿ l%Svd msá 

ixlS¾Khla o w;s kùk WmlrKhkaf.ka iukaú; úoHd.dr" mrs>Kl uOHia:dkhka fukau 

fkajdisld.dr úiailg jeä m%udKhla o we;' úYajúoHd,fha YsIH YsIhdjka fukau wOHk-wkOHk 

ld¾huKav, yd ish,q fiajl uy;au uy;añkaf.a myiqj ioyd úYajúoHd, fi!LH uOHia:dkhla 

fukau mkai,a" m,a,s" fldaú,a we;=¿ wd.ñl uOHia:dk .kKdjla fmardfoKsh úYajúoHd,h ;=< 

u msysgqjd we;' 
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o¾Yk wOHhk wxYh" fmardfoKsh úYajúoHd,h 

YS% ,xld úYajúoHd, fld,scsh wdrïN l< 1921 j¾Ifha isgu o¾Yk úIh wOHhk mdGdud,djla 

f,i mej;=k w;r wdrïNl wjia:dfõoS iïNdjH NdId iy o¾Ykh tlu wOHhk 

fomd¾;fïka;=jla hgf;a mej;sKs' úfYaIfhkau YS% ,xld úYajúoHd, fld,scsfha úÿy,am;sjrhd jQ 

uydpd¾h frdnÜ udia (Prof. Robert Marrs) hgf;a o¾Yk wOHhk wxYh mj;ajdf.k hk ,os' 

wdrïNfhaoS fÊ'ú'O¾urdcd (J.V. Dharmaraja) uy;d wdrdê; l:sldpd¾h jrfhl= f,i o¾Yk 

wOHhk wxYfha fiajh lrk ,o w;r ,kavka úYajúoHd,fha ndysr Wmdê mdGud,djla i|yd o¾Yk 

úIh hgf;a ;¾l Ydia;%h iy wdpdrO¾u úIhka b.ekaúKs' 1927 oS o¾Ykh úIh fjku u wOHhk 

fomd¾;fïka;=jla hg;g m;alrk ,os' flfia jqjo wdrïNfha isg 1942 olajd o¾Yk wOHhk 

wxYfha fiajhg isáfha tla wdpd¾hjrfhl= muKla u nj ioykaj we;' 

wk;=rej 1946-1947 fla' u;shmrkï fukúh -(Ms. Mathiyaparanam) iy wdpd¾h ta'fla' i¾l¾ 

(Dr. A.K. Sarkar) hk wh o¾Yk wOHhk wxYfha wdpd¾hjreka f,i fiajh lrk ,os' 1951 j¾Ifha 

oS K.N. ch;s,l uy;d  o¾Yk fomd¾;fïka;=fõ iyh l:sldpd¾hjrfhl= f,i m;aúh' ta wkqj 

1953$1954 ld,fha o¾Yk wOHk wxYfha wdpd¾h uKav,h f,i T.V.R. uQ¾;s (MA: Dlih Banars) 

fla' u;shmrkï fukúh (MA: Madras) wdpd¾h ta'fla' i¾l¾ (MA: PhD Rotna), K.N. ch;s,l 

(BA Cey, BA (London), MA (Contab) PhD Londn)  m%kdkaÿ (BA Oxa) neis,a fukaäia (BA (Cey:), 

BA (London)"  hk wh fiajh lr we;'   

j¾I 1950 oS - Dr. T.V.R. Murthi  uQ¾;s uy;d o¾Yk wOHhk wxYfha uydpd¾h OQrhg iy wxYdêm;s 

OQrhg m;ajk ,os' 1954 uydpd¾h uQ¾;s fmardfoKsh úYajúoHd,fhka b,a,d wia ù nrKei yskaÿ 

úYajúoHd,fha fiajh ioyd hk ,os' uydpd¾h uQ¾;s uy;d wxYdêm;s OQrh ork ld,fha iïmdokh 

lrk ,o o¾Yk wOHhk wxYfha úIh ud,djka ixfYdaOkhlska f;drj 1960 olajdu Ndú;d l< 

nj o i`oykaj we;' 1960 oS tajd kej; ixfYdaOkh lr we;' o¾Yk úIh ud,djka A iy B hk 

ldKav folla hgf;a mej;=K w;r A ldKavh hgf;a" o¾Ykfha b;sydih" merKs iy kQ;k hk 

mdGud<djkao  wdpdrO¾u" ufkdaúoHdj" {dk úNd.h iy ;¾l Ydia;%h" bkaoshdkq o¾Ykh hk 

wOHk mGud<djka o" B ldKavh hgf;a ;¾l Ydia;%h" wêfN!;sl úoHdj" wdpdrO¾u" o¾Ykfha 

b;sydih ^ngysr iy bkaoSh& iudc ufkdaúoHdj hk úIhka ms<sn|j wOHhk lghq;= isÿflrsKs'   

1954 os uydpd¾h uQ¾;sf.a b,a,d wiaùfuka miq fmardfoKsh úYajúoHd,fha o¾Yk wOHhk wxYdêm;s 

jYfhka fla' u;shmrkï fukúh m;afjhs' kuq;a wehg uydpd¾h OQrhla ysñjkafka ke;' ta jk 

úg wOHhk wxYfha wdpd¾h jrfhl= f,i fiajh l< fla' tka' ch;s,lhka j¾I 1963 oS o¾Yk 

wOHhk wxYfha uydpd¾h OQrhg yd wxYdêm;s;ajhg m;aúh' fmardfoKsh úYajúoH,fha o¾Yk 

wOHhk wxYfha lS¾;su;a u wjosh f,i ie,flk hq.h wdrïN jkafka bka wk;=rjhs' t;eka isg 

o¾Yk wOHhk wxYh Ydia;s%h f,dj buy;a lS¾;shla ,end we;s w;r foaYShj;a" cd;Hka;rj;a 

m%isoaêhg m;ajk ,os' uydpd¾h ch;s,lhka wxYdêm;sOQrhg m;aùu iuÕ NdId udOH ;=klska 



5 
 

 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

^isxy," fou<" bx.S%is& wOHhk lghq;= wdrïN lrk w;r wdpd¾h uKav,hg kjl wdpd¾hjreka 

lSm fofkl=u iïnkaO jqy' ta wh G.D.K. kdkdhlaldr" A.D.P. l,kaiQrsh" S.V. ldiskdoka" 

.=Kmd, O¾uisrs" úcs; rdcmCI hk  uy;ajreka h' R.D. .=Kr;ak" frcskagka rdcmCI hk wh 

1967 ia:Sr wdpd¾h uKav, idudcslhska f,i iïnkaO ù we;' tfukau 1967 os le<Ksh úoH,xldr 

úYaj úYajúoHd,fha fiajh lrñka isg mYapd;a Wmdê iïmQ¾K lr meñKs wdpd¾h moauisrs o is,ajd 

uy;d o wk;=rej V. rduls%IaKka (V. Ramakrishnan) uy;do o¾Yk wOHhk wxYhfha wdpd¾h 

uKav,hg iïnkaO jqy'  

   wxYdêm;s uydpd¾h ch;s,lhkaf.a Wmoia iy uÕfmkaùu u; 1970 muK jk úg ia:Sr wdpd¾h 

uKav,fha idudcslhska fndfyda msrsila mYapd;a Wmdê i|yd úfoaY .;ùu isÿj we;' 1970 cQ,s ui 

23 osk o¾Yk wOHhk wxYfha wxYdêm;sjrhdj isá uydpd¾h fla'tka' ch;s,l uy;d yDohdndOhla 

fya;=fjka yosisfha wNdjm%dma; jk w;r th o¾Yk wOHhk wxYfha wiydh Yla;sh fuka u osÿ,k 

myk yd wdf,dalh ksù .shd fia i|ykaj we;' (The beacon of light was gone, The Department in 

the Doll Drums again) 

     t;=uka úiska wOHk wxYhg muKla fkdj foaYshj;a" cd;Hka;r jYfhkq;a l< w;súYd, 

Ydia;%Sh fiajh i,ld ne,Sfuka tu woyi i;Hla nj lsj yelsh' uydpd¾h ch;s,lhka nqÿoyu 

iy fn!oaO {dK úNd.h fuka u ;=,kd;aul wd.ï ms<sn`oj;a" o¾Yk úIh iïnkaOj;a yi, 

oekqulska hq;= fmr-wmr foos.u úoaj;=kaf.a f.!rjdorhg ,la jQ w.%.KHfha m`ärejKls' b;du;a 

oCI YsIHhl= jYfhka j¾I 1938 flaïì%ca iSksh¾ mrSCIKfhka m<uq fm< idud¾:hla iys;j iu;a 

jQ fyf;u 1940 oS bx.S%is" .Ks;h" isxy," md<s úIhkaf.ka ,kavka úYajúoHd,fha uOHu 

mrSCIKfhka iu;a j we;' 1943 ,kavka úYajúoHd,fhka m<uq fm< f.!rj idud¾:hla iys;j 

wjidk f.!rj Wmdêh iu;a j we;' jirl muK ld,hla u;=.u wdkkao Ydia;%d,fha 

m%Odkdpd¾hjrfhl= jYfhka lghq;= l< ta uy;d" 1945 oS mYapd;a Wmdê wOHhk lghq;= i`oyd 

tx.,ka;hg f.dia we;' ta i`oyd ,xld úYajúoHd, YsIH;ajho" ,xldKavqfõ YsIH;ajho ,nd we;' 

1948 oS wdpdr úoHdj iïnkaO úYsIaG idud¾:hla ,enQ ta uy;d ,kavka úYajúoHd,fhka wmros. 

o¾Ykh ms<sn`o Wmdê mrSCIKfhka by< fmf<a idud¾:hla ,nd we;'  

         1951 oS YS% ,xld úYajúoHd, fiajhg tlajqK ch;s,l uy;d 1960 j¾IfhaoS udkj O¾u 

ms<sn`o k*S,aâ YsIH;ajhla oskd we;s w;r uq,a nqÿiufha {dK úNd.jdoh (Early Buddhist Theory 

of Knowledge)  hk ud;Dldj hgf;a bosrsm;a l< wdpd¾h Wmdê ksnkaOkh hgf;aa j¾I 1961 oS 

,kavka úYajúoHd,fha o¾Yk úYdro ^wdpd¾h& Wmdêh oskdf.k we;' l:sldpd¾hjrfhl= jYfhka 

úYajúoHd, fiajhg ne`oSfuka wk;=rej uydpd¾h ch;s,lhka 1956 oS rdukdoka Yd,dfõ 

WmYd,dêm;s f,io" 1958 oS ud¾ia Yd,dfõ Yd,dêm;s f,io" 1964 isg t;=uka ñh.sh 1970 j¾Ifha 

cQ,s udih f;la u ch;s,l Yd,dfõ Yd,dêm;sjrhd f,io lghq;= lr we;' t;=uka 1960 j¾Ifha 

isg 1964 j¾Ih f;la úYajúoHd, md,l iNdfjys ksfhdcs;hl= f,io lghq;= lr we;' 
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úfYaIfhka u 1963 j¾Ifha isg 1970 j¾Ih olajdu fmardfoKsh úYajúoHd,fha o¾Yk wxYfha 

wxYdêm;sjrhd iy uydpd¾hjrhd f,i lghq;= lr we;' nqÿoyu iy fn!oaO o¾Ykh ms<sn`o j 

mD:q, oekqulska hq;= jQ uydpd¾h ch;s,lhka tu oekqu wjfndaOh iudch fj; ,nd oSug uy;a 

lemùulska lghq;= lf<ah' ta i`oyd isxy, iy bx.S%is udOHhka foflka u foaYk meje;aùu Ydia;S%h 

,sms f,aLk ieliSu isÿlr we;' 

1965 oS úÜks-*q,an%hsÜ YsIH;ajhla ,nd wefursld tlai;a ckmofha W;=re lefrd,skd úYajúoHd,hg 

f.dia we;' tfiau tu j¾IfhaoSu yd¾jâ úYAjúoHd,fha wdrdOkhlska zzls%ia;= O¾uh fn!oaOfhl=g 

fmfKk yeáZZ hk ud;Dldj hgf;a f,dj mqrd úoaj;=kaf.a wjOdkh oskd.;a ,smh bosrsm;a lr 

we;' kej; 1966 oS weursld tlai;a ckmofha ms%kaiagkaysoS zzfn!oaO idfmaCI;d o¾Ykh iy tlai;a 

f,dal ixl,amhZZ hk ud;Dldj hgf;a foaYkhla mj;ajd we;' wk;=rej 1965 oS wefursldfõ yjdhs 

úYajúoHd,fhaoS zzmqoa., ;od;auh yd mqkre;am;a;shZZ iy zzuq,a nqÿiuh iy kQ;k úYaf,aIS o¾YkhZZ 

hk ud;Dld hgf;a foaYk mj;ajd we;' foaYShj fuka u wka;¾cd;sl jYfhka lS¾;shg ,la jQ 

uypd¾h ch;s,lhkaf.a Ydia;S%h f,aLkhka w;r —uq,a nqÿiufha {dk úNd.jdoh˜ lD;sh fuka u 

uydpd¾h .=Kmd, u,,fialrhka iuÕ tla j iïmdokh l< hqfkiafldafjka m%ldYhg m;a lrk 

,o nqÿoyu cd;s m%Yak ‘Buddhism and Race Question’ hk lD;sh o úfYaIfhka i`oyka l< hq;=h' 

úYaj lS¾;shg m;a foaYlfhl= jQ uydpd¾h ch;s,lhkaf.a wjika iy lS¾;su;a u foaYk jYfhka 

ie<flkafka fko¾,ka;fha fya.a úYajúoHd,fha f,dal kS;S wdh;kfhaoS mj;ajk ,o zznqoaO 

O¾ufhys oelafjk wka;¾cd;sl kS;sfha uQ,O¾uhZZ (The principles of International Law in 

Buddhist Doctrine) hk foaYk ud,djhs' úfYaIfhka u nqÿoyu iy fn!oaO o¾Ykh ms<sn`o uydpd¾h 

ch;s,lhka ;=< ;snQ wiydh oekqï iïNdrh ksidu foaYShj;a cd;Hka;rj;a úisrS isá úúO úoaj;=ka 

Ydia;%{hska fmardfoKsh úYajúoHd,fha o¾Yk wOHhk wxYhg oeä f,i wdl¾Ikh jQ nj i`oykaj 

we;' fufia fmr-wmr foos. úoaj;=kaf.a f.!rjdorhg m;a jQ w.%.Kfha úoajf;l= f,dal m%lg uyd 

m%d{fhl= jQ uydpd¾h fla'tka' ch;s,lhkaf.a uyd oekqï iïNdrh;a l;sl;ajh;a" foaYk ú,dYh;a 

t;=ukaf.a isÿ jQ ksu l< fkdyels Ydia;S%h yd iudcSh fiajh;a" iod wkqiaurKSh jkq we;' 
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uOH;k hq.h hkq l=ulao@ 

  uOH;k hq.h jYfhka ie,flkafka y;rjk iy miajk ishjiaj, frdau wêrdcHh ì| jeàu;a" 

myf<diajk ishjfia we;s jQ mqkreoh;a w;r ld,iSudjhs' ngysr o¾Ykh hq. lsysmhlska iukaú; 

jkq ,nhs' ngysr o¾Ykfha wdrïNl hq.h jYfhka wmg .%Sl hq.h y÷kajdÈh yels fõ' bka wk;=rej 

t<fUk od¾Yksl hq.hla jYfhka uOH;k hq.h y÷kajd Èh yels fõ'  ngysr o¾Ykfha wdrïNhl 

hq.h jk .%Sl hq.h od¾Yksl jYfhka kj woyia bÈßm;a jQ tfuka u od¾Yksl jYfhka iuDoaêu;a 

hq.hla jYfhka y÷kajd Èh yels fõ' tfy;a uOH;k hq.h¦ .%sl hq.fha ìys jQ u;jdo" wruqKq" woyia 

j,g fnfyúka fjkia od¾Yksl hq.hla jYfhka wmg y÷kajd Èh yels fõ'tkï m%{dj wruqKq 

fldgf.k f.k mej;s .%Sl Ñka;kh frdau wêrdcHfha ì| jeàu;a l%sia;shdks wd.ñl jHdma;sh;a 

iu. wd.ñl wruqKq jHdma; lr,Su i|yd od¾Ykh fuj,ula f,i Ndú;d l< w;r tA ;=<ska 

uOH;k o¾Ykh ks¾udKh úh'fuf,i ìysjQ uOH;k hq.h m%Odk hq. lsysmhlg fnod fjkal< 

yelsh' tkï( 

        1' uq,ald,Sk uOH;k hq.h         l%s ' j' 476 isg 1000 

        2' uOHld,Sk uOH;k hq.h       l%s ' j' 1000 isg 1300 

        3' miqld,Sk uOH;k hq.h        l%s ' j' 1300 isg 1600 

jYfhks' 

    —uOH;k hqfrdamSh o¾Ykh fndfyda úg úia;r lr we;af;a lf;da,sl o¾Ykh kñks' thg m%Odk 

fya;=j kï" tu o¾Ykh"  lf;da,sl m,a,s ixia:dfõ o¾Ykh jk neúks'—1 úfYaIfhka fuu Ñka;kh 

Ydka; T.iaàka ^l%s'j' 354 - 430& kï foajO¾udpd¾hdf.a mgka mqkre;a:dk yd m%;sixialrK jHdmdr 

ke;fyd;a mqkreo wjêh f;la m%uqLia:dkfhys,d mej;s wd.ñl Ñka;kh nj lsj yelsh' 

T.iaàkaf.a o¾Ykh ;=< jeo.;a lshukla wmg yuqfõ tkï —f;areï .ekSug kï úYajdi lrkak— 

hkakhs' fuhska .uH jkafka ksoyia ukqIH nqoaêhg fkdj wdOdk.%dys Nla;sh fyj;a úYajdih tkï 

,íêhg uOH;k hq.fha m%uqLia:dkh ysñjq njh'uOH;k o¾Ykh lf;da,sl m,a,s ixia:dfõ o¾Yk 

f,i i,lk w;r th lf;da,sl O¾ufha uQ,sldx.hkaf.ka iqieÈ  o¾Ykhla nj mejiSu wi;Hfhka 

                                                           
1  tA' ã' mS' l,kaiQßh" kq;k ngysr o¾Ykh ^n;a;ruq,a,( wOHdmk m%ldYk fomd¾;fuka;=j" 2007&" 1' 
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f;drh' tfiau uOH;k hqfrdamSh o¾Ykh wdOdk.%dyS (dogmatic) wd.ñl o¾Ykhls' uOH;k hq.h 

;=< ksoyia ukqIH nqoaêhg bvla ysñ fkdfõ' 

        fï hq.fha od¾Ykslhdf.a fukau wd.ñl mQcljrhdf.a o ld¾hNdrh tl yd iudk jQ njg 

b;sydih idlaIs orhs' tkï lf;da,sl fkdjk mqoa.,hka yg i¾jn,OdÍ foúhka jykafia ms<sn|j 

wjfndaO lr,Su  fï wjêfha§ mQcljrekaf.a ld¾hNdrh jQ nj ukdj meyeÈ,s fõ' tA yd iudkj 

od¾Ykslhdf.a ld¾hNdrh jQfha o Y%oaOdj yd Nla;sh wdrlaId lrñka tAjdfha wjYH;djh ms<sn| 

wjfndaOhla fkdue;s mqoa.,hska yg tA ms<sn| meyeÈ,s lr §uhs' fuhska n,k l< fuu hq.fha 

od¾Ykslhd fukau wd.ñl mQcljrhd o  tl yd iudk l¾;jHhla isÿ lr we;s nj ukdj meyeÈ,s 

fõ' 

 uOH;k od¾Yksl hq.h jkdys od¾Yksl m%jdyhka rdYshlska ieÿï,;a od¾Yksl hq.hla f,i 

y÷kajdÈh yels fõ' bka m%Odk ia:dkhla Wiq,kafka maf,afgda iy weßiafgdag,a f.a od¾Ykslhkaf.ka 

úlis; jQ mYapd;a weßiafgdag,shdkq o¾Ykhhs' kj ýf,dafN!;sljdoh" iafgdhsljdoh" 

tmslshqßhdkqjdoh iy ixYhjdoh hk od¾Yksl iïm%odhkaf.ka ieÿï ,;a fy,ksiaál o¾Ykh 

uOH;k od¾Yksl hq.h ks¾udKh ùug miq;,h ks¾udKh lrk ,È' uOH;k o¾Ykh iqúfYaIS 

o¾Yksl Odrdjla f,i j¾Okh fkdùug fuu ldrKdj fnfyúka n,md we;af;a tu.ska uOH;k 

hq.h iqúfYaIS woaú;Sh od¾Yksl úêfõohlg Wreulï lshk ld, mrdihla f,i fkdj wE;a fmrÈ. 

o¾Ykfha tla m%lg ùula f,i yqjd oelaùuhs' j¾;udkfha uOH;k hq.h od¾Yksl jYfhka wÿre 

hq.hla f,i i,lhs' 

uOH;k hq.h wÿre hq.hla o@ 

 .%Sl hq.fha fuka m%nqoaO od¾Yksl u;jdohka ìys  lsÍu fjkqjg uOH;k hq.fha isÿjqfha 

l%sia;shdks wd.fï oeä n,mEfuka od¾Yksl oDIaáfldaKhlska wd.u ck;dj ;=,g f.k hdug W;aiy 

oeÍuls' .%Sl hq.fha úYajfha wdrïNh" úYajfha meje;au iy ñksid jeks ixl,am flfrys wjOdkh 

fhduq j mej;sh o uOH;k od¾Yksl hq.h ;=< o¾Ykh l%sia;shdks oyfï fufylrejd njg m;aj 

;sì‚' fï hq.fha od¾Yksl jYfhka n,dfmdfrd;a;= jk wruqK tjlg isá od¾Ykslhka flfrka 

Woa§mkh fkdjQ w;r tA ;=<ska cks;a jQfha oeä wd.ï wd.ïjd§ wNsu;d¾:hka uqÿka muqKqjd .ekSuls' 

fuu hq.fha oelsh yels uq,sl ,laIKh jQfha .%Sl hq.h mej;shd jQ nqoaêuh yd ;¾ldkql+, nj neyer 

ù uOH;k hq.fha úYajdih yd Nla;sh uq,a ;ek meñ‚uhs'   

 tA wkqj .%Sl hq.fha mej;s ksoyia iy Ñka;kh hgm;a fjñka foajO¾uhg uq,a ;ekla ÿka 

o¾Ykhla fï wjêh ;=< wdrïN jk nj meyeÈ,s fõ' ;;ald,Sk Ñka;kh úfYaIfhka 

wdOdk.%dyS;ajhg uq,a ;ekla ÿka Nla;sh yd úYajdih u; mokï jQ tlla nj Ydka; T.iaàkaf.a 

my; lshufkka ;yjqre fõ' tkï" —f;areï .ekSu i|yd úYajdi lrkak” hkakhs' fufia úYajdih 

u; mokï fjñka f.dvke.=Kq wd.ñl Ñka;kh ksoyia Ñka;khlg jvd wdOdk.%dyS wd.ñl 

Ñka;khla jQ nj ukdj meyeÈ,s fõ' fuu Ñka;kh foúhka jykafia úiska foaYkd lrk ,o foaj 

jdlHkaf.ka iukaú; jQ W;a;Í;r Ñka;khla f,iska bÈßm;aùu ksid lsisfjl=g;a tA ms<snoj m%Yak 
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lsßï l< fkdyels nj oeäj úYajdi l< nj fmfka' i¾jn,OdÍ foúhka jykafia úiska foaYkdlrk 

,o i;H foaYkdjka wúYajdi fldg hï mqoa.,fhl= úúO m%Yak wikq ,nhs kï tjeks whg oeä 

f,i ovqjï Èh hq;= nj lf;da,sl m,a,sh úiska ;SrKh lr ;sfí' 

 “uOH;k hq.h od¾Yksl jYfhka w÷re hq.hla hkak my; kso¾Ykhkaf.ka ukdj meyeÈ,s 

fõ' uOH;k hq.fha  b;sydih ms<sn|j úu¾YkYS,Sj wOHkh lrkafkl=g tA ms<sn| ksoiqka 

fndfydauhla y÷kd.;a yelsh' bka lsysmhla fufiah'  

❖ nDDfkda ^l%s 'j'1548 - 1600&  kï od¾Ykslhd bÈßm;a l< woyia lf;da,sl O¾uhg úreoaO 

u;jdohka jQ fyhska Tyqj mq¿iaid urKhg m;a l< nj i|yka fõ'  

❖ fldmkslia ^l%s 'j'1473 - 1543& úiska bÈßm;a lrk ,o iQ¾h flakaøjdoh mDÓúh iQ¾hhd jgd 

N%uKh fõ ^iQh–flakaøjdoh& hk úma,ùh u;jdoh j¾I 1616 § lf;da,sl m,a,sh úiska b.ekaùu 

kqiqÿiq nj olajñka ;ykï ksfhda.hla mkjd ;sfí'  

❖ .e,S,sfhda .e,S,sg ^l%s 'j'1564 - 1642& ksoyfia ish Ñka;kh bÈßm;a lrkakg bv fkdÿka 

lf;da,sl m,a,s ixia:dj fldm¾kslia f.a u;jdoh b.ekaùu fkdl< hq;= njg n,fhka Èjqrd 

fmdfrdkaÿ .;a nj o i|yka fõ'”2 

 óg wu;rj foúhka jykafiag úreoaOj u; we;=<;a jq .%ka: ish,a,u lf;da,sl ne;su;=ka 

úiska mßYS,kh fkdl< hq;= hehs j;sldkq rch úiska ksfhda. lr ;sfí' tA ;=<ska mqoa.,hdg hula 

i;H o wi;H o lshd úuid ne,Sfï uq,sl whs;sjdislu o .s,syS f.dia we;s nj ukdj meyeÈ,s fõ' 

fufia od¾Yksl u;jdohka ìysùug ;snQ bvlv iSud lsÍu fya;= lrf.k fï wjêh od¾Yksl 

jYfhka w÷re f,i ye`Èkaùug úpdrlhka W;aiql ù we;' 

 fï wkqj n,k l< uOHld,Sk Ñka;khg jkdyS foajO¾ujd§ Ñka;khla f,i y÷kajd Èh 

yels fõ' tA ;=< ksoyia Ñka;khg fukau ;¾lhg bvlvla fkd;snqKq fyhska od¾Yksl wdl,am 

l%ula l%ufhka hgm;a fjñka mej;s w;r foúhka jykafia ms<sn| Nla;s yd úYajdih biau;= jQ nj 

ukdj meyeÈ,s fõ' tneúka uOHld,Sk Ñka;kh ksire Ñka;khla f,iska fndfyda fokd y÷kajd 

we;' fujka miqìula u; od¾Ykslhdf.a ld¾hNdrh jQfha l%sia;shdks oyu fkdy÷k ñksiqka iu. 

jdo újdo mj;ajd Tjqkag foúhka" wd;auh" iaj¾.h" mdmh jeks ixl,am ms<sn| wjfndaOhla ,nd 

§uhs' 

“lreKq fufia jqj o fï wjêfha § hï wdldrhlg od¾Yksl jeo.;alñka hq;= lreKq lSmhla 

yÿkd.kakg úpdrlhska iu;aù we;' 

tu lreKq my; ioyka mßÈ kï l< yelsh' 

iudkHhka ms<sno .eg¨j úu¾Ykh lsÍug W;aidy .ekSu' 

                                                           
2 pdu,s rejkaÈld úodk.u" od¾Yksl ,sms ^kdrïu,( pdu,s rejkaÈld úodk.u" 2009&" 4 - 5' 
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foúhkaf.a meje;au ms<sno idOl f.k yer oelaùu' 

Nla;sh yd nqoaêh tlsfklg ióm lsÍfï W;aidyh fï w;r m%Odk ;ekla .kS'”3

                 

iudkHhka ms<sno .eg¨fõ § nqoaêhg ndysr f,dalfha jia;+ka iy tAjd ms<snoj we;s ixl,am iïnkaO 

lsÍu wjOdkh fhduq lrkq ,nhs' fï ms<snoj fndfh;sfhia" frdi,Skia" mSg¾ wen,dâ jeks wh 

woyia olajd ;sfí' foúhkaf.a meje;au ms<snoj wekaia,ï" welajhskdia jeks wh woyia olajd ;sfí' 

Nla;sh yd nqoaêh tlsfklg ióm lsÍfï W;aidyh idudkHfhka uOH;k Ñka;kh mqrd u olakg 

,efí' fï ;=<ska woyia lrkq ,nkafka hï Ys,amSh l%uhla Ndú; lsÍu yd bka Wmßu m%;sM, ,nd 

.ekSu ms<snojhs' fï wkqj Nla;sh yd nqoaêh ióm lsÍug W;aidy .eksu uOH;k hq.fha Ys,amSh 

l%uhla jq nj we;eï úpdrlhkaf.a ms<s.ekSuhs' 

fï wdldrhg .%Sl o¾Ykh l%ufhka hgm;a ùu;a iuÕ f.dvkeÕ=Kq uOH;k o¾Ykh jkdys 

l%sia;shdks m,a,sfha wdOdk.%dyS wd.ñl o¾Ykhla jQ nj ukdj meyeÈ,s fõ' fï hq.fha jeo.;a fldg 

i,lk ,o wd.ñl mQcljre lsysm fofkla y÷kd .; yelsfõ' Tjqka ms<sn| woyia ieflúka bÈßm;a 

lsÍug n,dfmdfrd;a;= fjñ' 

 

uOH;k od¾Ykslhska jYfhka ie,flk m%Odk lf;da,sl mQcljre 

Ydka; T.iaàka ^l%s' j' 354 - 430& 

  

Ydka; T.iaàka ysfmdays Ydka; T.iaàka f,i o m%p,s;j mj;S' fudyq l%s ' j' 354 fkdjeïn¾ 13 

jk Èk wm%sldfõ gd.iaÜ k.rfha we.=iaáka ã ysfmdakd ysÈ Wm; ,nk ,È'fudyqf.a ku ,;ska 

iïNjhla we;s w;r tys w¾:h jkafka —f.!rjhg md;% jQ ;eke;a;d— hkakhs' ysfmdays Ydka; 

T.iaàka ls;=kq od¾Ykslfhl= yd foajO¾udpd¾hjrfhls' Tyq lf;da,sl yd ngysr hk fowxYfhau 

jvd;au  n,.;= idka;=jrfhl= f,i ie,fla' Tyq fmd;a 234 wêl m%udKhla ,shd we;s njo i|yka 

fjhs'frdau wê wêrdcHfha ì| jeg ì| jeàfuka miqj l%sia;shdks O¾ufha wdêm;Hhg Tyqf.a woyia 

yd f,aLk jeo.;a úh' Tyq fndfyda úg ́ ;fvdlaia foajO¾ufha mshd f,i;a ,;ska m,a,sfha mshjreka 

isá fofokdf.a fY%aIaG;uhd f,i;a ie,fla' Ydka; T.iaáka ,;ska iy .%Sl od¾Yksl iïm%odhkag 

oeä f,i n,mEï l< w;r l%sia;shdks foajO¾uh wjfndaO lr .ekSug iy meyeÈ,s lsÍug tAjd 

Ndú;d lf<ah' Tyqf.a f,aLk ;ju;a m,a,sfha idïm%odhsl;ajfha m%Odk l=¿Kq f,i mj;S' 

     Ydka; T.iaàka hkq uOH;k hq.fha úiQ fY%aIaG ufkdaúoHd{fhla" foajO¾u Ydia;%{fhla 

iy foaYmd,k{fhla f,iska f.!rjdorhg m;ajQ od¾Ykslfhl= f,i y÷kajdÈh yels fõ' uq,a 

                                                           
3  tu" 6' 
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ld,h fudjqyq o¾Yk flfrys t;rï Wkkaÿjla fkdoelajqj o" Tyq ,;ska idys;Hh flfrys oeä 

we,aulska lghq;= l< wfhla nj i|yka fõ' oeä f,i foaj Nla;slfhl= jQ fudyq miqld,Sk 

l%sia;shdks o¾Ykh fj; ish Ñka;kh fufyhjd we;' flfia jqjo Tyq   foúhkaf.a iaj¾. 

rdcH flfrys úYajdi l< wfhla fkdfõ' tfiau foúhka ms<sn| {dkh ;=<ska mru i;Hh lrd 

,.d ùula fyda mqoa., wd;auhg wurŒh;ajh ,nd.; yels njla ms<sn|j fudyq úYajdi lf<a 

ke;' T.iaáhka uq,a ld,fha foúhka jykafia iïnkaO hï hï ixl,am ms<sn|j jHdl+,;ajhl 

isáh o "miq ld,Skj .%Sl o¾Yksl ixl,amkdjka flfrys ish wjOdkh fhduq ùu;a iu. tu 

jHdl+,;ajfhka ñÿKq nj i|yka fõ'tfiau fudyq maf,afgdaf.a o¾Ykh fj; jeä wjOdkhla 

fhduq lr we;' maf,afgdaf.a o¾Ykfha mej;s wd;aufha wøjHd;aul nj iy hlaIhdf.a 

fkdmeje;au hk ixl,am T.iaàkaj wjq,a iy.; núka uqojd .;a nj i|yka fõ' 

      —maf,afgdaf.a o¾Ykh foajO¾uh iu. .<mkakg .kakd ,o oeä W;aidyhla o Ydka; 

T.iaàkaf.a Ñka;kh ;=< olakg we;' úpdrlhska fmkajd fok wdldrhg l%sia;shdks o¾Ykh 

l%udkql+, ms<sfj<lg ilik ,oafoa o T.iaàka úisks' Tyqf.a woyia lf;da,slhska fukau 

fm%df;ia;ka;% mKaä;jd§ka o uy;afia odhl fldgf.k ;sfnk w;r Tyqf.a iudc o¾Ykh o 

miqld,Sk ngysr iudc ixialrKhka flfrys fndfyda fia n,mEï fldg ;sfnk nj;a ms<s.efka'—
4T.iaàka miqld,Skj l%sia;shdks oyug oeä f,i we¨ï lf<ah' T.iaàka úiska ms<s.;a fY%aIaG;u 

od¾Ykslhd jQ maf,afgdag mjd lsisu whqßka <Õdúh fkdyels Wiia mqoa.,hl= f,i foúhka jykafiaj 

y÷kajd ;sfí' 

     — T.iaàka úiska wjfndaO lr .ekSfï m%Odk uÜgï ;=kl meje;au ;SrKh lrk ,§' fïjd 

ixfõokhka ;d¾lsl oekqu iy m%{dj hk tAjdhs'˜ 5 T.iaáka úiska lD;s .Kkdjla rpkd fldg 

we;s w;r ;Tka o á%ksá (On the trinity) o isá T*a f.daâ (The City Of Gold) hk lD;s b;d jeo.;a 

fõ' fuys m<uq lD;sfhys ;%s;ajhla ms<sno woyia m<fõ' tkï foúhka iaj¾.h iy wd;auh hkqfjks' 

fuu ;%s;aj ixl,amh yereKq úg fjk;a i;Hhla ;sìh fkdyels nj tod l%sia;shdks m,a,sfhys 

u;jdoh úh' fojk lD;sh u.ska foúhka jykafiaf.a rdcHh ms<sn| woyia f.k yer olajhs'fï 

wdldrhg uOH;k hq.fha lf;da,sl o¾Ykhg úYd, odhl;ajhla T.iaáhka úiska ,nd § we;s nj 

by; úuiqfuka ukdj meyeÈ,s fõ' 

Ydka; wekaia,ï ^l%s ' j'1033 - 1109& 

Ydka; wekaia,ï ;rula Okj;a mjq,l mqoa.,fhls' fu;=ud b;d,sfha n¾.kaâ rdcfha fnla ysÈ Wm; 

,nd we;'  tfukau b;d ksy;udkS mqoa.,hl= f,io wekaia,ïj y÷kajd Èh yels h'Ydka; wekaia,ï 

jkdys tx.,ka;fha ú,shï rcqf.a iufha lekagnßfha w.% ìfIdmajrhd jQ b;d,s cd;sl mQcljrfhls' 

wekaia,ï o maf,afgdaf.a woyia oeä f,i ms<sf.k we;' foúhkajykafiaf.a meje;au ;yjqre lsÍu 

i|yd jk i;aNdú ;¾lh o bÈßm;a lrk ,oafoa wekaia,ï úisks' tkï¦ —fuh m%:u jrg meyeÈ,sj 

                                                           
4  pdu,s rejkaÈld úodk.u" od¾Yksl ,sms ^kdrïu,( pdu,s rejkaÈld úodk.u" 2009&" 9' 
5 https://si.warbletoncouncil.org/aportaciones-de-san-agustin-12153 (accessed 29.06.2023) 

https://si.warbletoncouncil.org/aportaciones-de-san-agustin-12153
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bÈßm;a lf<a uOHld,Sk lf;da,sl msh;=ul= jQ Ydka; T.ia;Skq msh;=udh' miqj fuh Ydka; wekaia,ï 

msh;=ud úiska jvd ilia fldg bÈßm;a lrk ,§'—6wekaia,ïg wkqj foúhka jykafia hkq i¾j 

iïmq¾K mqoa.,fhls' 

l%sia;shdks o¾Ykhg tfrysj bia,dï o¾Ykfhka yd hqfoõ wd.fuka t,a, jQ fpdaokd j,g ms<s;=re 

imhk ,oafoa o wekaia,ï msh;=ud úisks' l%sia;shdks o¾Ykh kj mqk¾Ôjkhla i|yd lghq;= lsÍu o 

wekaia,ï msh;=ud ;=<ska oel .ekSug yels fõ' tfiau l%sia;shdks o¾Ykhg Yla;su;a mokula ,nd 

§ug o fu;=ud úiska lghq;= lrk ,§' ;jo l%sia;shdks od¾Yksl mqk¾Ôjkfha wdrïNl kshuqjd 

jYfhka o fu;=udj y÷kajd Èh yels fõ' fu;=ud hqfrdamfha jvd;a ckm%sh jQfha Ydka; iaàjka 

;dmidrduh lghq;= lrk iufha § h' tA ldf,a fu;=ud úiska ,shk ,o fudkfrdðhï yd 

fm%diaf,dðhï hk .%ka: b;d ckm%sh úh' 

fu;=ud 1993 j¾Ifha§ lekag.kfha w.ro.=re njg m;a fjhs. fuys È w.ro.=re yeáhg lghq;= lrk 

iufha fu;=udf.a fldÜGdYfha ;dmidrduj, ukd md,khla we;s lsÍug fu;=ud úiska lghq;= lrk 

,§. tfiau uQ,H lghq;=j,§ ukd mdroDYIH Ndjhlska lghq;= l< ,§. lf;da,sl ;dmihska yg 

ukd uÕ fmkaùula o isÿ lrk ,§' 

Ydka; f;dauia welajhskdia ^l%s ' j'1225 - 1274& 

f;dauia welajhskdia 1225 § b;d,sHg wh;a issis,s rdcfha welaúfkda lshk k.rfha Wm; ,eîh'fu;=ud 

Y=oaOjQ iNdfõ foajO¾udpd¾h jrfhls (Doctor of the church&'Ydka; welajhskdia ;rï foaj¥;hka 

ms<sn|j ,shk ,o ;j;a foajO¾udpdßfhla Y=oaOjQ iNdfõ ke;';jo Ydka; welajhskdiaf.a Ôú; 

meje;au foaj¥;fhl= fuka msú;=reh¦ Nla;sjka;h'tf,iu Ydka; welajhskdia foúhka jykafia 

ms<sn|j ,shk ,oafoa Wkajykafia bÈßfhys fiajh lrk foaj¥;fhl= fuka m%{djla iys;jh'tuksid 

^XVI& jk fnkälaÜ Y=oafOda;a;u mdmajykafia" Ydka; welajhskdiaj yeÈkajQfha" —iaj¾.Sh$foaj¥;sl 

foajO¾udpdßhd— f,isks'f;dauiajdofha mshd yd iajNdúl foajO¾ufha iïNdjH mqfrda.dñhdo 

fudyqh'ngysr Ñka;kh flfrys úfYaIfhkau tys wdpdr O¾u" iajdNdúl kS;sh" mdrfN!;sl úoHdj 

iy foaYmd,k kHdh hk lafIa;%hkays§ fï b;d,s od¾Ykslhdf.a n,mEu w;s úYd,h'tf,iu 

isiqkaf.ao lf;da,sl welvñ j,o mdi,a yd úYaj úoHd, j,o kdu idka;=jrhd jkqfha Ydka; f;dauia 

welajhskdiah'Ydka; welajhskdiaf.a foudmshka b;d Okj;a wh jQjo" nd, mq;= jYfhka f;dauia 

welajhskdiaj ;dmidrduhlg we;=¿ l<y'jhi wjqreÿ 05 § muK fudkafÜ leisfkda wefíysÈ ;u 

wOHdmkh wdrïN l< Ydka; welajhskdia" IX jk f.%.ß mdmajykafia yd II jeks f*âßla wêrdcHhd 

w;r we;sjQ hqO .egqu fudkafÜ leisfkda wefí olajd meñfKk f;la tys wOHdmkh ,enqfõh' fï 

ksid Ydka; welajhskdiag fkam,aiays úYaj úoHd,h fj; hdug isÿúh'weßiafgdag,af.a od¾Yksl 

n,mEï Ydka; welajhskdiag ,enqfka fuys§ njg úYajdi flරේ' 

                                                           
6 .=Kmd, O¾uisß" od¾Yksl m%Yak ^n;a;ruq,a,( wOHdmk m%ldYk fomd¾;fuka;=j" 2007&" 110' 
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f;dauia welajhskdia lsis úfgl;a ;ud od¾Ykslfhl= f,i ye¢kajQfha ke;" ukao fuh i;Hh jgyd 

.ekSug ndOdjla jk nj Tyq úYajdi lf<ah' Tyq o¾Ykh ye¢kajQfha —foajO¾ufha fiaúldj— 

hkqfjks' flfia fj;;a" weßiafgdag,af.a iy ksfhdama,dfgdakjd§kaf.a woyia Tyqg fnfyúka 

n,mEfõh'—weßiafgdag,af.a o¾Ykh f;dauia welajhskdia kue;s lf;da,sl Ñka;lhd úiska kj 

uÕlg yerúhs' welajhskdiag fmr isá lf;da,sl mQcl mQcljreka iy Ñka;lhska fj; weßiafgdag,a 

ms<sn| j ;sìfha b;du;a wiïmQ¾K {dKhls' tfy;a  wejfrdaia keue;s wrdì o¾YkjdÈhdf.a 

újrKhka ksid weßiafgdag,a ms<sn|j uOH;k lf;da,sl Ñka;lhka fj; ;sìfha <sf|a isák ueähd 

yd iudk {dkhla nj Tjqkagu wjfndaO jQ nj fmfka' f;dauia welajhskdia úiska weßiafgdag,af.a 

o¾Ykfha m%Odk uQ,O¾uhka ud¾. fldg f.k l%sia;shdks foajO¾uhg kj uqyqKqjrla §fuka miq 

.%Sl o¾Yksl weßiafgdag,a l%sia;shdks foajO¾ufha —wd{dodhlhd— njg m;a jQ nj fmfka'—7 

úfYaIfhka úoHd;aul mÍlaIK iy ks.uk iïnkaOfhka oeä wjOdkhla fhduq fkdjqKq fï 

wjêfha lsishï úoHd;aul woyila bÈßm;a jqfjd;a tys idjoH nj fmkaùug o lf;da,sl m,a,sh 

úiska weßiafgdag,shdkq woyia Wmfhda.Sfldg f.k ;sîu úfYaIfhka lemS fmfkk ,laIKhls thg 

lÈu ksoiqkla fufia oelaúh yelh' —iQ¾hhdf.a ;s;a iuQyhla ;sfnk nk nj fidhd .;a ;SlaIK 

úoHd{hl=g uOH;k Ñka;lfhl= úiska ÿkakd hhs mejfik my; fmfkk ms<s;=r" fï wdOdk.%dyS 

,laIKh fudkjg meyeÈ,s lrhs' tkï" —ñ;%h" uu weßiafgdag,af.a lD;ska lsysmjrla lshjd 

we;af;ñ' ug Tng iy;sl f,i lshkakg mq¿jks" Tyq fujekakla i|yka lr fkd lr we;s nj' 

tuksid Tn ÿgqjd hehs mejfik ;s;a" iQ¾hhdf.a ;s;a fkdj Tnf.a weiaj, we;s ;s;ah"— hkqhs—8 tfiau 

foúhkajykafiaf.a meje;au ;yjqre lsÍu i|yd ;¾l myla bÈßm;a lr we;' tAjd fufiah¦ 

wp,pd,l ;¾lh" uQ,fya;=l ;¾lh" iodpdr ;¾lh" idOH;d ;¾lh" iM, wjYH;djkag uq,la 

m%Njhla wruqKla Èh hq;=h hk ;¾lh jYfhks' 

welajhskdia ish Ôú; ld,h ;=< od¾Yksl yd foajO¾óh lD;s rdYshla ,sùh' kuialdrh i|yd ldjH 

lD;s .Kkdjl l;=jrhd jQ Tyq" nhsn,dkql=, fmd;a lsysmhl újrK iy we,aflñh ms<sn| 

ksnkaOkhka úh' Tyq m%Odk lD;s 2 la rpkd lr we;. —foajO¾ufha tl;=j˜ iy —wkHcd;Skag tfrys 

uqo,˜' 

 —ixcdkkh ñksiqka i;=ka yd wfkl=;a Ôùkaf.ka fjka lrhs' ÈjH uQ,O¾uh wjfndaO lr 

.ekSu i|yd fuj,ï 3 la Ndú;d l< hq;=h - fya;=j" fy<sorõ lsÍu iy m%;sNdkh' foajO¾ufha 

idrdxYfha§ Tyq foúhkaf.a meje;aug idlaIs 5 la bÈßm;a lf<ah' 

1' p,kh' úYajfha we;s ish¨u jia;+kaf.a p,kh jrla we;s jQfha fjk;a jia;+kaf.a p,kh yd 

wfkla whf.a p,khka u.sks' p,kh ùug m<uq fya;=j foúhka jykafia h' 

                                                           
7   tA' ã' mS' l,kaiQßh" kq;k ngysr o¾Ykh ^n;a;ruq,a,( wOHdmk m%ldYk fomd¾;fuka;=j" 2007&" 9' 
 
8   tA' ã' mS' l,kaiQßh" kq;k ngysr o¾Ykh ^n;a;ruq,a,( wOHdmk m%ldYk fomd¾;fuka;=j" 2007&" 9' 
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2' W;amdol n,h' idOkh fmrg iudk jk w;r thska weÕfjkafka ksmojk iEu fohlgu uQ,sl 

fya;=j uejqïlre njhs' 

3' wjYHhs' ´kEu jia;=jla úNj yd ienE Ndú;h woyia lrk w;r ish¨ jia;+ka úNj úh 

fkdyel' foaj,a úNjfha isg i;H ;;ajhg udreùug myiqlï ie,iSug idOlhla wjYH fõ' fuu 

idOlh foúhka h' 

4' meje;afï Wmdêh' ñksiqka foaj,a yd ixisoaëka mßmQ¾K fohla iuÕ ixikaokh lrhs' W;a;Í;r 

hkafkka woyia lrkafka fuu mßmQ¾K;ajhhs' 

5' b,lal fya;=j' Ôùkaf.a l%shdldß;ajhg w¾:hla ;sìh hq;=h" thska woyia lrkafka f,dalfha 

iEu fohlgu w¾:hla ,nd fok idOlhla wjYH njhs - foúhka'—9 

hkakhs' 

fï wdldrhg uOH;k hq.h lemS fmfkk Ñka;lfhl= jq f;dauia welajhskdia wjidk jYfhka 

fmkajd fokafka o f,dj mj;akd wmßñ; jQ ish,a, ms<sn|j okakd foúhka jykafia lsisúfgl;a 

ñksia iudcfhka neyer lrkakg fkdyels njhs' f;dauia welajhskdia 1274 ud¾;= 7 jk Èk ,sfhdkays 

m,a,sfha wdik foõueÿrg hñka isáh§ f*didfkdajd wdrdufha § ñh .sfhah' wdik foõueÿrg hk 

w;ru.§ Tyq nrm;, f,i frda.d;=r úh' NslaIQka jykafia,d Èk lsysmhla Tyq /ln,d .;a kuq;a 

Tjqkag Tyqj fírd .ekSug fkdyels úh' ñh hk úg Tyqf.a jhi wjqreÿ 49 ls' 

bia,dï o¾Ykh ms<sn`o ye`ÈkaúSula 

uOH;k o¾Ykfha fojeks wjêh ksfhdackh lrkafka bia,dï o¾Ykh hs'bia,dï wd.ñl b.ekaùï 

weiqßka ks¾udKh jQ o¾Ykh bia,dï o¾Ykhh kï fõ' fuh wrdì o¾Ykh f,i o y÷kajhs' tf,i 

y÷kajkafka fuys tk od¾Yksl ixl,am wrdì NdIdj rpkd ù we;s neúks' bia,dï wd.u weoyQ wrdìka 

m¾ishdkqjka yd ;=¾lSka úiska ish Ñka;kh fufyhjd bia,dï fyj;a wrdì o¾Ykh f.dvkÕd we;' 

bia,dï od¾Yksl úu¾Yk .%sl o¾Ykhg m%n, n,mEula t,a, lr ;sfí' uq,ald,Sk bia,dï wd.ñl 

lD;s ioyd kj maf,afgdaksljdÈ ffm;f.daßhdkq yd iafgdhsla hk o¾Ykjdohka ys wdNdIh ,eì ;snqK 

o" jvd m%n, f,iska wdNdIh ,enqfka weßiafgdag,shdkq od¾Yksl u;jdohka u.skah' tA ksid bia,dï 

o¾Ykh ìysúu weßiafgdag,af.a mqkrd.ukh f,i yÿkajhs'   

f,dj ,dnd,;u wd.u f,i ie,flk bia,dï oyu l%sia;= j¾I 6 jeks ishjfia w. Nd.fha § 

wrdìlrfha my< úh' fuys wd.ñl Ydia;Djrhd jkafka fudfyduâ kìkdhl;=ud h 'f,dalfha wka 

ljr oyul g;a jvd úúO;ajfha tAl;ajh iu¾:kh flfrk iy m%dfhda.slj l%shdjg kexfjk oyuls 

bia,dï oyu' bia,dï oyfï tk flakaøSh yd uqLH;u b.ekaùu fukau iuia; bia,dóh iudc" 

                                                           
9 https://si.kuzminykh.org/1907-thomas-aquinas.html (accessed 28.06.2023) 
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wd.ñl" foaYmd,k "wd¾Ól" fi!kao¾hd;aul yd iodpdrd;aul ixl,amkd iuqodh ixflakaøKh ù 

we;s mru uQ,O¾uh jkafka; 

        —w,a,dya jkdys iaj¾.h yd mDÓúh ks¾udKh l<d jQ tl u foúhka jykafia fjhs 'uqyïu;a 

;=ud jkdys t;=udf.a jla;Djrhd fjhs '˜ hkakhs' 

iïNdjH bia,dï o¾Ykh (Classical Islamic Philosophy) f,i ie,flkafka l%sia;= j¾I 8 jek ishjfia 

isg l%sia;= j¾I 12 jeks ishji olajd ld,h  ;=< § bia,dï f,dalh ;=< isÿ jQ o¾Ykh úIfhys jQ 

j¾Okhhs' fuu hq.h bia,dï iaj¾Kuh hq.h jYfhka yÿkajkq ,efí' fndfyda fofkl= wu;l lrk 

lreKla ;sfí' tkï hqfrdamfha mqkreo hq.h wdrïN ùu ioyd md,u ilia lf<a  fuu bia,dï o¾Yk 

hq.h njhs' kQ;k o¾Ykh iy úoHdj f.dvke.su flfrys bia,dï o¾Ykfha "úoHdfõ n,mEu úYd, 

jYfhka ,eî we;' bia,dï hq.fha isg hqfrdamSh mqkreo hq.h olajd ;dlaIKh yqjudre ùu f,dal 

b;sydifha isÿ m%Odk;u ixêia:dkhla f,i f..ß mdla jeks úoaj;=ka úoaj;ayq mji;s' 

bia,dï o¾Ykh m%Odk .=rel=, lsysmhlska iukaú; fjhs' tkï¦ iq*sjdoh" iqkaksjdoh" fmrÈ. 

fmßmfÜßljdoh" Y=oaO ifydaor;ajfha O¾uh" uqia,sï idOd¾ñl o¾Ykh hk tAjdhs' 

iq*sjdoh 

fuu od¾Yksl .=rel=,h ioyd fmrÈ. bkaÈhdkq o¾Ykfha wdNdIh ,eî ;sfí' fuh mejf;kafka 

tfldf<diajk Y;j¾Ifha uqksjrekaf.a jHdmdrhla jYfhks' uyïu;a;=udf.a urKfhka miqj we;sjQ 

fuu iïm%odh Ydka;=jrekaf.a iïm%odh kñka o y÷kajkq ,nhs' foúhka jykafiaf.a wdorh yd 

fm!oa.,sl;ajh iduQysl;aj hk .=Kdx. u; mokï jQ fudjqkaf.a ud¾.h jQfha Nla;sh yd jkaokhhs' 

mDÓúfha we;s we;sjQ uq,au ñksid wdoï úiska wdrïN l< mer‚ wd.ñl jHdmdrh iq*sjdoh nj 

fudjqkaf.a woyihs' iEu iq*sjrfhl=f.au wruqK foúhka iuÕ tlaùuhs' thg wkq.ukh l< mshjr 

;=kla olajd ;sfí' fuu mshjrhka úYajdi ;=<ska werôh hq;= w;r fm%auh yd leu;a; ;=<ska tA i|yd 

fm<öula we;s lrhs'  hym;a l%shdldrlïj, kshe,Su' , ÈjHuh yd wOHd;añl {dkh ,nd .eksu 

;=<ska .e,úfï ksmqK;djh ,nd .eksu' wjika ch.%yKh lrd ,.d úu' hk ldrKd iïmq¾K l, 

miq ´kEu mqoa.,fhl=g uqksjrfhla ú foúhka yd tlaúh yels njg fudjqka ms<s.ks' 

iqkaksjdoh 

iqkaksjdoh jkdys iq*sjdoh ;=<u mj;akd jq bia,dóh .=rel=,hls'uyïu;a;=udf.a urKfhka miqj 

bia,duh m%Odk fldgia follg fnfok w;r" Tjqka Ishd uqia,sï yd iqkaks uqia,sï kï fõ' fï iqkaks 

hkafkys w¾:h m%lg ud¾.h hkakhs' l=rdKfha yd kì;=udf.a Ôjk o¾Ykh u; mokï jQ iqkaksys 

kï .%ka:h u; mokï ù fudjqkaf.a j;ams<sfj;a ilia lrf.k we;' fudjqka .%ka:drEV foa muKla 

ms<s.kq ,nhs' fï whg wkqj ñksiqka ;u hq;=lï iy j.lsï ksjerÈj bgq lr .ekSug j.n,d .; 

hq;=h' 

fmrÈ. fmßmfÜál jdoh 
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fuys uq,a uQ,drïNlhd jYfhka i,lkq ,nkafka w,a lskaÈh' fudyq o¾Ykh ms<sn| muKla fkdj 

.‚;h" klaI;% úoHdj" N+f.da, úoHdj" fN!;sl úoHdj" ffjoH úoHdj" ix.S;h" foaYmd,kh wd§ 

úúO úIhka ms<sn| oekqula we;af;la úh' fudyq weßiafgdag,af.a u; yd maf,afgdaf.a u;jdohka w;r 

iudkd;au;dj we;s lsÍug W;aidy ord we;' fï ksid w,a lskaÈf.a o¾Ykh weßiafgdag,af.a od¾Yksl 

u;jdohkag;a maf,afgdaf.a od¾Yksl u;jdohkag;a keUqre;djhla olajhs' fuu .=rel=,hg wh;a 

fjk;a od¾Ykslhka f,i wejfrdaia" wúfikd" bnka iskd wdÈka fmkajdÈh yelsh' fudjqka iuia;hla 

f,iska úu¾YKh hkak m%uqL yd flakaøSh f,i ms<s.kq ,enQ w;r ශ්රැ;sh hkak i,lkq ,enqfõ 

oaú;slhgh' ;jo wd.ñl i;Hhka yd od¾Yksl i;Hhka w;r m%;súreoaO;djhla fkdue;s nj  ms<s.kq 

,efí' 

Y=oaO ifydaor;ajfha O¾uh 

fuh bÈßm;a lrkq ,enqfõ ryis.; wd.ñl od¾Yksl ksldhg wh;a msßila úisks' fudjqkaf.a woyia 

yd weßiafgdag,a mhs;.ria maf,afgda jeks wh n,md ;sfí' tkï fudjqkaf.a ;¾lh yd iajNdúl úoHdj 

ms<sno oekqu ,nd .kafka weßiafgdag,af.ka jk w;r ffjoH úoHdj yd ufkdaúoHdj ms<sno oekqu 

,ndf.k ;sfnkafka .e,f.kah'fudjqkaf.a ld¾h jqfha fjk;a wd.ñl yd o¾Ykjdohka ;=< hï 

idjoH ;;ajhla we;soehs úgl n,d tu ;;a;ajhka bj;a lsßuh' hful=f.a mßmQ¾K mßmQ¾K;ajhg 

.%Sl o¾Ykh;a Y=oaO jQ l=rdKh;a u; mokï jQ wd.ñl jQ;a" ffoksl jQ;a" kS;s moaO;shla ielish hq;= 

nj fudjqka fmkajd § ;sfí' 

uqia,sï idOd¾ñl o¾Ykh 

fuu .=rel=, g wh;a jkafka w,a wIdß" w,a >id,s hk od¾Yksl b.ekaùïh' ñka w,a wIdß m%lg 

jkafka nqoaêjd§ ;¾l u; mokï fjñka wd.ñl u;jdo yqjd oelajqfjl= jYfhks' fudyqg wkqj f,dj 

fuf;la ìysjQ foa yd isÿfjñka mj;skakd jq ish¨ foaj,g fya;=j foúhkah' tu foúhka jkdyS w,a,d 

foúhkah' ;jo lsis÷ jia;=jlg Bgu wkkH jQ ia:djr .=Kdx. ke;' tA ish,a, ks¾udKh lrk ,oafoa 

foúhka jykafia úisks' w,a >id,s fY%aIaG;u bia,dóh foajO¾u Ydia;%{hd f,i y÷kajkq ,efí' 

fudyqf.a m%Odku lD;sh jkafka “iuhdkqnoaO úoHdjkaf.a mqkre;a;dkh— hkakhs' fuh fojeks 

jkafka l=rdKhg mu‚' iïmQ¾K bia,dï foaj O¾uh;a mQcd weoys,s l%uhka fï .%ka:h ;=< wka;¾.; 

jk w;r iaj¾.h i|yd bia,dufha oelafjkakd jq iEu lreKla u wkq.ukh l< hq;= nj olajd ;sfí' 

 m%Odk fmf<a bia,dóh Ñka;lhska 

wúfikd (Avicenna) 

bia,dï o¾Ykhh ;=< yuqjk fY%aIaG;u od¾Ykslhd f,i wúfikd y÷kajd Èh yels fõ' uOHu 

wdishdfõ  fndldr (Bokhara) kï m%foaYfha § Wm; ,o wúfikd ^l%s' j' 980 - 1037& m¾ishka 

cd;slfhls'  tfukau fudyq iuia; f,dalh mqrd ish o¾Ykh yryd bia,dóh Ñka;kh m%pdrh l< 

wfhls' o¾Ykh" fN!;sl úoHdj" foaj O¾u Ydia;%h" .‚;h" ffjoH úoHdj" úoHd;aul oekqu" ;¾l 

Ydia;%h wd§ jQ wxY .Kkdjla ,d fudyq ish woyia jHdma; lr ;sfí' wúfikd ,sms rdYshla rpkd 
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lr we;s w;r tAjd úúO ud;Dld hgf;a wrdì NdIdfjka rpkd ù we;' Tyqf.a od¾Yksl woyia we;=,;a 

lD;ska w;r Sufficientiae jYfhka l%sia;shdks f,dalfha m%p,s; jq w,a Ismshd (AL Shifa) lD;sh úfYaI 

jeo.;alula Wiq,hs' 

 —Tyqf.a ixl,amkdjka w;r m%Odk ;ekla .kafka —h:d¾:h iy ;¾lkh— hk wxYhka h' 

úfYaIfhka fudyq oekqu  iïnkaOfhka jeo.;a wxY y;rla bÈßm;a lrhs' tA fufiah¦ 

 ^i& ixfõokh ;=<ska .kakd ixPdkkh       ^ii& ixcdkk u;lh ;nd .ekSu 

 ^iii& mßl,amkh                               (iv& ;lafiare lsÍu 

       fuu ú.%yfhys oelafjk wdldrhg mßl,amkhg úfYaI jeo.;alula ysñù we;s w;r fiiq 

wxY iïnkaOfhka isÿjk iei§u tu.ska isÿùu Bg fya;=jhs' fï Ñka;lhdg wkqj oekqfï wjika 

b,lalh foúhkajykafia h'˜10 wúfikd fmkajd fok mßÈ iEu fohla u wdrïN jkafka ;a" wjika 

jkafka ;a foúhkajykafiaf.ka jk kuq;a foúhka wmg m%;HlaI fkdfõ' tu ksid foúhka jQ l,S 

wêfN!;sl ixl,amhla jkafka h' iajNdj O¾ufha we;s ms<sfj< ms<sn|j úoHd;aulj w¾: oelaúh 

yels jqj;a" foúhka jykafia fj;ska tn÷ ms<sj<la w¾:j;a l< fkdyels nj wúfikdf.a u;h  ù 

we;' fudyq oekSfï wdrïNl wjia:dj f,i y÷kd.kafka ixfõokh ;=<ska ,nd.kakd ixcdkkhkah' 

Bg wkqj wm oekqu   uQ,slju ,nd .kafka ixfõokh fyj;a bka§h m%;HlaIh u.sks' fuf,i 

,nd.kakd oekqu fojkqj wmf.a uki úiska OdrKh lr.kq ,nhs' mßl,amkh kue;s wjia:dj ;=< 

§ hïlsis nqoaêuh l%shdj,shla isÿfõ' tkï tA ;=< isÿjkafka wm bkaøsh m%;HlaIfhka ,nk oekqu 

wjYH wdldrhg ks¾udKh lr .ekSuhs' th nqoaêuh l%shdj,shls' wjidkfha§ ;lafiare lsÍu isÿlrkq 

,nhs' fï ;lafiare lsÍu idudkH oekSu iuÕ iïnkaO fõ' 

;jo Tyq úiska wd;auh ms<sn|j o woyia bÈßm;a fldg ;sfí' Tyqf.a fuu woyia uq,ald,Sk 

ufkdaúoHdfõ j¾Okhg fnfyúka bjy,a ù we;' uki ieneúka u fN!;sl øjHhla fkdjk nj 

Tyqf.a woyihs' oekqu fukau wêfN!;sljd§ ish,a,u ñksid iuÕ iïnkaO jkafka;a úúOdldrfhka 

wm ,nk oekqï iïNdrh tlg tlalr l%udKql+,j mj;ajdf.k hkq ,nkafka;a wm ;=< we;s wd;auh 

u.ska nj Tyq fmkajd fokq ,nhs' óg wu;rj msk - mj fyd| - krl ms<sn| Tyq woyia bÈßm;a 

lrkq ,nhs'  wúfikdf.a jeo.;a lD;shla jQ w,a Is*d lD;sh ;=<ska wêfN!;sl jdoh yd urKfhka 

miq meje;au ms<sn|j jeo.;a lreKq rdYshla o bÈßm;a lrkq ,nhs' tA i|yd Tyq ;¾luh yd .‚;uh 

{dkh Wmfhda.S fldgf.k we;s nj;a tA ksid u tu lD;sh bia,dï oyfï ms<s.kakd jQ wd.ñl 

i;Hhkag tfrys jkafka hehs m,a,sfha wkq.dñlhka úiska Tyqg fpdaokd l< nj;a nj;a i|yka fõ' 

tu fya;= idOl u; Tyq j isrNdrhg o m;a j ;sfí' flfia fyda ryfiau isrf.oßka m,d f.dia Tyq 

;u ys;jf;l= iómfha ysÈñka weßiafgdag,af.a o¾Ykhg yd ;¾l Ydia;%h iïnkaO fmd;a .Kkdjla 

rpkd lr nj i|yka fõ' 

                                                           
10 pdu,s rejkaÈld úodk.u" od¾Yksl ,sms ^kdrïu,( pdu,s rejkaÈld úodk.u" 2009&" 21' 
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wejfrdaia  (Averroes) 

  fodf<diajk ishjfia§ iamd[a[ ìysjQ m%n, Ñka;lfhla f,i fudyq y÷kajd Èh yels fõ' tfukau 

fudyqf.a u;jdohka yeisrùfï§ weßiafgdag,af.a od¾Yksl ixl,amkdjka flfrys jeä keUqre;djhla 

olajd ;sfí' weßiafgdag,shdkq yd bia,dóh Ñka;kh tlg iïnkaO lsÍug W;aidy ork ,o fudyq tA 

Tiafia b;d m%n, ;¾lhla bÈßm;a lrk ,§' úfYaIfhkau tu ;¾lh hqfoõjkag fyda l%sia;shdkSkag 

ìo fy<su mjd wmyiq úh' wejfrdaia wekavÆishdkq iïNjhla we;s od¾Ykslfhl= jQ w;r Tyq bia,dóh 

o¾Ykh yd kS;sh ms<sn| b;d jeo.;a .=rejrfhl= f,i ie,l+ w;r ffjoH úoHdj yd ;drld úoHdj 

ms<sno úYd, oekqula Tyq i;= úh' Tyqf.a Ñka;kh ngysr iudcj,g fukau bia,dóh o¾Ykhg o 

n,mEfõh' wd.u yd úoHdj w;r iïnkaO;djh m%Yak l< od¾Ykslfhl= yd foajO¾udpd¾hjrhl= 

f,i ms<s.efka" weoys,a, iy fya;=j Tyqf.a o¾Ykh iu. j,x.= lsÍug W;aidy lf<ah' 

—wejfrdaia olajk mßÈ f,dalh ms<s.; yels m%Odk i;Hhka folla mj;S' tkï¦  

  (i)  wd.ñl iajrEmfhka we;s i;H      (ii)  od¾Yksl i;H jYfhks'”11 

 wd.u jkdys oekqï ,nd .ekSfï l%uhla jqjo tho o¾Ykhg jvd fnfyúka my;a ia:dkhl 

mj;skq ,nhs' foúhka ish,a, okakjd hehs hkak wejfrdaia úiska m%;slafIam lrhs'od¾Ykslhdg 

f,dalh ms<sn| mq¿,a wjfndaOhla mj;sk w;r idudkH ñksidg tjka wjfndaOhla f,dalh ms<sn| 

fkdmj;S' tuksid od¾Ykslhd hkq f,dalfha isákakd jQ jeo.;a mqoa.,hl= nj wejfrdaia úiska fmkajd 

fokq ,nhs' wejfrdaia úiska bÈßm;a l< ;j;a m%Odk woyila jkafka oeä wd.ñl kS;s Í;s j,g 

od¾Ykslhdg tlÕ úh fkdyels kuq;a o¾Ykh .eUqßka yeoEÍfï§ o¾Ykh yd wd.u w;r iïnkaOh 

ms<sn| wjfndaOhla ,nd.; yels h hkakhs' wd.ñl i;Hhka yd od¾Yksl i;Hhka ms<sn| jQ 

wejfrdaiaf.a b.ekaùu oaú;aj i;H kshdh ;=<ska ksrEmKh fõ' oaú;aj i;H kHdhg wkqj wd.ñl 

i;Hka yd ord¾Yksl i;Hh w;r fjkila fkdue;' wejfrdaia úiska uki ms<sn|j od¾Yksl 

u;jdohka f.dvke.Sug W;aidy ord ;sfí' tfukau bia,dï o¾Ykfha yd bia,dï wd.ñl u;jdohka 

ys mj;sk úúO ÿ¾j,;d" .eg¨ iy.; ;eka ms<sn|j fudyq úiska idlÉPd fldg ;sfí' 

fudyq foaYmd,kh yd iodpdrh iïnkaOfhka o m%n, u; u;jdohla bÈßm;am;a l< whl= f,i 

y÷kajd Èh yels fõ' foaj leue;a; wkqj fyd| - krl yß - jerÈ ;SrKh l< fkdyels nj nj;a 

iodpdrd;aul lreKq yd foúhkaf.a woyi jQ l,s folla ñi tlla fkdjk nj fudyqf.a woyi úh' 

fuf,i wd.fï Ndú;d lrk wdldrhg jvd ;rula fjkia wdldrfhka iudc iïu; lreKq meyeÈ,s 

lsÍug W;aidy .;a fudyq iudc iïu;hla jqj o ms<s.; hq;af;a wfma meje;aug ;¾ckhla fkdjkafka 

kï muKla nj;a fmkajd§ ;sfí' fï wdldrhg uOH;k hq.h ;=< fudyqf.a ixl,amkdjka o b;d 

jeo.;a ia:dkhla f.k ;sfnk nj ukdj meyeÈ,s fõ' 

w,a lskaÈ 

                                                           
11 pdu,s rejkaÈld úodk.u" od¾Yksl ,sms ^kdrïu,( pdu,s rejkaÈld úodk.u" 2009&" 23' 



19 
 

 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

bia,dï o¾Ykhh wdrïNlhd w,a lskaÈ h' fudyq wrdì .fõIKhka ;=<ska fidhd .;a .%sl o¾Ykh 

u; mokï fjñka bia,dï o¾Ykh ks¾udKh lsÍug W;aiy f.k ;sfí' fudyq .%ka: 241 muK rpkd 

lr ;sfí' fudyq ffjoH úoHdj" o¾Ykh" ;¾l Ydia;%h" fN!;sl úoHdj" ;drld Ydia;%h jeks 

lafIa;%hkays ;u oekqu jHdma; fldg we;' tfukau wxl .‚;h" ufkda úoHdj" l,dj iy idys;H 

wd§ jQ úIhkag /il fudyq m%úKfhls' w,a lskaÈf.a Ydia;%sh lD;s w;r On Frist Philosopy fyj;a 

m<uq o¾Ykh kue;s lD;sh b;d jeo.;a lD;shla fõ' On Frist Philosopy kue;s lD;sh ;=< fudyq 

bÈßm;a  lrk ,o o¾Ykh mdrfN!;sljdoh g jvd;a keUqre jQjla f,i y÷kajdÈh yels fõ' fudyq 

by< NdId oekqulska hqla; wfhla úh' tA wkqj Tyq wkd.;fha o¾Ykh yodrk whg ksjerÈ mokula 

ilia lr §fï w¾:fhka ir,j wjfndaO lr.;a yels jdla ud,djla fudyq úiska ilia lr ;sfí' 

w,a lskaÈ úiska ish o¾Ykh ;=< m%Odk jYfhka idlÉPd lrk ,o f;audjka w;r¦      foúhkaf.a 

tAlSh;ajh yd O¾ñIaGNdjh , c.od;auh yd ukqIH wd;auh , wurŒh;ajh yd úuqla;sh hkdÈh lemS 

fmfka' lskaÈg g wkqj o¾Ykh hkq i;Hfha úIhhls' f,dj ìysjk iEu o¾Ykhlau i;H .fõIKh 

lrkakla jk nj fudyq úiska fmkajd fokq ,nhs' lskaÈg wkqj m<uq o¾Ykh jkafka foúhka ms<sn| 

we;s o¾Ykhhs' tA wkqj m<uq i;H foúhka jk w;r iEu i;Hhg u iEu meje;aulg fya;=j th 

nj Tyq fmkajd fohs' 

 —lskaÈf.a od¾Yksl foajO¾ufhka wjOdrKh lrk m%Odk lreKq folls' 

● ish¨ foaj,aj, tAlSh;ajh fya;=jk i;H jQ tla fohla mej;sh hq;=h' 

● tu i;H jQ mod¾:fha iajNdjh'  

hkakhs'˜12 

óg wu;rj w,a lskaÈ wdpd¾ O¾u .ek o Tyqf.a f.a o¾Ykh ;=< idlÉPd lr ;sfí' fudyqf.a wdpdr 

O¾u yd m%dfhda.sl o¾Ykh ms<sn| woyia wka;¾.; jkafka —fYdalfhka je,lSfï l,dj— lD;sh ;=< 

h' fudyqf.a wdpdr jd§ woyia flfrys m%n, f,i iafgdhslajdoh n,md ;sfí' lskaÈ g wkqj wdpdr 

jdoh hkq udkisl tAld.%;djh ord isák fuj,uls' Tyq ish o¾Ykh ;=< ish Èú ydks lr.ekSug 

hï iodpdrd;aul wjldYhla ,nd § we;' kuq;a tA wjldY ,nd § we;af;a Ôj;a ùug jeä ld,hla 

b;sßj ke;s jia;=ka yd iuDoaêh w;ska w;sYh ÿ¾uql jqjkag mu‚' ufkda úoHdj ms<sn| úfYaI 

wjOdkhla w,a lskaÈ úiska fhduq lrkq ,nhs' ufkdaúoHdj ;=< m¾fhaIK l%ufõohka fhdod.ekSu 

wjOdrKh l< w;r frda. ksjdrKh i|yd ix.S;uh Ñls;aikhka ,nd§u jeo.;alu fudyq úiska 

wjOdrKh lrkq ,nhs' 

 

 

                                                           
12 https://si.kuzminykh.org/1907-thomas-aquinas.html   (accessed 27.06.2023) 
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w,a .id,s (AL Ghazali) 

bia,dï o¾Ykfha ìys jq m%n, od¾Ykslfhl= w,a .id,s ^l%s' j' 1058 - 1111& yÿkajd Èh yels fõ' 

tfukau fudyq w;súYsIaG lD;yia; bia,dï ne;suf;la o jkq ,nhs' w,a .id,s jkdys l=rdKh oeä 

f,i úYajdi l< mqoa.,fhl= f,i yÿkajd Èh yels fõ' l=rdKfha ioyka mßÈ foúhka úiska f,dalh 

ujk ,o w;r foúhka úiskau f,dalh úkdY lrk ,o nj Tyq ms<s.ks' 

 “od¾Yksl woyia m%;slafIam lrñka fudyq fmkajd fokafka f,dj iodld,sl nj ikd: lsÍug 

ñksia Ñka;khg m%udKj;a oekqula fkdue;s njhs' úYajh ;=< l%shd;aul jkafka hehs ms<sf.k ;snQ 

wúiskshdkq wjYHl fya;=M, in|;djh o fudyq neyer lrhs' úfYaIfhka wejfrdaia úiska w,a 

.id,sf.a foaj O¾u ixl,amh oeä f,i úfõpkh lrk oelsh yelsh' l=rdKfha i|yka woyia yd 

foúhkaf.a ueùu ms<sn| woyia iïnkaOfhka m%Yak lrk wdldrhla fuys§ y÷kd.; yelsh'”13 

fï wkqj meyeÈ,s jkafka wúfikd" wejfrdaia" w,a lskaÈ fukau w,a .id,s hk Ñka;lhska uOH;k 

hq.h ñksia Ñka;kh fmdaIKh lsÍfuys,d lemS fmfkk odhl;ajhla ÿka od¾Ykslhka jYfhka 

y÷kajd Èh yels fõ' wd.u yd o¾Ykh ms<sn| kj;u ixl,amkd bÈßm;a lrñka iïNdjH .%Sl 

o¾Yksl hq.fha mej;s úu¾Ykhka kej; j;djla hï wdldrhlg ñksia iudch fj; iÔùj iïnkaO 

lrkakg oerE W;aidyh wu;l l< hq;= fkdfõ' fufia wdOdk.%dyS u;hkaf.ka fyì uOHld,Sk 

Ñka;kfha wjidk Nd.h jk úg tu Ñka;khg úreoaOj kj u;jdohka ìysùfï jHdmdrhla wdrïN 

úh' th mqkreoh kï jk w;r fuu l%shdj,sh fya;= fldg f.k uOH;k hq.fha  § wNdjhg .sh 

ksoyia Ñka;kh yd wdkqN+;sjd§ woyia h<s ysi Tijkakg úh'   

hqfoõ o¾Ykh 

ngysr o¾Ykh ;=< uOH;k hq.fha ìys jQ m%Odk o¾Ykjdohka w;ßka tlla f,i hqfoõ o¾Ykh 

y÷kajd Èh yels fõ' hqfoõ o¾Ykh jkdys uOH;k hq.fha ìysjQ iqúfYaIS o¾Ykjdohla f,i 

y÷kajdÈh yels fõ' f,dalfha ìys jQ m%Odk wd.ï w;r l%sia;shdks o¾Ykh yd hqfoõ o¾Ykh fndfyda 

fihska iudk o¾Ykjdohka f,i y÷kajdÈh yels fõ' hqfoõ o¾Ykh i¾jn,OdÍ i¾j{ iodld,sl 

wiSñ; tla foúfhl= ms<sn| úYajdi lrhs' l%sia;shdks o¾Ykh fukau hqfoõ o¾Ykhg uQ,sl jYfhka 

wkkH jQ wdpdr O¾u moaO;shla mj;skq ,nhs' hqfoõ wd.u fndfyda úg fÊiqiaj fyd| .=rejrfhl= 

f,i;a iuyr wjia:dj,§ foúhkajykafiaj wkd.; Ydia;Djrfhl= f,i;a ms<s.ks;s' 

fÊiqiajykafiaj fuishia nj hqfoõ wd.u úYajdi fkdlrhs' 

l%sia;shdks o¾Ykh yd hqfoõ o¾Ykh w;r we;s jeo.;au fjki fÊiqia l%sia;=ia jykafia h' hqfoõ 

o¾Ykh ;=< idlÉPdjg n÷ka jQfha o foúhka jykafiaf.a iajrEmh" f,dal ks¾udKh fukau 

wdpdrO¾u jeks f;audjkah' mer‚ neìf,dakshdkq Ñka;kfha ,laIK úYd, m%udKhla hqfoõ 

Ñka;kh ;=< olakg ,efnhs' hqfoõ iïm%odhg wkqj ish¨u hqfoõfjda fudafiiaf.a b.ekaùï yeoEßh 

hq;= w;r tA ms<sn|j ;u w¾:l:k bÈßm;a l< hq;=h' tfiau hqfoõjka úiska ms<s.kafka foúhka 

                                                           
13 pdu,s rejkaÈld úodk.u" od¾Yksl ,sms ^kdrïu,( pdu,s rejkaÈld úodk.u" 2009&" 25' 
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jykafi jkdyS úYajhgu fmdÿ jQ ixl,amhla fkdjk njhs' tkï fhfyõjd foúhka jykafia jkdys 

iuia; ck;dj .,jd .kafkl= fkdj hqfoõjka muKla .,jd.kakd foúhl= hkak Tjqkaf.a 

ms,s.ekSuhs' 

hqfoõ o¾Ykhg wkqj fhfydajd foúhka hkq uq,§ BY%dh,a cd;slhkag muKla wkq.%y l< f.da;%sl 

foúflfkla úh' Tjqka fjk;a foúhka isá hkak m%;slafIam lrk ,§' tfiau Tjqka jkaokh isß;la 

jYfhka lrk ,§' fï ld,fha hqoaOfhka ch .ekSug fhdfydajd foúhka hqfoõjka úiska oeä f,i 

wkq.ukh lrk ,§' wd.ï ish,a,u jerÈ hk woyi fudjqka úiska ork ,oafoa h' tfiau rEm 

jkaokh lsÍu ñir hqfoõjka oeä f,i m%;slafIam lr tlfia fy<d olskq ,enqfõh' 

 “tiardf.ka yd fkfyñhdf.ka miq l,lg hqfoõfjda b;sydifhka wE;a fj;s' hqfoõ rdcHh 

fiajdêrdchla jYfhka wjYsIag úh' tfy;a thg wh;a jq m%foaYh b;d l=vd úh' ^fcrei,u jgd 

i;e;mqï oyhl myf<djl m%foaYh muKlehs B fnjka lshhs& wef,laiekav¾f.ka miq j th 

fgd,ñjreka yd is,shqisâjreka w;r wdrjq,g Ndck j meje;s m%foaYhla úh' tfy;a fï ksid kshu 

hqfoõ N+ñfhys igka we;s fkdùh' tneúka hqfoõjkag È.= l,la ;u wd.u ksoyia f,i weoySug 

bv ,enq‚'”14 

hqfoõjkag o¾Ykhg wh;a iodpdr wdma;hka tla,Sisheiaália lD;sfha we;=<;aj we;' tu lD;sh 

;=<ska hqfoõjkag W.kajd ;sfnk iodpdrh b;du f,!lsl tlls' hqfoõ iodpdr o¾Ykh ;=< lS¾;sh 

b;d Wiia fldg i,lk ,§' tfiau Tjqkag wkqj wjxlu Wiia;u m%;sm;a;shla f,i olskq ,nhs' 

tfiau oka§u b;d Wiia fldg fudjqka úiska i,lk ,§' wo j¾:udkfha úYd,;u hqfoõ wd.ñl 

jHdmdrh njg m;aj we;af;a ´;fvdlaia hqfoõ wd.uh' 

wurŒh;ajh ms,sn| b.ekaùï hqfoõjka w;r nyq,j m%pdrhg m;a úh' Tjqkag wkqj ioa.=Kfha 

wdksYxi fuf,dj§u ,efí' tfy;a b;du;a ioa.=K wh flfrys m;s; jqK ;dvk mSvk ksid th 

tfia fkdjk nj fmkS .sfhah' fï ksid ÈjHuh hqla;sh /l .ekSï jia u;= wkd.;fha § mqkHdksYxi 

yd mdm úmdl ,efíúhehs úYajdi l< hq;= úh' fuf,i hqfoõ o¾Ykh ;=< bÈßm;aj we;s fuu iEu 

b.ekaùulau hqfoõjka úiska tlafy<d ms<s.kafka ke;'  

 tfiau hqfoõ o¾Ykh ;=< idlÉPdjg n÷ka jk m%Odk wxYhla f,i uOHld,Sk hqfoõ od¾Ykslhka 

y÷kajd Èh yels fõ' uOHld,Sk hqfoõ od¾Ykslhka w;r wef,laiekaä%hdfõ *sf,da id wdÈhd" .Uka"  

bnka .eìfrda,a wín%yï" bnka odjq;a hk wh m%Odk fõ' hqfoõ o¾Ykjdoh ;=< m%Odk jYfhka 

wjOdkh fhduq lrk lafIa;%hka oaú;ajhla f,i f,dalfha ks¾udKh ùu iy wdpdrO¾u fyj;a 

iodpdr f;audjka flfrys wjOdkh fhduq lsÍu m%Odk jYfhka oel .ekSug yels fõ' tfy;a 

uOHld,Sk hqfoõ o¾Ykfha m<uq od¾Ykslhd f,i ie,flkafka hqfoõ od¾Yksl *sf,da h'  

uOHld,Sk hqfoõ o¾Ykh wLKavj bÈßhg .,d .sfha ke;' ó<Õ hqfoõ od¾Ykslhd jk id wdÈhd 

.fjdka *sf,daf.ka jir 900 lg miqj  ìysjQ od¾Ykslfhl= f,i y÷kajdÈh yels fõ' tfy;a hqfoõ 

                                                           
14  nÜrkaâ ri,a" ngysr o¾Yk b;sydih ^fydaud.u( iS$ i lreKdr;ak iy mq;%fhda" 2015&" 344' 
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o¾Yk b;sydifha isá jeo.;au od¾Ykslhd f,i ie,flkafka uhsfudkSvia h' hqfoõ o¾Ykh jkdys 

wLKavj bÈßhg ixj¾Okh jq o¾Ykjdohla fkdfõ' th úúO ndOlhka ueo f.dvke.=Kq 

o¾Ykjdohla fõ'  uOHld,Sk hqfoõ o¾Ykfha m<uq od¾YkSlhd f,i ie,flkafka *Sf,da keu;s 

od¾Ykslhd h' *Sf,daf.ka miqj wLKavj o¾Ykh bÈßhg .,d f.dia ke;' ó<. hqfoõ od¾Ykslhd 

jk id wdÈhd .fjdka *Sf,daf.ka jir 900lg miqj yuqjk hqfoõ od¾Ykslfhls' hqfoõ o¾Yk 

b;sydifha jeo.;au od¾Ykslhd f,i ie,flkafka ffufudkSvia h' wef,laiekaä%hdfõ hqvdhia 

*Sf,da o" id wdÈhd .Uka lems fmfkk hqfoõ od¾Ykslhska fõ' 

  fï wkqj n,k l< fuu ,smsh u.ska iuia; uOH;k o¾Ykh ;=< lflda,sl o¾Ykh" bia,dï 

o¾Ykh yd hqfoõ o¾Ykh ms<sn|j  meyeÈ,s tfukau ksrjq,a wjfndaOhla ,nd .eksug yels fõ' 

tfukau wd.u yd o¾Ykh ms<sn| kj;u ixl,amkd bÈßm;a lrñka iïNdjH .%Sl o¾Yksl hq.fha 

mej;s úu¾Ykhka kej; j;djla hï wdldrhlg ñksia iudch fj; iÔùj iïnkaO lrkakg oerE 

W;aidyh wu;l l< hq;= fkdfõ' fufia wdOdk.%dyS u;hkaf.ka fyì uOHld,Sk Ñka;kfha 

wjidk Nd.h jk úg tu Ñka;khg úreoaOj kj u;jdohka ìysùfï jHdmdrhla wdrïN úh' th 

mqkreoh kï jk w;r fuu l%shdj,sh fya;= fldg f.k uOH;k hq.fha  § wNdjhg .sh ksoyia 

Ñka;kh yd wdkqN+;sjd§ woyia h<s ysi Tijkakg úh' 

wdY%s; .%ka: kudj,sh 
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ksjk ms<sn`o f:rjdo újrKh iy fn!oaO úuqla;s ixl,amfhys iqúfYaIs;d 

ms<sn`o úu¾Ykd;aul wOHhkhla 

 

An Investigative Study of the Theravada Commentary on Nirvana and the Peculiarites 

of the Buddhist Concept of Liberation 

 
S.U. Dissanayaka 

 

Temporary Lecturer, Department of Pali & Buddhist, University of Kelaniya 

 
 
ye`Èkaùu 

ksjk fyj;a ks¾jdKh hkq nqÿoyfï mru ksIaGdjhs' mQ¾K jYfhka ÿlska ñ§u ksjk f,i 

woyia lrhs' idxidßl meje;aul we;s lrk laf,aIhka w;ßka ;DIaKdj uQ,sl fjhs' ta ksid u 

;DIAKdj ÿre lsÍu" ke;s lsÍu hk w¾:fhka ks¬jdK - ks¾jdKh hehs lshkq ,efí' ^.uf.a" 

pñkao cS"2017"ms(31&  ksjk" ks¾jdK iy ksíndk hk jpk ish,af,ka u lshfjkafka" tlu 

w¾:hls' md,sfhka ksíndk jYfhka o" ixialD; NdIdfjka ks¾jdK ^kdkdhlaldr ik;a" 1998" 

ms'23-24& jYfhka o" ksjk y`ÿkajhs' ksjk hk mofhka ksùu" keje;aùu" fkdmeje;au wd§ 

w¾: lsysmhla u woyia flfrhs' úfYaIfhka u" ksíndk hk md,s mofhys  oka;c —k˜ 

ldrfhka wjika jk fyhska tys wre; ksùu hkakhs' ^is,ajd o" hQ'cS" 1991"ms(17&  

 ks¾jdK hkak .;a úg ;DIaKdfjka bj;a jQ hk w¾:h Èh yels h' myfkys kSúu 

bkaøSh f.dapr ixl,amhls' f;,a yd ;srh hk folu wjika ùfuka myk ksù hhs' ta wkqj 

laf,aIhka ke;s lsÍfuka ixidr meje;au ksùhhs' ks¾jdKh kï l=ula o@ hkak ms<sn`o úúO 

u; mj;S' th wks¾jpkSh jpk u`.ska úia;r l< fkdyels hkak iuyreka ms<s.kakd w;r" 

iuyreka lshd isákafka jpk u`.ska m%ldY l< yelafla ks¾jdKfha h:d iajNdjh fkdj tys 

.=Khka muKla nj;a h'  

nqÿrdcdKka jykafia o" ;u m%:u O¾u foaYkfha § ksùu fufia úia;r fldg we;' —box fLda 

mk NslaLfõ" ÿlaL ksfrdaOx wßh iÉpx fhd ;iaid fhj ;Kaydh wfii úrd. ksfrdfOd 

pdf.da máksiai.af.da uq;a;s wkd,fhda ˜ uyfKks fï ÿla ksfrdaO wd¾hh i;Hh kï ;DIAKdj 

uq,ska keiSula fõ o" w;ayeÍula fõ o" ñ§ula fõ o" fkdwe,Sula fõ o" ta ksfrdaO fjhs' hkd§ 

jYfhks' ^Ouïplalmj;ak iQ;%h& 

ksjk úia;r lsÍu i`oyd fhdod.;a mo w;r"  

;KaylaLh - ;Kaydj laIh lsÍu 

rd.laLh  - rd.h laIh lsÍu 

fodailaLh  - oafõYh laIh lsÍu   ^.uf.a" pñkao cS"2017"ms(31&  hkdÈh olakg ,efí' 
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tys wre; jkafka" wd¾hh i;H úIfha § fuh ksfrdaO i;H f,iska ±laùuhs' tkï" ÿflys 

keje;aùuhs' ksjk ye`Èkaùu i`oyd md,s NdIdfjys fh§ we;s mo ud,dj §¾> h' ta iEu mohl 

u olakg ,efnk fmdÿ ,laIKh kï" ixidßl iajNdjh ksrEmKh lrk mohl úreoaOd¾:j;a 

mohla njg m;a j ;sîuhs'  

● iir ÿl kï ksjk mru iqLhhs 

● iir ixL; kï ksjk wixL;hs 

● iir nkaOkhla kï ksjk tys úuqla;shhs 

● iir uyNh" uydfldaIhla jk w;r" ksjk fÄu jQ §mhls'  hkqfjks' 

       ^is,ajd o" hQ'cS" 1991"ms(17& 
 

fï yer ksjk ye`Èkaùu i`oyd wixL; O¾uhla f,i o olajhs' wixL; hkq ixfhda.hla 

fkdue;sùu iy iajNdjhla fkdue;sùu hk wre;a fohs' tkï" fya;= m%;Hhkaf.ka yg.;a 

fohla fkdfjhs'   

 ñ,skao m[a[fha § olajkafka" Wmudjlka fyda idOlj,ska fyda kHdhj,ska fyda fjk;a 

;¾ldkQl=, mokulska ksjk úia;r l< fkdyels nj olajd we;' uyd iuqøh we;' kuqÿ tys 

isákd i;=ka m%udKh .Kka l< fkdyels h' ta wkqj" ksjk o wia:d¾:fhka ie,lsh hq;= 

O¾u;djhls' ksjk wia:d¾:fhka ms<s.kakd kuqÿ th mj;sk ia:dkhla fkdue;' .skaofrys 

iajNdjh jeks h' ,S len,s folla tlg we;s,a,Sfuka .skak yg.skshs'  kuq;a" .skak mj;sk 

ia:dkhla fkdue;' ^.uf.a" pñkao cS"2017"ms(31& fufia iifrys olakg ,efnk hï n`ÿ" 

w;Dma;slr" wyss;lr" wm%sh" wiykldÍ iajNdjhla fõ kï tys fl<jr ksjk jYfhka y`ÿkajd 

§ we;' ixhqla; ksldfha wixL; ixhqla;fha tk ks¾jdKjdÑ ish¨ mo ishqï úuid ne,Sfï §" 

ksfIaOd¾:iQpl wjHh mohla iys;j fyda rys;j" ixidßl ,laIKjdÖ kduhla yd idfmalaI 

j tajd fh§ we;s wdldrh meyeÈ,s h'  

ksjk hkq urKfhka i;a;ajhdf.a bm§u wjika ùuls' bka Tífnys kej; bm§ula ke; 

hkqfjka mejfik WÉfPaojd§ ixl,amhla fkdfõ' th Ndjd;aul jQ wúkdYAjr mod¾:hl fyda 

hïlsis Yla;shla úoHdudk lsÍula fkdfõ' ta fome;af;a u wka;fhda h' tlS kdia;sl yd 

wdia;sl oDIAá.;hka fj; keUqre fkdù uOHu ud¾.hlska  ,nk wjfndaOh fn!oaO ks¾jdKh 

fyj;a úuqla;shhs' ^is,ajd o" hQ'cS" 1991"ms(17& 

ksùu ms<sn`o f,!lsl w¾:fhka fuka u f,daflda;a;r jYfhka ,nk wjfndaOh fn!oaO 

idys;Hfha úoHdudk fõ' lsidf.da;óh isÿy;a l=ureka foi n,d tu yevrej wkqj Tyqf.a 

uj;a" msh;a ksjqKq wh úh hq;=hehs m%ldY fldg we;' fYdalfhka y`vñka je<fmñka isák 

wfhla nqoaêuf;l=f.a wkqYdikhla wid fuys lsÍfuka" ;ud isys,a jQ nj ^is;SN+;&" ksjqK nj 

^ksínq;& ta fudfydf;ys m%ldY lrhs' f,!lsl jYfhka kdu lfhys ;djld,slj we;sjk 

iekis,s iy.; nj fuhska ksrEmKh lrhs' fn!oaO ks¾jdKh jkdys f,daflda;a;r jYfhka 

,nk wjfndaOh uq,a fldg.;a ksùuhs' ks;r fn!oaOhd yodrK r;k iQ;%fhka tk ir, 
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ksoiqkla Wmqgd .; yels h' kqjKe;a;d mshjfrka mshjr u.M, ,nñka ksjk lrd <`.d jk 

wdldrh ix>r;akh wdo¾Y fldgf.k tys újrKh flfrhs' 

m¾fhaIK .eg¨j 

 m¾fhaIK .eg¨j jkafka ksjk ms<sn`o we;s f:rjd§ u;h iy fn!oaO úuqla;s 

ixl,amfhys iqúfYaIs;d fudkjdo@ hkak ms<sn`o wOHhkh lsÍuhs'  

m¾fhaIK wruqKq 

 m¾fhaIK wruqK jkafka ksjk ms<sn`o we;s úúO idïm%odhsl" f:rjdo újrKhka 

ms<sn`o wOHhkh lsÍu;a fn!oaO úuqla;s ixl,amfhys iqúfYaIs;d wOHhkh lsÍu;a h'  

m¾fhaIK l%ufõoh 

 m¾fhaIK l%ufõoh f,i ixl,amkd;aul m¾fhaIK (Conceptual Research) l%uh u; 

mokï ù isÿlrk ,o fuu wOHhkh idys;H uq,dY%%h u; r`od mj;S' tys§ m%d:ñl uQ,dY%h 

f,i ;%smsglh" uyjxYh" §mjxYh hk uQ,dY% Ndú;d l< w;r oaú;Sl uQ,dY% /ila Ndú;d lrk 

,os' i`.rd" fldaI .%ka: fuka u wka;¾cd,h u`.ska ,nd.kakd o;a; .fõIKh yd úYaf,aIKh 

lsÍfuka wod, m%ia;=;h ms<sn`o wOHhkh lsÍu isÿl< w;r" uE; ld,Sk jd¾;dj, o;a; 

,nd.ekSfuka .==Kd;aul m¾fhaIK l%ufõoh Ndú; lrk ,os' 

m%;sM, iy idlÉPdj 

ksjk ms<sn`o f:rjdo újrKh    

ySkhdk fyj;a f:rjdo iïm%odhg wkqj" i;ajhd ;=ka wdldrhl ÿlaj,ska mSvd ú`Èhs'  

● ÿ(L ÿ(L;d     - fN!;sl yd udkisl fya;= ksid Wmka laf,aIhka fõ'  

          ^m%shhkaf.a fjkaùu" wm%shhka yd tlaùu" leu;ss foa fkd,eîu&  

  tÈkod cSú;fha ,nk lgql w;a±lSï fï kñka ye`Èkafõ' 

● ixidr ÿ(L;d - Wm; iy úkdY iajNdjh we;s f,dalfha jia;=ka ksid Wmka  

   laf,aIhka fõ' ^kej; kej; bmsfoñka uefrñka hk iir& 
 

● úmßKdu ÿ(L;d - iemh ÿlg fmr<Su ksid Wmka laf,aYhka fõ'  

     ^fudfyd;la mdid" laIKhla mdid isÿjk fjkiaùu jhig  

              hEu" fukhska woyia fõ& 

  

 p;=rd¾h i;H wkq.ukh lsÍfuka o" wd¾h wIagdx.sl ud¾.h wkq.ukh lsÍfuka o" 

ySkhdk iïm%odhg wkqj" fuu laf,aIhkaf.ka ñ§ iodld,sl j  u úuqla;sh ,nd.; yel' 

fuh ks¾jdKh jk w;r" ks¾jdKh laf,aINdj iajrEmhla yd iqL iajrEmhla f,i ySkhdkh 
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olajd ;sfí' fndfyda ySkhdk ksldhka ks¾jdKfha wNdjd;aul nj ms<s.kshs' ñ<skao m%YAkfha 

§ kd.fiak ysñhka meyeÈ,s j u m%ldY fldg we;af;a ksfrdaOhg m;aùu ks¾jdKh njhs' 

f:rjdo oDIaáhg wkqj" nqÿka jykafia úiska hula ms<sn`o O¾u foaYkd lrk ,o kï" mru 

b,lalh ks¾jdKhhs' hï úgl wúoHdj iïmQ¾Kfhka ke;slr ouk ,o o" túg ry;=ka ,nk 

;;ajh ks¾jdKhhs' ks¾jdKh fï f,dalfha § u ,nd.; hq;a;ls' ks¾jdKh jkdys udkisl yd 

fN!;sl cSú;fha mru ksfrdaOh jk w;r" th ,eîfuka miq mqoa.,;ajh ̂ uu;ajh& ish¨ whqßka 

u ke;s ù hhs' ks¾jdKh kï kSú hdu hkqfjka ksjk ms<sn`o f:rjd§ u;h fõ' ta wkqj 

f:rjdoh ;=< tk ks¾jdKfhys"  

● ks¾jdKh i;H" ks;H" ÿLHdNdj yd msú;=rehs 

● ks¾jdKh ,nd.ekSu jia;=jls ^m%dma;hs& 

● ks¾jdKh NslaIQkaf.a OHdk iy {dkh wruqKq jkakls' 

● ks¾jdKh f,daflda;a;r ;;ajhls' i;a;ajhkag ish,a,g u jvd Wiia ;;ajh fuhhs'  

● ks¾jdKfha fldgia folls' tkï" fidamdÈfiai yd ksremÈfiai f,isks'  

● ks¾jdKh yd ixidrfha O¾u iu;dj ms<sfkd.ks'  

● f,dalfha mod¾:hkaf.a i;H;dj mss<s.ks" ks¾jdKhfia u f,dalh u i;Hhhs'   

● fojeoEreï wdjrKhka ms<sfkd.kS'  hkdÈ jYfhks'    

 i;a;ajhd iir È.ska È.gu .uka lrkafka wúoHdj fyj;a wkjfndaOh ksidfjks' ksjerÈ 

wjfndaOhg m;a jQ l,ays ish,a, wks;H nj jgyd .kS' ta wjfndaOh ,eîu ksjkg meñKùuhs' 

tneúka" by; mßÈ ksjk ms<sn`o f:rjd§ u;h ksoiqka iys; j meyeÈ,s lr.; yels h' 

fn!oaO úuqla;s ixl,amfha iqúfYaIs;d 

 nqÿoyfï úuqla;s ixl,amh wka iEu od¾Yksl wd.ñl b.ekaùulg u jvd fjkia 

jkafka tys we;s wdkqNúl iajrEmh ksidfjks' wka iEu wd.ul u úuqla;sh hkq urKska u;= 

cSú;h ms<sn`o b.ekaùuls' fuf,dj § idlaId;a lr.kakd fohla fkdfõ' kuq;a nqÿoyfï 

úuqla;sh Bg yd;amiska fjkiaa fõ' nqÿoyug wkqj" úuqla;h hkq fï f,dalfha § u" wjfndaO 

lr.; hq;= h:d ;;ajdjfndaOhls' ta nj ixhqla; ksldfha f,dal iQ;%fha my; ksoiqfkka 

meyeÈ,s fõ'  

 —buiañx LHdu;af; lf,anf¾ f,dal[p m[a[dfmñ" f,dal iuqohxp m[a[dfmñ" f,dal 

ksfrdaOxp m[a[dfmñ" f,dal ksfrdAO.dñks mámoxp m[a[dfmñ' ˜ fuu nUhla muK jQ  

i;a;aj YÍrh ;=< f,dalh o" f,dalh yg.ekSfï fya;=j o" f,dalh ke;s lsÍu o" f,dalh ke;s 

lsrsfï m%;smod ud¾.h o mkjñ' hkak" nqÿrdcdKka jykafia foaYkd fldg we;'  fuhska 

meyeÈ,s jkafka ksjk wm YÍrfha u mj;sk njhs' ksjk fuf,dj jYfhka u w;a±lsh hq;a;la  

nj mjihs' ^ .uf.a pñkao cS'2017" ms(32& 
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 fn!oaO úuqla;s ixl,amhg u wkkH jQ wks;a úfYAI ,laIKh jkfka"  ksjk mqoa.,hd 

úiska u iajlSh W;aiyfhka wjfndaO lr .; hq;a;la njhs' fndfyda foajjd§ wd.ñl 

b.ekaùïj,g wkqj" i¾j n,OdÍ foúhka jykafiaf.a leue;a;g wkqj" mqoa.,hdf.a úuqla;sh 

fyda ksrd.; ùu ;SrKh lrhs' foúhka jykafiag wjk; j l%shd l< wh foúhka iómhg 

le`ojd .ekSu isÿjkafka" foúhka jykafiaf.a wNsu;h wkqj h'  fl;rï hym;a foa l< o 

foúhka jyakfiag wjk; fkdúu ksid wmd.; úh yels h'  kuq;a" fn!oaO úuqla;s ud¾.h 

lsisfjl= úiska újr lrk ,oaola fkdj" mqoa.,hd úiska ;udu ;u Yla;sfhka f.dvk`.d .; 

hq;a;ls' ta njg Oïumofha § nqÿjre u`. fmkajkafka h' tu u`. .uka lsÍu Tn i;= hq;=luls' 

—;=ïfyaj lsÉpx wd;mmax wlaLd;dfrda ;:d.;d˜ hkqfjka th meyeÈ,s fõ' ^Lqoaol ksLdh" 

Oïumo ud¾. j.a.h" 4 .d:dj " ms( 94&  

 nqÿoyug wkqj" ;udf.a úuqla;sh <`.d lr.; hq;af;a" ;ud úiska u h' tys j.lSu 

mqoa.,hdg u mjrd § we;af;a" nqÿoyu udkj flakaøSh oyula jk neúks' tu ksid nqÿrdcdKka 

jykafia fndfyda wjia:dj, foaYkd lf,a ;ukag irK ;u w; nj;a h'  —w;a;dyS w;a;fkda 

kdf:da - fldayS kdf:da mfrdaishd ˜ ^Lqoaol ksLdh" Oïumo —w;a;dyS w;a;fkda kdf:da - fldayS 

kdf:da mfrdaishd ˜ ^Lqoaol ksLdh" Oïumo ud¾. j.a.h" 4 .d:dj" ms( 94& ;udg ;ud mykla 

fldg cSj;aùug Wmfoia § we;af;a iaùh;ajh w.h lrñks' —w;a; §md NslaLfõ úyr: w;a; 

irKd wk[a[ irKd˜ hym;a l%shd fldg ksjk ,nd .kafka o" ke;fyd;a whym;a l%shd 

fldg wmd.d; jkafka o" hkak ;ud úiska ;SrKh l< hq;= h" hkak fn!oaO b.ekaùuhs'  ;ud 

l< mdmfhka ;ud wmsßisÿ jk nj;a" ;ud l< l=i,fhka ;ud msßisÿ jk nj;a" msßiqÿ fyda 

wmsßisÿ nj ;ud úiska u ;SrKh l< hq;= nj;a"  foaYkd lsÍfuka hf:dala; woyi ukdj 

m%;Shudk fõ' ^§> ksldh" uyd mßksíndk iQ;%h" ms(158 & 

—w;a;kdj l;x mdmx - w;a;kdix lss,siai;s 

w;a;kd wl;x mdmx - w;a;dj úiqca`CO;s 

iqoaê wiqoaê mÉp;a;x - kd[a[u[[ax úfidaaofha ˜ 

fï wkqj" meyeÈ,s jkafka" nqqÿoyu úuqla;sh ms<sn`o j.lSu mqoa.,hdg u mjrd § we;s njhs' 

tys§ ;udg jvd Wiia ;ud md,kh lrk BYAjrfhl= fyda i¾j n,Odßfhl= fkdue;s nj 

wjOdrKh lrhs' nqÿoyfï b.ekaafjk úuqla;s ixl,amfha we;s iqúfYaIS;ajh fuhska m%;Shudk 

fõ'  

 nqÿoyfï úuqla;sh f,i olsk ks¾jdKh mru iqjhls'  nqÿiuh o ixidßl ;;ajh ÿla 

iys; nj W.kajk w;r" bka ñoSu mru iqjh f,i fmkajd § we;'  Oïumofha § ksjk mru 

iemh f,i olajd we;af;a" —ksíndkx mrux iqLx ˜ hkqfjks'  ^Lqoaol ksLdh" Oïumo md<sh" 

iqL j.a.h" 8 .d:dj" ms(76&  Oïumofha u —k;Aó ika;s mrx iqLx ˜ hkqfjka olajd we;af;a" 

ksjka iem;g jvd Wiia iem;la ke; hkakhs' ^Lqoaol ksldh" Oïumo md<sh" iqL j.a.h" 8 

.d:dj" ms(76& 
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 f:Í .d:d md<sfha ksjk mru ksjk mru iqjhla f,i olajd we;af;a" —ksíndkx iqL 

mrx k;AÓ ˜ hkqfjks'  f:ß .d:d md<sfha § iïnqÿjrhdKka jykafia,d úiska foaYkd lrk 

,o ks¾jdKh w;sYhska iqL iy.; nj ±lafjhs' iqLj; ksíndkx" iïud iïnqoaO foaYs;x ^Lqoaol 

ksldh" f:ar.d:d md<s&  hk msgld.; mdGhkaf.ka meyeÈ,s jkafka" f,dj we;s W;a;Í;r iqjh 

ks¾jdKh njhs' wx.=;a;r ksLdfha kjl ksmd;fha ießhq;a ysñhka Wodhs f;rKqjka iu`. lrk 

,o ixjdofha § ±lafjkafka" ksjk wfõohsl iemhla jk nj oelafõ' —t;foaj fld;a: wdhqfid 

iqLx hfo;: k;Aó fõohs;x ixhqla; ksLdfha iqL fõokd" ÿla: fõokd' wÿlaLo iqL fõokd ˜ 

hkqfjka olajd we;' ^ixhqla; ksldh" i,dh;k ixhqla;h" f,dal iQ;%h" ms( 116& 

wfõÈl iemhla jk ksjk lsissod fjkia fkdjk ks;H ;;ajhla fia y`ÿkajhs' ksjkska fuyd 

we;s ÈjH" n%yau" ukqIH wd§ iEu iemhla u wiaÓr neúka tajd m%d¾:kd fkdl< hq;= hkak  

fn!oaO b.ekaùuhs'  

fn!oaO úuqla;s ud¾.fha msúiSï mshjr 04 ls'  

● fidajdka 

● ilDod.ó 

● wkd.dó 

● wry;a  hkakhs' ^hiia ysñ" mkyvqfõ" 2009" ms(10& 

 

 f:rjdohg wkqj" fida;dm;A;s M,h ksjfkys m<uqjk mshjrhs' tysÈ fhda.djprhd 

uuh" udf.ahehs ±äj .kakd ilaldhÈÜÀh o"  iir yd ksjk ms<sn`o iel we;sùu kï" 

úÑlsÉPdj o" ñ;HdYS, yd jD; u`.ska ksjk wjfndaO l< yels h'  hk iS,ín;mrdih o hk 

neñ ^ixfhdack& ;=k is`§hhs' ldurd. yd jHdmdo hk neñ fol iDod.dñ u`.skA ;=ksS jk w;r"  

wkd.dó ùfuka tajd m%ySk fõ' ´rïNd.sh ixfhdack kñka ±lafjk ta ne`§ï mi is`o ouk 

;eke;a;d iïfndaêh wdikafka u isákafkls' WoïNd.sh ixfhdack kï jQ rEmrd." wrEmrd." 

udk" WoaoÉP" wúcacd hk neñ is`o ±ófuka  fyf;u ish¨ wdY%j O¾uhka  laIh lrkq ,oafol= 

njg m;afõ' ^is,ajd o" hQ'cS"1991"ms(18& 

  ta iu`. u ;uka fmr úiQ wd;au Njhka ms<sn`o ±kSu o" Èjeia ,eîu o"  ;uka úiska 

ish¨ flf<ia ke;s lrk ,o nj okakd wdijlaLh [dKh o hk ;s%úoHd my< úh hq;= fõ'  

tjeka ;eke;a;d ksjk m%;HlaI  lr.;a  ry;ka jykafia kñka ye`Èkafõ' ksjk hkq oyï 

wefihs" úoHdjhs" m%{djhs" wdf,dalhhs" i;a;ajhd yd f,dalh ms<sn`o h:dN+; {dk oiaikhhs' 

l=i,a fyda wl=i,aj,g tys bv ke;' tajd i;a;ajhd iirg ne`o ;nk WmlrK fyhsks' ksjk 

wjfndaO l< mqoa.,hd l=i,a fkdlrhs' wl=i,a .ek lsj hq;a;la ke;' tfy;a w;S; l=i,dl=i, 

l¾uhkays úmdl j<`ohs' iSj,S uy ry;ka jykafiaf.a yd uq.,ka uyry;ka jykafiaf.a pß; 

l;d thg ksoiqka jYfhka isysm;a l< yels h' ^is,ajd o" hQ'cS"1991"ms(19& 
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  jHjydßl f,dalfha § rEm" fõokd" i[a[d" ixLdr" ú[a[dK hk ialkaO 05 tlaùu 

mqoa.,hd kñka ye`Èkafjk w;r" ksjk wjfndaO lr.kqfha" ta mQ¾K jYfhka ksjkg meñKS 

mqoa.,fhda h' ksjk  wjfndaO lr.ekSu ialkaO mxplh we;s l,ays u" cSj;aj issáh§ u isÿ 

jkakla nj thska meyeÈ,s fõ' ks¾jdK wjfndaOh;a" l¨rsh lsÍu;a" hk wjia:d fol fjka 

jYfhka oelaùug wjYH ksid mßks¾jdKh fldgia follska y`ÿkajkq ,efí'  

 ksjk ,nd .ekSug ud¾. 03 la o we;' tajd ;=ka;rd fndaêh f,i y`ÿkajhs' nqÿ" mfianqÿ" 

uyry;a hk ;=ka;rd fndaêfhka tla ;;ajhlg meñKSu ksjka mila lr.; yelsh hkak 

f:rjd§ b.ekAùuhs' úfYaIfhka u f:rjd§ ksjka ixl,amfha § wjOdrKh lrkafka ksjk 

nqÿùfuka" muKla fkdj mfianqÿ ùfuka o" ry;a ùfuka o" ksjka ,eîug fmd<Ujk w¾:fhka 

f:rjdo oyu ySkhdkh f,i y`ÿkajk njhs' ^ fmaur;ak ysñ"frdgqU"  ,xldr;k ysñ" frdgqU" 

2014"ms(185 & 

 óg wu;rj" f:rjdofhA ±lafjk wdldrhg ks¾jdKh msKsi iS, úY=oaê wd§ ima; úiqoaê 

O¾u tlskafklg WmldÍ ùu o fn!oaO úuqla;s ixl,afha iqúfYaIS;ajhls' tkï" úo¾Ykd 

Ndjkd l%uh mqyqKq jk fhda.dpd¾hjrfhl= úiska wksjd¾fhka u ±kf.k isáh hq;= 

b.ekaùula kï ima; úY=oaêhhs' ima; hkq y;hs' úY=oaêh fyj;a wd;au úuqla;shg wkqn, fok 

lreK 07 la ima; úiqoaêh kñka y`ÿkajkq ,nhs'  tkï" 

● iS, úiqoaêh 

● Ñ;a; úiqoaêh 

● ÈÜÀ úiqoaêh 

● lxLdú;drK úiqoaêh 

● u.a. u.a.{dK úiqèêh 

● mámod [dk oiaik úiqoaêh  

● [dK oiaik úiqoaêh wdÈhhs'  

 úuqla;sldóka úiska fuu ima; úiqoaëka iïmQ¾K l< hq;=fjhs' fuys m<uq jekak iS, 

úiqoaêhhs' tkï is,ajka;luhs' ÿiaiS,fhl=g lsisfia;a u úuqla;sh ,o fkdyels h' .sys meúÈ 

ljfrl=g jqj o is,aj;alu w;HjYH fõ' .sysfhla jYfhka mkais,a iq/lsh hq;= h' ;jÿrg;a" 

wgis,a" n%yau pßhd Ys,h" .sys oi iS,h wdÈh jeäh yel' meúoaoka o m%d;sfudalaI" bkaøSh ixjr 

wd§ iS,hkaf.ka hqla; úh hq;= h'  

 Ñ;a; úiqoaêh hkq isf;a mú;%;djhhs' th ke;s jkafka lduÉPkao ksSjdrKfhks' iS, 

úiqoaêfhka hqla; kï Ñ;a; úiqoaêh fyj;a iudêh ,efnhs' Wmpdr iudê" wmpdr iudê f,i 

th fldgia fõ' lxLdú;drK úiqoaêfha § mxpialkaOh ms<sn`o ielh ÿre lsÍu b.ekafjhs'  

^fmaur;ak ysñ frdgqU" ,xldr;k ysñ frdgqU" 2014"ms(37&  fï wd§ ta ish¨ úiqoaêj,ska iïmQ¾K 

;eke;a;d muKla f:rjdohg wkqj" ksjka wjfndaO lr.kshs' 
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fn!oaO úuqla;s ixl,amfha iqúfYAIs;djhla f,i mßks¾jdK isÿjk wdldr oaú;ajh y`ÿkajd Èh 

yels h' cSj;aj isáh § fyj;a" mxp ialkaOfhka ksremøs; j mj;soa§ laf,AI mßks¾jdKh 

isÿjk wjia:dj fidamd§fiai mßks¾jdKh hehs y`ÿkajkq ,efí' tkï" rd." oafõI" fuday 

wl=i,a uq,a laIh lsÍu ksjkhs' cSj;a j isáh § ks¾jdK wjfndaOh lsÍu fuhska woyia flfrhs' 

ialkaOhka kej; we;s fkdjk whqßka  úkdYùu fyj;aaa l¨ßh lsÍu  ksremÈfiai 

^wkqmdÈfiai& mßksíndk fjhs'  fï jkdys ld,Sk jYfhka my< jkakd jQ" .eg¨ ú`iod .ekSu 

i`oyd  wjia:dkQl+, o fhdodf.k we;s újrKhla nj i`oyka l< yels h' tkï" ksremÈfiai 

ks¾jdKh hkq fï Nhjfha § ksjka wjfndaO l< W;=uka  fï csú;fhka iuq.ekSu fyj;a 

msßksjka mEuhs' by; mßÈ .;al, ksjk ms<sn`o f:rjdÈ u;h újrKh l< yels w;r fn!oaO 

úuqla;s ixl,amfha iqúfYaI;djhka m¾fhaIKd;aul j y`ÿkd.; yels h'   

ks.ukh 

 mrud;auh" flaj, {dkh" n%yau iyjH;djhh" fudlaIh wd§ jYfhka úúO wd.ï 

weiqßka mru jQ iqjhla ms<sn`o b.ekAfjhs' f:rjd§ nqÿoyfï th ksjk fyj;a ks¾jdKh f,i 

y`ÿkajhs' ksjk hkq nqÿoyfï mru ksIaGdjhs' fuf,dj Wm; ,nk ´kEu i;a;ajfhl= fuu 

iir .uk fl<jr lsrSug kï ksjk wjfndaO lr.; hq;= h' ;DIaKdj laIh lsÍfuka ksjka 

wjfndaO l< yelsh hkak f:arjdÈ b.ekaùu fjhs'—;KaylaLfhda ksíndkx˜ hkak th 

b.ekafjhs' ta wkqj" ks.ukh l< yels jkafkA ksjk  hkq" f,daflda;a;r iqjhla  nj;a" ta 

ksidu ksjfka úYsIag;ajh f,!lsl jpk weiqßka meyeÈ,s lsÍu l< fkdyels nj;a h' tmuKla 

o" fkdj" ksjk jkdyS fkdú`oskd iqjhla ú`§u ^wfõohs;& ùu" mqoa.,hd úiska u iajlSh 

W;aiyfhka wjfndaO l< hqla;la ùu" ksjk wjfndaO lr.ekSug wjia:d folla ;sîu tkï" 

fidamdêfiai ks¾jdKh ^m[apialkaOh iys;&" ksremêfiai ks¾jdKh ^m[apialkaOh rys;&" 

úuqla;sh ms<sn`o j.lSu mqoa.,hdg mjrd§u iy fidajdka" ilDod.dó" wkd.dó" wry;a hk 

ud¾.fha .uka lsÍu" ksjk ,nd .ekSug ^nqÿ-mfia nqÿ-uyry;a & ;=ka;rd fndaëh Tiafia .uka 

lsÍu  isÿùu wd§ fn!oaO úuqla;s ixl,amfha iqúfYaIs;d ±laúh yels h' 

 

wdYs%; .%ka: kdudj,sh 

m%d:ñl uQ,dY% 

 

Lqoaol ksLdh" Oïumo md<sh" iqL j.a.h" ^2006&" fld<U" nqoaO chka;s ;s%smsgl uqøKh   

Lqoaol ksLdh" Oïumo ud¾. j.a.h" ^2006&" fld<U" nqoaO chka;s ;s%smsgl uqøKh 

Lqoaol ksldh" f:ar.d:d md<sh" ^2006&" fld<U" nqoaO chka;s ;s%smsgl uqøKh 

ixhqlak ksldh" i,dh;k ixhqla;h" f,dal iQ;%h" ^2006&" fld<U" nqoaO chka;s ;s%smsgl uqøKh 

§> ksldh" uyd mßksíndk iQ;%h" ^2006&" fld<U" nqoaO chka;s ;s%smsgl uqøKh 
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fn!oaO wd.ñl ia:dkhla u.ska iudchg isÿflfrk lD;Hhka ms<sn|j iudc 

úoHd;aul úYaf,aIKhla 

A Sociological Analysis of the Functions Performed by Buddhist Religious 

Institutions to the Society 

 

P.K.G.I.L. Ranasinghe 

 

ye¢kaùu  

wd.u hkq wkdÈu;a ld,hl isg mejf;k iudc ixia:djls' j¾;මාkfha o wd.ñl lghq;=j, 

mqoa.,hka ksr; ùu" kj wd.ñl m%jK;d fukau wkd.dñl;ajh jeks ixl,am o ආ.u weiqßka 

y÷kd.; yels iudc úoHd;aul ixisoaê fõ' iudcfha meje;aug wd.u jeo.;a ld¾hNdrhla 

bgq lrhs' wd.u ms<sn| iudc úoHd;aul oDIaáfldaKh ;=<ska wd.u ms<sn| ñksia me;slv" wd.u 

mqoa.,hdg iy iuQyhg n,mdk wdldrh ms<sn|j wjOdkh fhduq lrhs'   

fuu m¾fhaIKh ;=<ska wd.u ms<sn| iudc úoHdjg wod< ixl,am iy kHdhka Ndú;d lrñka 

fn!oaO wd.ñl ia:dkhla jk fldaÜfÜ rcuyd úydrh ms<sn|j iudc úoHd;aul úYaf,aIKhla 

isÿfldg we;' by; wd.ñl ia:dkfhys b;sydih" iudc ixialD;sl miqìu" wd.ñl 

uOHia:dkfha wdrïNh" úldYkh iy f.da,ShlrKh fya;=fjka we;s jQ kj m%jK;d" wd.ñl 

uOHia:dkfha Èkm;d" i;sm;d" udiam;d iy jd¾Islj isÿlrk mQcdúê iy hd;=l¾u" 

ne;su;=kaf.a wruqKq iy iajdNdjh hkdÈh ms<sn|j wjOdkh fhduqlr we;'   

zfn!oaO wd.ñl ia:dkhla u.ska iudchg isÿlrk lD;Hfhys iajNdjh l=ula o@Z hk 

m¾fhaIK .eg¨j ms<sn|j fuys§ wjOdkh fhduqlr we;' fn!oaO wd.ñl ia:dkhla iudchg 

fldf;laÿrg lD;Hd;aul jkafka o@ hkak y÷kd.ekSu fuys uQ,sl wruqKhs' fn!oaO wd.u 

iïnkaOfhka f.da,ShlrKh fya;=fjka we;s jQ kj m%jK;d" wd.ñl uOHia:dkfha Èkm;d" 

i;sm;d" udiam;d iy jd¾Islj isÿlrk mQcdúê iy hd;=l¾u iy wd.ñl ia:dkhg meñfKk 

ne;su;=kaf.a wruqK iy iajdNdjh ms<sn|j y÷kd.ekSu fuys Wm wruqKq úh' wd.u 

iïnkaOfhka f.da,ShlrKh fya;=fjka we;s jQ kj m%jK;d fudkjd o@" wod< wd.ñl 

uOHia:dkfha Èkm;d" i;sm;d" udiam;d iy jd¾Islj isÿlrk mQcdúê iy hd;=l¾u fudkjd 

o@ iy fuu wd.ñl ia:dkhg meñfKk ne;su;=kaf.a wruqK iy iajdNdjh l=ula o@ hk 

m¾fhaIK m%Yak ms<sn|j fuys§ wjOdkh fhduqlrk ,§'   

nqoaO o¾Ykh iy nqÿ oyu mq¿,a iudch ;=< mj;sk wdldrh fjkia ,laIK olajhs' f:rjd§ 

nqÿoyu wdY%s;j Y%S ,dxlSh isxy, ck;dj  wd.u mqyqKq lrk wdldrh ms<sn|j iy tys iajNdjh 

ms<sn|j f.dïì%É iy Tfífialr ^1988& m¾fhaIKhg ,lalrk ,§' tu m¾fhaIKhkays 

fidhd.ekSï wdY%s;j olajk wdldrhg f:rjd§ nqÿoyu ms<sn|j furg ;=< uq,sl fjkialï 
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lsysmhla isÿj we;s w;r ;jÿrg;a fjkialï isÿfjñka o mj;S' mq¿,a wdldrfhka i,ld n,k 

l< fuu fjkialï j,g fya;+ka f,i tu m¾fhaIlhka my; lreKq olajhs" 

 

• ngysr ;dlaIKfha n,mEu' 

• ngysr ixialD;sl iy foaYmd,k wêldÍ;ajh' 

• m%Odk ixêia:dk 3la Tiafia furg isÿ jQ ck.yk j¾Okh ^j¾I 1931 isg 1981   olajd 

50 jirla Y%S ,xldfõ ck.ykh ñ,shk 5 isg 25 olajd j¾Okh ùu&'  

• wd¾Ólh ì| jeàu'  

• j¾I 1971 isg 1983 olajd ld,h ;=< Y%S ,xld foaYmd,kfha ixêia:dk ^1971 YsIH 

le/,a," 1983 iuQy ñksia >d;k iy ta iuÕ wdrïN jQ .egqï isxy, iy oñ< ;reKhka w;r 

jQ ler,s olajd ÿrÈ. hdu&'  

 

Y%S ,dxlSh nqÿoyu iy wd.ñl ixialD;sh by; lreKq j, m%ldYkhla jk wdldrh ms<sn|j 

f.dïì%É iy Tfífialr ;jÿrg;a lreKq olajk ,§' tys§ Tjqka jvd;a wjOdkh fhduq 

lrkafka l;r.u foúhka weoySu" fjk;a bIag foaj;d jkaokh hkdÈh ckm%sh nqÿoyu ;=<g 

we;=¿ ùu iy ta yd ine¢ iudc wdlD;s" u;jdohka iy wd¾Ól Wkkÿka fudkjd o@ hkak 

ms<sn|jhs' furg ;=< mj;skafka l=uk wdldrfha nqÿ oyula o@ hkak ms<sn|j Tjqka wjOdkh 

fhduq lrhs ^f.dïì%É iy Tfífialr Wmqgd .ekSu fifkúr;ak" 1990( ms' 398 - 401&' ;jÿrg;a 

Tjqka fofokd olajk wdldrhg nqÿoyu wxY lsysmhlg fnod oelaúh yelsh"' tkï" 

•pQ, iïm%odh' 

•uyd iïm%odh' 

•.%dóh nqÿoyu'  

 

nqÿ oyu iy ck iudch ;=< th l%shd;aul jk wdldrh ms<sn|j wjOdkh fhduq lsÍfï§ by; 

lreKq ms<sn|j úfõpkd;aul oDIaáhla wkq.ukh lsÍu b;d jeo.;a fõ'  

 

m¾fhaIK l%ufõoh  

rdc.sßh m%dfoaYSh f,alï fldÜGdihg wh;a fldaÜfÜ rcuyd úydrh m¾fhaIK lafIa;%h 

jYfhka fhdod.kakd ,§' m%d:ñl o;a; ,nd.ekSu i|yd uQ,sl o;a; odhlfhl= jYfhka 

úydria:dkfha úydrdêm;s ysñhka o" wfkl=;a o;a; odhlhka f,i wruqKq iy.; ksheÈh 

hgf;a úydria:dkhg meñKs ne;su;=ka 20 fofkl= iïnkaO lr.kakd ,§' ksheÈh kej; 

m%;sia:dmkh o fhdod .kakd ,§ ^Sampling with Replacement&' m%d:ñl o;a; /ia lsÍu i|yd 

uQ,sl o;a; odhlhd iuÕ jHqy.; iïuqL idlÉcdjla mej;a jQ w;r ksheÈfha wfkl=;a o;a; 

odhlhka 20 fokd iuÕ w¾O jHqy.; iïuqL idlÉcd mj;ajk ,§'  iyNd.S fkdjk  ksÍlaIK 

o isÿlrk ,§'  wd.u ms<sn| iudc úoHd;aul m¾hdf,dal" kHdhka iy ixl,am Ndú;fhka 
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o;a; úYaf,aIKh isÿlrk ,§' f;aud wka;¾.; úYaf,aIKh o;a; úYaf,aIKh i|yd 

fhdod.kakd ,§' 

 fidhd.ekSï iy idlÉPdj    

fldaÜfÜ rcuyd úydrfha b;sydih iy iudc" ixialD;sl miqìu' 

jir 600 lg muK fmr ie<,sysKs" .srd ixfoaY ldjH fldaÜfÜ mqrjrh ms<sn|j olajk úg  

fldaÜfÜ rcuyd úydrh ms<sn|j o olajd we;' fths;sydisl .%ka: rdYshl fuu úydria:dkh 

ms<sn|j i|yka fõ' j¾;udkfha§ mqrdúoHd fomd¾;=fïka;=j u`.ska fuu isoaOia:dk ඓ;sydisl 

mqrdúoHd;aul ia:dkhla f,i kïlr ixrlaIKh lrkq ,nhs' úydria:dkfhys b;sydih 

fldaÜfÜ hq.h olajd Èjhhs' l%s'j' 1415 § ;%S isxy,h tlafiai;a lrñka rclug meñKs fldaÜfÜ 

6 jk merl=ïnd rc;=ud úiska ඓ;sydisl fldaÜfÜ rcuyd úydrh bÈl< njg idlaIs we;' 

o<|d jykafia úIfhys mj;ajkq ,nk mqo mqcd" tod isg wo olajdu fuu úydria:dkfhys 

j¾;udkfha§;a isÿflf¾' uykqjr ඓ;sydisl rdcOdksfha o<|d udළි.fhys o<|d jykafia 

;ekam;a lsÍug fmr i;=re wdl%uKslhkaf.ka o<|d jykafia wdrlaId lsÍu i|yd l=ryka 

.,l iÕjd ;eîug fmr wjidk jrg jev ysÈk ,oafoa fldaÜfÜ rcuyd úydrfhah'  

wd.ñl uOHia:dkfha Èkm;d" i;sm;d" udiam;d iy jd¾Islj isÿlrk mQcdúê iy hd;=l¾u  

fldaÜfÜ Y%S o<|d uy fmryer fuu úydria:dkfhys m%Odk jd¾Isl hd;=l¾uhhs' o<|d jykafia 

furgg  jevu jQ Èk isg furg iEu rc flfkl= úiskau fuu oka; Od;=ka jykafia ;u Èú 

fojeks fldg wdrlaId l< w;r ta fya;=fjka isß,l rdcH ixfla;h njg Y%S o<|d jykafia 

m;aúh' fï ksidfjka miq ld,fha úiQ ish¨u rcjre rdcH md,kh i|yd uOHia:dkhla 

f;dard.;a iEu wjia:djlu ;u ud<s.dj wi,u o<|d jykafia ;ekam;afldg .re nqyquka iy 

mqo mQcd meje;ajQy' o<|dfõ whs;sh" rdcH;ajfha ysulu iy md,lhdf.a oeyeñ nfjys 

wNsudkj;a ixfla;h úh' o<|d jykafia Wfoid ls;aisß fujka rc;=uka o<|d fmryerla wrUd 

th jd¾Islj bÈßhg mj;ajk f,i okajd isáhy' fu;eka mgka ish¨u rcjreka fuu o<|d 

fmryer isÿ lrkq ,enqy' fuf,i furg rdcH;ajfha ixfla;h jQ o<|d jykafia ms<sfj,ska 

fn,s.,g" oUfoKshg" hdmyqjg" l=reKE.,g" bka wk;=rej .ïfmd<g o jevu lrjkq ,enqy'  

fldaÜfÜ rdcOdkshg o<|d jykafia jevu lrjkq ,enQfha 6 jk  mrdl%undyq rcq iufha§ h' 

Tyq th j¾;udk fldaÜfÜ rcuyd úydr N+ñfhys uy,a ;=klska hq;a o<|d ud<s.djl jvd ysÿjk 

,o’' jákdlñka b;d by< jQ úúO udKslH j,ska w,xldr lrk ,o lr~qjl o<|d iñ÷ka jvd 

ysÿjd ish¨ rdcH f.!rj ,ndÿka nj;a" thg mqo mQcd i;aldr isÿlrkq ,enQ nj;a i|ykah' 

ls%ia;= j¾I 1415 § muK ùod.u ysñhkakaf.a wkqYdikd mßÈ fldaÜfÜ o<|d uy fmryer m%:u 

jrg ù:s ixpdrh l< njg f;dr;=re b;sydifhys oelafõ' 6 jk mrdl%undyq rcqf.a ÈhKsh jQ 

f,dal NdId fyj;a W,l=vh foaúh újdy ù isáfha “kkakQ¾;=khd” kï jQ weu;sjrhd iuÕhs' 

fudjqka fofokdyg mqf;l= ,ndfok f,ig b,a,ñka ie<,sysKshl= ixfoaYhl Ndrlrefldg 

le,Ksfha úNSIK foúÿkag wdhdpkhla fhduq lrñka f;dg.uqfõ Y%S rdyq, ysñhka ie<,sysKs 

ixfoaYh rpkd lrkqfha ixfoaY idys;Hfha iaj¾Kuh hq.h fldaÜfÜ hq.h njg o m;a lrñka' 
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fuu b,a,Su iM, fjñka Tjqka fom<g mq;a rejkla ,enqKs' fuhska uy;a i;=gg m;a jQ 

kkakQ¾;=khd weu;sjrhd tjlg rdcH W;aijhla f,iska isÿ lrkq ,enQ fldaÜfÜ o<|d 

fmryer ;jÿrg;a j¾Kj;a lrñka w,s we;=ka 500la muK fhdod.ksñka uy;a yrißka hq;=j 

isÿl< nj i|ykah' fuu fldaÜfÜ rdcOdks iuh ;=< b;d wNsudkj mej;s Y%S o<|d uy 

fmryerg w÷re hq.h Wodjkqfha mri;=re wdl%uK fya;=fjka fldaÜfÜ rdcOdksh;a Bg 

iu.dój fldaÜfÜ rcuyd úydrh;a mßydKsh lrd .uka l< ksidfjka" tkï 1505 § 

mD;=.SiSkaf.a wdl%uKh;a iuÕ isxy, cd;shg fukau nqÿ oyug o n,j;a myrla t,a, ùfuks' 

wo olajd ft;sydisl fmryer ux.,H jir 117 la uq¿,af,a ù:s ixpdrh lrñka jd¾Islj 

wf.daia;= udifha§ mj;ajkq ,nhs'  tys tk úúO hd;=l¾u ms<sn|j wjOdkh fhduq lsÍu jeo.;a 

fõ'  

mD;.ack ñksiqkag tljru ksjka olskak nKla foaYkd l,o wjfndaO fkdjk ksid tම ksjka 

olsk nK weiSug fmr" fï ixidrfha iajdNdjh hï hï rEm" Yío udOH fhdodf.k fmkajයි' 

nK weiSug fmr ta i|yd yev.eiS miq;,h ilia lr.; hq;=h'  ta i|yd isÿ lrk jevms<sfj," 

fmryer f,i fmkajdÈh yelsh' fmryf¾ wx. my; mßÈ fõ' 

⮚ i¾j rd;%sl msß;a foaYkh - oi oyila ilaj, Ôj;a jk ÈjH" n%yau wd§kag සිදු lsÍug 

hk i;a lghq;a; .ek uq,a ix{djla ,nd §ula fuhska isÿflf¾'   

⮚ lma isgqùu - lsß .yl w;a;la lmd th mkai,a භූñfha foajd,h wi, isgùfuka tය 

udOHla lrf.k foaj;d wdl¾IKh isÿjk njg úYajdi flf¾'  

⮚ l=U,a fmryer - fkdb÷,a j,x j,ska úydr ueÿf¾ nqÿ wdik" u,a wdik" foajd, wdik 

fidaod mú;% lsÍu iy tu j,x yok l=U,alrejka úiska tajd fmryerlska f.kú;a mQcd 

lrk isß;la w;S;fha mej;=Ks' th fuf,i j¾;udkfha§ y÷kajhs'  

⮚ u,a fmryer - u,a f.k hk fmdä <uhska ÿgq úg iev .;s ke;sù uDÿ udkisl;ajh 

we;sù wjYH lrk miq;,h ilia jk njg úYajdi lrhs'  

⮚ mdjv fmryer - ìu l=Kq frdvq hkd§ wmද්රjH ;sìh yelsh' ta Wäka mdjvhla t,Su 

uÕska tu wmද්රjHh j,ska wdrlaId ùu woyia lrhs' iS,hg Wmud lr ;sfබkafka 

fmdf<djයි' iS,h msßisÿ lr.kakjdg mjik ixfla;h fuys§ fmkajයි' tවිg fmd<fõ 

lgq" l=Kq wmøjH ;sfí kï tajd bßishdj" fl%daO" udk wdÈh f,i olajhs'   

⮚ ù:s fmryer - úydria:dkh wjg ;sfhk m%Odk uxudj;a j, fmryer m<uqfjkau .uka 

lsÍula isදු  jkafka ù:s fmryer iuÕhs'   

⮚ rkafoda,s fmryer - fuu fmryer .ukalrk úg w;S;fha§ isá krUkakka thg 

mqKHdOdr f,i ;uka i;= r;%ka" ldis wdÈh fmryer foig úis lsÍfï isß;la mej; 

we;'   

⮚ Èh lemSu iy f.jÈk fmryer - fuh fmryef¾ wjidk wx.hhs' lvqfjka Èh lmd" 

Èh fonE jk c,h w;ßka fkdb÷,a c,h ld,hla f.k th ó<Õ j¾Ih jkf;la 



37 
 

 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

;nd.kS' thska isis, ixfla;j;a lrhs' whym;a foa isÿlr ;snqKfyd;a by; ld,fha 

c,h j¾Ihla .;jk úg wvq  jk njg úYajdihla mj;S' c,h tfia wvqfkdjkafka 

kï th iqN ,laIKhls' ó<. j¾Ifha Èh lmk úg w¨;a n÷klg udre lrkafka fuu 

l<hhs'   

⮚ ixL kdoh meje;aùu - mkaif,a fmryerg iu.dój mxp ;=¾h kdoh wefස්' m%:ufhka 

ylaf.ähla msôනු ,nhs' ixL kdofhka oyï y~ ixfla;j;a lrhs' wIaG n%yau iajr 

kdoh fmkajkafka ixL kdoය uÕsks' th nqÿka jykafiag ;snQ y~ njg;a" uyn%yauhdg 

o tu y~ we;s njg;a úYajdihla mj;S'   

⮚ fydrKE kdoh - ijkg ñysß oyï y~ Ydka;h" m%KS;h' fydr ke;s y~ fydrKEj 

msöfuka fmkakqï lrhs' fydr ke;s y~ weiSug meñfKkak lshd fuu wdrdOkh 

isÿlrhs'   

⮚ fyaúis kdoh - fnrh fome;af;ys fnr weia oaú;ajhg fldagq follska wê fõ.fhka 

lrljd .ihs' fï wdldrhg wm oEia lrd;a fõ.fhka wruqKq meñfKhs' tajd md,kh 

lr úis lrkak hkqfjka olajhs'  

⮚ .egfnr jdokh - ó<.g Bg jvd wvq fõ.fhka .egfnr .ikq ,nhs' fnß y~ hkq 

fnßyka fokak tmd hkakhs' f>daid fkdlrkak hk mKsúvh fuu.ska ,nd fohs' 

ukaoh;a" oyï Y%jKhg th ndOdjls'   

⮚ ojq,a fnr jdokh - ó<Õg ojq,a fnr .ihs' ñksiqka yeu fj,djlu odyh ksid .egqï 

we;slr .kS' fuu odyh b;d lgqlhs" yeu wjia:djlu is; lïmd lrhs' fujeks mxp 

ldu rihg .scq fkdjkak hkak fuu.ska ixfla;j;a flf¾'  

⮚ ;ïueÜgï jdokh - —;ï˜ hkq lsishï ia:dkhls' tu ia:dkfha ;sfnk ndOl uÜgï 

lr uev mj;ajhs' iïm;a;sh" iq.;sh thska ixfla;j;a lrhs'   

fmryefrys ta ta wx.hkaf.ka ixfla;d;aulj woyia lrk foa" ieÕjqK oyï wre; my; mßÈ 

ixlaIsma;j oelaúh yelsh' 

⮚ li mqmqrejkakka –fmryef¾ m<uq wx.hhs' iudcfha c’j;a jk úg iq¿ lreKq j,g 

w~onr we;slr .;fyd;a wjidkfha fuu lih fuka uyd lïmkhla we;s ù lDI 

njg m;aùug isÿjk nj olajhs'  

⮚ .sKs fnda, lrejka - rd." oafõY" fuday .sks ygf.k thg ne÷Kq úg iEu wjia:djlu 

.sks.;a .ukla ks¾udKh ùu .sksfnda, u.ska ixfla;j;a lrhs' wúoHdfjka" ;Kaydfjka 

;efjñka iy oefjñka ර ෝl i;ajhd iifrys .uka lrk ආldrh fuu .sksfnda, 

lrleùfuka fmkajhs' රා. iy oafõY ksid fudayh;a" fudayh ksid rd. iy oafõI;a 

yg.kS' fuh fmkaùu i|yd .sksfnda, fome;a;g lrljñka .ukalrhs' frdaohla fuka 

rjqug .skaor lrleùfuka fujeks .sks pl% j, f,dalhd .uka lrk nj olajhs'   
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⮚ uqrdhqO - iudch ;=< iïm;a ;ukaf.a fldg .ksñka tajdg we,S" .eà" tajdhska u;aù" 

bkamiq tu iïm;a /l.ekSug uqrldj,a oudf.k hk wdldrh fuu.ska fmkajhs'   

⮚ fndre ll=,a - iir .uk .uka lrk úg iudcfha iajrEmh wdldrh fuu.ska fmkajhs' 

iuyr ñksiqka fndrejg WvÕ=lñka wks;a whg jvd by<ska .uka lsÍu fmkajhs'  

⮚ fudKr" yxi" wYaj kegqï - mxp lduhg f,d,a jQ úg ñksiqka my;a foa isÿ lrhs' tfia 

.uka lrk úg ;sßika f,dalfha i;=ka ù B<Õ Njh iliajk wdldrh fmkajhs' th 

fmkaùug úúO i;=ka wkqlrKh lrñka kgñka .ukalrhs'     

⮚ ,S fl<s iy m;=re keÜgqfjda - iudcfha .efgk wdldrh fuu.ska fmkajhs' iir .uk 

.eà .eà hk .ukla nj fmkajhs'   

⮚ lhs;d,ï" pdur" ffkhswâ" rnka keÜgqfjda - úúOdldrfhka kgñka  hk keÜgqfjda 

we;' fuu yrhla fkdue;s" f,dalhd uq,d lrjk keÜgqlaldr jevms<sfj, y÷kdf.k, 

ixidr úuqla;sh i|yd .ukalrk jev ms<sfj,lg tl;= fjkak hk mKsúvh ,ndoSu 

fuys w¾:hhs'   

⮚ ldjdä kegqï - “l” hkq ls¿gq fyj;a lyg o" “jdä” hkq jeähla fyj;a fldgila 

hkakhs' wúoHdfjka iy ;Kaydfjka isàu fufu.ska olajhs' ;ukaf.a l=vd fyda jrola 

jQjd kï th fï wdldrhg isyslrf.k thska neyer lsrSu hkak lßka lrg ldjäh 

udre lr lr úis lsÍfuka fmkajhs' tllska wfk;a w;g úis lrkjd ñi w;ska 

w,a,kafka ke;' ;u ;uka w;ska isÿjk jerÈ we;akï tajd jro jro wdldrhg oel 

tajdhska neyer ùu fuu.ska ksremKh lrhs'   

⮚ Wvrg" my;rg" inr.uq kegqï - ish¨ foaYSh kegqï l,djkays w;a" md yiqrejk 

wdldrfhys YÍrhkays ;sfnk úI lsrK weo .ksñka wjidkfha fmd<jg nyd ;nk 

iajNdjfha rgdjla we;' fuu kegqï l%uh lsrK Yla;sh ;=<ska ndysr f,dalfha ;sfnk 

úi lsrK fmd<jg niajk úoHdjla fõ' fuys§ .dkaO¾j kï foaj;d fldgi iïnkaO 

fõ' tu foaj;d fldgi ÈjHuh kegqï Ys,amSka fõ' tu foaj;djka keÜgqlaldrhkaf.a 

Yßrhkag iïnkaO jQ úg tu foaj;djkaf.a kegqï kgk njg úYajdihla mj;S' fuu 

úoHdkql+< kegqu foi n,d isák úg is; hïlsis udkisl iqjhlg m;a fõ' 

^fuu lreKq ms<sn|j óg fjkia wdldrfha woyia ;sìh yels njo i,lkak' m¾fhaIK 

lafIa;%ys§ oelajQ woyia fuys§ wka;¾.; lr we;&' 

wd.u hkq wNsfhda.d;aul ixl,amhls' wd.u ms<sn|j úYaùh jYfhka tlÕjk tla ks¾jpkhla 

fkdue;s w;r" wkd.;fha tjekakla ;sìh yels nj o is;sh fkdyel ^we,aä%Ê" 2007" ms' 30 

Wmqgd .ekSu .sâkaia iy iÜka" 2013" ms'720&' wd.u ms<sn| m%Odk iudc úoHd;aul ks¾jpkhka 

;%s;ajhls' tkï" o%jHd;aul" lD;Hd;aul iy iudc ks¾udKjd§ ks¾jpkhhs' wd.u udkj Ôú;h 

i|yd wjYH wx.hla nj;a" iudchg lD;Hd;aulj jeo.;a nj;a lD;Hd;aul ks¾jpkh ;=<ska 

olajhs' o%jHd;aul ks¾jpkh tu u;hg úreoaO jk w;r tu ks¾jpkh olajkafka iEu wd.ula 

u.skau wdkqNdúl f,!lsl f,dalh iy f,daflda;a;r h:d¾:h w;r m%fNaokhla we;s lrk 
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njhs ^frdnÜika" 1970 Wmqgd .ekSu .sâkaia iy iÜka" 2013" ms' 721&' wd.u hkqfjka ;;H 

m%mxphla mj;sk nj wNHqm.ukh lsÍu iy ta wkqj iudchla ;=< wd.u m%lg jk úúO 

wdldrhka .fõIKh lsÍu fjkqjg" wd.u ñksiqka úiska ks¾udKh lrk ,oaola f,i fyda  

wd.fuys w¾:hka iy iajhxj ks¾jpkh lrkq ,nk wd.ñl mqreÿ ms<sn|j wjOdkh fhduq 

lsÍu jvd;a M,odhl nj wd.u ms<sn| iudc ks¾udKjdoh ;=<ska olajhs' ^.sâkaia iy iÜka" 

2013" ms' 722&' h;d¾:h ;=< uqidjla hehs mejish yels lsisÿ wd.ula ke;' tu wd.u woyk 

mqoa.,hkagu wkkH rgdjlg wkqj ta ish,a, i;H fõ" úúOdldr ms<s;=re ,enqK o" ta ish,a,u 

ñksidf.a meje;au iuÕ iïnkaO fõ' ^v¾lhsï Wmqgd .ekSu iafjhska, 1915( 04&' 

Y%S ,dxlsl iudcfha wd.u f;areï .ekSug wd.ug wod< weoys,s wdlD;sh jeo.;a fõ'  tys 

m%Odk ,laIK 4 la mj;S' tkï" ish¨u ck lKavdhï úiska tla jia;=jla Y=oaO f,i ie,lSu" 

tu iuQyfha ish¨u fokd tu wdpdrO¾u ms<sme§u" tu iuQqyfha ish¨u fokd tl iudk 

hd;=l¾uj, fh§u iy tla iuqyhla f,i fmkS isàuhs' wod< m¾fhaIK lafIa;%fhys fuu 

idOl uekúka m%lg úh' ta wkqj tys mj;ajk mQcd úê rgdjka lsysmhlau y÷kd.; yelsúh' 

by; oelajQ ffoksl mQcd úê rgdjkag wu;rj i;sm;d" udislj iy jd¾Islj mj;ajk mQcd 

rgdjka mj;S'   

wd.ula ;=< mj;sk jeo.;a fohla jkafka wd.ñl úYajdi moaO;shla mej;Suhs' tkï" wd.u 

ixialD;sl jk w;r wd.u hkak úYajdih u; mokï jqjකි" tu úYajdi u; mokï jQ hd;=l¾u 

j, Ndú;djkaf.ka ieÿï ,oaoකි' wd.u ñksiqkaj hïlsis wruqKla flfrys fhduq lrhs'  

ish¨u úYajdi moaO;Ska iy ish¨u weoySïys moku ;=< w;HdjYfhkau ksYaÑ; ixLHdjla 

uQ,sl ksfhdackh lsÍï fyda ixl,am mj;S' tajd úúO;ajhlska hqla; jqj o iEu ia:dkhlu ta 

yd ne÷Kq iudk" jeo.;a wruqKq iy we;eï lD;Hka iudk fõ' 

fïjd wd.ula ;=< ia:djr uQ,sldx. fõ ^v¾lhsï Wmqgd .ekSu iafjhska, 1915( 05&' v¾lhsïf.a 

u;hg wkqj wd.fï wjidk ld¾hh úYajdi" O¾u;d" ixfla; iy hd;=l¾u iuÕ iïnkaO 

fõ ^v¾lhsï Wmqgd .ekSu - r;akmd," 2000( 54&' Y=oaO jQ jia;=jla u; by; idOl mokï fõ' 

tfukau ghs,¾ f.a woyig wkqj o wd.fï m%Odk wx. hg;g Y=oaO jQ;a" wêiajNdúl jQ;a 

jia;+ka iy mqoa.,hka mej;Su" úYajdi iy weoys,s" weoys,s jdo iy hd;=l¾u wh;a jk w;r" 

ta yryd O¾u;d ia:sridr lsÍu" ukqIHd ;=< we;sjk fodïki iy wiykh md,kh lsÍu 

wfmalaIs;h ^ghs,¾ Wmqgd .ekSu - l=udr" 2002( 117&' fuu wd.ñl uOHia:dkh o m%foaYfha 

ish¨u fn!oaOhkaf.a f.!rjhg md;% jQ Y=oaO jia;=jls' ffokslj fuu ia:dkhg meñfKk 

ne;su;=ka u,a" myka mQcd lrñka wod< hd;=l¾uhkays ksr;ùu olakg ,efí' tfukau nqoaO 

m%;sud jykafia fj; WoEik iy Èjd odkh mQcd lsÍu isÿlrhs' fyaúis jdokhka uOHfha ta 

i|yd fmaù isák msßia ,jd th isÿflf¾' fmryer" is,a" msß;a jeks wd.ñl jevigyka iy 

fjk;aa wd.ñl W;aij o meje;afõ' mqoa.,hd u; f.dvke.=K úYajdi moaO;Ska u; fuu 

hd;=l¾u isÿlrk nj iy úúO ixfla; jkaokdjg ,lalrk nj fï wkqj meyeÈ,s fõ'   
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fndaëka jykafia jkaokd lsÍu hkakg úYd, iudc w¾:hla we;s ù ;sfnk w;r" fn!oaOhd 

Bg wdfrdamKh lr we;s Y=oaO;ajh u; úúO l%u Tiafia jkaokdudk flf¾ ^pkao%isß" 1999( 

100&' ñksiqka talrdYS lsÍfï YlH;dj" Y=oaO jia;=jla jgd f.dvke.S ;sfnk úYajdi moaO;shla 

i;=j mj;sk wdldrh tuÕska m%lg fõ' kuq;a fuu úydria:dkfha j¾;udkfha nqÿka jykafiag 

jvd fndaêh flfrys wjOdkh fhduqfjhs. thg fya;= ù we;af;a Tjqkag f,!lsl csú;fha 

mj;sk .eg¨ka h'   

WodyrK - úNd. iu;a ùu" .%y wm, ÿrefõjd hkqfjka i|yka fldä fndaêfha t,a,Su' 

fuf,i isÿ lsÍu u.ska ;u wdfõ. iudchg ydksodhl fkdjk whqßka uqod yeÍu iudc 

m¾hdh mj;ajd .ekSfï § jeo.;a fõ' is.aukaâ f*%dhsâ olajk wdldrhg wd.u ñksiqkaf.a 

uki f;areï lsÍug yels fohls' tu ;;ajh u; we;sjk ßla;lh mqrjk wjldYh wd.u nj 

Tyq olajk ,o’' wú{dksl uki ;=< wm leu;s foaj,a nyq;rhla we;' kuq;a tajd ish,a, wmg 

iïmq¾K lr.; fkdyel, ;Dma; lr.ekSug fkdyels jQ wdYhka wd.u yryd ;Dma; lr.ekSug 

W;aiy lrhs'   

fuu mqoìu ;=< tlsfkld fm!oa.,slj fkdy÷kk kuq;a iduqysl njla jkaokd lghq;= 

fya;=fjka f.dvkef.a' fï wkqj wd.u iduqysl ú{dKh f.dvk.hs' úúO mQcd úê rgdjka 

mj;ajhs' ck;djf.a úYajdi moaO;Ska u; ful’ úê ks¾udKh ù we;s w;r" ta yryd ck;dj 

talrdYS lsÍu isÿ flf¾' fï wkqj v¾lhsï úiska bÈßm;a l<" wd.u hනු Y=oaO úYajdi" Y=oaO 

mQcd úê iys; tajd iïnkaO jQ talSh l%uhla fõh hk u;h ;yjqre fõ' v¾lhsï m%ldY lrk 

wdldrhg lsishï iudchl tald.%;djh" iduqysl ú{dKh j¾Okh lsÍu wd.fï m%Odk;u 

iudc lD;Hkah ^v¾lhsï Wmqgd .ekSu - chisxy" 2013( 160&'  ta wkqj fmdÿ úYajdi u; isÿlrkq 

,nk mqo mQcd úê j,§ fmdÿ wkkH;djh iy ;ud iuQyhl fldgialrejkah hk yeÕSu 

j¾Okh fõ'   

wd.u yd ne÷Kq foaj ixl,amh flfrys wjOdkh fhduq lsrSu o jeo.;a fõ' tla tla foújrekag 

tla tla ld¾hh lsÍu i|yd úfYaI{;djla iudch úiska ks¾udKh fldg we;' nqÿka jykafia 

iuÕ in|;dj wOHd;añl lreKla fõ' kuq;a ñksiqkag wjYH f,!lsl wruqKq o mj;sk ksid 

foújreka jkaokdudk lsÍug ñksiqka fhduq fõ' wd.u ñksiqka w;r taldnoaO;djh fukau 

.egqï o we;s l< yelsh' .%ka:drEV nqÿoyu ;=< foaj úYajdi fkdue;s w;r kuq;a m%dfhda.sl 

Ndú;h ;=< fn!oaOhka foaj úYajdi flfrys fhduqj we;s nj oel.; yelsh' j¾;udkfha 

ñksiqkag m%Yak j¾Okh ù ;sîfuka foaj jkaokh wdY%s; wNspdr úê ;=<ska ñksiqkaf.a udkisl 

wd;;sh uqodyeÍu isÿ lrhs'   

WodyrK - fn!oaO foaj Oqrdj,shg kj foújreka tl;= ù we;'  ,laIañ foúhka - kj ,snr,a 

wd¾:slh iuÕ fuh iïnkaO fõ'   
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wd.u ;=< mj;akd ශුoaO jia;= yryd mqckSh;ajh f.dvkefÕa' tÈfkod ðú;fha wm Ndú;d 

lrk foa o ikao¾Nh wkqj ශුoaO jia;= njg mßj¾;kh l< yelsh'  

WodyrK - o<|d lr~qj" msß;a meka" msß;a kq,a" nqoaO mQcdj'   

ශුoaO jia;= u; wd.u f.dvkef.a' v¾lhsï olajkafka f;daguhlg jkaokd lsÍu ;=<ska ñksiqka 

tu f;daguh Y=oaO;ajhg m;al< ;ukagu jkaokd lr.kq ,nk njhs' tlu Y=oaO jia;=jlg 

jkaokd lsÍu u`.ska we;sjk iduQysl ú{dKh iudch ks¾udKh lrhs'  fï wkqj wd.u ;=<ska 

m%Odk lD;Hka 3la bgqlrk nj Tyq olajk ,o’' tkï" iudc ixila;slNdjh" iudc md,kh 

iy wd.ug foaYmd,k moaO;sh idOdrKSlrKh iy iudcfha iodpdr moaO;sh b.ekaùu 

hkdÈhhs'    

WodyrK - l=i, - wl=i," mska - mõ hkdoS ixl,am'   

ñksiqkag Ôú;h f;areï .ekSug ;sfnk m%Odk m%Yak j,g wd.u u.ska ms<s;=re ,nd fohs' 

ñksiqkaf.a úYajdi moaO;sh u; f.dvke.=kq Ndú;hka m%ldY jk tla ia:dkhla jkafka wd.ñl 

isoaOia:dkhkah' ñksiqkag we;s úYajdi u; tu ia:dkhka wd.ñl ixia:djka njg t<soelaù 

we;' tu úYajdifha fN!;sl m%ldYkh f,i hd;=l¾u isÿ lrhs' hd{d lsÍu" nqÿkag mqcd lsÍu" 

.d:d lSu wdosh u`.ska tu úYajdihka m%ldY ùu isÿlrhs' wd.u iuÕ ne÷Kq jákdlï moaO;shla 

we; ^WodyrKh - iqÿ we|f.k mkai,a hdu&' 

wd.u ms<sn| idlÉcd lsÍfï § wê udkqIsl n,fõ. ms<sn|j idlÉcd lsÍu o jeo.;a h' 

ñksiqkag jvd n,hla thg we;s njg úYajdihla mj;S' ñksiqkag fyd| iy krl hk oaú;ajhu 

l< yels" ñksiqkag jvd n,j;a hula f,i ñksiqka ta ms<sn|j is;hs' tu wêiajdNdúl n,fõ. 

flfrys fhduq jQ iodpdruh ld¾hNdrhla we;' ñksiqkaf.a úYajdi wmg meyeÈ,s jkafka p¾hdව 

yrydය" tajd wd.fï Nla;sh ms<sn| m%ldYkh jk udOH රේ' úYajdi moaO;shla fkdue;sj 

wd.ula fkdmj;S'   

wd.u hkq ixialD;sl moaO;shla fõ' th ;=< ixfla;d;aul moaO;shla we;' th ;=<ska ñksid 

;=< hï n,hla we;s lrhs'  ta n,h flfrys ñksiqka fhduq lsÍu" tu n,fhka úúO Woõ 

Wmldr .ekSug ñksiqka ork W;aidyh f,i o wd.u oelaúh yelsh' ñksiqkaj wNsfma%rKhg 

,lalrkafka tu m%Odk n,fhka ;ukaf.a m%Yak j,g foaj,a ,nd .ekSughs' tu n,h ixfla; 

yryd m%ldY fõ'  

WodyrK - nqÿka jykafiaf.a n,h j¾;udkfha m%ldY jkafka oka; Od;=j yrydh' ta i|yd 

mqomQcd meje;aùug jd¾Isl o<|d fmryer fuu úydria:dkfha o mj;ajhs'   

ñksiqkaf.a wd.ñl f,dal oelau nqoaO" Oïu" ix> f,i Oqrdj,shla iliaj we;' f,dal oelau 

yryd wd.u ixúOdkh ù we;'   



42 
 

 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

WodyrK - úydr f.j,a j, wmdh weo ;sîu' úydr f.j,a idod ;sfnkafka o fuu f,dal oelau$ 

Oqrdj,sfha wdldrhghs'  

f,!lsl iy f,daflda;a;r ðú;fha hymeje;au i|yd jeo.;a jk mKsúv /ila úúO ixfla; 

fhdod.ksñka wd.u u`.ska ikaksfõokh lrhs' wd.ula y÷kd.ekSfï § iqúfYaI ,laIKhla 

jkafka ñksiqka ;=< we;sjk wd.ñl yeÕSïh ^WodyrK - idOq lSu, Od;= jevuùu" foajrEm 

jevuùu wdosfhysoS isÿlrk yeÕSï m%ldYkh&' wê iajdNdúl jia;=ka iuÕ ñksiqka 

ikaksfõokh lrhs'  tu ikaksfõokh úúO wdldrhg isÿúh yelsh'   

WodyrK -     

⮚ fndaê mQcdjla isÿlrk úg fndaêh;a iuÕ isÿlrk ikaksfõokh'  

⮚ ne;su;d iy foúhka w;r ikaksfõokh Rcqj fukau lmq uy;d" 

iajdókajykafia wd§ f,i hï mqoa.,fhla ueosy;aj o isÿlrhs'  

⮚ kd: foajd,hg f.dia m~qre .eg.eiSu'  

 f.da,ShlrKh iy fn!oaO wd.ñl ia:dkhl ld¾hNdrh 

wd.u úúO iudc ikaද¾Nhkag we;=¨ jkúg fjkia ùu u; .%ka:drEV wd.ñl lreKq iy 

m%dfhda.slj iudcfha l%shd;aul jk wd.u w;r fjkila olakg yelsh' f.da,ShlrKh jeks 

idOl iuÕ kj wd.ñl m%jK;d ks¾udKh fõ' leifkdajd olajk wdldrhg wd.u iudch 

;=< mq¿,a ld¾h Ndrhla bgq lrhs' Tyq olajk wdldrhg mYapd;a  kQ;k iudch ;=< wd.u fmdÿ 

wjldYhg meñK we;' f.da,ShlrKh jQ f,dalh ;=< f.da,Sh wd.ula olakg we;' úoHdj" 

;dlaIKh" idlaIr;dj wOHdmkh u; kQ;k ck ðú;hlg ñksiqka ilia jk úg wd.fuka 

neyer jkjd is;=j;a f,dalfha wd.u fõ.fhka kej; meñfKñka we;'   

f.da,ShlrKh ;=< j¾;udkfha wd.ug fjñka mj;sk ;;ajh ms<sn|j n¾c¾ idlÉcd lrhs' 

tys§ Tyq olajk m%Odk kHdhsl woyia oaú;ajhla jeo.;a fõ'  tkï"    

⮚ iqúfYaI;djdoh 

⮚ úYajdka;rjdoh  

 

iqúfYaI;djd§ka olajk wdldrhg fmdÿ úfõpkd;aul Ñka;khla fyda m%ñ;Ska fkdue; 

^f.da,aân¾.a" 2011&' 

wd.u ms<sn| úYajdka;rjdoh hkqfjka w¾: .ekafjkafka úYaùh me;slvhka i|yd Wkkaÿ 

lrjk" udkj m%ñ;shla f,i wd.u oelSuhs' ish¨u ks¾udKhka wdrlaId l< hq;= nj iy tajd 

ms<sn|j ie,ls,su;a úh hq;= nj úYajdka;rjdoh ;=<ska olajhs' thg wkqj wd.u wka;¾lrK 

ud¾.hla o fõ' uQ,sl lreKq ms<sn|j wdrlaIdj imhñka" ukqIH w;aoelSïys úYaùhNdjh 

úYajdka;rjdoh úYajdi lrhs" udkj ixy;sfha tluq;=Ndjh" ixysÈhdj iy ;sridr nj we;=<;a 
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iudÔh jYfhka iú×dksl f,dal m¾hdhla ms<sn|j úYajdka;rjd§ka wjOdrKh lrhs 

^Yafjd¾Üia" 2007&'   

Tyq olajkafka olajkafka j¾;udkfha wm f.da,Sh ;;ajhl ðj;a jk njhs' ñksiqka" ixස්lD;sh" 

YsIagdpdr iy f,dalh hk ish,a,u fmrfkdjq úrE f,i" kuq;a u`.yeßh fkdyels f,i 

tlsfklg iïnkaO ùfï fõ.h jeäfjñka mj;S' ñksiqka ixl%uKh ùfï fõ.h jeä ù we;' 

tuksid f,dj m%Odk ixisoaê oaú;ajhla f,dj we;súh yelsh' úúO ixialD;Ska iy wd.ï 

fõ.fhka tlsfklg yuqùfuka .egqï we;sùfï úNj;djka jeäúh yelsh' fuu tlsfklg 

fõ.fhka yuqùu ;=< tajd w;r .egqï wvqùfï yelshdjla o we;' iqúfYaI;djdoh hkq lsishï 

ixia:djl" iudchl lKavdhul ;sfnk iqúfYaIS .=Kdx. jvd;a wjOdrKhhhs' th ;=< 

úfYaIfhkau cd;sl" m%dfoaYSh" ixialD;Ska iy wd.u hkd§ tajd w;r fjki ms<sn|j wjOdkh 

fhduqlrhs'  tkï" ish¨ iudc iy ñksiqka w;r ;sfnk iudklï uQ,slj wjOdrKh lrhs' 

j¾;udkfha f,dalh ;=< m%Odk Wm moaO;s ;%s;ajh f,i jeo.;aj we;af;a foaYmd,k" úoHd;aul 

iy wd¾:sl moaO;shhs' f.da,Sh ld¾hNdrhla wd.u ;=< fkdue;s kï wd.u j¾;udkfha jvd;a 

jeo.;a jkafka ñksiqkaf.a fm!oa.,sl m%Yakj,g úi÷ï fidhk l%uhla f,ihs' wd.u ;udg 

;snQ fmdÿ úYaùh wjldYh lsishï ÿrlg fm!oa.,sl wjldYh olajd miqnei we;' tksid i;H 

jYfhkau f.da,Sh ;;ajh ;=< ù we;af;a wd.u l=vd l=vd ksldhka" weoys,s lKavdhï iy l=vd 

iuQyhka f,i miqnei we;'   

WodyrK - bIag foaj;d hk ixl,amh u;=j we;' fuu ixl,amh u`.ska w;S;fha§ fmdÿ jQ 

foúhka ;ukaf.a foúhka f,i fm!oa.,sl njg m;afldgf.k we;' by; § oelajQ                 

j¾;udkfha jeo.;a moaO;Ska jk foaYmd,k" úoHd;aul iy wd¾:sl Wm moaO;Ska j¾;udkfha 

w¾nqohlg m;aj we;' fuu w¾nqoh fya;=fjka f.da,ShlrKh iy kQ;k;ajh u; we;s ù ;sfnk 

fuu Wm moaO;s u.ska ñksidg we;eï m%Yak ks¾udKh lr § we;'   

WodyrK - /lshd úrys; nj" oßø;dj  

fuu ;;ajh u; ;u wkkH;djh m%ldY lrk udOHla f,i wd.u kej; mqk¾ Wodjlg 

,lalr we;' f.da,ShlrKh ;=< ñksiqkaf.a wkkH;dj w¾nqohlg m;aj we;'  ixl%uKh fmr 

fkdúrE f,i fõ.fhka j¾Okh ùu;a iuÕ msgux iudc (Diaspora) f,dalfha iEu rglu 

mdfya ks¾udKh ù we;' tu msgux iudc idudðlhkaf.a wkkH;djh ;u ráka msg; § m%ldY 

lsÍfï udOHla njg wd.u m;aj we;' ñksiqka yqol,djg m;aùu j¾Okh jkúg wd.ug keUqre 

ùu o j¾Okh fõ' kQ;k;ajh ms<sn|j woyia oelajQ Ñka;lfhla jk fvßod o oelajQfha 

f.da,ShlrKfha m%;sM,hla f,i wd.u kej; meñfKk njhs' f.da,ShlrK ;=< wkkH;dj 

úhelS hdu ;=< ;u ;ukaf.a wd.u mokï lr.;a cd;sljdoh ks¾udKh ùfï wjodkula o 

mj;S' f.da,Sh m%jK;djkag m%;smlaIj úfYaIfhka f.da,Sh m%jK;djhka fya;=fjka 

nysIalrKhg iy ;¾ckhg ,lajk ;;ajhka ;=< hï wdldrhl wiajeis,a,la ,nd§ug wd.u 

jeo.;aj we;' iduQysl iy fmdÿ wkkH;dj hk oaú;ajhgu wd.u jeo.;a fõ' msgux 
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iudchkays wjYH;d bgq lsÍfï§ wd.u jeo.;a fõ' ^tu mqoa.,hkag wOHd;añl iqjh ,nd §ug 

úfoaYhkays§ isÿlrk jevigyka" fmryer iÔùj f,dalh mqrd úldYh&'  

ia;%Sjd§ oDIaáfldaKh iy fn!oaO wd.ñl ia:dkhl ld¾hNdrh 

lafIa;% o;a; ;=<ska meyeÈ,s jQ wdldrhg fuu úydria:dkfhys mqreIhkag idfmalaIj ia;%Ska 

jeä jYfhka wd.ñl lghq;= j, ksr; fõ, mqreIhkag mj;sk wd¾:sl mSvkh fya;=fjka Tjqka 

wd.ñl lghq;= j, ksr; ùu ia;%Skag idfmalaIj wvq uÜgul mj;S' mka;s" wd.ï" wOHdmk 

uÜgï iy jhi wkqj úfNaokhla fkdue;sj mqoa.,hka wd.ñl lghq;= i|yd úydria:dkh 

fj; meñfK;s' ia;%sh wd.u ;=< m%;slafIam lsÍug ,lajk nj ia;%Sjd§ u;hhs ^Wmqgd .ekSu - 

,shkf.a iy j,dl=¿f.a" 2004" ms' 46&' kuq;a fn!oaO wd.ñl isoaOia:dk jk mkai,a" fndaëka 

jykafia,d mokï lr.;a wd.ñl isoaOia:dk fj; <Õdùug ia;%shg ;ykula ke;' 

iudch mqreIdêm;Hh iys; iudchla ùu ;=< wd.u o mqreIdêm;H iys; iudc ixia:djla ùu 

olakg yelsh' ta wkqj wd.u ;=< o ia;%S - mqreI iudcNdù wiudk;d ksÍlaIKh l< yelsh' 

wd.u ;=< wd.ñl úYajdi moaO;sh jeo.;a jk w;r ia;%sh hï wdldrhlg wd.ñl u;jdoh 

;=< mqreIdêm;Hhg hg;afldg we;' ia;%Sjd§ka thg idlaIs lsysmhla bÈßm;a lrhs' tkï" 

wd.ñl ixúOdkh" we;eï jkaokdudk lrk ia:dk mqreI flakaøShj ks¾udKh ù we; 

^WodyrK - fuu úydria:dkfha fmryefrys lghq;= i|yd iyNd.s úh yelafla mqreIhkag 

muKhs' úydria:dkfha uQ,sl lghq;=" ;SrK .ekSfï iy kdhl;aj uÜgfuys mqreIhka úiska 

isÿlrhs&' m%Odk wd.ñl .%ka:hkayso ldka;djka iïnkaO fldg .ksñka ;sfnk l;d b;du;a 

wvq w;r iuyr l;d mej;sh o tajd ;=< ldka;djg wvq jeo.;alula wdfrdamKh lr we;' ia;%S 

wd.ula fkdue;s nj;a" ;sfnkafka mqreI wd.ula nj;a ia;%Sjd§ka ;¾l lrhs' Tjqkag wkqj 

wd.ñl kS;sÍ;s iy pdß;% jdß;% ;=<;a ia;%shg ,nd § we;af;a wvq jákdluls" wd.u ;=<ska o 

ldka;dj iïm%odhsl iy m%ckk භූñldjg iSud lr we;'   

tfia jqj o wdïiafg%daka ^1993& olajkafka ksrka;rfhkau wd.u ldka;djka hgm;a lrk nj 

lsj fkdyels njhs' we;eï wd.ï j, fojÕkka isák nj o weh olajhs' furg NslaIqKs Ydikh 

mej;Su" fn!oaO NslaIqKska isàu" m;a;sks" ld,s iy ,laIañ jeks fojÕkka isàu thg WodyrK 

f,i oelaúh yelsh' kuq;a tal foajjdohg keUqre ùu ;=< fuh t;rï olakg fkdue;' nyq 

foajjdoh ;=< o fuh ;ju;a oelsh yelafla wju jYfhks'  kuq;a wd.u ;=< mqreI uQ,sl njla 

fkdue;s nj weh olajk woyfika bÈßm;a fkdfõ' fï ish,a, ixialD;sl f.dvke.Sï nj 

ia;%sjd§yq olaj;s' Ôj úoHd;aul fjki Ndú;d lr ixialD;sl ks¾ñ;hka isÿlsÍu fïjd u`.ska 

idudkHlrKhg$ iajdNdúl ;;ajhla njg m;alr we;' fuu úydria:dkfha o foj.kka 

jkaokh olakg yelsh'   

 

úydria:dkfhys mßmd,k jHqyh iy ld¾hNdrh  
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´kEu wd.ñl ia:dkhl meje;au iy ixj¾Okh Wfoid tys mßmd,k jHqyh jeo.;a fõ' 

fjn¾ olajk wdldrhg úúO ixúOdk ld¾hhkays kshe,S isák idudðlhka iuQyhla yiqrejk 

iy iïnkaëlrKh lrkq ,nk úêu;a ixúOdkd;aul jHqyhla ks,n, l%uhls ^fjn¾ Wmqgd 

.ekSu chisxy" 2013( 219&' ta wkqj fuu úydria:dkfha mßmd,k jHqyh .;al< ta ;=< o by< 

isg my<g úys§ hk n, Oqrdj,shla mj;sk nj lsj yelsh'  fuys§ n,h iy j.lSï l%ul%ufhka 

my<g .,d ths' fjn¾ m%Odk wdêm;H m%j¾. 3la ms<sn|j woyila bÈßm;a lr ;sfí' ta wkqj 

tajd kï" idïm%odhsl wdêm;Hh" leßiaud wdêm;H iy ffk;sl$ ;d¾lsl wdêm;H fõ ^fjn¾ 

Wmqgd .ekSu chisxy" 2013( 241&' idïm%odhsl wdêm;Hh § iïm%odhka iy isß;a úß;a u; 

l%shd;aul jk w;r leßiaud wdêm;H mqoa.,fhl=f.a fm!oa.,sl .;s iajdNdjh u; we;sfõ' 

ffk;sl fkdfyd;a ;d¾lsl wdêm;H kS;suh moaO;shla u; f.dvke.=Kq wdêm;Hls ^fjn¾ 

Wmqgd .ekSu chisxy" 2013( 241&' fuu úydria:dkfha kdhl iajdókajykafia m%foaYh ;=< 

leßiaud iy iïm%odhsl wdêm;Hla orhs'   

wd.fï ld¾hNdrh ms<sn|j wOHhkh lrkq ,nk iudc úoHd{hkag wkqj wd.fï m%Odk 

ld¾h Ndrhla jkafka ñksiqkaj wd.ug ne| ;nd .ekSuhs' fuu wd.ñl isoaOia:dkh ;=< fuu 

lreK uekúka bgqjkq olakg ,efí' mj;sk mßmd,k jHqyh úiska ixúOdkd;aulj ie,iqï 

lr mj;sk iudc" wd.ñl iy ixialD;sl jevigyka fya;=fjka ta jgd iqúYd, m%cdjla taldrdYs 

ù isà' ta yryd ñksiqka wd.ug ne| ;nd .ekSula isÿ ù ;sfí' úfYaIfhkau fuys§ fjn¾f.a 

fuf,djg nr iy mrf,djg nr wd.ï ms<sn| ú.%yh jeo.;a fõ' nqÿoyu hkq mrf,djg nr 

wd.ula nj fjn¾ olajd ;sfí ^fjn¾ Wmqgd .ekSu fmf¾rd" 2014( 179&' tkï" th urKska u;= 

Ôú;h ms<sn|j mqoa.,hdj Wkkaÿ lrjhs' fuf,dj jYfhka mqKH l%shdjkays ksr;ùu mrf,dj 

hym; msKsi fya;=jk nj fn!oaO úYajdihhs' tneúka fn!oaOhka fujeks wd.ñl uOHia:dk 

fj; talrdYS ù uq,Huh" o%jHuh wdOdr isÿlrk w;r tys m%;s,dN ,nk iudcfha úúO iudc 

uÜgï j, ck;dj o th fya;= lr.ksñka fujka wd.ñl uOHia:dk fj; wdl¾IKh fõ' 

fjn¾g wkqj" nqÿ oyu hkq úuqla;sldó;ajh wruqKq lr.;a NslaIqkaf.a wd.uls" tys§ .syshdg 

hula lsÍug fkdue;s nj Tyq bka woyia lr ;sfí ^fjn¾ Wmqgd .ekSu chisxy" 2013( 157&' 

kuq;a fuu úydria:dkh iïnkaOj .;al< fjn¾ f.a fuu u;h wNsfhda.hg ,lafõ' 

úydria:dkfhys mßmd,k iy ld¾hNdrh iïnkaOfhka .syshkao iyNd.S jk w;r fuu 

wd.ñl uOHia:dkh .sys ck;djf.a wNsjDoaêh Wfoid iqúYd, ld¾hNdrhla isÿlr we;snj 

úoHdudk fõ' tneúka fuu wd.ñl uOHia:dkh fn!oaO ckhdf.a f,!lsl iy f,daflda;a;r 

hk fowxYh i|ydu WmldÍ fõ'   

v¾lhsïf.a ú.%yhg wkqj wd.ñl j;ams<sfj;a l%shd;aul lsÍug f.dvk.d.;a wd.ñl ixúOdk 

mej;Su wd.ul oelsh yels uq,sl ,laIKhls ^v¾lhsï Wmqgd .ekSu - chisxy" 1996( 96&'  

nqÿoyug wod<j f.dvke.S we;s wd.ñl ixúOdkhla f,i by; úydria:dkh ye¢kaúh yelsh' 

tfukau nqÿoyu yd noaO jQ j;ams<sfj;a l%shd;aul lsÍug uyckhd fuu uOHia:dkh fj; 

talrdYS jk w;r ta wkqj wd.u iduQysl l%shdjla njg m;afõ'   
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iudch iy wd.u w;r oajkaOd;aul iïnkaO;djla mj;S ^l=udr" 2001( 115&' fï fya;=fjkau 

Y=oaO jia;=ka f,i ie<flk wd.ñl uOHia:dkhkay‘o Y=oaO fkdjk foao mj;sk w;r" Y=oaO 

fkdjk l%shdjka i|yd iyNd.S ùu olakg ,efí' fuu úydria:dkh ;=< o f,daflda;a;r iy 

f,!lsl jevigyka l%shd;aul fõ'   

udlaia f.a woyia wkqj" iudcfha mj;sk  Okm;s mka;sfha iy ks¾Ok mka;sfha meje;au 

iïnkaOfhka wd.u n,mEï lrhs ^udlaiA Wmqgd.ekSu - chisxy" 2013( 167&' Okjdoh 

mj;ajdf.k hdug iy mrf,dj ms<sn| ixl,amh y÷kajd foñka ñksid m’vkhg ,lalsÍug 

wd.u iyh olajk njg ;jÿrg;a udlaia olajd ;sfí' mrf,dj hym; Wfoid Okh Wmhd 

okaÈh hq;=h hk u;hg udlaia tfrys fõ' kuq;a fuu wd.ñl uOHia:dkh ;=< l%shdldß;ajh 

.;aúg Okm;s mka;sh úiska isÿ lrk wdOdrhka" ks¾Okhkaf.a iqNidOkh Wfoid Ndú;d jk 

wjia:d /ila mj;sk neúka udlaiaf.a u;h wNsfhda.hg ,lafõ'   

iudcfha úúO ia;r ksfhdackh lrk msßia lsisÿ ndOdjlska f;drj fuu ia:dkhg meñfKhs' 

tuÕska meyeÈ,s jk lreKla kï lsisÿ wOHdmksl" jD;a;Sh fNaohlska f;drj ks¾Ok" Okm;s 

mka;s ksfhdackh lrkakka fuu ia:dkh iïnkaO úYajdi moaO;s" hd;=l¾u wkq.ukh lrk 

njhs'  

ks.uk 

f,!lsl iy f,daflda;a;r wruqKq  idOkfhys,d fn!oaO wd.ñl ia:dkhka ;=<ska jeo.;a 

ld¾hNdrhla isÿlrhs' ñksiqka wd.u fj; fhduqjk wruqKq iy tajd i|yd fhduqjk 

mqoa.,hkaf.a iajNdjh úúO iudc" wd¾:sl iy ixialD;sl idOl u; fjkia fõ'  wd.ñl 

úYajdi moaO;sh" hd;=l¾u iy iudch w;r iïnkaO;djfha iajrEmh ms<sn|j ksYaÑ; tla 

ks¾jpkhla ,ndÈh fkdyels jqj o wd.u ñksia Ôú;fha jeo.;a me;slvls' wd.u udkj 

iudcfha wdrïNfha isgu úúOdldrfhka mßkduKhg iy úldYhg m;afjñka mej; tkakls' 

ta ;=< lD;Hka fukau ÿIalD;Hhka o olakg ,efí' wd.u iy iudch w;r mj;sk in|;djh 

úúOdldr iudc úoHd;aul oDIaáfldaKhka iy m¾hdjf,dal weiqßka ú.%y l< yelsh' fndfyda 

wjia:djkays§ wd.fuys ld¾hNdrhla jkafka ñksiqkag ms<s;=re imhd.; fkdyels m%Yak i|yd 

ms<s;=re iemhSuhs" th h:d¾:jd§ ùug jvd ñksiqka thska wfmalaId lrkafka udkisl iykhla 

njo oelaúh yelsh' wd.u ;=< ia;’%-mqreI iudcNdjh yd ne÷Kq iy n,h" Oqrdj,sh iïkankaOj 

mj;sk u;jdo iy w.;Ska mj;S' wd.ñl wNspdr" hd;=l¾u iy úYajdihka fndfydaúg udkj 

ðú;fha ixisoaê iy w¾: iuÕ ne£ mj;S' ft;sydisl jYfhka mrïmrd .Kkdjla ;siafia 

isÿlrk we;eï mqcdúê iy hd;=l¾u ;ju;a fuu úydria:dkh ;=< isÿ flf¾' we;eï tajd 

úfoaY wdl%uK iy ck iïñY%K hkd§ úúO fya;= u; fjkia iajremhla f.k we;s jqj;a 

;ju;a wLKavj isÿflf¾' tajd iuÕ ishjia .Kkdjla ;siafia ñksiqkaf.a f,!lsl iy 

f,dAfld;a;r ðú; iuÕ ne¢ w¾: iy jákdlï iïnkaOj we;' 
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wdY%s; .%ka:  

o is,ajd" fma%ul=udr iy w;a;kdhl" wfír;ak ^fodaIs" tia'" t,a ixialrKh&." 2016" kQ;k;ajh" 

mYapd;a kQ;k;ajh iy kj iudc úoHd;aul kHdhhka" fld<U 10: *diaÜ mí,sflaIka ^m%hsjÜ& 

,sñgâ'   

pkao%isß" ,shkuf.a'" 1999' jDlaI jkaokdfõ ft;sydisl;ajh yd ck ú{dkh ;=< we.fhk 

fndaê mQcdj" fld<U 10 ( tia' f.dvf.a iy ifydaorfhda' 

chisxy" ta'fla'Ô'" 2013' iudc úoHdj( uq,sl ixl,am - 2" lvj;( lvq,a, m%ldYlfhda' 

fmf¾rd" fgksika'" 2014' iudc úoHdj( iudch yd ixialD;sh" lvj; ( kqjKs m%ldYk' 

rcuyd úydrh msgfldaÜfÜ'" 2017' isß o<|d uyd fmryer" l;D m%ldYkhls' 

r;akmd," kkaofiak'" 2000' iudc úoHdfõ uQ,O¾u" u,ajdk( wd¾'tia' m%skafgla m%hsjÜ ,sñgâ' 

,shkf.a" lu,d iy j<dl=¿f.a" iquqÿq'" 2006' ia;%S mqreI iudcdNdjh yd ia;%Sjdoh" fld<U 04( 

f*âßla BnÜ mokfï m%ldYk' 

fyauka;" l=udr'" 2001' iudc úoHdfõ uQ,sl ixl,am" kHdh yd l%ufõo" uq,af,aßhdj( úfcAiQßh 
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uydhdk fn!oaO o¾Ykfhys tk oY N+ó ms<sn`oj wOHhkhla 

A Study about Dasabhumi of Mahayana Buddhism  

K.W.D Nujitha  

Department of Pali & Buddhist, university of Ruhuna  

m%fõYh 

            fn!oaO o¾Yk úIh lafIa;%h ;=< m%Odk ;ekla Wiq<k wxYhla f,i uydhdk 

fn!oaO iïm%odh oelaúh yelsh' uydhdk fn!oaO o¾Ykfhys tk oY N+ókaf.a úfYaI;d ms<sn`oj 

úu¾Ykh lsßug fmr" uydhdk iïm%odfha m%Njh ms<snoj fláfhka fufia oelaúh yel' 

tkï" uydhdk fn!oaO iïm%odfhys m%Njh isÿ ù we;af;a l%s'j' 1 jk ish jifha § h' tkï" 

bkaÈhdfõ l‚Ial rdcH hq.fha §h' fuu rdcH ld,h ;=< ldIaórfha cd,kaor kï ia:dkfha 

§ fuu rc;=udf.a wkq.%yh;a iu. md¾Yj yd wYajf>daI f;rjrekaf.a m%Odk;ajfhka mj;ajk 

,o isõjk O¾u ix.S;sfha m%;sM,hla f,i uydhdk fn!oaO iïm%odh ìys úh' flfia kuq;a 

fm< oyu ;=< lreKq wkdjrKh jkafka fuys uQ,drïNh fojeks ix.s;sfhka miqj jÊðmq;a;l 

ysñf.ka wdrïN jQ uydix>sl ksldfhka njh' flfia fj;;a l‚Ial rdcH iuh jk úg fuh 

;rula ÿrg úldYh jQ nj u; bÈßm;a ù we;' uydhdk fn!oaO iïm%odhg wh;a iqúfYaI 

o¾Ykhla we;' tkï" —uydhd.fha fmdÿ o¾Ykhhs' úuqla;sh ioyd nqoaO hdkh tu o¾Ykhhs̃ ' 

hkqfjka tu m%ldYh u`.ska w¾:l:kh lrkq ,nkafka ksjk wjfndaO lr.ekSug kï 

nqoaO;ajh wjfndaO lr.; hq;= njhs' fï wkqj uydhdkslhka úYajdi lrkq ,nkafka úuqla;sh 

wjfndaO lr .ekSu i`oyd we;s tlu hdkh —nqoaOhdkh˜ njhs' fuys È nqoaOhdkh hkqfjka 

woyia lrkq ,nkafka nqoaO;ajhg m;aùuhs' fï wkqj uydhdkslhka ySkhdkh m%;slafIam lr 

we;' Bg fya;=j jkafka uydhdkslhka  nqoaO;ajhg m;aùfuka muKla ksjka wjfndaO l< yels 

nj mejid we;s njhs' ySkhdkslhka nqoaO" mÉpfÉl nqoaO yd wry;a hk uÕ M, mila lsßu 

u.ska ksjka wjfndaOh jk nj mejiSu hk fuu ldrKh ksid uydhdkslhka úiska ySkhdkh 

m%;slafIam lr we;' tfuka u uydhdk fn!oaO iïm%odfha uQ,sl ixl,amh jkafka nqoaO 

ixl,amhhs' th uk(l,ams; jQ nqÿjrfhl= ms<snoj b.ekaùuls' ;jo uydhdk fn!oaO iïm%odh 

ixj¾Okh jQfha ckm%sh nqoaOd.u uq,a lrf.k h' ;jo uydhdk fn!oaO iïm%odh ;=< jákd jQ 

m%dfhda.Sl jQ o¾Ykhla we;' fuu iïm%odfha m%Odk fldgia folla we;' tkï" udOHñl yd 

fhda.dpdr o¾Ykh hkqfjks'  

fï wkqj uydhdk iïm%odfha uQ,sl ixl,am lsysmhla we;' tkï" oY N+ó" IÜ mdrñ;d" ;%sldh 

yd fndaë Ñ;a; ixl,amh hkqfjks' fuysÈ uydhdk iïm%odfha tk oY N+ó iqúfYaIS ;ekla .kq 

,nhs' fuu oY N+ó uydhdk iïm%odh ;=< iqúfYaIs jkafka l=uk ldrKdjla ksid o fuu oY 

N+ó hkq l=ula o hkak wOHhkhla u;= oelafjk lreKq ;=<ska fufia ms<sìUq lr.; 

yelsh'uydhdk iïm%odh hkq fn!oaO o¾Ykfhys tk úfYaI wx.hls' Bg fya;=j jkafka fuu 

iïm%odh ;=< fjkia jQ b.ekaùï yd m%;smod /ila fmkajd fok ,§' ta w;ßka iqúfYaIs;djhla 



50 
 

 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

,nk wxYhla f,i uydhdk oY N+ó fmkajd Èh yelsh' uydhdk oY N+ó ms<sn`oj f;dr;=re 

yuq jkafka fuu iïm%odfhys tk oY N+ñl iQ;%h ;=<sks' uydhdk fn!oaO iïm%odfhys tk oY 

N+ó hkqfjka woyia lrkq ,nkafka nqoaO;ajh ,nd .ekSug iïmQ¾Kh l< hq;= m%;smodjka h' 

kuq;a ySkhdkh ;=< o nqoaO;ajh wjfndaO lsÍu ms‚i msßh hq;= mdrñ;d oyhla we;' kuq;a tu 

mdrñ;d oyh uydhdk oY N+ó yd iudk;djhla fkd.kS' tfuka u ;j;a wdldrhlska fuu oY 

N+ó ixl,amh fufia ye`Èkaúh yel' tkï" i;HdjfndaOh ,eîu f;la fndaêi;a;ajhl=f.a 

wdOHd;añl wjia:d oyh f,i fuu oY N+ó ixl,amh ye`Èkaúh yel' tfukau fuu oY N+ój, 

úfYaI;ajh jkafka uydhdk fndaêi;a;ajhka úiska msßh hq;= mdrñ;d yhla we;s kuq;a" tu 

mdrñ;d yh msßh hq;af;a oY N+ófhys tk ¥rx.ud kï i;a jeks N+óh ;=<h' ;jo uydhdk 

fndai;a;ajhka fuu oY N+ó ms<sfj,ska msÍu u`.ska nqoaO;ajhg m;a fõ' bka miqj tu nqÿjre 

O¾uldh iu`. tl;= fj;s' O¾uldh hkqfjka woyia lrkq ,nkafka jia;+kaf.a O¾u;djh 

idrh jYfhka mj;akd fyhska O¾uldh hkqfjka yeÈkafõ' fuh nqÿjrekaf.a mdrud¾Ól 

YÍrhhs' O¾uldh ish¨u nqÿjrekag tl iudkh' lsisÿ fjkila fkdue;' hkqfjks' tfuka 

uydhdk oYN+ó ;=< laf,aYhka laIh ùug jvd hï hï .=Kdx.hka fndaêi;a;aj ika;dkhg 

fhduq jk wdldrh wjOdrKh lr we;' oY N+ó hkq w¾y;ajh ms<sno wjia:dj fkdj nqoaO;ajh 

ms<sno fhduq lrk wjia:djls' fuys úfYaI;ajhla jkafka mdrñ;d iu`. iïnkaOj mej;Su 

oelaúh yel' Bg fya;=j jkafka mdrñ;d msÍu isÿ jkafka fuu oY N+ó ;=<g meó‚ u tajd 

mQ¾K lsßu u`.sks' fï wkqj uydhdk fn!oaO o¾Ykh ;=< tk oYN+ó ms<sn`oj oYN=ó iQ;%h 

u.ska f;dr;=re fufia oelaúh yel' tkï" 

      1' m%uqÈ;d 

     2' úu,d 

     3' m%NdlÍ 

     4' w¾Ñiau;sS 

     5' iq¥¾chd 

     6' wNsuqÇ 

     7' ¥rx.ud 

     8' wp,d 

     9' id¥u;s 

     10' O¾u fï>d  

hkqfjks' fuu oY N+ó tlsfkl ;=< tk iqúfYaIs;ajh ms<sn`oj u;= lreKq ;=<ska fufia 

wkdjrKh lr.; yelsh' tkï" 
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1' m%uqÈ;d 

           uydhdk fndai;ajrfhl= uq,ska u msßh hq;= N+ñh f,i m%uqÈ;d N+ñh fmkajd Èh 

yelsh' fuu N+ñh ;=< úfYaI;ajh jkafka nqoaO;ajh ms<sn`oj ukd wêIaGdkhlska hq;=j isg 

is; ;=< fndaê Ñ;a;h Wmojdf.k is; m%uqÈ;j ;ndf.k úiSuhs' tfukau wdOHd;añl iqjfhka 

hq;=j O¾uldh fidhk fndai;=kag we;s fjk m%S;sh m%uqÈ;djhs' ta iu`.u Tyq fndai;a .=K 

iïmkakfhl= njg m;afõ' .sys iem yer oud ;jqia oñka hq;=j iudêh jvñka fndaê Ñ;a;h 

Wmojñka ish¨ i;a;ajhd ÿlska uqo ùug l,amkd lrhs' fuys ;j;a  úfYaI;ajhla jkafka" fuu 

N+ñfhys isák fndai;ajrhd lreKdfjka hq;a;j ;j;a lrKq oyhla mQ¾Kh lrhs' tajd y`ÿkajkq 

,nkafka oY m%‚Odk j%; f,ih' tu m%‚Odk fufia oelaúh yel' tkï" 

01'ish¨ Èidj, isák nqÿjrekag kuialdrh lsßu' 

02' ish¨ nqÿjrekaf.a YslaId mo wdrlaId lsßu' 

03' ;=is; foõf,dj w;ayer ñksia f,dj meñK ksjka wjfndaO lrk ;=re ish¨ nqÿjreka 

oelSu' 

04'ish¨ N+óka yd mdrñ;djka iïmQ¾Kh lsßu ms‚i {dkh ,nd .ekSu' 

05'f,dalfha ish¨ i;a;ajhka nqoaO;ajhg muqKqjd,Su' 

06'f,dalfha úoHdudk iuia; jia;+kaf.a úfYaI;d {dkh ,nd .ekSu' 

07'ish¨ i;=ka Tjqkaf.a is;e;s wkqj i;=gq lsßu' 

08'tl u tl Ndjkdjla mqyqKq lsÍu' 

09'fndaê i;a;aj p¾hd jeãu' 

10'nqoaO;ajhg meñ‚u ms‚i Y%oaOdj" ohdj" ffu;%Sh" odk" Ydia;% {dkh" f,dal {dkh" úkh" 

ku%;ajh" wêl ù¾h yd laIdka;sh jeãu' 

hkqfjkS' fuu oY m%‚Odk jeãu u.ska m%uqÈ;d N+óh fj; meóK th mQ¾Kh fõ' tfukau 

Wla; lreKq ;=<ska m%uqÈ;d N+ñfhys tk úfYaI;ajh m%lg fõ ' 

2' úu,d  

          úu,d hkq ks¾u,;ajhg m;aùuhs' uq,a N+ñh mQ¾K lrk fndaêi;a;ajhkaf.a is;" lh 

yd jpkh hk ;sfodr oi wl=Y, l¾uhkaf.aka iïmQ¾Kfhka u ñ§uhs' fuys we;s úfYaI;ajh 

jkafka uq,a N+ñh^m%uqÈ;d& mQ¾Kh l< ksid Ñ;a; mdßY=oaêh;a" ufkda mdßY=oaêh;a ,en 

fndaêi;a;ajhka lreKdfjka hqla;j wl=i,a l¾uhkaf.ka f;drj msßisÿ is;la we;s ùuhs' 

fuys ;j;a úfYaI;ajhla f,i oi wl=i, ÿre fldg oi l=i, l¾u m:fhys fhfoñka YS, 

mdrñ;dfõ uia;l m%d;a;sh i`oyd lemfjk N+ñhhs' 
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3'm%NdldÍ 

                m%NdldÍ hkq nen,Suhs' m%NdIajr Ndjhhs' fuys úfYaI;ajh jkafka 

fndaêi;a;ajhka wIag iudm;a;sj,g yd i;r n%yau úydr O¾uj,g meñK ldu jdikd  yd 

YÍr ;DIaKd l%ufhka ÿre lrkq ,nhs' tfukau ;j;a iqúfYaI;ajhla f,i laIdka;S mdrñ;dfõ 

j¾Okh we;s jkafka o fuu N+óh ;=< nj oelaúh yel'  

4'w¾Ñiau;S 

                 w¾Ñiau;S hkafkka woyia lrkq ,nkafka È,siSuhs' fuu N+óhg meñ‚ 

fndaêi;a;ajhka fndaê mdlaIsl O¾u yd fndaêi;a;ajhka fndaê mdlaIsl O¾u yd wd¾h 

wIagdx.sl ud¾.h mQ¾Kh lr;s' tfuka u fuys úfYaI;ajh jkafka ù¾h mdrñ;dj l%shd lsÍu 

we;s jkafka fuu N+ñh ;=<§h' ;jo ielh iïmQ¾Kfhkau ke;s fõ' tfy;a úrd.h we;s fõ' 

tfukau fuys tk fndaê mdlaIsl O¾u ySkhdkfha tk tu O¾u yd iudk nj;a tys lsisÿ 

fjkila fkdue;' fuh;a fuys tk tla iqúfYaIs;ajhls'            

5'iq¥¾chd 

               iq¥¾chd hkqfjka woyia lrkq ,nkafka ch .ekSug ÿIalr jQ lghq;a; hkqfjks' 

w¾Ñiau;S N+ófhys mQ¾K l< O¾uhkaf.ka hqla; jQ fndaêi;a;ajhka fuu N+óh u.ska 

fndaêi;a;aj wdf,dalfhka mdm wkaOldrh ÿre fldg lreKdj yd {dkfhka hqla;j ish¨ 

nqÿjrekaf.a wdrlaIdj ,en Nj uqla;sh ,eîug kqjK jv;s' tfukau fuu N+ñfhys 

úfYaI;ajhla we;' tkï" fndaëi;a;ajhka O¾udjfndaO fldg wfkla ish¨u i;a;ajhka 

O¾udjfndaOh lrkq ms‚i fkdfhla úoHdjka mqyqKq lr;s' tfukau fuu.ska iïuq;s jYfhka 

.kq ,nk mrud¾: i;H wjfndaO lr .kq ,nhs'  

6'wNsuqÇ 

              wNsuqÇ hkakfkays w¾:h jkafka bÈßfhys isákafka hkakhs' fuu N+óh u.ska 

ish¨ O¾uhkaf.a mrud¾:h fufkys lsÍfuka fndaêi;a;ajhka fuu N+óh mQ¾K lr;s' tfukau 

fuu N+ófhys iqúfYaIs;djh jkafka fndaêi;a;ajhka ish¨ i;a;ajhskaf.a Y=kH;djh wjfndaO 

lr .ks;s' ;jo i;HdjfndaO l< fndaêi;a;ajhka uq<dfjka ixidr pl%fhys ÿla úÈk 

i;a;ajhka flfrys lreKdj olaj;s' tfukau fuu N+ñfhys ;j;a úfYaI;djhla we;' tkï" 

fuu N+óh ;=<g meñfKk fndaêi;a;ajhka m%{d mdrñ;dj iïmQ¾Kh lr;s' 

7' ¥rx.ud  

                   fndfyda ÿr .shd jQ hk w¾:h ¥rx.ud N+ñh u.ska m%lg fõ' fuu N+óh u.ska 

fndaêi;a;ajhka ij¾{;d {dkh fj; msúfia' ;jo i¾j{;d njg o m;afj;s' kuq;a ksjk 

;j fndfyda ÿrh' Bg fya;=j jkafka ksjka wjfndaO lsßu ms‚i fuu N+ó oyh u iïmQ¾Kfhka 

msßh hq;= neúks' tfukau fuu N+ófha § Y=kH;djh ,en wksñ;a; yd wm%‚ys; ;;a;ajfhka 
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hqla; fj;s' ;jo fuu N+ófha § fndaêi;a;ajre O¾u ldh fufkys lrñka l=i,a lr;s' ;jo 

fuys úfYaI;ajhla jkafka fndaêi;a;ajhka  f,daflda;a;r Ñ;a;fhka hqla; jQj o .Dyjdifhys 

jdih lr;s' ;jo wl=i, uQ, ki;s' tfukau fuys ;j;a úfYaI;ajhla jkafka f,!lsl 

;;a;ajhg meñK ÿla úÈñka ;udf.a mqKH iïm;a;sh f,dalhdf.a ys; iem ms‚i fhdod .ekSu 

Wfoid oi mdrñ;d msÍu ioyd fndaêi;a;ajhka iEu fudfyd;lu W;aiyd lr;s' tfuka u 

fuu N+ófhys ;j;a úfYaI;ajhla jkafka fndaêi;a;ajhka isjq jeoEreï ù¾h jvd" thska Wmdh 

fl!Y,H mdrñ;dj mQ¾Kh lr;s' tfukau fuu N+ófhys ;j;a úfYaI;ajhla jkafka uydhdk 

fndaêi;a;ajhka msßh hq;= m%Odk mdrñ;d ih msÍu hq;= jkafka fuu N+ófhs § h'  

8' wp,d  

                 wp,d hkq fkdfi,aùuhs' tfukau fuu N+ófhys úfYaI;djh jkafka 

fndaêi;a;ajhka fï N+ófha § ish¨ f,!lsl ;;a;ajhkaf.a h:d¾:h wjfndaO lr" wkq;am;a;sl 

O¾u laIdka;sh jQ f,daflda;a;r ;;a;ajhg m;a ùuhs' wkq;am;a;sl O¾u laIdka;sh hkqfjka 

woyia lrkq ,nkafka úYajfha lsisjla lsisjl= úiska ks¾udKh lrk ,oaola fkdjk nj;a" 

ish,a, mrudKq ixl,kfha iajNdjh ksid ksIamdokh jQ njh' ;jo fuu N+óh mQ¾K lrk 

fndaêi;a;ajhka fï úYajh Y=kH nj oek .ks;s' ;jo ksjk i`oyd ÿre l< hq;= laf,aY O¾uhka 

;j;a fkdue;s nj oek .ks;s' ;jo fuys ;j;a úfYaI;ajhla f,i fndaêi;a;ajre O¾u ldh 

yd tlaù oi jeoEreï jQ ;:d.; n,h W;amdokh lrkq ,eîu oelaúh yel' 

9' idOqu;S 

                    idOqu;S hkq hym;a kqjK we;s hkakhs' fuys we;s úfYaI;ajh jkafka 

idudkH ukqIH {dkfhka wjfndaO l< fkdyels iuHla iïfndaêh wjfndaO l< 

fndaêi;a;ajfhda th iïmQ¾Kfhka m%;sM, ,enqfjda fj;s' fuu N+óh u.ska ksjk idlaId lsßug 

<.d fjkjd fiau i;a;ajhskag O¾u foaYkd lsßu ms‚i w¾:" O¾u" ksrela;s yd máNdk hk 

m%;siïNod ms<snoj {dkh wjfndaO fj;s' fuh;a fuu N+óh ;=<ska m%lg fjk iqúfYaIs;djhla 

f,i fmkajd Èh yelsh'  

10'O¾u fï>d 

   fuys w¾:h jkafka oyï j<dl=¿ hkqfjks' fndaêi;a;ajfhl= ùug iïmQ¾K l< hq;= wjidk 

u N+óh f,i fuh ye`Èkaúh yelsh' fuu N+óh iïmQ¾K lsÍu u`.ska ish¨ mdrñ;d O¾uhka 

iïmQ¾K fldg ish¨ fndaOHx.f.ka o mßmQ¾K fj;s' fuys úfYaI;ajh jkafka ;:d.; 

;;a;ajhg meñK wjidk ùuhs' tfukau il, úê fÉ;kdjka oeka mj;skafka nqoaO N+ófha h' 

il, laf,aYhka ÿre fldg" nqoaO N+óhg m;a fndaêi;a;ajhka p;=¾ ffjYdroH {dkfhka hqla; 

fjhs' fuys úfYaI;ajh jkafka fuu N+óh iïmQ¾Kh lsßu u.ska O¾u ldh yd tlaùuhs' 

tfukau fuysÈ oelaúh hq;= lreKla f,i oY N+ó hkafkys od¾Yksl w¾:hla we;' tkï" 

;;a;ajh hkakhs' by; oY N+ó u`.ska m%ldYs; jkafka fndaêi;a;ajhka úiska nqÿ ùug fmr 

l%udkQl+,j meñ‚h hq;= ;;a;ajhka oyhla f,ih ' ;jo fhda.djpdr iïm%odhg wh;a .%ka:j, 



54 
 

 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

fuu N+ó fhda. l%uhla nj u; olajd we;' ;jo fuys ;j;a úfYaI;ajhla jkafka f:rjd§ 

iïm%odh ;=< tk fidajdka wd§ ud¾. M, fï oYN+ó yd hï iudklula mj;sk njhs' Bg fya;=j 

jkafka tu ud¾. yd M, laISKdY%j mqoa.,hdf.a ;;a;ajhka m%ldY jk neúks' fuu iïm%odfhys 

tk oY N+ó yd;amiska u fjkia jQ ixl,amhla nj mejish hq;=h' Bg fya;=j jkafka 

fndaêi;a;ajhka úiska fndaêhdkh wjfndaO lsßu ioyd fuu N+ó l%udkQl+j mQ¾Kh l< hq;= 

neúks'  

iudf,dapkh  

 by; lreKq ;=<ska uydhdk iïm%odfhys tk oY N+ó ms<snoj;a" tajdfha we;s úfYaI;ajh 

ms<sn`oj;a hk  lreKq ldrKd ukdfldg m%lg fõ' ;jo uydhdk fn!oaO iïm%odh hkq ckm%Sh 

nqoaOd.u iu.ska jHdma; jQ iïm%odhls' flfia fj;;a fuu iïm%odh fjkia wdldrhlska ;u 

b.ekaùï yd m%;smodjka fmkajd § we;' tfukau uydhdk fndaêi;a;ajhl= úiska nqoaO;ajh 

wjfndaO lsßu ms‚i wksjd¾fhka u iïmQ¾Kh l< hq;= m%;smodjla f,i fuu oY N+óyQ fmkajd 

Èh yels njhs'  

wdka;sl igyka  

oY N+ñl iQ;%h" 155 msg 

uydhdk f:rjd§ fn!oaO o¾Ykh" 383 msg 

,laÈj uydhdk woyia " 181 msg 

 

wdY%s; .%ka: 

 

m%d:ñl uQ,dY% 

oY N+ñl iQ;%h 

O¾uisß".=Kmd,'^2002&" ,xldj;dr iQ;%h"^mß&" fld,U( jhs'tka'm%skagia' 

 

oaú;Shl uQ,dY% 

idikr;k ysñ" fudrgqfõ'^1962&" ,laÈj uydhdk woyia" fndr,eia.uqj( iS$i ^fm!oa& úisÿkq 

m%ldYlfhda' 

.uf.a" tia'whs' ^2014&" uydhdk f:rjdÈ fn!oaO o¾Ykh" l;D m%ldYkhls' 

uydpd¾h wNhjxY" lms,'^1999&" fn!oaO wOHhkh" fld<U( weia'f.dvf.a m%ldYlfhda 
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m%;HlaIh" wkqudkh" iy ixjdlHh ms<sn`o úuiqula 

An Analysis of Perception, Inference and Syllogism 

Y.M. Janaka Priyadarshana Dissanayake 

Buddhist & Pali University of Sri Lanka 

 
 

oekqu yg.kafka flfiao@ hk .eg¿j;a" yg.kakd oekqfuys iajNdjhka" iy oekqfï jmißfhA 

m%dud‚l;ajh ms<sn|j úu¾YkYS,S ùu Wfoid;A" ilialr we;s od¾Yksl úêl%u moaO;Ska folla 

yuqfjhs1¡ bkA tlla ngysr od¾Yksl Ñka;k m%jdyhg wh;a jk w;r" wm wjOdkhg k;=jk 

wfkla moaO;sh Ndr;Sh od¾Yksl Ñka;k Odrdjg wh;a fjhs¡ zz{dk óuxidZZ hkq Ndr;Sh 

Ñka;k Odrdjg wh;a oekqï moaO;s .fõIKh i|yd úúO od¾Yksl .=rel=,hka fj;ska odhdo 

jQ l%ufõohkaf.a tl;=j y÷kajk fmdÿ kduhhs¡ fulS Ndr;Sh {dk óuxidjg wh;a Wm 

l=,lhka jk m%;HlaIh (Pereepion) wkqudkh  (Inference) iy ixjdlH (Syllogism) ms<sn|j 

ir, ye¢kaùula isÿlsÍu fuu ,smsfhys wruqK fjhs¡  

bkaøsh mxplh u.ska ,nd.kakd jQ {dkh2 m%;HlaIh kñka ye¢kafjhs¡ oekqu 

,nd.ekSu i|yd wjYH  fya;=jla fyj;a m%udKhla jYfhka m%;HlaIh ms<sn|j mq¿,a fukau 

ildrKslj idlÉPdjg n÷ka j we;af;a fmrÈ. od¾Yksl Ñka;k Odrdjg wh;a woaú;Sh 

od¾Yksl iïm%odhh jk Ndr;Sh Ñka;kh ;=<h hkq wújdod;aul ldrKdjls¡ ngysr 

Ñka;lhskao fï ms<sn| hï wOHhkhl ksr jqj;a th idl,Hfhka mßmQ¾K jqjla fkdfõ hehs 

úúO úfõpk t,a, fõ¡ Ndr;Sh o¾Yk b;sydih ;=< fulS idlÉPd isÿjQ m%Odk;u md¾Yj 

folla jYfhka od¾Ykslhska iy ffkhdhslhka biau;=lr fmkajdÈh yelsh¡ m%;HlaIh fyj;a 

oekqu ,nd.kakd ud¾.hla jYfhka tys we;=<;a ixl,am ms<sn|j úúO idlÉPd isÿù ;sfí¡ 

m%;HlaI ixl,am (The concepts of perception) yg.ekSu i|yd n,mdk ,o m%n,;u fukau 

mdoluh uQ, fya;=j jYfhka bkaøsh yd úIh jia;= ikaksl¾Ih fyj;a bkaøsh - úIh jia;= 

>gKdj hk ;;a;ajh y÷kd.; yels fõ¡ ffkhHdhslhska ffjfYAIslhskA fukau  {dk 

óuxid;aul .=rel=,hg wh;a ish¿ od¾YkslhskAf.A tAlu;sl ms<s.ekSu jkafka o tlS bkaøsh 

yd úIh jia;= ikaksl¾IK ixl,amhhs¡ m%;HlaI ixl,amh yg.ekSug mdol jQfha >gkdj 

ms<sn| meyeÈ,s lsÍï nj ksielh3¡  

tA ms<sn|j WlA; i|yka l< od¾Yksl iïm%odhhkag wh;a uQ, iQ;%hkays mq¿,a whqßka 

ixjdohg ,laù ;sfí¡ —úIh jia;=j˜ ms<sn|j úúO ye,yemamSï o isÿj we;s nj fmkShhs¡ Bg 

n,mE m%uqL;u fya;=j jQfha —Tjqfkdjqka  úiska oekgu;a ms<s.kakd bkaøSh m%;HlaIfha ksjerÈ 

nj fyj;a i;H;djh4˜ iq/lSfï wjYH;djhhs¡ tA wdldrfhka —bkaøSh m%;HlaIfha i;H;djh 

iq/lSfï wjYH;djh˜ fjkqfjka fmkS isàfï§ ú[a[dk jdoh fyj;a wd;au LHd;sh5 m¿ÿfõh 

hk ;¾lh bÈßm;a jQ w;r" i;H jYfhkau Wla; ldrKdfõ§ ú[a[dk jdoh LKavkh úh¡ 
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—wd;au LHd;sh˜ hkq fn!oaO fhda.dpdr ú[a[dkjdofhka mek ke.s woyils¡ mqoa., 

ika;dk.; woyia ud;%hla Tyqf.ka wkH jQ ̂ mßndysr& úIh jia;=jl iajrEmfhka m%lafIamKh 

ù meñŒu hkq úm¾hhls¡ tlS úm¾hh wod, mqoa.,hd uq,a fldg.ksñka yg.kakd jQ ;;a;ajhla 

fyhska ^mqoa.,dkqnoaO& Bg wd;au LHd;s hehs jHjydr flf¾¡ 

kHdh iQ;%d.; ks¾jpkfha § m%;HlaIh hkak ldrKd ;=klg hg;aj bÈßm;a lr 

;sfnhs¡ tA ldrKd ;%s;ajh wrNhd —jHjidhd;aul˜ —wjHmfoaYH˜ iy  —jHdNspdÍ˜ hk jpk 

;%s;ajh Ndú; fldg ;sfnhs¡ lsishï úIh jia;=jla hï wdldr bkaøshla iu. .eàu fya;=fjka 

yg.kakd ksYaÑ; Ndjfhka hqla; jQ fyj;a -jHjidhd;aul¦ kï lsÍulska oelaùug fkdyels 

jQ fyj;a wjHmfoaYH" tfukau ks¾joH jQ fyj;a jHdNspdÍ {dkh m%;HËh kñka ye¢kafjhs 

hk tlS kHdh iQ;%d.; ks¾jpkfha ixlaIsma;hhs¡ hg i|yka lrk ,o ksYaÑ; fyj;a 

jHjidhd;aul hk ixl,amh meyeÈ,s lsÍu i|yd WodyrKhla fhdod.kq jà¡ hï újD; 

meyeÈ,s ia:dkhl isg wkka; ÿr n,k wfhl=g lsishï o¾Ykhla fmkS hhs¡ tlaflda j,dl=¿ 

iuQyhla úh yelsh¡ ke;akï l÷mx;shla úh yelsh¡ kuq;A ksh; jYfhkau o¾Ykh jkafka 

l=ulaoehs Tyqg meyeÈ,s ke;' tu wjia:dfõ§ Tyqg we;s jkafka ksYaÑ; fkdjQ fyj;a 

jHjidhd;aul fkdjQ {dkhls' wjHmfoaY hkq hï wdldr ^wod<& úIh jia;=j ms<sn|j 

m%;HËfhka ,nd.kakd jQ {dkh" Bg wdfrdamKh lrk ,oaod jQ iïuq;s kduh yd wiïndis; 

nj hk w¾:h biau;= lrkakls' hïfia w¾:fhka bj;g .uka lrk hk woNH iïmdokh 

lrkafka o" tA jkdys jHdNspdÍ kï fjhs'  jHdNspdÍ hkafkys m%;súreoaOd¾:uh  fhÿu jkafka 

—wjHNspdÍ˜  hkakhs' tkï hïfia h:d¾:fhAu /£ isákafka o"  h;d¾:fhka bj; fkdhkafka 

o" túg th wjHdNspdÍ hk w¾:h iïmdokh lrhs' WodyrK jYfhka olajkafka kï —ñßÕ=j˜ 

c,h fuka fmfkk wjia:djla i<luq'  

ñßÕ=j ÿgq wjia:dfõ§ c,h ms<sn| ix{djla yg.kS' tkï c,h ms<sn| oekSula fyj;a 

{dkhla yg .kS' kuq;a tA oekqu m%;HlaI jqjla fkdfõ' ulaksidoh;a i;H jYfhkau ta c,h 

fkdjk neúks' 

{dkh" bkaøsh m%;HlaIh ms<sn|j nqÿiuh mq¿,a ixjdohl fhfohs' {dkh fyj;a oekqï uÜgï 

ms<sn|j idlÉPd lsÍfï§ iØaØd6" úØaØdK7" mØaØd8" mßØaØd9" wNsØaØd10" wØaØd hkd§ 

m¾hdhhka iuqodhhla bÈßm;a fldg ;sfí' uydfõo,Ay iQ;%fha § iØaØd hkafkys w¾:h uyd 

fldÜÀ; ysñhka úiska idßmq;a; ysñhkaf.ka úuiQ wjia:dfõ§ túg idßmq;a; uyry;ka 

jykafia úiska ,nd fok  ms<s;=r jkafka —ye¢k .kS hk hï fya;=jla fõo thu iØaØd kï 

fõ11˜ hkakhs' 

yskaÿ kHdhjd§ka o m%;HlaIh ms<sn|j úi,a mrdihlska idlÉPd fldg ;sfí' th uQ,sl jYfhka 

fldgia follg fnod oelaúh yelsh' m<uq l%uh hgf;a fulS m%;HlaI ixl,amh fldgia 

follg fnod olajd ;sfí' tkï f,!lsl m%;HlaIh iy wf,!lsl m%;HlaIh hkqfjks' f,!lsl 

m%;HlaIfhao fn§ï folla olaj;s' ndyH m%;HlaIh iy udki m%;HlaIh hkqfjks' wf,!lsl 

m%;HlaIho fldgia ;=klg fnod idlÉPd lrk wdldrhla oelaúh yelsh' idudkH ,laIK 

m%;HlaIh" {dk ,laIK m%;HlaIh iy fhda.c m%;HlaIh hkqfjks' by; ndyH m%;HËh hkq 

bxøsh mxplh fyj;a wei" lk" kdih" Èj YÍrh flakaøfldg .ksñka yg.kakd jQ oekquhs¡ 
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uki iy wd;auh w;r .eàu fya;=fjka yg .kafka udki m%;HËhhs¡ idudkH ,ËK 

m%;HËh hkq lsishï ;;a;ajhlg iycfhkau Wreu jQ idudkHlrKsl wjia:djls¡ kso¾Ykhla 

jYfhka —ñksia j¾.hdg˜ Wreu jQ —ukqIH;ajh˜ hkak y÷kajdÈh yelsh¡ lsishï oDv jia;=jl 

fN!;sluh ieleiAu fyj;a iliaùfï iajrEmh wkqj tys ndysr iajrEmfhka o¾Ykh ùfï§ 

wod< jia;=fõ j¾Kh" .kaOh" ri" ´cd hk ;;a;ajhka m%;HË fõ12¡ ;j;a meyeÈ,s lsÍul 

fhfokafka kï hï jia;=jla weig olsk laIKfhysu wmg tys iqj| m%;HË fõ hehs is;kak¡ 

bkamiq  ld,hl§ tla jia;=j kej; o¾Ykh ùu;A iu. plaIqqi m%;HËh yg.kakd nj 

ffkhdhslhskaf.a w¾: oelaùuhs¡ tys w¾:h kï w;S; w;aoelSula u.ska we;sjk {dkh 

uq,afldgf.k j¾;udkfha wod, w;aoelSu yd iïnkaO {dkhla yg.kakd njhs ¡th 

ffkhdhslhskaf.a {dk ,ËK m%;HËhhs¡  

fhda.c m%;HËh hkqfjka oelafjkafka Wiia {dkh yd iïnkaê; m%;HlaIhls¡ 

fhda.Ska i;= n,fhka Tjqkag ff;%ld,j¾;Sj hï hï foA yefÕa" fmfka" th fhda.c m%;HËhhs¡ 

yska¥ kHdhjd§kaf.a m%;HËh fojoEreï nj m%ldY lf<uq¡ m<uq wdldrh ms<sn|j meyeÈ,s 

lrk ,oS¡ fojk fn§ug wh;a jkafka ks¾úl,am" iúl,am iy m%;HdNs{d hk wjia:d ;%s;ajhhs¡ 

ks¾úl,am m%;HËh iy iúl,am m%;HËh wfkHdakH jYfhka iïnkaO fõ¡ ulaksido 

h;a ks¾úl,am m%;HËhla we;s fkdù iúl,am m%;HËhla yg fkd.kakd neúks¡ tfyhska tu 

m%;HË m%fNao fol wfkHdakH jYfhka noaOjQjdyq fuka hï jia;=jl ir< fN!;sluh 

;;a;ajhka rys;j uQ,sl jYfhkau bkaøshhkag f.daprùfï ud;%h ks¾úl,am m%;HËh kñka 

ye¢kafõ¡ fuys§ fN!;sluh iajrEmh hkq È." m<," Wi" .eUqr wdÈhhs¡ ks¾úl,am m%;HËh 

yg.;a miq iúl,am m%;HËh yg.kS¡ ks¾úl,am m%;HËh hïfia ygfkd.kafkao" tfiau 

ksh; jYfhkau iúl,am m%;HËho ygfkd.kafkAuh¡ m%;s¬wNs uQ,hkaf.ka iqieÿKd jQ 

m%;HdNs{d m%;HËh NdId fhÿu mßÈu ks¾jpkh l< yelsh¡ mQ¾j wjia:djl bkaøsh f.dapr 

jQ hula fyda hfula" kej; jrla yuqjQúg fï jkdyS wij,a wjia:dfõ § yuqjQ" ÿgq mqoa.,hd 

fyda jia;=jh hkqfjka y÷kd .ekSuhs¡ 

fn!oaO kHdh Ydia;%fha tk m%;HËfhA m%fNaolrKh isõjeoEreï fjhs¡ 

01¡ bkaøsh {dkh  

02¡ ufkda ú[a[dKh  

03¡ wd;auixfõok {dkh  

04¡ fhda.S {dkh  hkqfjks¡ 

bkaøsh {dkh hkq mxfÉkaøshka jk plaLq" fida;" >dk" csõyd" ldh" uk hk 

bkaøshhka u.ska ,nd.kakd oekquhs¡ uÊ¯u ksldfha uyd y;aÓmfodamu iQ;%fhys oelafjk mßÈ 
bkaøsh {dkh we;s ùu i|yd lreKq ;=kla iïmQ¾K úh hq;=hs¡ 

01¡ wmßNskakj mj;sk wNHka;r bkaøsh¡ 

02¡ rEm Yío" .kaO" ri iam¾Y hk wruqKq ^ndysr wdh;k& 

03¡ udkisl wjOdkh 
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—uyfKks weio rEmh o m%;H fldg f.k wei iïnkaO ú{dKh Wm§¡ fï ;%s;ajfha 

tlaùu iam¾Yh fjhs' iam¾Yh m%;H fldg f.k fõokdj fjhs¡ hula úkaokh lrkafka o th 

oe.kafkah¡ hula oek.kafka o th .ek ú;¾l lrkafkah" hula .ek ú;¾l lrkafkao tA 

.ek mÉpqmamkak fjhs' hula .ek mÉpqmamkak we;s lr.kafka o" w;S; wkd.; yd mÉpqmamkak 

weig f.dÿrejkakd jQ úIhhka iïnkaO ixl,amhla Tyq hgm;a fldgf.k ke.S isà˜                                                                                             

 kHdh ìxÿfõ m<uqjk mßÉfþofhys i|yka jk m%;HËfha m%fNao i;r fn!oaO 
ffkhdhslhskaf.a by; lS m%;HË i;ru ñi fjklla fkdfõ¡ 

by; i|yka lrk ,o ish¿u m%;HËh iïnkaO ffioaOdka;sluh m%fNaohka fN!;sl 

iy mdrfN!;sl jYfhka fldgia folla hgf;a ix.%y l< yelsh¡ t;ek§ ndyH m%;HËh" 

ks¾úl,am m%;HËh" iúl,am m%;HlaIh" m%;HNs{ m%;HËh iy bkaøSh m%;HËh hk 

m%;HËhkA —fN!;sluh˜ jYfhka ie<lsh yels w;r" wfkl=;a m%;HËhka mdrfN!;sl 

m%;HËhka jYfhka ie,lsh yelsh¡ fuys,d mdrfN!;sl m%;HlaIhg wod, iqúfYaIS ldrKdj 

jkafka tu.ska fjfiiskau wd.ñl wkqN+;shla13 bÈßm;a ùuhs' fldhs yeá fj;;a f.!;u 

nqÿrcdKka jykafia iy kQ;k ufkda úYaf,aIKjdÈ úoHd{hskaf.a m%;HlaIh ms<sn| 

kHdhd;aul ldrKd ie,ls,a,g .ekSfï§ tAjd —wdkqNúl m%;HlaIuh ú.%yhla˜ flfrys fhduqj 

we;s wdldrhla fmfkkakg ;sfí' úfYaIfhkau fn!oaO o¾Ykhg wh;a {dk úNd.h mqoa., 

flakaøShj ixprKh jk m%;HlaIuh ;;a;ajhls' nqÿrÿka w;ska m%;slafIam jQ we;eï u;jdo 

j¾;udk hq.hgo wod,h' úYajdih yd Nla;sjdofhka úks¾uqla; jQ ;;a;ajhla f,i 

fn!oaOd.fï {dk úNd.h fmkajdÈh yelsh' 

wkqudk ^{dkh& hkq oekqu ,nd .ekSfï ;j;a l%uhls' wkqudk {dkh mj;skafka 

tla;rd idfmalaIluh ;;a;ajhla u;h' tkï idOHh iy fya;=j hk ldrKd foflys 

wfkHdakH in|;djh u;h' idOHh hkq ;yjqrel< hq;= ldrKdj fyda isoaêhhs' wod, ldrKdj 

iy fya;=j w;r iïnkaO;djh wúÉðkakj  mej;sh hq;=h' tu wúÉðkakj iïnkaO;djh 

wrNhd o¾Ykfha§ —jHdma;s˜ hk kduh Ndú; fjhs' WodyrK jYfhka —hï m%udKhl fyda 

f;;ukhla mj;sk ish¨ ia:dkhkays ljr fyda Ydl .yKhla mj;S˜ fuys,d f;;ukh;a 

Ydlhkaf.a meje;au;a w;r wúÉðkak in|;djhg by; lS —jHdma;s˜ hk kduh Ndú; fõ' 

 ffjfYaIsl iQ;%% kï .%ka:fha § wkqudkfha m%fNao folla fmkajd § ;sfí' 

 

tkï "   

              01'  oDIag ,sx. wkqudkh 

02' woDIag ,sx. wkqudkh hkqfjks' 

 

uydpd¾h tia' tï' Ô' ùrisxyhkag wkqj fuys ,sx. hkqfjka olajd we;af;a fya;=j ms<sn|j jQ 

{dkhhs' ta wkqj fya;+fõ oDYH" woDYH Ndjh uq,alrf.k mokï lrf.k wkqudkfha oDIag-

woDIag Ndjfha m%fNaolrKh yg.kakg we;ehs fmkajd Èh yelsh'  
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YLr kï wdpd¾hjrhdf.a —úuxid NdIHh˜ kï .%ka:fha§ wkqudkfha m%fNao folla 

fmkajd § ;sfnhs' tkï 

01'm%;HlaIf;da oDIag iïnkaO 

02'idudkHf;da oDIag iïnkaO hkqfjks' 

m%;HlaIf;daa oDIag wkqudkh hkakg WodyrK jYfhka —hï ;ekl ÿula o¾Ykh fõo" 

t;ek ksielju .skakla mj;S˜ hkd§ ks.ukhg meñŒu fmkajdÈh yelsh' YLrdpd¾h jrhdg 

wkqj idudkHf;dA oDIag wkqudkh pkaøhdf.a p,kh wdY%s;j meyeÈ,s l< yelsh' tkï pkaøhd 

úúO wjia:dj, úúO ia:dk.;ùï fmkakqï lrhs' hï jia;=jla ia:dkSh jYfhka fjkia 

jkafka kï tys w¾:h jkafka tlS jia;=j p,kh jkafkah hkakhs' ta wkqj pkAøhd p,khfõ 

hkAk wkqudk lrkafkakï th idudkHf;da oDIag kï fõ'  

               f.!;u wlaImdohkaf.a wkqudkh ms<sn| bÈßm;a lsÍu by; ;;a;ajhkag jvd 

;rula fjkia fõ' Tyqf.a kHdh iQ;%fha§ ;%súO wkqudkhlA ms<sn| woyilA biau;= fõ' 

 tkï"  

 01'mQ¾jj;a wkqudkh  

02'fYaIj;a wkqudkh 

03'idudkHf;da oDIag wkqudkh hkqfjks' 

   

hï fia fya;=jla ms<sn| oekf.k tys M,h ms<sn| wkqudk lrkafka o" tfia ,nk wkqudkh 

mQ¾jj;a wkqudkh kï fõ' WodyrK jYfhka wdldYfha l¿ j,dl=¿ oel iaj,am fudfyd;lg 

miq jeis m;s;jkafkah hk wkqudkh fmkajdÈh yelshs' wjfYaIuh øjHhka fyda ldrKdjka 

ms<sn|j wkqudk lr tys uq, isoaëka ms<sn|j we;s lr.kakd jQ wkqudkh fYaIj;a wkqudkhhs' 

hï fia c,h fndrù ievmyr iys;j fõ.fhka .,d nisk .x.djla oel by< m%foaY j,g 

jeis m;s;ù we;ehs wkqudk lrkakdla fuks' f.!;u wlAImdohkaf.a wkqudkh ms<sn| f;jk 

j¾.SlrKh fyj;a idudkHf;dA oDIag hkak YLrdpd¾h jrhdf.a {dk óuxid NdIHfhA tk 

idudkHf;da oDIag wkqudkhg idl,Hfhkau iudk fõ' 

 

 wdpd¾h m%YiA;mdohka Ndr;Sh wkqudk ;¾lhkA ms<sn| ú.%y lsÍfï§ kejqï woyila 

bÈßm;a lrhs' wkqudkhlg t<öug fyda wkqudkhla me,mÈhï ùug n,mdk fya;= fyj;a 

,sx. folla Tyq bÈßm;a lrhs' tkï  

 

01' oDIag 

02' idudHf;da oDIag jYfhks' 

 hï kso¾Ylhla u.ska {dk m:hg yiqjQ foh;a" idOHuh fyj;a ;yjqre l< hq;= 

ldrKdj;a hk foflys iajNdjhka f.a iudk;ajhka bkaøsh f.daprjk wjia:dfõ§ yg.kakd 

jQ wkqudkh oDIag wkqudkh fõ hehs m%Yia;mdohka lshd isá WodyrK jYfhka —rYañh we;af;a 

.skakguh˜ hk  oekSug wkqrEmj rYañhla iys; hï jia;=jla ÿgq flfkysu .skak yd ine|s 

wkqudkhla yg.kS' wdpd¾h m%Yia;mdohka fojkqj bÈßm;a lrkafka idudkHf;da oDIag 
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hkakhs' WodyrK jYfhka —oekgu;a wm ;=< wkqN+;su;aj mj;ssk hï hï ldrKdjkaf.a 

wdOdrfhka wmf.a wkqN+;shg fï olajd ljrdldrj fyda yuq fkdjQ foa ms<sn|j wkqudkd;aul 

{dkh ,nd .; yelsh˜ hk woyi fmkajdÈh yelsh' hïfia mDÓúhg iEu w;skau iudk 

;;a;ajhka mj;sk .%yf,dalj, ksh; jYfhkau Ôjh mj;skafka hehs wkqudk lsÍug iudkh' 

uydpd¾h tiA' tï' Ô' ùrisxyhkag wkqj úúO fN!;sluh l%shdldß;ajhka yd iu.dój" Bg 

wkqrEmuh m%;sM, ^M,& ,nkafkahehs iajlSh w;aoelSï ud¾.fhkA wjfndaO lr.;a mqoa.,hd" 

;mia /lSu u.skao ;mig wkqrEmh M, ,efnk nj wkqudk lsÍug fm<öu idudkHh' 

 wdpd¾h jiqnkaOq kï fY%aIaG uydhdksl mçjrhd wkqudkh iïnkaOfhka iAj-mr 

m%fNaohlA bÈßm;a lr ;sfí' miqj wdpd¾h Èkakd.hkAo tu wjia wjOdkhla fhduq lr we;' 

tlS wkqudkfhA iAj-mr m%fNAo kï":djka fol ms<sn|j oeä  

01' iajd¾:dkqudkh 

02' mrd¾:dkqudkh 

hk m%fNaohka folhs' fuhska iajd¾:dkqudk hkq iajlSh Ñ;a; ika;dkfhka yg.kakd jQ 

tlÕ;djhls'   hï wdldrhlska ;ud ;udgu im: lr .ekSuls' fuh idl,Hfhkau ndysrj 

fkdfmfkk mqoa.,dkqnoaO jQ ;;a;ajhls' hfula hïfia ndysr mqoa.,hska fyj;a wkHhska i|yd 

ljrdldr fyda wkqudkhla bÈßm;a lrkafkao" th jkdyS mrud¾:dkqudkhhs' 

ixjdlHh hk ixl,amh ms<sn|j idlÉPdjg n÷ka lsÍfï§ th —i;Hh˜ iuÕ iïnkaO 

jk nj fmfka' ulaksidoh;a" ffkhHdhslhska úiska i;Hh biau;= lr.ekSu i|yd Ndú; 

lrk ,o tlu l%uh jQfha ixjdlHh l%uhhs' hula ixjdlHh l%uj;aj bÈßm;a lsÍu;a iu.u 

tys m%;sM,hla jYfhka  

—kHdhh˜ hk iïm%odhh we;súh' —kHdh˜ Yíod¾:h jkafka fya;=jdofha ye¢kaùuhs' 

h{j,AlHh g wkqj kHdh hkq m%Odk úoHd ody;frkA tll s14' miqld,Skj —kHdhh˜ úoHdjla 

jYfhka ckm%sh jQ wdldrh uydNdr;h" moaumqrdKh" u;aiH mqrdKh jeks .%ka: mßYS,kfha§ 

ukdj m%lg fjhs' fmr oelajQ wdldrfhka —wjhj mylskã  hq;= ixjdlHfhA wdOdrfhka i;Hh 

msßlaiSfï l%uh m%Njh jQfha kHdh Ydia;%h wdrïN ùu;a iu.uh' i;sYapkaø úoHdN+IKhkag 

wkqj kHdh iQ;%fhys fm!rd‚l mdGhka rpkd jQfha l%sia;= j¾I 100-150 ;a w;r úh hq;=h' miq 

ld,Skj úúO od¾Yksl iïm%odhhka mek k.s;au yskaÿ kHdh Ydia;%h" ffck kHdh Ydia;%h 

iy fn!oaO kHdh Ydia;%h hkqfjka fldgia ;=kla jYfhka ixj¾Okh jQ w;r tlS kHdhka 

ld,djfrdaOhg wkqrEmj m%dÖk fyj;a mer‚ kHdhka iy kjH fyj;a w¨;a kHdhhka 

hkqfjka fldgia folla hgf;a ix.%y úh' 

  ixjdlH hkakg m¾hdh lsysmhls' ixjdlHh hkq jdlHhhs' flfia jdlHhlao m[ap-

wjhj-Wmamkak jdlHhhs' fuh kHdh kñkao mrd¾:dkqudk kñkao ye¢kafjhs' ixjdlHfhys 

fldgia fyj;a wjhj myla we;snj by; lS m¾hdi ú.%y jelsfha oS fmkS hkakg we;' tAjd 

tlsfkl olajkafkakï"  

i. m%;s{d  

ii. wmfoaY ^fya;=& 

iii. oDIagdka; fyj;a kso¾Yk 
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iv. wkqiïnkaO fyj;a Wmkh 

v. m%;Hdïkdh fyj;a ks.ukh 

ixjdlHfha m<uq wx.h jk m%;s{dj u.ska woyia lrkafka wkHhkag oekqu ,nd§uhs¡ oekqu 

,nd .ekSug Wmldr jk wx.hla neúka tys mru úYajdihla fyj;a ì| fkdjefgk iq¿ 

;d¾lsl .uH;djhlska hqla; úh hq;=uh¡ wmfoaY fyj;a fya;= hkq ixjdlHfha fojk wx.hhs¡ 

wkqudkfhys mefkk úfYaIs; ,laIK W¨mamd oelaùu fya;= kï fõ¡ wkqudkh u.ska hula 

;yjqre lrkakg W;aiy .kafka kï fya;= fyj;a wmfoaYh mqrdjgu úisr me;sr ;sìh hq;af;a 

Bg mdlaIsl jQ ^imlaIsl& lreKq mu‚¡ m%;súreoaO ;;a;ajhkag mlaImd;s lsisjla tys fkd 

mej;sh hq;=uh¡ f;jk wx.h jk oDIagdka;h fyj;a kso¾Yk hkak fldgia follg fnfohs¡ 

tkï wkajh fyj;a idrO¾uH WodyrK iy ffjO¾uH fyj;a jH;sf¾luh WodyrK 

hkqfjks¡ ffjO¾uH WodyrKh u`.ska wkqudkhg ksrka;r in|;djhla ke;s ;;ajhka ms<sn|j 

wjOdkh fhduqlrjhs¡ idrO¾uH WodyrKh  tjekakla fkdfjhs¡ tu.ska wkqfïhh iu`. 

ksrka;rfhkau iïnkaO jk ;;ajhka ms<sn| ;yjqre jk wdldrfha WodyrK olajhs¡ Wmkh 

fyj;a wkqiïnkaO hkq wkqfïhfhys iEu úgu ixjdlH u.ska wkqudkd;aul ks.ukhla 

we;slr .ekSfï wdOdrlh jk ,sx.h mj;sk nj bÈßm;a lsÍuhs¡ ks.ukh u.ska m%;s{dj iaÓr 

úYajdihla iuÕ kej; m%ldY flf¾¡ ks.ukh hkak mßiudma; jdlH hkqfjka 

ye¢kafjkafkao tfyhsks¡  

ixjdlHfhA wjhj my Ndú; lrñka m%;scdkkd;aulj fukau m%;s fYaOkd;aulj o woyia 

;yjqre l< yelsh¡ jd;AiHdhkhkaf.a ixjdlHfhA m%;scdkl iy m%;sfYaOk iajrEm fol úuid 

n,uq¡ —Yíofhys wks;H;djh˜ ms<sn|j ;yjqre lrkafka kï( 

 

01& m%;scdkkd;aulj 

I. Yíoh wks;Hhs¡  

II. Yíoh yg .ekSu ,laIK fldg we;¡ 

III. YíofhysjQ ish,a, wks;Hh 

IV. Yíofha O¾u;djhla jkafka yg.ekSuhs 

V. tfyhskau Yíoh wks;Hhs¡ 

 

02&  m%;sfYAOkd;aulj 

I. Yíoh wks;Hhs  

II. Yíoh yg .ekSu ,laIK fldg we; 

III. wd;aukaa jeks yg.ekSu ,laIK fldg fkd.kakd foA ks;Hhs 

IV. yg fkd.ekSu Yíofha O¾u;djhla fkdfõ 

V. Yíoh yg.ekSu ,laIKhla fldg mj;sk ksid ksid wks;Hhs  

VI. Ndr;Sh {dk óuxidj ms<sn|j mq¿,a ú.%yhla lsÍu mrudhqIAl hful=f.a Ôú; 

ld,h mqrdjg jQj;A isÿ l< yelalla fkdfõ¡ th t;rï Ndr¥r l¾;jHls¡ flfia   
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fj;;a m%;HËh" wkqudkh iy ixjdlH ms<sn|j flá kuq;a m%udKd;aul 

ye¢kaùula isÿlsÍu fuys wruqK úh¡ 

 

wdka;sl igyka iy mßYS,s; .%ka: kdudj,sh 
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Y=kH;ajfha od¾Yksl;ajh ms<sn| udOHulhkaf.a oDIaáh ms<sn`o úuiqula 

An Analysis of the View of Madyamika Tradition on Philosophy of Sunyatha  

S.A.S.Chathurika   

Faculty of Buddhist Studies, Nagananda International Buddhist University 

 

 zzTn ud fj; j;=r msmdidfjka meñK msßisÿ j;=r fldamamhla b,a,k úgl uu ta j;=r 

fldamamhg j;=r ±óug iQodkï jk úg th l¿ f;,a iys; fldamamhla nj ÿgqjfyd;a uu thg 

Tng j;=r fkdfoñ' ukao l¿f;,a iys; fldamamhg uu Tng mssßisÿ c,h ÿkafkd;a Tng 

isÿjkafka msmdidj ;=rka fjkjd fjkqjg mdpkh kï frda.h je<£uhs'ZZ 

 oyï ±kqfuka Tíng O¾udjfndaOfha ksï j<¨ mq¿,a lr.kq jia W;a;rdkqN+;sl 

i;a;djla ckkh lrk Y=kH;d ixl,amh uOHul o¾Ykfha le|jqïlrejdKka jk kd.d¾cqk 

mdohkaf.a od¾Yksl ika;dfõ m%d¥¾N+;sh lehs ie,fla' foiegla ñ;Hd oDIaàkaf.ka .yk 

Ndr;h ;=< nqoafOda;am;a;sfhka miq fmkajd fok ,o wkd;au o¾Ykhg t,a, jQ úúO 

wNsfhda.hka u¾okh lrkq jia" tkï wd;aujd§ u; LKavkh lsÍug mßhdh ud¾.hla f,i 

m%;s;Hiuq;amdoh mokï lr .kakd ,§' kd.d¾cqk mdohkaf.a udOHul o¾Ykh 

máÉpiuq;amdoh ;=<ska ckau ,dNh ,enqjla f,i ie,flk w;r i;a;ajhka yd f,dalh w;r 

iajdNdjh meyeÈ,s lrk úg ia:úrjd§kaf.a iy wdNsOïñlhkaf.a újrKhkag wkqj uq,a nqÿ 

iuh mqoa., ffkrd;auH jdohla yd O¾u wks;H;aj jdohla f,i o fmkajd Èh yelsh' kuq;a 

fulS lsisjla ;=,ska nqoaO u;h biau;= jk njla fkdfmfkk nj fmkajdfoñka udOHulhka 

zzY=kHZZ hk jokg wjodkh fhduq lrk ,§'  

 nqÿyQ foieg;a ñ;Hd oDIaàkaf.ka .yk f,dalhg m%dÿ¾N+;j m%h;ak ork 

,oafoa yeg;=ka jk ñ;HdoDIaáhla f.dv ke.Su Wfoid fkdj zzi¾j oDIaá m%NdKdh h# 

ioaO¾u foaYh;a'''ZZ    

¡- uQ, udOHñl ldßldj ¡ 

 

            ish¨ oDIaá m%ydKh fldg ueo udj;l h:d¾:h wjfndaO lr .ekSuhs' 

 

zzk iajf;d ;dms mrfmd 

k oajdNHx kmH fya;=;x 

Wmamkakdy# cd;= úoHf; 

Nj# lajpk flapk'ZZ5   

¡ uQ,udOHñl ldßldj ¡  

 

1 

2 
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iaj;" mr;" iaj; ¡ mr;" wfya;=l  wdÈ ish¨u jdo w¾: Y=kH nj;a wfya;=lj wm%;H 

jQ lsisjla f,dj lsisu ;ekl úoHdudk fkdjk nj;a kd.d¾cqk o¾Ykh újrKh lrkq ,nk 

uQ, udOHñl ldßldfõ ;jÿrg;a fmkajd fohs'  

 

 

wm%;s;H iuqmamkafkda 

O¾u lIaÑkak úoHf;a 

hiaudoa ;iaudoa Y+fkHdaNs 

O¾u lIaÑkak úoHf;a4    

 uQ,udOHñl ldßldj  

 

udOHul o¾Ykhg m%ldrj Y=kH;dj jdkdys f,daflda;a;r i;a;djla fkdjk w;r 

Y=kH;d ixl,amhu .; yelafla Y=kH;d w¾:fhks' tkï Y=kH;djhu Y=kHhs hkafkka O¾u 

ffk¾h;au;dj" ksYaiajdNdjh" mriamrdfmalaIs; nj m%lg flf¾' uOHul o¾Ykfha flakaøSh 

ixl,amd.; w¾:fhka u Y=kH;djdoh biau;= jk w;r fuys§ od¾Yksl yd wdpdr úoHd;aul 

mokula o m%lg fõ' Y=kH;dj yqÿ idrO¾u úoHdj w¾:j;a lrk mohla u fkdjk w;r 

wdkqN+;sl ish¨ foa idrjQ h:d¾:fhka neyer jk fyhska jákdlñka f;drh' kuqÿ i;a;ajhd 

f,!lsl foa iu`. ne£ï we;s lr .eksu ksid yqfolau Y+kH;d w¾:h jrojd jgyd .kq ,nhs'  

kd.¾cqk mdohka iau;= l< Y=kH;dj id;sYh jYfhka úpdrhg md;% jQ o¾Yk 

u;jdohla f,i fyakamsgf.or {dkisxy ysñ" fÊ l¿myk" wix. ;s,lr;ak iy ta' fla' 

fjdav¾ hk úpdrlhka fmkajd fok w;r uq,a nqÿ iuh od¾Ykslj w¾: újrKh lrk ,o 

od¾Ykslhl= fia o w¾: olaj;s' tf;la fn!oaO iïm%odh ;=< m%p,s;j fkdmej;s mÍlaIK 

l%ufõoh fhdod .ksñka fjk;a .=rel=,j, b.ekaùï weiqfrka ;d¾lslj iqfmdaIKh lrk ,o 

±laula hgf;a f.k yer olajk ,o od¾Yksl bÈßm;a lsÍuls' Ydiaj; fyda WÉfÉo oDIaáj,g 

fkdjeà uOHia: o¾Ykhla f,i Y=kH;d o¾Ykh biau;= fldg we;' 

nyq oDIaájdohlg fyda úl,am oDIaá j,ska úks¾uqla;j iuhla oDIaáh ;=,ska h:d¾:h 

fmkajd fokq ,nk ud¾f.damfoaYkhls' uQ, udOHñl ldßldj kï ud¾f.damfoaYs; .%ka:h Bg 

Wmdh ud¾.hla f,i u`.fmkaùu ,nd foñka we;s foa we;s ieáfhka wjfndaOhg wjia:dj 

i,ikq ,nhs' nqÿka foaYS; m%;s;H iuq;amdo O¾uhg m%ldrj ish¨ foa Y=kH;ajhys ,d ie,flk 

nj fulS o¾Ykfhka ms<sìUq fõ' i;H f,dalfha mj;sk h:d¾:h uOHñlhka ñka ;yjqre 

lrkq ,nhs' 

zzuOHul o¾Ykh bkaÈhdkq o¾Ykh ;=< fldm¾ksldkq úma,jhla isÿ lf<a hZZ hk à' 

wd¾' ù' uq¾;sf.a m%ldYh;a iu`.u uOHulhkaf.a oDIaáh fj; j¾;udk úh;=kaf.a wjOdkh 

fhduqj we;' nqÿ oyug wd.ka;=laldrfhlehs ie,flk Y=kH;d ixl,amh tys uQ,sl b.ekaùï 

Wvq hál=re lrk ±laula f,i újrKh flreKo h:djfndaO {dkfhka n,k l, udOHul 

oDIaáh ;=<ska fy<sorõ lrk Y=kH;d o¾Ykh uq,a nqÿ iufhka lsisfia;a mßndysr fkdjQ 

o¾Ykhla f,i y÷kd.; yelsh'  
5 
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zzfuda>rdchsks" wd;au oDIaáh is| f,dalh Y=kH f,i i,lkakZZ  

hkqfjka ixhqla; ksldh i,dh;k ixhqla;kfha iq[a[ iQ;% m%ldrj Y=kH;d ixl,amh 

nqÿ oyug wd.ka;=l fkdjQjla nj fmkajd Èh yelsh'  

tka whsh idñ Ydia;%sf.a u;h wkqj fuu Y=kH;d O¾uh fn!oaOhkag wúIh jQjla 

fkdfõ' kuq;a Y+kH;djh máÉpiuqmamdoh i|yd mßhdh kduhla jYfhka kd.d¾cqk mdofhda  

m%:ufhka u fhdod .kq ,eìKs' 

wdpd¾h I¾neÜials Y=kH;dj ms<sn| woyia uydhdk O¾ufhka wdrïN jQjla f,i 

i,lhs' od¾Yksl Ñka;djkaf.a m%.;sh ksid tfia werUqk Y=kH;d ixl,amfha uQ, îc ySk hdk 

nqÿ iufha o .eíj mj;sk kuq;a Bg kjHd¾: ljk ,oafoa uydhdkhhs' uydhdk o¾Ykfhka 

Tma kexfjk Y=kH;d o¾Ykh nqÿka jykafiaf.a m%;s;Hiuq;amdo foaYkh uQ,sl moku fldg 

f.k f.dv ke.S we;' m%;s;H iuqmamkak ish,a, ixL; nj;a" ixL; ish,a, wks;H nj;a" ÿla 

iys; ish,a, wkd;au nj;a nqoaO foaYkdj jk w;r kd.d¾cqk o¾Ykh u`.skao mqoa.,hd msgqmi 

wd;auhla ke;s nj m%lg lrkakd fiau mqoa.,hd yd f,dalh iukaú; jk O¾uhka lsisjla ;=< 

wd;auhla fyda wd;aóh jQ lsisjla fkdue;s nj;a f,dalhu wd;auhlska fyda wd;aóh iajrEmhlska 

hq;= lsisjlska f;dr nj;a Bg m%ldrj Y=kH jk nj;a olajk ,§'   

hx m%ks;H iuqmamdo#   ¡    Y=kH;# m%pCIaufy 

id m%{ma;s rEmdodh   ¡     m%;sm;a;s ffij uOHud8 

   

hula máÉp iuqmamkak fõ kï th Y=kH;dj nj;a" Y=kH;d m%{ma;sh ksidu udOHul 

jk njla olajk w;r Wla; i|yka l< mßÈ wfya;= wm%;H lsisjla lsisu ;ekl úoHdudk 

fkdjk nj;a fmkajd fohs'  

f,dj ish,a, Y=kH f,i udOHñl oDIaáh jk w;r f,dj ish,a, Y=kH jkafka kï 

we;sùula ke;sùula mej;sh fkdyels njg m%;sjd§kag m%Yak l< yelsh'     

 

h§ Y=kHïox i¾j uqofhd ¡    kdia;s kjHh# 

p;=¾Kdud¾hiHdkd   ¡    uNdjiaf;a m%icHf;9 

   

kd.d¾cqk o¾Ykhg wkqj fulS m%;sjd§ m%Yak lsÍï Tjqkaf.a wkjfndaOh u; f.dv 

kef.k nj fmkajd fohs' Y+kH;ajh yqÿ kdia;sljdohla f,i w¾:l:kh lrñka ixjD;s yd 

mrud¾: i;H mg,jd .ksñka lrkq ,nk m%Yak lsÍï f,i neyer ,Sug udOHul oDIaáh yryd 

f.dv k.k iuHla oDIaáhg ilH;dj mj;S' ksielju wkd;au yd Y=kH;d hkafkys fjki 

fndfyda ÿrg wjOdrKfha fjkila muKla jk w;r yrfha lsisÿ fkdue;s nj fmkajd fohs' 

Y=kH;dj jkdys WÉfþohla o fkdjk Ydiaj;hla o fkdjk wodk.%dyS oDIaáhla o 

fkdjk m%;s;Hiuqmamk;djh mokï fldg idfmaCI;dj újrKfhys,d lrk ,o mdroDYH 

fmkajd§ula nj fkdryils' tys yrh fkdtfiakï od¾Yksl isoaOdka;uh Y=kH;djh jkjd 

úkd" th ixjD;s i;H u.ska fkdj mrdu¾: i;H u.ska újrKh l< yels .eUqre újrKhla 

6 

7 
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f,i fmkajd Èh yelsh' yqÿ jpkfhka wm%ldYs; wjfndaOfhka m%ldYs; m%;HlaIhla f,i 

fmkajd Èh yelsh'  

h:d¾:h ;=< wkd;au O¾u;djh ;yjqre lsßu i|yd Wmfhda.S lr.kq ,nk 

WmlrKhla fyda udOHhla f,i Y=kH;dj N+ñld.; fjhs' tkhska n,k l, wka oDIaáj,g 

jvd iqmsß .Kfha oDIaáhla f,i Y+kH;dj fmkajd §u uq.aO;ajh úYo lsÍula jk w;r th 

oDIaáhla f,i .ekSu u iqj l< fkdyels frda.hla nj uOHulhkaf.a oDIaáhhs'  

zzl=,a¨mux fjd NslaLfõ    Oïux foisiaidñ 

kskairKF:dh fkd .yKF:dhZZ 

   

hkqfjka w,.oa¥mu iQ;%fha § nqqÿka jykafia fmkajd foñka ;yjqre lrkq ,nkafka o" 

Y=kH;dj jkdys wjfndaOhg úkd oDIaá .%yKhg fkdjk njhs' weßiafgdag,a iy fidl%àia 

úiska bÈßm;a lrk ohf,la;slh fyj;a wfmdaylh kd.¾cqk mdohka fn!oaO wfmdaylh fj; 

wdfoaY lrñka wka;¾mrdh;a;;djh biau;= lrkq ,nhs' tkï fya;=j yd M,h w;r mj;akd 

idfmaCI fyj;a wka;¾mrdh;a; iïnkaO;djh úYo lrhs' Wla; ixl,amh ikd;kSlrKh 

Wfoid kd.d¾cqkfhda fhdod .kq ,nk w.aks – bkaOk Wmudj ;=,ska bkaOkh .skak u; 

mrdëk jk nj biau;= fldg olajhs' k, l,dm iQ;%h u`.ska o ú{dkh yd kdurEmh w;r 

idfmalaI in|;djhla f.dv k.kq ,nk w;r ú{dkfhka f;dr kdurEmhla fkdue;s nj;a 

kdu rEmfhka f;dr ú{dkhla fkdue;s nj;a wjOdrKh lrhs' 

msx¡mõ" iir ¡ksjk" fyd| ¡ krl" iqkaor ¡wiqkaor"  we; ¡ke; yd  .eyeKq  ¡  msßñ  hk 

oaú;ajuh m%;smlaI ixl,amhkays wka;¾ mrdh;a;;djh fmkajd foñka Y=kH;d o¾Ykfha 

m%;s;Hiuq;amkak biau;= ùu fmkajd fokq ,nhs' zzmqKH mdmS mySkiaiZZ hkqfjka msk- mj hk 

fowka;hkau w;ay, hq;= nj fmkajd fok w;r u iir yd ksjk iudklrñka iir yd ksjk 

w;r fjkila ke;ehs hk wdkafoda,kd;aul fy<sorõj o isÿ lrhs' 

 

    -  k ixidriH ks¾jdKd;a 

 ls[aÑoia;s   úfYaIKï 

 k  ks¾jdKiH    ixidrd;a 

 ls[aÑoiais   úfYaIKï11  

   

iir iir ùu ksjk u;;a" ksjk ksjk ùu iir u;;a" mrdëk jkjd fiau O¾uh 

O¾uh ùu wO¾uh u;;a" wO¾uh wO¾uh ùu O¾uh u;;a" mrdëk jk nj;a tuksidfjka 

iir  ¡ ksjk yd O¾uh ¡ wO¾uh hk ish,a,;a w;ay, hq;= nj fmkajd fohs' mgq oDIaáhlska 

hq;=j Y=kH;dj wodk.%dySj .%yKh lr .ekSug fkdj th o w;ay< hq;= O¾u;djhla f,i 

fmkajd fokq ,nhs'  

 zzl=,a¨mux NslaLfõ    Oïux foisiaidñ 

ks;a;rKdhsfkd .yKF:dhZZ 

   

10 
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hkqfjka w,.oa¥mu iQ;%fha fmakjd fokq ,nkafka o O¾uh lr;ndf.k hdug fkdj 

ks¾jdKh idOkh i|yd muKla nj;a" bkslaì;a O¾uh o w;ay, hq;=nj;a fmkajd fokq ,nhs'ZZ 

 zziífí Oïud myd;índ mf.ajd wOïudZZ 

hkqfjka ish¨ O¾u wO¾u muKla fkdj Y=kH;djh o w;ay, hq;= nj fmkajd fohs' 

ksjk ksjk hehs u[a[kh fkdlsÍu;a" ±äj w,a,d fkd.ekSu;a" ksjk ksjk hehs Nla;s 

jkaokfha fkdfh§u;a isÿ lrñka ish¨ ixl,am w;ay,hq;= nj fmkajd fokq ,nhs'  

Y+kH;ajfha od¾Yksl;ajh fj; fhduq jk udOHulhkaf.a oDIaáh" Y=kH fkdjQ lsisjla 

f,dj úoHdudk fkdjk nj újrKhg;a" mxpialkaOfhka fjka jQ wd;auhla fkdue;s nj 

újrKhg;a" Y+kH;dj jrojd.;a ;eke;a;d O¾uh úkdYlrKhg fhduq lrjk wdldrh y÷kd 

.ekSug;a" ks¾jdKh Ndj O¾uhla fkdjk nj úYo lsÍug;a" laf,aI ks¾jD;sh ks¾jdKh nj 

±laùug;a" ;:d.; f;fï o Y=kH iajNdjh fldg we;snj ±laùug;a" mrud¾:fhka f;dr 

ks¾jdKhla wjdfndaO l< fkdyels nj fmkaùu flfrys;a" M,h yeu w;ska u Y=kH fõ" hkak 

wjOdrKh msKsi;a mq¿,aj tlS oDIaáh fy,kq ,nhs' 

 

zzi¾j oDIaá m%ydKdh ¡  hx ioaO¾ufoYh;a 

wkqlïmduqmdoh  ¡   ;x kuIHdñ f.!;uï13 

oDIaá idyisl;ajfhka f;drj O¾ujdofhka wd;au ixl,amh neyer fldg 

iuHla oDIaáfhys,d bjy,a jk Y=kH;d isoaOdka;h biau;= lsÍu udOHulhkf.a 

o¾Ykh úh' ñ;Hd oDIaá keiSu msKsi taysmiaisl jQ O¾uh foiQ nqÿka jykafiag 

kduialdr fldg uQ,uOHñlldßldj wjika lsßu ;=<ka kd.d¾cqk mdofhda O¾ufha 

úlD;shla fyda Wvqhál=re lsÍula isÿ l,d fkdj Y=kH;d o¾Ykh u`.ska uudhkfhka 

ñ§ ish¨ foa wkd;au oDIaá fldaKhlska n,d wjfndaO fldg.; hq;= wdldrh fmkajd 

§u isÿ fldg we;' 

 

 

  
 
 
 
 
 
 idikr;k ysñ" fudrgqfõ" udOHñl o¾Ykh" úÿ,lr m%{didr m%Yia;s" ixia#" nU/kafoa isß iSj,S ysñ" 
1996"  ms' 301 
 
 idikr;k ysñ" fudrgqfõ" uQ,udOHñl ldßldj" 15 .d:dj" 1963 
 
       
kd.d¾cqkmdohkaf.a uQ,udOHñl ldßldj ixia' idikr;k ysñ" fudrgqfõ" wkq, uQøkd,h" 98" fld<U 

10 
 
kd.d¾cqkmdohkaf.a uQ,udOHñl ldßldj ixia' idikr;k ysñ" fudrgqfõ" wkq, uQøkd,h" 98" fld<U 

10 
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ixhqla; ksldh" fudairdc iQ;%h" 1123 ¡ 1124 .d:d" msg 250" 344" nqoaO chka;sh ;%smsgl uqøKh 
 
lreKdfiak" tï' weia' f:rjd§ fn!oaO o¾Ykfha Y=kH;djdoh mámod 18 ldKavh" ixia" fidauisß 

l¨f.or" 1968" ms' 15 
 
lreKdfiak" tï' weia' f:rjd§ fn!oaO o¾Ykfha Y=kH;djdoh mámod 18 ldKavh" ixia" fidauisß 

l¨f.or" 1968" ms' 15 
 
Ydikr:k ysñ  fudrgqfõ uq,HOHñl ldßldj 24 -¡ 18 .d:d  msgqj 160" mS" fÊ" reøsf.da m%ldYk" 1963 
 

Kalupahana D. J. ,  A History of Buddhist philosophy. Motilal Banarsidas Publishers, Delhi, 1994. 

 

  ;s,lr;ak wix." Y=kH;djdofhys o¾Ykh yd prKh kd.d¾cqkmdohkaf.a uQ,udOHul ldßldfjys 

fm< yd isxy, mßj¾;kh" ;sñr m%ldYk" 2001" fo,alo" kqf.af.dv  
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lS¾;s Y%S ksYaYxlu,a, rcqf.a foaYmd,k o¾Ykh ms<sno úuiqula 

An Inquiry into the Political Philosophy of King Keerthi Nishshankamalla 

S.W.S.G. Wijerathna and P.W.P.H.Samaranayaka 

Faculty of Arts, University of Peradeniya. 

  

mqrd;k Y%S ,xldfõ foaYmd,k o¾Ykh ms<sn`o wjOdkh fhduq lrk úg fmros. 

foaYmd,k Ñka;khg wkq.;j úfYaIfhkau bkaoSh foaYmd,k kHdhka yd ixia:d 

.=refldg .ksñka furg md,k l%uhka ilia ù mej;s wdldrh foajdkïmsh;siai rc 

iufhaoS bkaÈhdfõ wfYdal rcq yd mej;s in`o;dj, m%;sM,hla f,i fu!¾h md,kh 

yd iu.dó whqrska rdcdNsfIalh isÿ ùu;a" mqfrdays;" NdKavd.drsl" fiakdm;s jeks 

ks,OdrSka m;a lsrSu;a bka miqj md,k ;ka;%hg wod< fndfyda lghq;= ta wkqj isÿ ùu;a 

úuik úg o" miqld,Skj fmdf<dkakre rdcOdks iufha 1 jk mrdl%undyq rcq fl!á,H 

w¾:Ydia;%h yeoErE nj o 2 jk úchndyq rcq ukq kS;sh W,a,x>Kh fkdfldg rdcH 

l< nj uydjxifha i|yka jk ksid ukqO¾u Ydia;%h jeks foaYmd,k kHdhka 

wka;¾.; bkaoSh lD;Ska yeoErE nj o meyeÈ,s fõ' bkaoSh foaYmd,k Ñka;kh j¾Okh 

ù we;af;a tys wd.ñl Ñka;khg iu.dójh' .=rel=,hka .Kkdjl fmdaIKh iys;j 

fulS bkaoSh foaYmd,k Ñka;kh j¾Okh jk w;r rdcH md,k lghq;= flfrys iDcq 

yd jl% hk fohdldrfhkau n,md ;sfí' uq,a ld,Skj isgu Y%S ,xldfõ we;eï md,lhka 

bkaoSh foaYmd,k o¾Ykhka yodrd tajdfha we;eï wjia:d m%dfhda.slj l%shd;aul lrñka 

rdcH md,k lghq;= jvd;a fyd`oska yd ld¾hlaIu f,i isÿ lrkakg W;aidy ord ;sfí' 

fujeks md,lhka w;r fmdf<dkakre rdcOdks iufha rcl< ksYaYxlu,a, rcq bkaoSh 

foaYmd,k o¾Ykhka o wdo¾Yhg .ksñka ;u foaYmd,k  o¾Ykh ilia lrf.k we;s 

njg idys;Huh yd mqrdúoHd;aul uQ,dY% u.ska f;dr;=re bÈrsm;a jk w;r ta ms<sn`o 

fuysoS idlÉPd lsrSug n,dfmdfrd;a;= fõ' 

lS¾;s Y%S ksYaYxlu,a, rcqf.a md,kh 

fmdf<dkakre rdcOdks iuh ms<sn`o wjOdkh fhduq lrk úg úúO wxYj,ska 

jeo.;a ;;a;ajhla w;am;a lrf.k isá md,lhka w;r 1 jk úchndyq" 1 jk mrdl%undyq 

yd ksYaYxlu,a, hk md,lhka b;d jeo.;a fõ' ld,sx. fm<m;g wh;a úfoaYsl 

ckauhla iys; ;eke;af;l= f,i y`ÿkd.; yels ksYaYxlu,a, rcq l%s'j' 1186 - l%s'j' 

1197 w;r ld,fhaoS fmdf<dkakrej w.kqjr jYfhka ;ndf.k md,k lghq;= 

fufyhjd ;sfí' furg oS¾>;u mqjre ,smsh f,i i<lkq ,nk .,afmd; fi,a,smsh o 

we;=<;aj jeä u fi,a,sms ixLHdjla msysg jQ md,lhd f,i fudyq y`ÿkd.; yels w;r 

;udf.a fY%aIaG;ajh úoyd oelaùfï wruqK uQ,sl lrf.k ck;dj fjkqfjka lghq;= 

rdYshla isÿ l< wfhl= nj meyeÈ,sh' wd¾Ól lghq;= ÈhqKq lsrSug jdrs lghq;= k.d 
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isgqùu fukau ck;dj fjkqfjka nÿ wvq lsrSï" ;=,dNdr odkhka oSï wdÈh u.ska iyk 

,ndoSug lghq;= l< md,lfhl= f,i o fudyq y`ÿkd.; yelsh' foaYmd,kuh jYfhka 

mej;s úfoaYSh ckauh ksid rdcH Wreuh ms<sn`o .eg¨" mdKavH jxYslhkaf.a wNsfhda." 

m%n, fikam;Skaf.a wNsfhda." reyqKq ck;djf.a úreoaO;ajh jeks wNsfhda. .Kkdjlg 

id¾:lj uqyqK foñka l%shdl< nj y`ÿkd.; yels w;r md,k ;ka;%h úêu;a lrñka 

lghq;= l< wfhl= nj o meyeÈ,s fõ'  

wd¾Ól lghq;= 

ksYaYxlu,a, rcq rg jeishdf.a wd¾Ól Y=Nisoaêh i|yd jeõ ;ekSu yd jdß 

ud¾. m%;sixialrK lghq;= isÿ lrk ,oS' mdKaäúchl=<u jej fudyq úiska boslrk 

,o nj .,aueáhdk jeõ fi,a,smsh u.ska meyeÈ,s fõ' ksYaYxlu,a, rcq whnÿ wxYfha 

o we;eï m%;sixialrK isÿ lf<ah' fmr rcqka úiska .kakd ,o widOdrK whnÿ ksid 

mSvdjg m;a jQ rg jeishkag iykhla ,nd §ï jia mia wjqreoaol whnÿ fkdf.k w;ay< 

nj wkqrdOmqr rejkaje,s od.en wi, ,smsh" yegodf.a m%fõYYd,d ,smsh wdÈfha i|yka 

lrhs' u;=jg tk rcjreka úiska wêl whnÿ .ekSu j<lajd,Su i|yd whnÿ ;lafiare 

lrk ms<sfj< o kshu lf<ah' “fifyka lgqir wh”" “fifyka fldgd.;a ;ek wh”" 

“le;s wv” iy “fldgq lkn wh” kï noaola ksYaYxlu,a, rcq úiska ke;s lr oeuQ nj 

wkqrdOmqr rejkaje,s od.en wi, ,smsh" oUq,a, ,smsh wdÈfha i|yka fõ' ;jo ck;dj 

fjkqfjka ;=,dNdr odkhka oSï isÿl< nj wkqrdOmqr rejkaje,s iE mqjre ,smsfha" 

yegodf.hs m%fõYYd,d ì;a;s ,smsh yd .,afmd; fi,a,smsj, f;dr;=re wkqj meyeÈ,s 

fõ' 

mrsmd,k lghq;= 

ksYaYxlu,a, rcq n,hg m;ajk úg furg mej;sfha 1 jk úchndyq rcq úiska 

wdrïN lr 1 jk mrdl%undyq rcq úiska m%;sixúOdkh lrk ,o md,k m%;sm;a;sh nj 

meyeÈ,s fõ' fmdf<dkakrej ish foaYmd,k flakaøia:dkh njg m;alr .;a Tyq fmr 

rcqka oji f.k.sh foaYmd,k l%shdl,dmhka foi wjÈfhka isáñka uq¿ Èjhsku ish 

flakaøia:dkh u.ska md,k lghq;= f.khdug Wkkaÿ ù we;s nj fmfka' ksYaYxlu,a, 

rcqf.a ,smsj, b;du meyeÈ,s f,i wEmd" udmd ;k;=re oerEjka iïnkaOj f;dr;=re 

fmkajd § we;s ;sfí' rcq iu`. rdc iNdfõ “Wfrysod ùrndyq udmdKka jykafia” o jQ 

nj fodráhdj ikaki wkqj fmkShhs' rcq ;=,dNdr kÕsk wjia:dj,§ ksr;=reju Tyq 

iu`.u wEmd" udmdjreka úiQ nj yegodf.hs m%fõYYd,d ì;a;s ,smsh yd .,afmd; 

fi,a,smsj, i|yka fõ'  ta wkqj fmkS hkafka ksYaYxlu,a, rcq fuu wEmd" udmd 

;k;=re oerEjka reyqK iy udhd rg md,kh i|yd fhdod fkd.;a njhs' mrdl%undyq 

rcq hqoaOdëldÍka fhdojd .ksñka reyqK jeks wE; fmfoia md,kh l< o ksYaYxlu,a,g 

tjeks iydhl msßila fkdisá nj fmfka'  
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ksYaYxlu,a, rcq úiska iQlaIu Wml%u rdYshla l%shd;aul lrñka jir kjhl 

muK id¾:l md,khla f.k.sh w;r tu id¾:l;ajh i`oyd Ñrd.;j mej; wd 

prmqreI fiajdj fnfyúka m%fhdackhg .ekSug iu;a jQ nj olakg ,efí' ish rdcHfha 

ÿr neyer m<d;aj, úiQ ckhd iuÕ fm!oa.,sl in|;d we;slr .ekSug ksYaYxlu,a, 

rcq oerE m%h;akh ;j;a ,laIKhls' rdcHfha ks;H pdßldj, fhÿKq nj ksr;=rej 

fi,a,smsj, i`oyka lsrSu ksid fuu ;;a;ajh y`ÿkd.; yels h' yegodf.a m%fõYYd,d 

ì;a;s ,smsh yd jdÿremam ,smsh wkqj rcq Y%S ,xldfõ i;r È. m%olaIsKd lr we;af;a rc 

ù fojirla .sh ;ekh' ft;sydisl jYfhka .;al, ksYaYxlu,a, rcq fï wdldrhg 

p;=rx.kS fiakdj legqj pdßldj, ksu.akj we;af;a tla w;lska Tyqf.a wd;audrlaIdj 

i|yd fõ' mqr;k bkaoshdfõ foaYmd,k kHdhka foi n,k úg pl%j¾;S rdcH ixl,amh 

;=< o fï wdldrhg pl%j¾;S rcq ish isõr`. fik`. iu`.  ish rdcHfha W;=re" ol=Kq" 

kef.kysr" ngysr wdoS jQ iEu m%foaYhlgu .uka lrñka ;u foaYmd,k wdêm;H 

j¾Okh lr.ekSug lghq;= l< nj y`ÿkd.; yelsh' 

rdcH md,k lghq;= flfrys Tyq ;=< mej;s buy;a jQ fm!oa.,sl Wkkaÿj" ¥IK 

l%shdjkays fkdfhfok f,i NdKavd.drfha ks,OdÍkag wjjdo wkqYdikd §u i|yd 

msysgqjd we;s .,afmd; ,smsh wdosh wOHhkfhka wjfndaO fõ' fuu ;;ajhg iudk 

WmfoaYhka fl!á,H w¾: Ydia;%fhys o ,ndoS we;s nj fmfka' ksYaYxlu,a, ukd 

fm!reI;ajhlska fyì md,lfhl= nj ckhdg ta;a;= .ekaùug ;udg fmr isá rcjreka 

lsisfjl= fyda Ndú; fkdl< úreokdu Ndú;hg f.k we;s nj fmfka' —mrdl%undyq˜" 

—ld,sx. ,xflaYajr˜" —pl%j¾;S iajdóka jykafiã " —wm%;su,a,˜ wdoS úreokdu fhdod 

.ekSfuka Tyq n,dfmdfrd;a;= jkakg we;af;a ;u f;aci ms<sn| furg ckhd ;=< 

f.!rj Nla;sh we;s lsÍuh' ksYaYxlu,a, rcq úiska ish rdcH mqrdjgu wKil m;=rejd 

;nd .ekSug .;a ;j;a W;aidyhla f,ig rdcH Wreuh ysñùu ms<sn| olajk wdl,amh 

jeo.;a fõ' t;=ud rclu Wreu úh hq;= wdldrh iïnkaOfhka o hï iïm%odhla 

wkq.ukh fldg ;sfí' fmdf<dkakrej W;=re fodrgq ,smsfha rdcH Wreu kS;sh m%ldYhg 

m;a lsÍfï § Tyq .,afmd; ,smsfha§g jvd m%fõYfuka jpk fhdod ;sfnkafka o 

ùrndyqf.a kdu fhdackh ms<sn| u; fyaohla ;snq ksidh' wfkla w;g hqjrdchka ke;s 

l, ìfidajrekag m<uq wfkla rc l=udrhkag wjia:dj ,eìh yels nj olajhs' ;jo 

ksYaYxlu,a, rdcH iufha mej;s we;eï boslsrSï foi n,k úg tl, foaYmd,kfha 

we;eï wxYhka ms<sn`o f;dr;=re yuq fõ' úfYaIfhka u mrsmd,k ;ka;%fha 

l%shdldrS;ajhka isÿ jQ wdldrh ms<sn`o ukd Ñ;%hla fïjd ;=<ska oelsh yels h' fuysoS 

rdciNdj yd uka;%K iNdj hk ks¾udKhka fol iqúfYaIS nj fmfka' 
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rdciNdj 

fï hq.fha md,k ;ka;%h fufyh jQ m%Odk kshuqjd rc jqjo" Tyqg iydh ùu 

i|yd lsishï WmfoaYl uKav,hla isá nj meyeÈ,s h' ksYaYxlu,a, úiska 

f,daflakdjkag fodráhdj muqKqj ,nd oSfïoS weu;s .Kd msßjrd isá nj fodráhdj 

ikakfiys i`oyka jk w;r fuys weu;s .Kdg we;=¿ jQ wh kï w.ìij" fojk ìij" 

hqjrcq fifkúr;a wêldßjreka ;sfofkla yd iNdm;skd hk wh fjhs' fï fomf<ysu 

oelafjk weu;s .Kd hkak mkdlvqj ,smsfha fhÿKq rdc.Kd hkak fjkqjgu fh¥ 

jpkhlehs o" bka idudkHfhka rcqf.a iNdj hk woyi yefÕk nj mrKú;dk 

fmkajd § we;' fï iNdfõ isáhjqka jeä jYfhka weu;sjreka fyhska weu;s .Kd 

jHjydr jkakg we;ehs o Tyq ;jÿrg;a fmkajd fohs' 

uka;%K iNdj 

ksYaYxlu,a,f.a uka;%K iNd f.dvke`.s,af,a kgUqka y÷kdf.k we;' fuys 

;sî Tyqf.a ffY,uh isxydikh yuqù ;sfí' tys “Y%S úßÿ rdc ùr fõYHd N=cx. ksYaYxl 

,xflaYajr ld,sx. pl%j¾;s iajdóka jykafia jev yqka ùr isxydikhhs” hk jdlH 

i`oyka j we;' yegodf.hs m%fõYYd,d ì;a;s ,smsfhys “ffY,uh fldg ùr isxydikh 

o lrjd” jYfhka fï isxydikh ms<sn`o i|yka lr ;sfí' rcq isxydikfha ys|.;a úg 

ta ta ks,Orhka wiqka .;a wdldrh l=¿Kqj, fldgd we;s ksidfjka fuu uka;%K iNdj 

ms<sn|j ;rul meyeÈ,s wjfndaOhla ,nd.; yelsh' tys ie,eiaug wkqj rcqf.a ol=Kq 

miska ms<sfj<ska hqjrdchka" wEmdjreka" fifkúrÿka" m%Odkhka" fmd;ajreka we;=¿ 

ldhia:hla o" jïmiska ;=kajk fma<sfha isg udKav,sljreka" fp!rdhsjreka yd 

lvf>daIaÀfha we;a;jqkao ys|f.k isg nj meyeÈ,s fõ' 

ksYaYxlu,a, iuh ms<sn`o úuik úg úfoaY in`o;d lSmhla ms<sn`o f;dr;=re 

yuqfõ' fpda< yd mdKavH rdcH fojrla wdl%uKh fldg lmamï ,nd .;a nj oUq,a, 

.srs ,smsh yd lsrsfjfyr mqjre ,smsfha i|yka fõ' ch.%dyS mdKavH wdl%uKh 

wkqiaurKh lsÍu i|yd mdKaäúchl=<u jej ;ekQ nj .,aueáhdk jej fi,a,smsfha 

i|yka fõ' mrdð; rcjrekaf.ka lmamï ,ndf.k È<s÷ ckhdg ;=,dNdr odk §" tu 

m%foaYj, odkYd,d msysgqjd" ksYaYxflaYajr kï foajd,hla o bÈ l< nj rxfld;afjfyr 

geï ,smsfha i|yka fõ' l,sx." fj.s" l¾Kdg" fk,aÆre" .=¾cr hkd§ rdcH iuÕ 

ksYaYxlu,a, újdy iïnkaO;d we;slr.;a nj yegodf.a m%fõYYd,d ì;a;s ,smsfha 

i|yka fjhs' 

iudcuh ;;a;ajh 

ksYaYxlu,a, rcqf.a fi,a,sms wOHhkfha § olakg ,efnk iqúfYaIS ,laIKhla 

jkafka iudcfha úúO ia:r ksfhdackh lrk nj fmkShduhs' fuu ia:r jkdys mQcl 
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mx;sfha isg rcq" rdc iNdj" f.dú" fj<|" lïlre" idudkH ck;dj wd§ f,ig iudch 

;=< fn§ .sh rgdjla fmkakqï lrhs' fodf<diajk ishji w. Nd.fha§ ksYaYxlu,a, 

rcq laI;%shka rclug f;dard .; hq;= nj;a f.dú l=,fhys wh rdc ,S,djg fkdme;=j 

hq;= nj;a mjid ;sfí' ksYaYxlu,a, rcqf.a md,k iuh ;=<oS iudcfha ia:r.; ùu 

ms<sn| úuik úg wd.ñl kdhlhd f,i ms<s.;a NslaIqjg iudcfha fukau rdcHfha o 

m%uqL;ajh ,eî we;s nj oelsh yelsh' fuu ia;rfha m%N+;ajh ork rcq jkdys by<u 

ia:rh ksfhdackh lrhs' NslaIQka yd iu;eka fkd.;a; o iudch ;=< fiiq msßia 

ksfhdackh lrk ia:rhkag jvd by<u ia;rfha rcq jecfUk nj meyeÈ,s h'  

ksYaYxlu,a, rcqf.a rdc iNdfõ isá “fmd;ajreka” yd “ldhia:jreka” hk ;k;=re 

oerE ks,OdÍka Tyqf.a ol=Kq mi wiqkaf.k isá ks,Orhka fõ' tfiau Tjqyq lsishï 

Oqrdj,shlg wkqj iudc.; ù we;s w;r rcqf.a rdc iNdfõ jïmi isá msßia o fï 

wdldrhgu iudk ia:rhka ksfhdackh l<jqka fõ'  

 

wd.ñl yd ixialD;sl lghq;= 

ksYaYxlu,a, rcq úiska f.k.sh Wml%uYS,S m%;sm;a;sfhaa tla lvhsula f,ig 

t;=udf.a Ydik wkq.%yh iy t;=uka úiska we;s l< ixialD;sl wNsj¾Okh fya;= idOl 

jkakg we;'  Tyqf.a wd.ñl Y%oaOd iïmkakNdjh biau;= lrk ;j;a jelshla t;=udf.a 

rejkaje,s iE mqjre ,smsfhka y`ÿkd.; yels h' rcq rejkaje,s iEh fmfkk udhsfï§ 

r:fhka nei Y%S mdofhka rejka u¿jg meñK ;sfí' wk;=rej úúO mQcd mj;ajd ;sfnk 

nj fmfka' jdÿremam ,smsfha i`oyka jk “;=ka ksld iuÕs fldg” hk lshuk o oUq¨ 

,smsfha tk “fnda l,a ìkakj ;snQ ;=ka ksldys i`.rejka iu`. lrjd f;j,d nqÿka joka 

o” hk mdGh Tyq ;=ka ksldh iuÕs lrjQ njg y`ÿkd.; yels f;dr;=re bosrsm;a jk 

nj fmfka' ÿYaYS, NslaIQka jykafia,d Ydikhg uy;a ydkshla isÿ lrkafkah hk 

yeÕSu we;sj Tyq úiska ish wNsf,aLkj, i|yka lrk —.=K ke;sj .;a uyK 

fjiaf.k˜ hkqfjka olajk i|yka w;sYh jeo.;a h' NslaIQka jykafia,dg isjqmifhka 

Wjgeka lrñka Tjqka jykafia,df.a kEhkag o fkdfhla wdldr jia;+kaf.kaf.ka 

ix.%y lr ;sfí' O¾uOr" Ydia;%Or" mçjrekag wkqrEm jD;a;s ,nd § lÀkodk" foajodk 

ore l=i,dka" fmr mßoafoka ;ud ,nd ÿka w;r wjqreÿ m;d uyKqjï o lrúh' 

jdia;= úoHdj 

ksYaYxlu,a, rcq isxy, mE yegl§ fyj;a tla ojil§ f.dv kxjk ,oehs 

ckm%jdofha i`oyka yegodf.h kï o<odue÷r lrjk ,o nj o fmfka' ;jo rxfld;a 

fjfyr bÈlr we;s njo ksYaYxlu,a, rcq fuhg § we;af;a rejkaje,s od.en hk kduh 

njo fmfka' ksYaYxlu,a, úiska w¨;ajeähd lrk ,oehs ie,flk jgodf.h Bg fmr 

ld,hkag wh;a fÉ;sh>rhla f,io i<lkq ,nhs' rcq o<od jykafia je| mqodf.k 
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we;af;a ksYaYxl,;d uKavmfha isg nj fmfka' tys fõÈldfõ o lKqj, o we;s ,smsj,g 

wkqj th ksYaYxlu,a, lr jQ njg ikd: fõ' i;auy,a m%didoh fudyq bosl< ;j;a 

ks¾udKhla f,i ie<fla' ;jo rc ud<s.h" rdc uka;%K iNdj iy úúO fmdl=Kq 

bÈlr we;s njo y`ÿkd.; yelsh' 

ksYaYxlu,a, rcqf.a foaYmd,k o¾Ykh 

ksYaYxlu,a, rcqg rdcH n,h ,nd .ekSfïoS yd mj;ajdf.k hdfïoS wNsfhda. 

rdYshlg uqyqK oSug isÿ jQ nj olakg ,efí' úfYaIfhkau Tyqg tfrys n,fõ. 

.Kkdjla l%shd;aul ù ;sfí' fï ksid jvd m%Yia; jQ;a ckys;ldó jQ;a md,khla f.k 

hñka ;ud furg rdcH md,khg jvd;a iqÿiafil= jk nj fmkaùug o ;u 

úreoaOjdoSkag ms<s;=re iemhSug o wjYH úh' fulS wjYH;djkag irs,k wdldrfhka 

;u foaYmd,k o¾Ykh ilia lr .ekSu i`oyd ;ukag fmr isá md,lhka wkq.ukh 

lrkq ,enQ jeo.;a m%;sm;a;Ska o" bkaoSh foaYmd,k o¾Ykhkays wka;¾.; jeo.;a 

wjia:djka o" fn!oaO foaYmd,k o¾Ykh o wdo¾Y fldg .ksñka kj uqyqKqjrlska hq;= 

foaYmd,k o¾Ykhla l%shd;aul lsrSug W;aidy l< nj y`ÿkd.; yelsh' 

 

 

 

 

 

 

mQ¾j md,lhkaf.a m%;sm;a;Skays wdNdIh 

 ksYaYxlu,a, rcq ;udg fmr isá jeo.;a md,lfhl= jk 1 jk mrdl%undyq rcqj 

wdo¾Yhg f.k ;sfí' .,afmd; ,smsfha wka;¾.; f;dr;=re úuik úg mrdl%undyq 

rcqf.a prs;hg úúO whqrska iïnkaO ùug W;aidy lr we;s wdldrh ;ud mrdl%undyq 

rcqf.a nEKd nj m%ldY lsrSfuka o" ;udj furgg f.kajd Ys,am Ydia;%fhys ksmqK 

lrjk ,oafoa mrdl%undyq rcq nj oelaùfuka o" mrdl%undyq fuka ;uka o mdKavH foaYh 

wdl%uKh l< nj oelaùfuka o meyeÈ,s fõ' tfukau fmr md,lhka ck;djf.ka 

wêl f,i nÿ whl< nj;a tksid ;uka nÿ wvql< nj;a oelafjk f;dr;=re wkqj 

fmr md,lhkaf.a wvqmdvq y`ÿkd.ksñka ;uka tu wvqmdvq u.yrjd .ekSug lghq;= l< 

nj oelsh yelsh'  

mQ¾j md,lhkaf.a 
m%;sm;a;Skays wdNdIh 

bkaoSh foaYmd,k 
kHdhkays wdNdIh 

ksYaYxlu,a, rcqf.a foaYmd,k 
o¾Ykh 

fn!oaO foaYmd,k 
m%;sm;a;Skays wdNdIh 
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 bkaoShdfõ wfYdal rcqf.a mrsmd,k lghq;= yd md,k ;ka;%fhys 

ieleiau úuik úg Tyq jeo.;a foaYmd,k o¾Ykhla wkq.ukh l< nj meyeÈ,sh' 

úúOdldrfhka WmfoaYhka yd wjjdohka imhk ,sms moaO;shla wfYdal rcq msysgqjd 

;sfnk w;r tajd u.ska foaYmd,k o¾Ykh ms<sn`oj o f;dr;=re biau;= fõ' 

ksYaYxlu,a, rcq úiska wfYdal rcqf.a prs;h wdo¾Yhg .;a nj we;eï lreKq weiqrska 

meyeÈ,s fõ' ksYaYxlu,a, rcq o wfYdal rcq fuka  furg fi,a,sms úYd, ixLHdjla 

msysg jQ w;r ;u ,sms mjd wfYdal ,sms iajrEmfhka ,shjkakg o W;aidy l< njla 

biau;= fõ' ^m%kdkaÿ" 1976 ( 168& wfYdal rcq msysg jQ fndfyda fi,a,smsj, wka;¾.; 

jkafka rg jeishdf.a iodpdrh j¾Okh lsrSu i`oyd ÿka WmfoaYhkah' ksYaYxlu,a, 

rcq o idudkH rg jeishdg úúO wjjdohka isÿ lr ;sfí' 

wfYdal rcq fuka ksYaYxlu,a, rcq ukqIHhkag fukau i;a;ajhkag o wNhodkh 

ÿka nj fi,a,sms lSmhlu olajd we;' wkqrdOmqrfha rejkaje,s iE mqjre ,smsfhys “kqjrg 

yd;amiska i;a .õjla muK ;eke yeue i;=ka fkdueßh yelalehs wNh § fnr ,nd 

fodf<dia uy je ;eke uiqkag wNh § ldfndÈkag r;ams<s wdÈ jQ leue;s jia;= § mlaISka 

fkdnok kshdfhka iïu; fldg mlaISkag wNh §” jYfhka tys i|yka jk w;r 

rxfld;afjfyr geï ,smsfha “;=ka rcfhys fkdtla uy je ;eke wjfYaI m%dKSkag wNh 

oS” f,i i|yka fõ' furg md,kh l< wuKav.dñKS wNh jeks md,lhka ud>d; jeks 

wd{djka mkjñka i;aj >d;kh ;ykï lr ;sfí' 

rg h:d ;;a;ajhg meñKùfï mshjrla jYfhka ksYaYxlu,a, rcq uq¿ Èjhsk 

mqrd isjqrÕ fiakdj msßjrd ixpdrh fldg —fmr rcqka fkdu| whf.k ÿia: l< 

,xldjdiSkag mia yjqreoaol wh yeß nj;a" ÿlska lrk fifkyka lgqir wh yeu 

l,gu fkd.kakd kshdfhka ksfhda. meK jQ nj;a nÿ wvqlsrSï yd lmd yerSï isÿl< 

nj;a˜ by; oelajQ f,i Tyq úiska msysgqjkq ,enQ fkdfhla fi,a,smsj, i|yka fõ' 

wfYdal rcq o bkaÈhdfõ fkdfhla ;ekaj, weúo nj;a fufia weúo wjYH lghq;= i|yd 

ckmo ckhd;a Y%uK n%dyauKhkq;a jfhdajDoaOhkq;a yuq jQ nj wfYdal rcqf.a ,smsj, 

i|yka ù we;' fufia rfÜ ixpdrh l< wjia:dj, iuyr ;ekl § Tyq t;ekays jdih 

l< ñksiqka úiska f.úh hq;=j ;snQ whnÿ wvql< mqj;a yuqfõ' reñkafohs ,smsh wkqj 

nqÿ rcqKa Wm; ,o ia:dkh jkaokdudk l< wfYdal rcq tys jeishkaf.a nÿ wvqlr 

;sfí' wfYdal rcq fuf,i ish rg mqrd ixpdrh lf<a rg iuDoaêu;a lsÍug jvd rfÜ 

iïNdjkSh ;eke;a;ka yuq ù woyia yqjudre lsÍug;a isoaOia:dk je|mqod .ekSug;a nj 

olakg yels h' tfy;a ksYaYxlu,a, rcq rg mqrd ixpdrh lf<a yqfola foaYmd,k 

wruqKla bgq lr .ekSug nj meyeÈ,s h' 
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bkaoSh foaYmd,k kHdhkays wdNdIh 

bkaoSh foaYmd,k kHdhkays wdNdIh ksYaYxlu,a, rcqg ,enqKq njg ikd: jk 

idOl yuq fõ' bkaoSh foaYmd,k kHdhka fmdf<dkakre hq.fhysoS mßYS,kh l< nj 

uydjxifha mrdl%unyq rcq ms<sn`o f;dr;=re úuik úg meyeÈ,s fõ' mrdl%undyq l=vd 

l, fl!á,H wd§kaf.a kS;s Ydia;%hka yod< nj uydjxil;dlre i|yka lrhs' 

^W!kmQrKiysf;d uydjxfid" 61 mrs" 39 .d:dj& ;jo 2 jk úchndyq rcq ukq kS;sh 

lsisfia;a W,a,x>Kh fkdfldg rdcH l< nj o uydjxifha i|yka jk ksid 

^W!kmQrKiysf;d uydjxfid" 78 mrs" 09 .d:dj&  ukqO¾u Ydia;%h yeoErE nj o meyeÈ,s 

fõ' mrdl%undyq úiska ksYaYxlu,a, Ydia;% Ydia;%d.ufhys ksmqK lrjk ,o 

ksYaYxlu,a, rcq ;u ,smsj, olajk ksidfjka fl!á,H wdoSkaf.a kS;s .%ka: 

ksYaYxlu,a, yod< njg ielhla ke;s nj uekaÈia frdayKoSr uy;d o i`oyka lrhs' 

^frdayKoSr" 1998 ( 77& 

fl!á,H w¾:Ydia;%hg wkqj j,a jeiaika fukau fidreka o hyu`.g yrjd 

Tjqka o ks¾NS; fyajdNghka jYfhka hqoaO yuqodjg n|jd .ekSu jeo.;ah' ^pd,aia" 1999 

( 72-73& fuu woyi .,afmd; ,smsfhys tk “fkdtla ckmofhys O¾udêlrK ,jd 

wkHdh ksjdrK fldge” “fidrekqÿ fidrlï lrkafka OkdYdfhka fjohs Wka Wka 

leue;s jia;= oS” iy “lKagl fYdOkh fldge” hk mdGj,ska (Wickremasinghe, 

“Polonnaruwa ; Galpota slab inscription”,  1928 : 105) biau;= ù fmfka' “lKagl fYdOkh” 

hkafkka wjq,a úi|d hk idudkH w¾:h o fuys .efkk kuq;a lKagl fYdaOkh hkq 

idmrdê kvq úi|k wêlrKhla jYfhka fu!¾h rdcH iufhys mej;S ;sfí' tksid 

fuys w¾:h jkafka “idmrdë kvq úi|d” hkakhs' .,afmd; ,smsfhys O¾udêlrKh 

olajd we;af;a iq¿ kvq fyj;a isú,a kvq úi`ÿ wêlrKhla jYfhks' fuh “wêlrKh 

O¾uia:sh” hkqfjka w¾: Ydia;%fhys y÷kajd we;' ^pd,aia" 1999 ( 61& 

m%S;sodkl uKavm ,smsfhaoS “wfkl jO nkaOk ;dvkfhka yd b;d ÿia:j .shd 

jQ f,dljdiSkag ovkdÈ fkdfhla foh yer” jYfhka o  rxfld;afjfyr geï ,smsfha 

“uydmrdO l< jqkqÿ fuh jka l, wNh hehs wNh §” “uyK nuqKq lKms l=rel=ÿ wd§ 

jQ Èkdkd: ckhka ikd: fldge” wdoS jYfhka o ksYaYxlu,a, rcq mSä;hkag yd 

ÿ¾j,hkag ix.%y l< whqre meyeÈ,s fõ' fuys jO nkaOk hkafkka olajd olajd 

we;af;a urKSh oKavkh yd isr o~qjïh' wfYdal rcq o fï wdldrfhka o~qjï ,enQjkag 

iudj §ug l%shdl< wdldrh olakg ,efí' Tyqf.a È,a,s f;dam%d ,smsh wkqj iEu jirlu 

isrlrejkag wNh odkh oS ;sfí' fl!á,H úiska o rgla Èkd.kq leu;s ;eke;af;l= 

úiska jO nkaOkfhka ñksiqka ksoyia l< hq;= nj olajd ;sfí' ^pd,aia" 1999 ( 62& 

ksYaYxlu,a, rcq ;ud yuqfõ ;snQ fkdfhla úreoaO n,fõ.hkag yels iEu úgu 

iduldój" uqyqK oSug W;aidy l< njla Tyqf.a wjjdo mdGhka ;=<ska meyeÈ,s fõ' 
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ksYaYxlu,a, rcqf.a ,smsj, oelafjk wdldrhg m%cdmd,lfhl= ;Hd. i;Hhd§ 

.=K iuQyhlska hqla; úh hq;=h' fi!uH .=Kh" ër;dj" .eUqre nj yd laIdka;sh o 

Tyqf.a .=Kdx. w;r úh hq;=h' rcq Ydia;% Ydia;%d.u il, l,d úoHdfhys ksmqK úh 

hq;=h' “ck;dj;a Ydikh /lSu rcqf.a woaú;Sh ld¾hh jkafkah'” —l=,dpdr o /lal 

hq;=h˜ hk m%ldY rcqf.a ,smsj, ks;r olajd we;' fufia ksYaYxlu,a, rcqf.a ,smsj,ska 

wkdjrKh jk rdc pß; ,laIK w¾: Ydia;%fhys oelafjk rdc pß; ,laIKhkag 

wkql+, jk nj fuys§ y`ÿkd.; yelsh' fl!á,H w¾: Ydia;%fhys oelafjk wdldrhg 

rg w,ajd.;a rcq rcqf.a úiauhckl l%shdjka ÿgq fcHd;sYdia;%{hka" Ydia;% lshkakka" 

ksñ;s lshkakka yd l:dka;r lshkakka wd§ ;eke;a;ka foj;djka iu`. l:dny fldg 

Tjqka wdY%h lsÍug rcq flfrys we;s l=i,;dj rg ;=< m;< lr yeßh hq;=h' tfukau 

rcq bÈßmsg foaj;djka fmkS isáh nj;a ÈjHuh wú wdhqO iy w.kd jia;=j rcqg 

,efnk nj;a msgrgj, m;< l< yeßh hq;=h' ^m%kdkaÿ" 1976 ( 174& fï wdldrfhka 

ksYaYxlu,a, rcq o ;ud ms<sn`o fkdfhdla w;sYfhdala;s.; f;dr;=re olajd ;sfí' 

.,afmd; fi,a,smsh wkqj fudyqg l=ßre je<yskakl uqK .eiS ;sfnk w;r Tyqf.a uyd 

ko f;o ksid je<yskakf.a Èj leã ish ms¿ka iu`. Tyq md msg jeà ;sfí' ;jo Tgqkq 

u`.=f,ys§ wyia l=i mqrjñka uyd fï> l=<la meñfKkakg jQ w;r Tyq lsmS ne,Sfuka 

muKla uy fï l=¿ ìhù úisÍ .sh nj olajhs' 

ksYaYxlu,a, rcq ukqiauD;sh fyj;a udkj O¾u Ydia;%h wdo¾Y fldg.;a njg 

o f;dr;=re yuqfõ' udkj O¾u Ydia;%h fmdf<dkakre iufha ,laÈj m%p,s; jQ nj 2 

jk úchndyq rcq ukq kS;sh lsisfia;a W,a,x>Kh fkdfldg rdcH l< nj uydjxifha 

i|ykaj ;sîfuka meyeÈ,s fõ' ^W!kmQrKiysf;d uydjxfid" 78 mrs" 09 .d:dj& 

ksYaYxlu,a, rcq o O¾u kS;s o;a flfkl= nj W;=re fodrgqfõ mqjre ,smsfhys i|yka 

ù we;' tu ,smsfhysu Tyq kS;sfhys ksmqK flfkl= fyj;a “kS;s l=Y,” jYfhka 

y÷kajd ;sfí' —O¾ukS;s˜ hkafkysoS O¾u hkafkka ye`.fjkafka rdcO¾u nj ks.ukh 

l< yelsh' kS;s l=Y, hkafkka yeÕfjkafka kS;s Ydia;% hk .%ka: úfYaIfhka m%.=K 

l< nj fmfka' w¾: Ydia;%fhys l¾;D jYfhka i,lkq ,nk pdKlH ms<sn`o 

uydjxiàldfjys j¾Kkd lr we;af;a o “kS;s mqßi” hkqfjks' ^m%kdkaÿ" 1976 ( 183&  

rc orejkaf.a .=K uysuh rg jeishdg jgyd oSug .,afmd; ,smsfhaoS 

ksYaYxlu,a, W;aidy .kafka fufia h' “rc orejka ukqIH rEmfhka isáh o krfoaj;d 

fyhska foúhka jykafia fia oelal hq;=hs' rdchkaf.a ore wEmd uymdjka nd, jqjo 

f,dal iajdñ fyhska rdcHhg n,d f.ke” hkqfjks' ukqiauD;sfha i;ajk wdOHdfha 

oelafjk f,ig “ndf,dms kd jukaf;!fjHd - ukqIH b;s N+ñm# - uy;S foj;dfyH I 

- kr rEfmK ;sIaG;s” tkï nd, jQ N+m;sfhl= jqjo ukqIHfhlehs wjuka fkdfldg 

hq;af;ah' Tyq jkdys kr rEmfhka isák uyd foaj;dfjls' fï wkqj ksYaYxlu,a,f.a 

by; oela jQ wjjdo mdGh fï Yaf,dalh wkqju bosrsm;a lrk ,oaola nj ks.ukh l< 
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yelsh' ;jo ukqiauD;sh" w.aks mqrdKh jeks .%ka:j,g wkqj bkaø fyj;a jia;= fokakd 

o" hu fyj;a ovqjï fokakd o rcqf.a YrSrh ;=< jdih lrhs' tksid rcq jkdys odk" 

oKav folu muqKqjk woDYHudk foúfhls' W;=re fodrgq ,smsfhys olajd we;s by; 

wjia:dju wkqj “kr foaj;d je isá rc orejkaf.a .=K uysu fkdoek Wkag wmrdO 

l<jqkag ovqjï ,efí' rcqka ys`.s /lal ñksia f,da ksrd fia fjhs' ysÕs /lal foõf,da 

fi fjhs' rc orejkag .kakd ÿla iqjhg jmqrk ìcqjg h' rcqkaf.a ryia foãu uryq 

tkakg u;=rk kshdhe' fjf<|du f.dú;ek wd§ oE rcqka ksid jkafkah' tfyhska rdc 

rlaIdfhys fkdmud úh hq;=h'” wdoS jYfhks' 

fn!oaO foaYmd,k m%;sm;a;Skays wdNdIh 

ksYaYxlu,a, rcq fmdÿ rgjeishdg y÷kajd oSug W;aidy l< foaYmd,k o¾Ykh 

fn!oaO uqyqKqjrlska bÈrsm;a lsrSug W;aidy l< whqre y`ÿkd.; yelsh' rc orejka 

jrog iqÿiq ks.%y lrkafka fjfol= lrk ms<shula fia ys; is;sks' “rcyq jeishd 

wlghq;af;ka j<ld wmdfhys fkdysh fokakdy” hkd§ lshukaj,ska meyeÈ,sj fn!oaO 

uqyqKqjrla .;a nj oel.; yelsh' rcqf.a fldamhg ,la jkakjqkg w;aúh yels brKu 

olajk ukqiauD;sh .skak ;udg <xjQfjl= muKla ojk njo tfy;a rcqf.a fldamh 

keue;s .skak .j" Ok iïm;a iys; uq¿ mjq,u kik njo lshhs' ksYaYxlu,a, o rdc 

føday kï m[apdkka;ß l¾uh fkdlg hq;= hehs lshhs' nqÿ oyug wkql+,j rdc fødayh" 

m`Coapdkka;Í l¾uhg iudk lrhs' tfia rdc kS;s olajkafka fn!oaO uqyqKqjf¾ ksoiqka 

o bÈßm;a lrñks' W;=re fodrgq ,smsfhys “mdKd;s md;d§ ÿYapß; l<dyq o úI lEfjda o 

;=uq u;= kis;s' rdcføday kï l<jqka o" Wkaf.a j¾. o" Wka yd tla jqjka o kihs' 

tfyhska rdcføday kï is;skq;a fkdis;sh hq;a;dyhs” Tyq mjihs';jo fn!oaO foaYmd,k 

o¾Ykfhys wka;¾.; m%;sm;a;s ;uka wkq.ukh lrk nj olajd ;sfí' ;uka oirdc 

O¾ufhka rdcH lrk nj;a" i;r ix.%y jia;=fjka f,dal-Ydik ikik nj;a" oi 

mskalsßhj;a mqrk nj;a .,awdik ,smsfha i|yka fldg we;'  

b;d oeä tfy;a iykYS,S m%;sm;a;s wkq.ukh lrñka ksYaYxlu,a, l%shd;aul 

ù we;af;a furg ckhd ld,sx. wdêm;Hhg wjk; lr .ekSugh' ;ud úfoaYSh 

cd;slfhl= f,i Y%S ,xldfõ foaYmd,k hdka;%Khg iïnkaO ù l%shd;aul ùfï § foaYSh 

jYfhka t,a, úh yels ndOlhka wju lrjd,Sug W;aidy f.k we;' ksYaYxlu,a, rg 

jeishdf.a w¾: isoaêh flfrys b;du;a ie,ls,a,la oelaùh' Wodr mßmd,k m%;sm;a;Ska 

wkq.ukh lsÍug o ish rdcHfha wdrlaIdj o" foaYmd,k wjYH;d wkqj ilid 

.ekSfuka Tyqf.a lS¾;sh úcd;slfhl= fia foaYSh jYfhka f.dvkxjd f.k ;sfí' jir 

kjhlg iSud jQ ksYaYxlu,a, rcqf.a md,k ld,h ;=< wd.ñl yd f,!lsl ld¾h 

ikaisoaëka /ila b;d flá ld,hla ;=<§ imqrd .ksñka ;u wNsm%dh id¾:l lr .ekSug 

W;aidy lr ;sfí'  



79 
 

 
 

iudf,dapkh 

foaYmd,k o¾Ykhkays jeo.;alu fln`ÿ ù o h;a th rdcHl meje;au ;SrKh 

l< yels m%n, idOlhla nj b;sydih wOHhkh lsrSfïoS meyeÈ,s fõ' ksYaYxlu,a, 

rcqf.a ish¨ lghq;= iudf,dapkh fldg n,k úg m<uqjeks mrdl%undyq rcqf.ka miqj 

fmdf<dkakrefõ rc jQ md,lhska w;=ßka §¾>;u ld,hla yd n,j;a md,khla f.k 

hd yels jQfha ksYaYxlu,a, rcqg muKla nj fmfka' Tyq jir kjhla jeks flá l,la 

md,kh f.khkq ,enqj o th iEu wxYhlu mdfya b;d jeo.;a iuhla jQ nj meyeÈ,sh' 

fuh ksYaYxlu,a, rcq úiska wkq.ukh lrk ,o m%;sm;a;sj, m%;sM,hla nj myiqfjka 

y`ÿkd.; yels w;r fuysoS Tyq Wmfhda.S lr.;a foaYmd,k o¾Ykh Tyqg uy`.= 

msgqn,hla jQ nj meyeÈ,s fõ' ta wkqj md,k Wml%uhla f,i ksYaYxlu,a, rcq 

wkq.ukh l< foaYmd,k o¾Ykh id¾:l ù we;s njla ms<sìUq fõ' furg md,lhka 

fndfyda úg bkaoSh foaYmd,k o¾Ykhka uekúka m%.=K lr m%dfhda.slj l%shd;aul l< 

njg idOl yuqjk w;r ksYaYxlu,a, rcq o ta wdldrfhka bkaoSh foaYmd,k o¾Ykhka 

uekúka Ndú;hg .;a njo mQ¾j md,lhka o wdo¾Yhg .ksñka fn!oaO m%;sm;a;s o 

fhdod .ksñka kj wdldrhlska foaYmd,k o¾Ykhla bosrsm;a lr l%shd;aul l< nj 

meyeos,sj ksrSlaIKh fõ' 

wdY%s; .%ka: kdudj,sh 

W!kmQrKiysf;d uydjxfid" ^1959&' ixia' ta' mS' nqoaOo;a; ysñ" fld<U ( weï' ã' 

.=Kfiak iy iud.u' 

.=Kj¾Ok‚ ù' ã' tka' tia' wfYdal wêrdchdf.a m%cd md,kh‚ fld<U ( weia' f.dvf.a 

iy ifydaorfhda' 

ksYaYxl" mshodi' ^1991&' ukqiauD;s fyj;a udkj O¾u Ydia;%h" fld<U ( weia' f.dvf.a 

iy ifydaorfhda' 

pd,aia" tÉ' mS' ^1999&' fl!á,H w¾: Ydia;% idrh" fld<U ( weia' f.dvf.a iy 

ifydaorfhda' 

m%kdkaÿ‚ mS' B' B' ^1976&' “ksYaYxlu,a, wfYdal yd fl!á,H w¾: Ydia;%h”‚ 

fyakamsgf.or wNsia;j ix.%yh‚ ixia' fyakamsgf.or {dKdjdi ia:úr yd 

fldka.iajefõ wdkkao ysñ‚ fld<U ( weï' ã' .=Kfiak iy iud.u' 

rKisxy" YHdud l=udrs' ^2018&' ksYaYxlu,a, rcqf.a foaYmd,k N+ñldj" fld<U ( weia' 

f.dvf.a iy ifydaorfhda' 

frdayKoSr" uekaÈiA' ^1998&' ksYaYxlu,a, fmdf<dkakre hq.h" uyr.u ( ;rxcs m%skaáia' 
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úl%uisxy" isrsud' ^1972&' —m<uqjeks mrdl%undyq rcqf.a wka;rd.dñlfhda ( fmdf<dkakre 

rdcOdksh ì`o jeàu˜' ,xld úYajúoHd,Sh ,xld b;sydih I ldKavh" II Nd.h" ixia' 

fyaupkaø rdh" le<Ksh ( úoHd,xldr úYajúoHd,h' 

fidau;s,l" uyskao' ^2009&' ksYaYxlu,a, wkqYdikd fyj;a fmdf<dkakrefõ Ys,d 

f,aLk" fld<U 10 ( weia' f.dvf.a iy ifydaorfhda' 
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bkaoshdkq o¾Ykfha tk WmksIoa o¾Ykh ms<sn`o ixCIsma; ú.%yhla 

A Brief Analysis of Upanishad Philosophy in Indian Philosophy 

D.K.G.Harsha Nilan Nawarathna 

Department of Classical Language, Faculty of Arts, University of Peradeniya  

 

f,dal b;sydih foi wjOdkh fhduq lsÍfïoS Ndr;Sh b;sydihg ysñ jkafka o 

w;sYh wk¾> jQ f.!rjhls' fmr wmr foos. fndfyda úoaj;=kaf.a úpdrhg md;% jQ 

ft;sydisl miqìula Ndr;hg ysñ ù we;s nj w;S; ;;= wkdjrKh lsÍfï oS wmg 

wjfndaO lr.; yelsh' tl, úiQ ñksiqka weoys,s úYajdi u; fukau od¾Yksl miqìula 

u; o ys`osuka lghq;= l< njg idys;H uQ,dY%hka foia fohs' ;jo tlS ck 

fldÜGdihkaf.a wd.ñl" iudcSh" ixialD;sl yd foaYmd,k ;;ajhka ms<sn`o o 

ks.ukhlg meñKsh yelsh' Ndr;Sh o¾Ykh ffjosl hq.h ;rïu wE;lg úysos 

hkakls' ld, ks¾Kh wkqj j¾I iyi% .Kkdjla tydg  w;S;hla we;s njg tys we;s 

NdId ,CIK yd jd.aúoHd;aul ,CIK wOHhkh lsÍfuka wjfndaO lr.; yelsh' 

Ndr;Sh b;sydih ;=< uq,skau ìys ù we;af;a fõo .%ka:hka h' ffjosl hq.h ;=, wmg 

yuqjk wdosu lD;sh f,i R.a fõoh ye`oskaúh yelsh' tkï fuh Ndr;Sh idys;Hfhao 

wdrïNl wjia:dj hs' uq,ska ;%sfõohla f,i j¾Okh ù miq ld,Skj fuh p;=¾fõohla 

olajd j¾Okh úh' tkï" 

1. R.a fõoh 

2. hcq¾ fõoh 

3. idu fõoh 

4. w:¾j fõoh  ^ ;s,lisß" 1958( 5& 

hf:dala; i`oyka fõo hq.h jk úg ck iudch úúO jQ weoys,s" úYajdi" wd.ñl 

yd ks¾udml wdos u;hkays t,an f.k úYajh yd mßirh flfrys woDYHudk iajrEmlaa 

bosßm;a lsÍug W;aiy f.k we;' ta wkqj Tjqka foaj úYajdihka yd od¾Yksl Ñka;djka 

Tiafia .uka lr we;' tys m%;sM, f,i iajNdúl jia;= jkaokd lsÍu" nyqfoajjdoh" 

talfoajdoh" úYajdrïNh yd hd.fydau wdos ixl,am lr,shg meñK we;' bka miqj ìys 

jkafka n%dyauK .%ka: hq.hhs' fuysoS fõo .%ka:hkayS wka;¾.; fldgia u jvd;a 

úia;rd;aul j wgqjdlrKfhka n%dyauK .%ka: rpkd lr ;sfí' flfia fj;;a wd.u 

yd o¾Ykh ms<sn`o wOHhkh lrkafkl=g fuhska uy`.= msgqjy,la ,efnhs'  

 ;okka;rj my< ù we;af;a wdrKHl .%ka: hq.hhs' fuh n%dyauK .%ka: iu`. 

ii`od neÆ l, fï hq.h jk úg ñksidf.a od¾Yksl Ñ;a; ika;dkhka ;=, hï 

WÉpdjihkhla oelsh yelsh' n%dyauK .%ka: ish,a,gu mdfya wdrKHl .%ka: rpkd ù 

we;' kuq;a n%dyauKsl woyia ms<sn`o úfõpkd;aul j l,amkd l< nqoaêu;=kaf.a 
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od¾Yksl ixl,amkdjka wdrKHl .%ka:j, wvx.= ù we;' fuys oS úfYaI;ajh jkafka 

wdrKH jdiSka úiska fuu .%ka: rpkd lsÍu;a Tjqka muKlau fïjd mßYS,kh lsÍu;a 

h' ukao .%dujdiSka flfrys tajdfha wvx.= lreKq wjfndaO lr.ekSug ;rï nqoaêhla 

fkd;snqKq fyhskq;a" idudkH ckhd w;r g tjeks b.ekaùula .shfyd;a ñ;Hd 

l,amkdjg ,lafõ hehs is;d fïjd wdrKHjdiSka g muKla iSud lrf.k ;snqKs' fï 

hq.h jk úg ñksid woaN+; foj,a flfrys mqÿu ùug fyda ta flfrys foaj;ajhla 

wdfrdamKh lsÍug Wkkaÿ jQfha ke;' ta fjkqjg úpdr;aul nqoaêh fufyhjd tajd 

ms<sn`o m¾fhaIK lsÍug m%úYag úh' 

 wdrKHl hq.fhka miqj t<ôfha WmksIoa .%ka: hq.hhs' ffjosl od¾Yksl hq.fha 

iaj¾K;u hq.h f,i fuu hq.h ye`oskaúh yelsh' tfukau Ndr;Sh o¾Ykfha yerjqï 

,CIh f,i WmksIoa hq.h ye`oskajqjfyd;a jvd;a fhda.Hh hehs Wolau ye`.sñ' fï ld,h 

jk úg ñksid b;d ishqï foa ms<sn`o mjd fndfyda ÿrg úoHd;aulj l,amkd lr 

;SrKd;aul úksYaphlg meñKSug ;rï {dk Yla;sfhka hql;a úh' ta wkqj uq,a ld,fha 

iajNdúl wmodjka yd ld,.=K úm¾hdihkag mjd wdYap¾hH_ - woaN+; iajrEmhla 

wdfrdamKh lrñka wkaO Nla;sh ksid we;s lr.kakd ,o mod¾: ;d;aúl jYfhka 

l,amkd lrñka ta ms<sn`o h:d¾:djfndaOhlg m;a ùug ñksid iu;a úh' miq ld,Sk 

fndfyda m`äjrekag iajlSh od¾Yksl wOHhkhka flfrys uQ, îch iemhS we;af;a fuu 

WmksIoa hq.fhka h'  

 WmksIoa hk mohg fmr wmr foos. fndfyda úpdrlhka úúO w¾: olajd we;' 

Wm-ks mQ¾j jQ zys`oSuZ hk wre; fok √ioa Od;=fjka fuu moh ksIamkak ù we;' fï 

whqßka modkq.;j hñka fndfyda úpdrlfhda fmdÿfõ woyia lsysmhla olajd we;' 

^ùrisxy" 1992 ms'3& 

● <`. ys`o.ekSu' 

● <`. ys`of.k ,nk oekqu' 

● hd. .skak <`. ys`of.k isàu' hkdoshhs'  

;jo úúO úpdrlhka zzWmksIoaZZ hkakg m¾hdh mohla jYfhka zzryiHïZZ hk 

jpkh olajd we;' tkï ryiH b.ekaùu hkakhs' iuia;hla f,i .;a l, WmksIoa 

jkdys zz.=rejrhdf.a <`. ys`of.k ryfia wOHhkh lrk ,o lreKq wvx.= .%ka: 

fldÜGdihZZ ^lel=<dj," 1961 : 18& WmksIoa hkak ir,j wjfndaO lr.; yelsh' fuys 

wka;¾.; .%ka:hka m%dudKslj oelaùfïoS o úúO woyia yuqfjhs' WmksIoa .%ka: 200 la 

nj rdOd l%sIaKd fmkajd fohs' tfukau WmksIoa .%ka: 11 i`oyd Yxlrdpd¾h NdIH imhd 

we;' ngysr úpdrlfhl= jQ fvdhsika WmksIoa .%ka: ixLHdj 13 la nj fmkajd fohs' 

kQ;k úpdrlhkaf.a fmdÿ ms<s.ekSu njg m;aj we;af;a o WmksIoa .Kkska 13 la 

hkakhs'  
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fujeks WmksIoa od¾Yksl ixl,amhla ìys ùug lreKq lsysmhla bjy,a ù we;s 

nj b;sydi wOHhkfha oS wkdjrKh lr.; yelsh' ^;s,lisß" 1958" 101-106 &  

1. úYaj ks¾udml uyd n%yauka úpdrhg ,la lsÍu yd n%yauka ms<sn`o kj w¾:l:k iemhSu' 

2. n%dyauKhkaf.ka t,a, jQ iudc mSvkhg tfrys ù CI;%Sh l=udrjre jk.; ùu' 

3. hd.fha Ydka;sh úpdrhg ,la lsÍu yd hd.fha fN!;sl;ajh m%;sfCIam fldg kj w¾: 

l:k iemhSu' 

4. Ndjkdfhda.Sj wdNHka;ßl {dkfhka wd;au ;;a;ajh m%;HCI lr.ekSug W;aiql ùu' 

 

ffjosl hq.h jk úg Ndr;Sh iudch wka;.dó l=, fnoSulg ,la j ;snqKs' tysoS jeä 

n,hla ysñ jQfha n%dyauKsl jxYslhkag h' Tjqkaf.a hd.fydau wdoS wka;.dó l%shdjka 

ksid CI;%Shka yd wfkl=;a j¾K jeishkao fndfyda mSvdjg m;a j isáhy' fuu mSvdjka 

fkdbjiQ CI;%Sfhda tajd fmr,d úfõpkh lrkak mgka .;ay' wYajfïO hd.h tys,d 

l`osu ksoiqkls' uq,ald,fha wYajfhl= ì,a,la jYfhka f.k hd. l¾;jH isÿlr we;' 

kuq;a WmksIoa hq.h jk úg tu pdß;% fjkia lrñka ta i`oyd wYajhdf.a ysi iy weia 

jYfhka iQ¾hhd fufkys lr Ndjkdjl fhoSug kshulr we;' tl, n%dyauK kshuhg 

wkqj uyd nyauhdf.a wKg msgq mE hdu o`vqjï ,eìh yels jrols' kuq;a jk.; j isák 

CI;%Sh l=udrjre iïm%odh w;sl%uKh fldg úúO;ajfhys wka;¾.; tal;ajh fijQy' 

tys m%;sM,hla jYfhka WmksIoa od¾Yksl m%jK;d  ìys ù we;' fï wkqj p;=¾fõoh 

i`oydu WmksIoa .%ka: rpkd fldg we;' tkï" ^;s,lisß" 1958( 110-112 & 

 

 

 

WmksIoa

R.a fõoh

ft;f¾h 
WmksIoh

fl!IS;lS 
WmksIoh

hcq¾ fõoh

ff;;Íh 
WmksIoh

uydkdrdhK 
WmksIoh

ldGl 
WmksIoh

fõ;dYajr 
WmksIoh

ffu;%dhKSh 
WmksIoh

nDyodrKHl 
WmksIoh

BId WmksIoh

idu fõoh

Pdkafoda.H 
WmksIoh

flak 
WmksIoh

w:¾j fõoh

uqKavl 
WmksIoh

m%Yak 
WmksIoh

udKavqlH 
WmksIoh
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 hf:dla; WmksIoa .%ka:hkays od¾Yksl u;jdo f.dvke.Sug uQ,sl jYfhka 

ielh yd úpdrh fya;= ù we;' fï ish,a,lau leá fldg .;aúg m%jK;d lsysmhla 

Tiafi ú.%y lr oelaúh yelsh'  

1. wd;auka ixl,amh 

2. n%yauka ixl,amh 

3. úYaj ks¾udK jdoh 

4. woaffj; jdoh 

5. l¾uh 

6. mqkre;am;a;sh 

7. fhda.h 

8. fudaCIh 

 

 WmksIoa b.ekaùï wOHhkfhaoS wmg yuqjk b;du jeo.;a od¾Yksl 

ixl,amkdjka folla f,i wd;auka yd n%yauka hk ixl,amhka ye`oskaúh yelsh' iuia; 

WmksIoa idys;H mqrdjgu fuu ixl,am fol idlÉPd ú we;' fuf,dj úoHudkj 

mj;sk ñksia ;sßika wdoS i;a;aj j¾.hdg;a" .ia je,a wdoS iEu cSùkagu;a idOdrK jQ 

tla mod¾:hla kï wd;auhhs' fï ish,a, ks¾udKh lsÍfï tlu Yla;sh we;af;a n%yauka 

mod¾:hghs' flfia fj;;a tlsfkld flfrys fya;= ù we;s wd;auh;a" úYajjHdmS n%yauka 

mod¾:h ;a tllau nj fmkajd oSug WmksIoa od¾Ykslfhda W;aiy f.k we;' wd;auka 

ixl,amh iu`. ne`oS mj;sk úfYaI .eg¨jla njg m;a jQfha urKska miq ñksidf.a 

cSú;h ;SrKh jkafka l=uk whqßka o hkqfjka oek .ekSuhs' uereKdhska miqj;a ñksid 

cSj;a jkafka hehs iuyfrla mji;s' tfiau we;fula fuhg úreoaOj u; bosßm;a lr;s' 

fï iïnkaOfhka lfGdamksIofhys hu úiska fufia m%ldYhla lr we;'^ùrisxy" 1992( 

10&   

 k cdhf;a k ó%hf;a jd úmYaÑka 

 kdhx l=;YaÑkak nN+j lYaÑ;a 

 wfcda ks;H# Ydiajf;daZhx mqrdfKda 

 k ykHf; ykHudfk YÍf¾ 

^wd;auh kQmoS' fkd uef¾' th lsisjlskqÿ yg fkd .;af;a h' bosßhg lsisjla yg.kafka 

o ke;' id¾jld,slhs' isrer jekiqk o wd;auh fkdjekfia'&  

 wd;auka ixl,amh ms<sn`o lreKq wkdjrKh lsÍfïoS Pdkafod.H WmksIoh 

úfYaI jQjls' ukao th miqld,Sk fndfyda úpdrlhskaf.a ks;r mßYS,khg ,lajQ 

lD;shls' tys m%cdm;s yd YsIHhd jk bkaø w;r jQ ixjdofhys oS wd;auh ms<sn`o w¾: 4la 

olajd we;' ^Chandogya, VIII : 3,12& 

1. YdÍßl wd;auh 

2. wdkqNúl wd;auh 
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3. wkqN+;sldrl wd;auh 

4. mrud;auh 

;jo mdm uqla; jQ" wcr jQ" wur jQ" ksYafYdalS jQ" idmsmdid folska f;dr jQ we¨ï l< 

hq;= foag yer wksla lsisjlg we¨ï fkdlrk" is;sh foa yer wka lsisjla fkdis;k" 

;;a;ajh wd;auka jYfhka m%cdm;S mjihs' uq,a ld,Sk od¾Ykslfhda ñksidf.a fN!;sl 

YÍrh wd;auh f,i i,ld we;' levm;la bosßfha fyda osh msreKq ;ekla ;=<ska ;ukag 

oDIHudk jk m%;sìïnh wd;auh f,i i<ld we;' fï ms<sn`o os.ska os.gu wjOdkh 

fhduq l< od¾Ykslhka wd;audê.ufha oS meñfKk wjia:d y;rla fmkajd oS we;'  

1. cd.r 

2. iajmak 

3. iqIqma;s 

4. ;+Íh ^;s,lisß" 1958( 122& 

 fN!;sl YÍrh ñh.sh o wd;auh ñh hd fkdyel hkqfjka ie,l+ ksid YÍr 

m%;sìïnh wd;auh f,i ie,lSu úpdrhg ,la ù we;' ta wkqj cd.r wjia:dfõ mj;akd 

fN!;sl YÍrh wd;auka fia ie,lSu WmksIoa od¾Ykslhka m%;sfCIam fldg we;' iajmak 

wjia:dfõ oS mj;akd ú{dkh ienE wd;auh f,i WmksIoa uqksjreka w;r u;hla we;s 

úh' kuq;a iajmak jkdys iqN fyda wiqN fukau fyd`o fyda krl úh yelsh' fï ksid 

iajmak.; wd;auh wd;auhla f,iska .ekSu jeros hehs Tjqyq is;+y' fuu iajmak 

wjia:dfjka iqIqma;s wjia:djg meñKs ñksid úúO wruqKq flfrys fkd msysgqjd tl 

wNsud¾:h jQ úYajd;auh yd tlaùu .ek wjOdkh fhduq lrhs' fuu wjia:dfõ we;sjk 

mru iqLh" Ydka;sh" ks¾Nh" ks¾fodaYs Ndjh nDyodrKHl WmksIofha uekúka fmkajd 

oS we;' iqIqma;s wjia:dfjka miqj fhda.NHdij, m%;sM,hla jYfhka ;+Íh wjia:dj my< 

ù we;' fuu wjia:dfõ mj;sk wd;aufha iajrEmh i;a Ndjh hs' mru h:d¾:h hs' fhda. 

o¾Ykh ;=< fï wjia:dj i`oyd jeo.;a ;ekla ,nd oS we;' wd;au ixl,amh ms<sn`o 

fkdkj;ajd .fõIKh l< od¾Ykslfhda miqj zzm[apfldaIZZ jdoh fyj;a wd;auhdf.a 

m[apúO zfldaIZ ^fldmq& ms<sn`o u;h bosßm;a l<y'  

1. wkakuh fldaIh  

2. m%dKuh fldaIh 

3. ufkdauh fldaIh 

4. ú{dkuh fldaIh 

5. wdkkaouh fldaIh ^;s,lisß" 1958( 124& 

 fuu fldaIhka tlska tlg máÉpiuqmamkakj mj;shs' wd;auhdf.a b;du;au 

ndysfrka msysgd we;s fldaIh wkakuh fyj;a wdydr rifhka ieos fldaIh hs' tu fldaIh 

we;=<; m%dKuh fldaIh msysgd we;' m%dKuh fldaIh we;=<; ufkdauh o thskqÿ 

wNHka;rfhys ú{dkuh fldaIh msysgd we;' ú{dkuh fldaIh wNHka;rfhys 
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wdkkaouh fldaIh msysgd we;s nj;a wdos jYfhka WmksIoa od¾Ykslhka mqoa.,hd ms<sn`o 

fmkajd oS we;'  

 wd;auka ixl,amh fiau WmksIoa o¾Ykh ;=< uq,a nei.;a jeo.;a ixl,amhla 

njg m;a jkafka n%yauka ixl,amhhs' WmksIohkays W.kajk mru i;Hh ye`oskaùu 

i`oyd n%yauka moh Ndú;d lr we;' mQ¾j ld,Sk j n%yauka mofhka hd{dj" .Sh yd 

hd.fha n,h w¾:j;a úh' miqj tu moh mru i;a;a;dj i`oyd Ndú;d úh' ´kEu 

jia;=jl iajNdjh jkafka yg.ekau" iq`M fõ,djla fyda mej;Su yd úkdYhg m;a ùuhs' 

n%yaukaf.a iQCIu ;;a;ajh yd i¾jjHdmS .=Kh meyeos,s lsÍu i`oyd kq. M,h" l<h yd 

¨Kq wdosh Wmud Ndú; lr meyeos,s lr we;' 

 fnfyúkau uy;a j jefvk kq. .i" kq. M,fhys mj;shs' tu .i jeãug 

wjYH iQCIu  Yla;sh tys we;' tfukau n%yaukaf.a iQCIu Yla;sh úYajdka;¾.; 

ish,af,ys mj;sk nj WmksIoa Ñka;lfhda wjfndaO lr.;ay' fmdf<dfjka ks¾udKh 

lr.kakd l<h kej;;a fmdf<dj iu`. u tlafjhs' tmßoafoka úYajfha we;sjk ish,a, 

wjik úYajdka;¾.; fjhs' ¨Kq osh l< l,ays l=uk ;eklska ri ne¨j o tl u ¨Kq 

rih oefkhs' tmßoafoka úYajfha úúO;ajhla mej;sh o úYajd;auh yd tald;añl jQ 

l,ays tl u wuD; rih njg m;afjhs' fuu n%yau ;;a;ajh wkakuh" m%dKuh" 

ufkdauh" ú{dkuh yd wNHka;rfhys jQ wdkkaouh wdos ;;a;ajhka f,io ff;;a;Íh 

WmksIoh fmkajd fohs' wcr jQ wur jQ ks¾Nh jQ ;;a;ajh n%yauka h' ta yd tald;añl jQ 

l,ays wd;auka n%yauka njg m;a fjhs' n%yauka jkdys úYajh ms<sn`o h:d¾:h yd WmksIoa 

Ñka;lhkaf.a wfmaCIs; mru ksIaGdj nj WmksIoa od¾Ykslhka i,ld we;'   

 úYajdrïNh ms<sn`o olajk WmksIoa b.ekaùï fldÜGdihla o mj;s' 

f,dalW;am;a;sh fidhd.ekSug oerE m%h;akfha m%;sM,hla f,i i;a - wi;a ixl,amh 

ìys ù we;' ta yd ne`os u;jdo ;=kla f.dvke.S we;' ^Chandogya, VI : 2& 

● f,dal uQ,h wi;a ;;a;ajhls' ta ;=< u;= we;sjk i;a ;;a;ajfha îch úh'  

● fï îch we;eï ;ekl fohla wcSú f,i;a we;eï ;ekl flfkl= cSú f,i;a 

ksrEms;h' 

● we;eï ;ekl f,dal uQ,h uyd mqreIfhl= fyda msfhl= f,i ksrEms;h' fudyqf.a 

hd.d;aul l%shdjlska fkdfyd;a fudyq /f.k foúhka lrk hd.hlska ish¨ N+; 

;;a;aj yd ;eke;af;da yg.ks;s' 

 fuf,dj we;s ish,a, we;sùu ms<sn`o woyia olajk Pdkafod.H WmksIoh" 

i¾jjHdmS jQ n%yau ;;a;ajfhka fï ish,a, u ;ekS we;s njo" nDyodrKHl WmksIofhys 

mQ¾jfhys f,dj c,h muKla jQ njo olajd we;' fuhska fmkS hkafka úYajdrïNh 

ms<sn`o WmksIoa od¾Ykslhka ;=< mD:q, wjfndaOhla ;snQ njhs' 

 hf:dala; idlÉPd lrk ,o wd;auka yd n%yauka wfkHdkH jYfhka m%;snoaO j 

we;ehs hk ixl,amh woaffj; jdoh f,i y`ÿkajhs' WmksIohkays fndfyda ;ekaj, 

Wla; woyi ;yjqre flfrk idOl yuqfjhs' we;eï ;ekl fï fol tlg j¾Kkd 

lr we;' WmksIoa od¾Ykslhka úYajhg cSj;ajdfrdamKhla isÿ lr we;' Tjqka úYajh 
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uydmqreIfhl=f.a YÍrdx. m%;H.d;auhka fyj;a mqoa., cSú;hg iïnkaO lsÍug W;aiy 

f.k we;' ta ms<sn`o ft;f¾h WmksIofhys nkaOq;d O¾u ixl,amfhka fufia újrKh  

lr we;' ^ùrisxy" 1992( 22& 

úYajd;auh   m%;H.d;auhka 

 .skak                   l:kh ù uqLhg 

 jd;h                  yqiau ù kdihg 

 iQ¾hd                  oDIaáh ù weig 

 osYd weiSu ù lKg 

 ´Iëyq              frdau ù yug 

 pkaøhd uki njg m;a ù yoj;g 

uD;Hq  wmdkh ù kdNshg 

c,h f¾;i ù ,sx.hg 
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WmksIoa uqksjre fuhska woyia lrkqfha úYajd;auh m%Njh jQ m%;H.d;auh wjik uQ, mod¾:h jQ 

úYajd;auh iu`. tl;= jk nj hs' mru hd:d¾;h f,i Tjqka y`ÿkajkafka o fï talSh;ajh hs' 

 WmksIohka j,ska ms<sônq jk l¾uh yd mqkre;am;a;sh hk od¾Yksl m%jKd;djkays tk 

woyia fn!oaO o¾Ykh yd iïnkaO fjhs' l¾uh idfmaCIjdoS o¾Ykhla f,i WmksIoa lrefjda 

ie,l+y' urKska u;= Njhka ;SrKh lsÍug l¾uh n,mdk nj TjQyq úYajdi l<y' ta wkqj fyd`o 

hym;a l¾u lrkakd jQ msßia u;= NjhloS iq.;s.dó cSú;hla ,nk nj;a" krl whym;a l¾u 

lrkakka ÿ.;s.dó Njhl msysgk nj;a Tjqka ms<sf.k we;' hï fia l%shdjla lrhs o hï fia 

yeisfrhs o th idfmaCI fjhs hk úYsIag o¾Ykhl yss`o Tjqka lghq;= lr we;'  

 

Wla; wd;auka ms<sn`o lreKq oelaùfïoS i`oyka l< wjia:d p;=Ialfhka ;+Íh wjia:dj ;=< 

fhda.h kï od¾Yksl m%jK;dj ú.%y fldg we;' WmksIoa b.ekaùu ;=< fhda. l%uh oshqKqj;a 

iu`. iqIqma;s wjia:dj blaujd f.dia wd;auh ms<sn`o mru ;;a;ajh yd mru úuqla;sh wjfndaO 

lrf.k we;' mqoa.,fhl=g meñKsh yels Wiiau ;;a;ajh zzn%yauZZ ;;a;ajh hehs WmksIoa 

od¾Ykslfhda úYajdi l<y' tuksid fudaCIh ms<sn`o WmksIoays tk m%Odk b.ekaùu njg 

m;ajkafka n%yau iyjH;djh hs' WmksIoaj,g wkqj ish,a,kaf.a mru wNsm%dh úh hq;af;a 

zzn%yaudkkaohgZZ m;aùu h' wd;aud¾:ldó yqol,dfjka bj;a ù fm!oa.,sl;ajh w;yer ish 

kdurEmhkaf.ka bj;a ù mrud;aufhys ksu.ak ùu fudaCIh hs' fudaCI ,dNshd fkd kefik W;=ï 

jQ wd;auh iu`. ñY% fjhs' fyf;u i¾j{ ù ish,a, njg m;a fjhs' n%yauka lrd meñKs ;eke;a;d 

ioyg u ksoyia fjhs' ta wkqj WmksIoays úoHudk fudaCIh kï n%yauka iu`. tald;añl ùuhs'  

 

fõo .%ka:hkaf.ka wdrïN jk ffjosl hq.fha ffjosl o¾Ykh ms<sn`o úpdrd;aul woyia we;s 

wjidk hq.h WmksIoa hq.h hs' tu ksid fulS WmksIoa fõodka; f,i y`ÿkajhs' úYajh yd mqoa.,hd 

ms<sn`o f;dr;=re /ila fy<s lrk fyhska miq ld,Skj ìys jQ wd.ñl yd od¾Yksl moku fuhska 

imhd we;s nj fudkjg wjfndaO lr.; yelsh' 

 

 

iudf,dapkh 

 fuf,dj fjfik ljfrl=gu mdfya o¾Ykhla ;sìh hq;=h' o¾Ykfhka f;dr ñksidg hula 

lr.ekSug yelshdj fkd,efnhs' Ndr;Sh o¾Ykh ms<sn`o wjOdkh fhduq lsÍfïoS wdos;u ;;= 

yuqjkafka R.a fõo hq.fha mgkah' flfia fj;;a WmksIoa hq.h jkdys Ndr;Sh o¾Ykfha ks,Sk 

wjia:dj f,i ye`oskaúh yelsh' ukao wd.ñl ;;a;ajfhka tyd .sh ;d¾lsl Ñka;kh u; mokïj 

mod¾:hka ms<sn`o m%jK;djka f.dvke.Sug WmksIoa od¾Ykslhka fjfyiS we;' fï wdldrhg 

úuid ne,SfïÈ WmksIoa o¾Ykfha wdOHd;añl miqìu w;sYhska ckys;ldñ jQjla nj m%;HlaI fõ' 

iajNdj O¾uhg wkq.; fjñka ndysr wNsfhda.hka chf.k mru i;H fyj;a fudaËh lrd .uka 
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lsÍu tys uq,sl wNsm%dhhs' WmksIoa o¾Ykh ;=< úúO idOl u; msysgd wdOHd;añl me;slvj,a 

ks¾udKh ù we;' neÆ ne,aug iuyr wd.ñl u;hka Ñka;lhskaf.a w{dklu u; f.dvke.=kq 

tAjd f,i fmfkhs'  kuq;a tAjd ishqï nqoaê mÍËKhlg fhduq l<fyd;a tys we;s jákdlu ukdj 

ms<sìUq fjhs' tAjd .eUqre nqoaêhlska bÈßm;a lr we;s woyia njo meyeÈ,s fjhs' ngysr foajjdÈ 

wd.ñl o¾Ykhkag jvd bkaÈhdkq WmksIoa o¾Ykfha wd.ñl;ajh b;d Wiiah' th b;d 

úu¾YkYS,s nqoaêuh ixl,amkdjkaf.ka fmdaIKh jQjls' iajNdjO¾uh foaj ixl,am hd.h 

idfmaËl;djh wd;auh Y=kH;ajh ú{dkh fudaËh wdÈ .eUqre lreKq fuysÈ úuiqug Ndckh ù 

we;' iuyr lreKq idudkH nqoaêhlska wjfndaO lr.; yels tAjd fkdfõ' ;shqKQ kqjKlska hqla;j 

úu¾Ykh l< hq;= tAjdh' 

Ñka;kfha uia;lh fyj;a mru ksIaGdj fiùu b;d iqúfYaIs l¾;jHls' th b;d ne/reï 

jQjls' kuq;a WmksIoa Ñka;lhska fndfydauhla ;u {dkhg wkqj th ú.%y lsÍug oerE W;aidyhla 

oelsh yel' iuyr wjia:dj,È tla lreKla ms<sn|j fkdfhla u; bÈßm;a ù we;' tfia jqjo 

wjidkfha tla u;hlg t<öugo Tjqka iu;a ù we;' tu u; bÈßm;a lsÍfïÈ ;;ald,Sk 

iudcfhka mek ke.=Kq wNsfhda. rdYShlg uqyqK §ugo Tjqkag isÿ úh' ck;dj w;r uq,a nei.;a 

wd.ñl u; LKavkh fldg kjuq woyiaj,g Tjqka fhduq lr,Su ;rula wiSre lreKla úh' kuq;a 

th b;d id¾:l f,i chf.k wdOHd;añl jYfhka iqúfYaIs jQ wd.ñl o¾Ykhla ìys lsÍug 

WmksIoa od¾Ykslhska iu;a ù we;s nj fï wkqj meyeÈ,s fõ'  
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wdY%s; .%ka: kdudj,sh 

l¿myk" ã'fÊ' ^1963&' Ndr;Sh o¾Yk b;sydih' fld<U # rdcH NdId fomd¾;fïka;=j' 

lel=<dj," iquk ,d,a ^mß&' ^1961&' lfGdamksIoh' fld<U # .=Kfiak iy iud.u' 

;s,lisß" fca' ^1958&' ffjosl idys;H' fld<U 10 # weia' f.dvf.a iy ifydaorfhda'  

m[a[dls;a;s ysñ" ysßmsáfha' ^1999&' Ndr;sh o¾Ykh ' fld<U 10 # weia f.dvf.a iy ifydaorfhda'   

m[a[df,dal ysñ" jehsfyafka' ^1959&' ffjosl hq.fhka fn!oaO hq.hg' foysj, # fn!oaO ixialD;sl 
uOHia:dkh' 

rKisxy" iuka pkaø' ^1998&' l%sIaKuQ¾;s iy Ndr;Sh o¾Ykh' l¾;D m%ldYk' 

f¾j; ysñ" kj.uqfõ ^ixia yd mß&' ^2009&' m%YafkdamksIoa' l¾;D m%ldYk' 

ùrisxy" tia' cS' tï' ùrisxy' ^1992&' WmksIoa o¾Ykh' je,aïmsáh # p;=r uqøKd,h' 

fiakdkdhl" cS' tia' ì' ^1955&' ixialD; idys;H' fld<U 10 # weia' f.dvf.a iy ifydaorfhda' 

https:/archieve.org/download/Shankara.Bhashya-Chandogya.Upanishad-

Ganganath.Jha.1942.English/Shankara.Bhashya-Chandogya.Upanishad-Ganganath.Jha.1942.English.pdf  
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O¾ulS¾;smdohkaf.a Ôjk pß;h iy fn!oaO ;¾l Ydia;%Sh odhl;ajh  

Ven.Dharmakirti's Life and his Contribution to Buddhist Logic 

 

H.A.C.N. Wijerathna 

Former Temporary Lecturer" Department of Philosophy" Faculty of Arts, University of Kelaniya 

 

 

ye`Èkaùu 

l%s#j 1575 - 1634 w;r ld,fha Ôj;a jQ áfnÜ cd;sl zz;drdkd:ZZ kï b;sydi{hdf.a 

újrKhg wkqj fn!oaO o¾Ykh m%Ndu;a l< uykSh r;ak yfhka tla wfhla f,i 

O¾ulS¾;smdohka y`ÿkajd § we;' kd.d¾cqk" wix. iy È.akd. hk ;sfokd iy wd¾hfoaj" jiqnkaOq 

iy O¾ulS¾;s hk wgqjdpdÍka ;sfokd tu IÜ udKslH f,i Tyq fmkajd fohs' (Silk, 2019, p. 156) 

O¾ulS¾;smdohka wgqjdpdÍkaf.a j¾.SlrKhg wka;¾.; l< o fuu újrKh u.ska 

O¾ulS¾;smdohka fn!oaO ;¾l Ydia;%Sh idys;H ;=< iqúfYaIS wdia:dkhla ysñlrf.k we;' Dr. 

Stcherbatskyg wkqj O¾ulS¾;smdohka hkq bkaÈhdkq ldkaÜh' fn!oaO ;¾lYdia;%h{hkaf.a 

OQrdj,sfha w;Hq;al¾Ifhka idlÉPdjg Ndckh jk fn!oaO od¾Ykslhd f,i O¾ulS¾;smdohka 

y`ÿkajd Èh yelsh' (Stcherbatsky, 1962, p. 35) Ôjk f;dr;=re ms<sn`o  im%udKsl jQ idlaIs idOl 

wju ùu fya;=fjka Wkajykafiaf.a pß;dmodkh úúO ñ:Hd f;dr;=rej,ska wdjD;j we;' áfnàh 

iy Ök uQ,dY%hkag wkqj Wkajykafia ol=Kq bkaÈhdfõ Wm; ,nd wk;=rej Ndr;fha w;s§ma;su;a 

úoHdia:dkhla f,i iqm%lgj mej;s kd,kaod úYajúoHd,hg iïnkaO ù tys uydpd¾hjrhl= f,i 

o lghq;= lr we;' È.akd.mdohkaf.a YsIHhl= f,i yÿkd .efkk O¾ulS¾;smdofhda fhda.dpdßl 

ú{dkjd§ od¾Yksl iïm%odh iy fi!;%dka;sl iïm%odh mokï lr.;a od¾Yksl Ñka;k Odrdjla 

bÈßm;a l<y' (Nakamura, 1980, p. 301) tfukau È.akd.mdohka úiska y`ÿkajdfok ,o fn!oaO 

;d¾lYdia;%h b;du;a ÈhqKq w.%ia:dkhlg m;a lsÍug o Wkajykafiag wjldY ie<iqKs'  

 

O¾ulS¾;smdohkaf.a Ôjk iuh 

O¾ulS¾;smdohkaf.aa Ôjk iuh ms<sn`o W.;=ka w;r úúO u;jdo mj;S' wdpd¾h i;sIapkaø 

úoHdN+IK m`äjrhdg wkqj l%s#j 627-697 olajd Ôj;a jQ áfnÜ cd;sl rfcl= jk  ‘Sron-tsan-gam-

po’  kï rcq O¾ulS¾;smdohkaf.a iuld,Skfhls' ta wkqj Tyq O¾ulS¾;smdohka l%s#j 635-650 w;r 

ld,fha Ôj;a jkakg we;ehs ms<s.kS' (Vidyabhusana, 1988, p. 305) tfukau O¾umd, kï NslaIqj 

Wkajykafiaf.aa .=rejrhd nj;a Tyq jeäÿrg;a olajd we;' ‘Sron-tsan-gam-po’  rcq áfngfha 

W.;=ka w;r u;fNaohg ;=vqÿka mqoa.,fhls' we;eï flfkla Tyq y;a jk ishjig wh;a hehs 

lreKq olajk w;r ;j;a wfhla m%ldY lrkafka Tyq wh;a jkafka yh jk ishjig njhs' Ndr;Sh 
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;¾lYdia;%h ngysr W.;=kaf.a wjOdkhg ,laùug m%:uj isg O¾ulS¾;smohka y;ajk ishjfia 

muK Ôj;a jQ nj ms<s.ekS we;' reishdkq cd;sl Wassiljew 1860 m%ldY lrkq ,nkafka 

O¾ulS¾;smdohka wh;a jkafka y;a jk ishjig njhs' (Franco, 2015, p. 117) kuq;a úoHdN+IK 

mäjrhdf.a j¾I oelaùu fodaI iy.; nj;a th lreKq úuid n,d ms<s.; hq;= nj;a Frauwallner 

fmkajd fohs' Tyqg wkqj O¾ulS¾;smdohkaf.a Ôjk iuh jkafka l%s#j 600- 660 muK jk 

ld,mrdihhs' (Frauwallner, 1961, p. 125) úoHdN+K mä;=ud iy Frauwallner hk fofokdu mdol 

jkafka yshqxishEx (Xuanzang) iy b;aisx (IChing) hk Ök cd;sl foaYdgk jd¾;dlrejkaf.a 

f;dr;=re u;h' l%s#j 644 § muK bkaÈhdfjka kslaó hk yshqxishExf.a foaYdgk jd¾;djkays 

O¾umd, f;reka ms<sn`oj i`oykaj we;s kuq;a O¾ulS¾;s ms<sn`oj i`oyka fkdjk w;r 671-695 

w;r ld,fha bkaÈhdfõ ixpdrh l< b;aisxf.a jd¾;djkays O¾ulS¾;s hkq fY%aIaG wdpdrhjrhl= 

nj olajd we;' yshqx ishE O¾ulS¾;smdohka ms<sn`o i`oykla fkdlrkakg we;af;a Tyq kd,kaod 

úYajúoHd,fha ixpdrh lrk wjêfha § O¾ulS;¾;smdohka l=vd wjêfha isá fyhska hehs we;eï 

úh;=ka Wml,amkh lr we;'  

Ydka;rlaIs;mdohka úiska lrk ,o wgqjdjla iys; jdokHdh lD;sh ixialrKh lrñka 

bÈßm;a l< rdyq,a ixlD;Hdhk mä;=ud Wla; lreK iïnkaOj woyia bÈßm;a lrhs' Tyqg wkqj 

yshqx ishEx úiska iajlSh jd¾;djkays O¾ulS¾;smdohka ms<sn`oj i`oyka fkdlsÍug mdol jkakg 

we;ehs Wml,amkh flfrk fya;= ;=kla my; mßÈ ixlafIam.; lr we;' 

1' yshqx ishEx kd,kaodfjys jdih lrk iuh jk úg O¾ulS¾;smdohka wNdjm%dma;j isàu 

2' yshqx ishExg ;¾lYdia;%h ms<sn`o .eUqre wjfndaOhla fkdmej;Su fya;=fjka ta ms<sn`o 

t;rï Wkkaÿjla fkd±laùu' 

3' yshqx ishExf.a cSjk pß;h ix.%y l< mqoa.,hska úiska ys;du;du O¾ulS¾;smdohka ms<sn`o 

i`oyka lsÍu u.yßkakg we;' thg fya;=j O¾ulS¾;smdohka ms<sn`oj W;al¾Ifhka j¾Kkd lsÍu 

yshqx ishExf.a lS¾;sfhys wvqnj we;s ùug fya;= fõ hehs is;Su' (Sailkrtyayana, p. VI) hkqfjks'  

tfy;a fuu Wml,amkhka i`oyd m%;spdr olajk Frauwallner my; mßÈ tajdg ms<s;=re ,nd 

§ we;' (Frauwallner E. , 1961, pp. 138-139)   

 1' yshqx ishEx wNdjm%dma; fjk;a fndfyda W.;=ka ms<sn`oj f;dr;=re jd¾;d fldg we;s 

fyhska tlS moku u; Tyq O¾ulS¾;smdokaf.a ku bj;a lf<a hehs Wml,amkh l< fkdyel' 

 2' yshqx ishEx fn!oaO ;¾lYdia;%h ms<sn`o m%dudKsl wjfndaOhlska miq jQ nj Tyq úiska b;d 

wmyiq fukau l=vd fkdjQ .%ka:hla jQ kHdhuqL kï .%ka:h mßj¾;kh lsÍfuka fmkS hhs' fn!oaO 

;¾lYdia;%h ms<sn`o ±kqu ,nd .ekSfï wfmalaIdfjka miq jQ Tyq uydfldai,fhys § m%udKiuqÉph 

ms<sn`o ukd wjfndaOhlska hqla; jQ tla;rd n%dyauK mäjrfhl=f.ka ta ms<sn`o bf.kSug o .sh 

nj i`oyka fõ' tfukau yshqx ishEx È.akd. jeks ;¾lYdia;%{hka ms<sn`oj muKla fkdj tl, 

m%isoaOj isá NøreÑ jeks ;d¾lslhka ms<sn`oj mjd f;dr;=re bÈßm;a fldg we;' tfukau Tyq 
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kej; Ökhg hk úg ;¾lYdia;%h yd iïnkaO lD;Ska 36 la muK /f.k .sh nj o jd¾;dfõ' 

fï wkqj fmkS hkafka Tyq ;¾lYdia;%h ms<sn`o we,aula fkdue;af;l= fkdjk njhs'   

 3' yshqx ishExf.a lS¾;sh w`ÿre fõh hk ìfhka O¾ulS¾;smdohka ms<sn`o igyka yshqx 

ishExf.a jd¾;dj,ska bj;a lsÍug tu jd¾;djka rpkd l< l;=jreka fhduq jQfha hehs Wml,amkh 

lsÍu úys¨ iy.; h' w;S; iy j¾;udk fndfyda W.;=kaf.a f;dr;=re W;al¾Ifhka iy 

m%ixid;aulj tu jd¾;djkays wka;¾.;j ;sìh § lS¾;sh ke;sfõh hk ìfhka 

O¾ulS¾;smdohkaf.a ku muKla bj;a lsÍug lsisÿ fya;=jla yÿkd.; fkdyel' hkqfjka Tyq 

fmkajd § we;' fï wkqj fuu Wml,amkhka m%dudKsl fkdjk njg Frauwallner ;¾l lrhs' 

Frauwallner úiska O¾ulS¾;smdohka ms<sn`oj bÈßm;a lrk ,o Èkjljdkq kej; Lindtner, 

Kimura jeks úh;=ka úiska úfõpkh lrkq ,nhs' Lindtner g wkqj O¾ulS¾;smdohka l%s#j 530-600 

w;r ld,fha Ôj;a ù we;' (Lindtner, 1980, pp. 32-33) lsuqrd m%ldY lrk wdldrhg 

O¾ulS¾;smdofhda 550- 620 ld,hg wh;ah' Tyq fuu u;h ikd: lsÍu i`oyd ;¾l ;=kla bÈßm;a 

lrhs' 1' Huizhao g wkqj Xuan zang O¾ulS¾;smdohkaf.a fya;=M,jdoh jdÑlj W.kajd ;sîu' 2' 

O¾umd, ysñ iajlSh wd,ïNkmÍlaId jD;a;s kï lD;sfha § O¾ulS¾;s ysñhkaf.a kduh olajd 

;sîu' 3' Ysjrdu kï O¾ulS¾;s ysñhkaf.a wgqjdlreg wkqj iqnkaOq kï lúhd 612-615 w;r ld,fha 

,shjqKs hehs ie<flk ;u jdijo;a;d kï moH lD;sfha w,xldrhka lrk f,i jHx.fhka mjid 

;sîu'  (Kimura, 1997, November, p. 213) hkqqfjks' flfia fj;;a Ernst Steinkellner (1991) úiska 

fuu fofokdf.a u u;hka neyer lr we;'  

lsuqrd úiska bÈßm;a lrk ,o Wla; ;¾l ;=fkka uq,a ;¾lh ms<sn`o t;rï úreoaO;ajhla 

ke;;a fojk iy f;jk ;¾lhka W.;=kaf.a úfõpkhg Ndckh úh' ta w;r Funayama úiska 

fojk ;¾lh újdohg ,la lrk w;r Tillemans úiska f;jk ;¾lfhys mj;akd .eg¨ldÍ;ajhka 

fmkajd § we;' (Silk, 2019, p. 157) ;jo lsuqrd úiska O¾ulS¾;smdohkag iuld,Sk tfy;a 

Wkajykafiag jvd jeäu,a O¾umd, ysñhka wdY%fhka O¾ulS¾;smdohkaf.a Wla; Èk jljdkq 

;yjqre lsÍug W;aidy ord we;' wd,ïNkmÍlaId kï lD;sfhys oelafjk ‘fa-cheng' hk mo fol 

wdY%fhka iajlSh ;¾lKhka bÈßm;a lrk w;r *qkhdud fmkajd fok mßÈ Tyqg wu;rj 

KANAKURA Ensho úiska o fuu woyi ord we;' kuq;a fuu ;¾lhka o *qkhdud úiska neyer 

lrkq ,nhs' (Funayama, 2001, p. 2) Tyq iajlSh ,smsh wdrïN lrkq ,nkafka Buddhist studies in 

Germany and Austria kï lD;sh rpkd l< Eli FRANC  úiska bÈßm;a lrkq ,nk m%ldYhlsks' 

tkï hï fyhlska O¾ulS¾;smdohka ms<sn`oj fï jk úg bÈßm;a ù we;s Èk jljdkq fjkia 

jkafka kï ta yd ne`ÿkq ;j;a fndfyda Èkhka o ixfYdaOkh úh hq;= nj olajñks' flfia fj;;a 

fudyqf.a woyi jkafka O¾umd, ysñhkaf.a lD;Skays O¾ulS¾;smdohkaf.a ku we;=,;a jkafka kï 

ta Noka; O¾ulS¾;s fyda wdpd¾h O¾ulS¾;s hkqfjka we;=<;a úh h;= njhs' tfukau fuu 

fofokdf.a hï hï woyia iy ;¾lhkays iduH;d úoHudk jqjo ta u; mokïj 
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O¾ulS¾;smdohkaf.a ld, ks¾Kh fkdl< hq;= w;r ta fjkqjg fjk;a m%dudKsl idol imhd .; 

hq;= njhs' (Funayama, 2001, p. 6)  

óg wu;rj Krasser úiska o O¾ulS¾;smdohkaf.a Èk jljdkq ms<sn`o woyila bÈßm;a lr 

we;' Tyq yhjk ishjig ^500-570& wh;a hehs ie,flk Ndjúfõl iy iaÓru;s hk fofokdf.a 

lD;Skays O¾ulS¾;s yd l=udß,f.a woyiaj,g meyeÈ,s iudklï we;s nj fmkajd fohs' Ndjúfõl 

iy iaÓru;s hk fofokd ksielfhkau O¾ulS¾mdohka oek isá nj fudyqf.a woyihs' Tyq iajlSh 

woyia oelaùu wdrïN lrkqfha Ndjúfõlf.a udOHñllyDohldßld kï lD;sh iy ;¾lÊj, 

hk lD;skays iy O¾ulS¾;smdohkaf.a m%udKjd¾;sl iy m%udKúksYaph hk lD;Skays bÈßm;a jk 

i;a;ajdkqudkh ms<sn`oj iy i¾j{;d{dkh" wd.u .%ka: yd fõohkays wúYajikSh;ajh ms<sn`o 

bÈßm;a flfrk wfmdayd;aul m%ldY ms<sn`o oelaùulsks' (Krasser, 2012) úúO kso¾Yk wdY%fhka 

;;a ldrKh ;yjqre lsÍug Tyq W;aidy ork kuq;a Tyqf.a tu woyia o úfõpkhg Ndckh ù 

we;' ta w;r m%Odk m%;s;¾lhla kï tu fomd¾Yajfha lD;Skag mdol jQ uQ,dY%h fya;=fjka tu 

iduH;d fomd¾Yajfhau úoHudk úh fkdyels o hkakhs' fudyqf.a woyia ms<sn`oj o hï hï 

úfõpk bÈßm;a fõ' tfukau O¾ulS¾;smdohka kd,kaod úYajúoHd,hg m%fõYùu;a iu. 

ú{dkjd§ od¾Ykslhl= jQ O¾umd, ysñ yuqfõ' ;;a ldrKh u; mokïj Krasser iy T. Tillemans 

hk fofokdu tl;=j kj ld, ks¾Khla bÈßm;a lrhs' 

 

O¾ulS¾;smdohkaf.a Ôjk pß;h 

O¾ulS¾;smdohkaf.a Ôjk f;dr;=re fndfydauhla úúO ñ:Hdjkaf.ka iy ckl:djkafka 

wdjD;j we;s fyhska tu f;dr;=rej, ksrjoH;dj ms<sn`o úúO .eg¨ u;=j ;sfí' flfia fj;;a 

úúO ckl:d iy idys;Hd.; f;dr;=re Wkajykafiaf.a Ôjk iajNdjh ms<sn`o wjfndaO lr.ekSug 

hï msgqn,hla imhk nj fmkS hhs' mj;sk idlaIsj,g wkqj O¾ulS¾;smdohka Wm; ,nd we;af;a 

ol=Kq bkÈhdfõ ;%sud,h (Trimalaya) ke;fyd;a ;sreuq,a, (Tirumalla) hkqfjka y`ÿkajkq ,nk 

m%foaYlhlh' th pQvduKs (Cudamani) kï j¾;udkfha kduud;%sl rdcOdkshl msysgd ;snqKs' 

(Chattopadhyaya, 1990, p. 228) mxpuisy iy m%ikak hk rcjre O¾ulS¾;smdohkaf.a Wm; isÿ 

jk iufha md,lhka nj ;drdkd: fmkajd fohs'  n%dyauK mjq,l ckauh ,o Tyq l=vd l, isgu 

n%dyauK wd.ñl b.ekaùï flfrys keUqre;djhlska hq;=j bf.kSfuys kshqla; úh' jd¾;d.; 

f;dr;=re wkqj fu;=ukaf.a mshd W.;a n%dyauKsl od¾Ykslhl= fyj;a ;S¾:lhl= f,i y`ÿkd.efka' 

Tyqf.a ku mßn%dcl fr¾rekkao (Ro-ru-nanda) f,i i`oykafõ'  (Chattopadhyaya, 1990, p. 229) 

Tyqf.a mjq, ol=Kq bka§h ffYjd.ug keUqrej isá fyhska fudyq l=vd l, isgu yskaÿ 

Ydiaf;%daoa.%yKfha ksr; úh' fõo fõodx." l,d" jHdlrK wd§ il, Ydia;%hkays mßK;Ndjhg 

m;aúh'  (Vidyabhusana, 1988, p. 304) 
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jhi wjqreÿ oy wg muK jk úg ish¨ ;S¾: b.ekaùïys olaINdjhg m;a Tyq iuld,Skhka 

w;r m%dudKsl W.;l= f,i m%lgj isáfhah' fufia isák w;r ;=r Èkla fn!oaO NslaIqjla úiska 

isÿ lrk ,o O¾u foaYkhla wid tys we;s .eg¨ rys; nj wjfndaO ù ta flfrys meye§ fn!oaO 

o¾Ykh bf.kSfuys reÑhla we;s lr .;af;ah'15 wk;=rej Tyq .sys Wmdilhl= f,iska ye`o fn!oaO 

úydria:dkhkag f.dia fn!oaO o¾Ykh bf.kSfuys ksr; úh' fuhska l=ms; jQ n%dyauKslhka Tyqj 

ish l=,fhka o fkrmd oeuQ nj i`oyka fõ' fufia fn!oaO o¾Ykh flfrys keUqre jQ Tyq 

l%udkql+,j tys .eUqre od¾Yksl lreKq ms<sn`o jeä wjOdkhla fhduq lf<ah' tys m%;sM,hla f,i 

fï jk úg w;sYh lS¾;su;a m%foaYhla ù ;snqkq u.O foaYhg hdug Tyqg yels úh' thg m%Odk 

fya;=j kï kd,kaod úYajúoHd,hhs' fï jk úg fuu úYajúoHd,fha l=,m;sOqrfha jevisáfha 

wdpd¾h O¾umd, f;reka jykafiah' meúÈ NslaIqjla f,i O¾ulS¾;smdohka fuu úYajúoHd,hg 

we;=<;a jkafka jiqnkaOqmdohkaf.a ú{dkjd§ o¾Ykh bf.kSfï wNsreÑfhkah' tfy;a fï jk 

úg Tyq wNdjm%dma;j isá fyhska b;d jfhdajD;aO ;;a;ajfhys isá jiqnkaOqmdohkaf.a Rcq 

YsIHfhla jQ wdpd¾h O¾umd, wdY%fhys meúÈj bf.kSug ;SrKh lf<ah' fudyq iómfha isg 

;%smsgl O¾uh yd iQ;% 500la muK lgmdvñka OdrKh lr .ksñka Wiia wkaoñka wOHdmkh isÿ 

lf<ah' (Vidyabhusana, 1988, p. 304)  

fufia wOHhkfhys ksr; Tyqg ;¾lYdia;%h úIfhys m%n, we,aula we;s úh' ta i`oyd fï 

jk úg lS¾;su;au wdpd¾hjrhd jQfha wdpd¾h È.akd.mdohkah' tfy;a Wkajykafia o wmj;aj isá 

fyhska O¾ulS¾;smdofhda BYajrfiak kï È.akd.mdohkaf.a Rcq YsIH NslaIqj fj; t<U 

Wkajykafiaf.a YsIHNdjhg m;a jQy' wk;=rej È.akd.mdohkaf.a o¾Ykh uekúka yeoEÍug Tyqg 

wjldY ie<iqKs' Tyq BYajrfiak fj;ska È.akd.mdohkaf.a m%udKiuqÉPh bf.k .;af;ah' th 

m<uq jr weiSfuka Tyq BaYajrfiak yd iudk úh' fojk jr weiSfuka È.akd.mdohka yd iu úh' 

f;jk jr weiSfuka Tyq wjfndaO lr .;af;a ijlSh wdpd¾hjrhd jQ BYajrfiak È.akd.mdohkaf.a 

m%udKiuqÉPh f;areï f.k we;af;a jerÈhg iy wiïmQ¾Kj njhs' (Chattopadhyaya, 1990, p. 

229) BYajrfiak jrla m%ldY lr isáfha O¾ulS¾;smdohka ;ukag;a jvd fydÈka È.akd.mdohkaf.a 

o¾Ykh m%.=K lr we;s nj;a tys we;s jerÈ wjfndaOhka ÿre lsÍu i`oyd;a wgqjdjla lrk f,ihs' 

fï wkqj iajlSh wdpd¾hjrhdf.a wdrdOkfhka O¾ulS¾;smdofhda È.akd.mdohkaf.a m%Odku lD;sh 

jk m%udKiuqÉPh kï lD;shg wgqjdjla rpkd lrkakg jQy' (Stcherbatsky, 1962, p. 34) 

 wk;=rej O¾ulS¾;smdohkaf.a uki fhduq jQfha kej;;a ;S¾:l o¾Ykh bf.kSu 

flfrysh' thg fya;=j fudyq n%dyauKhl=j isá wjêfha § ;s¾:l b.ekaùï ms<sn`o wjfndaOhla 

                                                           
15 ksrka;r jdoYS,s iajNdjhla .kakd O¾ulS¾;smdohka fn!oaO NslaIqjl ùug m%:u óudxisl od¾Yksl iïm%odfhys 

wkq.dñlhl=j isá nj;a wk;=rej tys l=udß, kï od¾Ykslhl= iu. we;s lr.;a od¾Yksl .eg¨jla mokï lr 

.ksñka tu o¾Ykh w;yer fn!oaOhl= jQ nj;a i`oyka fõ' 
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,enqj o tys mj;akd .=yH b.ekaùï fkdoek isàuhs' tfy;a Tyq nuqKka úiska ish l=,fhka 

fkrmd yeÍu fya;=fjka Tyqg ta i`oyd Rcqj wjldYhla ,nd .ekSug fkdyels úh' fuu fya;=j 

ksid Tyq fjiaj,df.k óudxil ;s¾:l o¾Ykf.a ryia ms<sn`o wOHdmkh ,eîug ;SrKh lf<ah' 

ta i`oyd Tyq meñfKkafka iajlSh ujqmiska udud flfkl= jQ O¾ulS¾;smdohkag iuld,Sk l=udß, 

kï óudxil od¾Ykslhd fj;h' (Chattopadhyaya, 1990, p. 230) fufia Tyq fj; t<ô 

O¾ulS¾;smofhda Tyqf.a fl;aj;= j, odifhla f,i fiajhg tl;= jQy' tys § l=udß, Tyqg ;S¾:l 

b.ekaùï iy jdo lsÍfï hï hï kHdhka yd ryia b.ekajqj o Tyq i;=j mej;s b;d m%n, ryia 

fkdb.ekaùh' Tyq tajd b.ekajQfha Tyqf.a mq;dg iy ìß`og muKs' tfy;a Wml%uYS,S jQ O¾ulS¾;s 

l=udß,f.a ìßog iy mq;dg oeä ys;j;alulska fiajh lsÍfuka tu ryia o bf.k .;af;ah' 

fukhska l=udß,f.ka ;S¾:l óuduxil o¾Ykh ms<sn`o m%dudKsl {dkhla ,nd .;a O¾ulS¾;s 

Tyqf.ka Bg jvd fohla ,nd .; fkdyels nj f;areï f.k kej;;a u.Oh n,d hdug msg;a úh'  

 Tyq kej; u.Oh n,d tk w;r;=r ldl.=yd kï wd¾Ól uOHia:dlhlg msúisfhah' th 

øußmq kï rcqf.a rdcOdkshhs'  O¾ulS¾;smdofhda tys f.aÜgqfõ zzldg fyda jdo lsÍug wjYHo@ZZ 

hk igykla ;enqy'  tys § O¾ulS¾;smdofhda iajlSh ;S¾:l O¾uh ms<sn`o mej;s {dkh ;S¾:l 

wkq.dñlhkag uekúka fmkajd ÿkay' ldK.=ma; fyda lKdo.=ma; kï jQ kHdh od¾Yksl lKdof.a 

f.da,hd iy IÜ o¾Ykhkag wh;a wkq.dñlfhda 500l muK msßila /ia jQy' tys § O¾ulS¾;smdohka 

Tjqka yd jdo l< w;r tu jdoh udi ;=kl muK ld,hla mej;s nj i`oyka fõ' wjidkfha § 

O¾ulS¾;smdofhda Tjqkaj mdrchg m;a l< w;r tu msßi fn!oaOhka njg o m;a l<y' tfukau 

tu msßi w;ßka mkyl muK lKavhula f;dard tu m%foaYfha fn!oaOhka i`oyd uOHia:dkhla 

o ks¾udKh l< nj oelafõ' (Chattopadhyaya, 1990, p. 231)  

fuu l:d m%jD;a;sh wikakg ,enqKq l=udß, tu m%foaYhg ;j;a nuqKka mkaiShla o iu. 

meñfKsfhah' meñK rcqf.ka fufia b,a,d isáfhah' tkï fuu jdofhka hfula mrdch m;a fõ 

kï Tyqf.a Ôú;h wjika lrkak hkqfjks' tfy;a fuu fhdackdjg O¾ulS¾;smdofhda wlue;s 

jQy' l=udß,f.a urKh wlue;s jQ Tyq m%ldY lr isáfha tu újdofhka l=udß, mrdchg m;a jqj 

fyd;a Tyq ;ukaf.a Y%djlhka o iu. iajlSh wd.u w;yer fn!oaO wd.ug meñKsh hq;= njhs' 

fuu fhdackdjg l=udß, tl`. ùu;a iu. jdohg meñKs l=udß, úiska ;S¾:l u; ikd: lrkq 

jia ;¾l mkaiShla muK bÈßm;a lf<ah' kuq;a O¾ulS¾;s ;¾l ishhlska tu ish¨ ;¾lhka 

Lkavkh lf<ah' ta wkqj fuu újdofhka l=udß, we;=¨ msßi mrdchg m;a jQy' tys §" tu msßi 

fn!oaO o¾Ykh jerÈ rys; ksjerÈ tlla nj wjfndaO lr.;a w;r fn!oaOhka njg o m;a jQy' 

fuu l:d m%jD;a;shg wkqj O¾ulS¾;smdohkag fndfyda wkq.dñlhka isg we;s kuq;a ft;sydisl 

jd¾;dj,g wkqj tys i;H;djfhys hï .eg¨ldÍ iajNdjhla oel.; yelsh' 

 fuf,i fndfyda msßia iu. jdo lrñka úúO ch.%yKhka ,nñka úúO msßia fn!oaOhka 

njg mßj¾;kh lrñka isá O¾ulS¾;smdofhda Ndjkd lsÍu i`oyd jk.; jQy' fï w;r;=r 

wjia:djl Yxlr wpd¾h;=ud Y%S kf,akaø fj; mKsúvhla hjñka m%ldY lr isáfha ;ukag jdohla 
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lsÍug wjYH njhs' kuq;a kd,kaodfjys NslaIQka jykafia,d th jirl muK ld,hla 

O¾ulS¾;smdohka meñfKk f;la l,a oeuQy' wk;=rej újdoh i`oyd l,a meñKs úg m%foHda; kï 

rcq fn!oaOhka" nuqKka iy wfkl=;a ;S¾:lhka nrKeig le`oùh' fuf,i újdoh wdrïN lsÍug 

wdikakfha § rcq m%uqL meñK isá msßi wduka;%Kh fldg Yxlrdpd¾h;=ud fufia m%ldY lf<ah' 

zzfuu újdofhka wm ^Yxlr we;=¨ msßi& ch.%yKh l< fyd;a mrdð;hd jk O¾ulS¾;s .x.dkï 

.`.g ;,a¨ lsÍu fyda Tyq iajlSh wd.ug yrjd .ekSu fyda isÿ l< hq;=h' tfukau O¾ulS¾;s 

ch.%yKh l<fyd;a ksielfhkau ;ud fuu .x.dkï koshg mek ish Èú kid .kafkah'ZZ 

hkqfjks'  

 fuf,i újdoh wdrïN jQ miq O¾ulS¾;smdofhda kej; kej;a Yxlrj mrdchg m;a l<y' 

wk;=rej Yxlr .x.dkï kÈhg mekSug iQodkï jQ úg O¾ulS¾;s Tyqj keje;aùug fkdfhla 

wdldrfhka W;aidy .;a kuq;a Tyq th fkdms<s.;af;ah' Tyq ;u YsIHhd jQ NÜgdpd¾h wu;d fufia 

m%ldY lf<ah' zzTn uqvq ysiska hq;= jQ fuu mqoa.,hd yd jdo fldg Tyqj mrdch lrkak' Tng th 

isÿ lsÍug fkdyels jqj fyd;a uu Tfí orefjl= f,i kej; bm§ wm fofokd yd tlaj fudyqj 

mrdchg m;a lruqZZ hkqfjks' fufia lshñka Yxlr .`.g mek ish Èú kid .;af;ah'   

 óg wu;rj u.Ofha mQ¾K kï jQ n%dyauKfhla iy u:qrd m%foaYfha mQ¾KNø kï 

n%dyauKfhla jdih lf<ah' fudjqka fofokdu fndfyda n,j;a fukau m%n, ;d¾lslhka f,i 

m%isoaêhg m;aj isáfhdah' fuu fofokd o O¾ulS¾;smdohka iu`. jdohg t<ö mrdchg m;aj 

fn!oaOhka njg m;ajQ nj jd¾;dfõ' wk;=rej fudjqka fofokdo tla wfhla mky ne.ska jQ 

uOHia:dk ishhla u:qrdfõ iy u.Ofha msysgjQ nj jeäÿrg;a i`oykafõ' fï wdldrhg 

O¾ulS¾;smdohkaf.a lS¾;sh ish¨ ÈYdjkays jHdma; jkakg úh' ñka wk;=rej o Wkajykafia u.Oh 

iómfha jQ RIs ud;x. kï jkfha isg Ndjkdfõ ksr;j isá nj o oelafõ'  

 O¾ulS¾;smdofhda úkaOHd l`ÿjeáfhys msysá mqIaM kï rcqf.a mq;d jQ W;am,mqIaM kï rcq 

úiska md,kh l< m%foaYhg meñKshy' tu rcq fndfyda .ïìï md,kh l< w;r úYd, 

OkiaLkaOhl ysñlre o úh' tu m%foaYhg O¾ulS¾;smdohka meñKs úg rcq Tyqf.ka zzTn ljqo@ZZ 

hkqfjka úuiSh' tys § Tyq O¾ulS¾;smdohka nj oek Tyq fjkqfjka uOHia:dk mkyla muK bÈ 

lrùh' tfiau O¾ulS¾;smdohka iajlSh m%udK Ydia;%h ms<sn`o lD;s y;la muK fuu rdcH ;=< 

isáñka rpkd l< nj jd¾;dfõ' ;jo fuu rcq oajdrhl fufia igyka fldg ;eîh' zzhï fyhlska 

O¾ulS¾;smdohkaf.a b.ekaùï kskaog jegqfkd;a fyda uerefkd;a fyda ñ:HdoDIaál u; tys 

Tínjk f;la Wkajykafiaf.a jpk iQ¾hd fuka mdhhsZZ hkqfjks' fuhska wk;=rej Tyq .=crdá 

m%foaYhg .sh w;r tys f.dagmQÍ ke;fyd;a f.!vmQÍ kñka úydrhla lrùh'  

 ful, kej; Wmka Yxlr fmrg jvd ;shqqKq {dkhlska hq;=j jdofhys w;s ksmqKj 

myf<diajk úfhys miq úh' Tyq O¾ulS¾;smdohka iu. jdo lrkq leue;af;a jdrdKis olajd 

meñKsfhah' Tyq uydfiak kï rcq ,jd ish¨ Èidjkays fï ms<sn`o okajd wKfnr heùh' fï wkqj 

olaIsK m%foaYfha isg O¾ulS¾;smdohka meñKs w;r mkaoyila muK nuqfKda rcq iu. tys /ia 
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jQy' fuys § o fmr mßÈ u b;d ;shqKq f,i újdoh isÿ jQ w;r nrm;, f,i mrdchg m;a jQ Yxlr 

fmr wd;aufha mßÈu .x.d kï kÈhg mek ish Èú kid .;af;ah'  

ldIaó¾ m%foaYfhka úoHdisxy" foajúoHdlr iy fiajisxy hkqfjka n%dyauK mäjre 

;sfofkla meñK fn!oaO o¾Ykh ms<sn`o iel ;eka O¾ulS¾;smdohkaf.ka úpdrd nqÿ iuh flfrys 

meye§ug m;aj fn!oaO ;¾lYdia;%h iy Wkajykafiaf.a o¾Ykh uekúka bf.k .;ay' wk;=rej 

Tjqyq iajlSh m%foaYhg kej; f.dia O¾ulS¾;smdohkaf.a ;¾lYdia;%h tys jHdma; lrkakg jQy' 

fuf,i O¾ulS¾;smdofhda úúO úydrhka lrjñka fndfyda wkH ;s¾:lhka fn!oaOhka njg m;a 

lrñka Ndr;h mqrd fn!oaO o¾Ykfhys w;Hq;al¾Ihla we;s l<y'  

O¾ulS¾;smdohkaf.a wjidk iufha Yxlr kej; NÜgdpd¾hf.a fojk orejd f,i fmrg;a 

jvd ;SlaIK m%{djlska hqla;j Wm; ,eîh' wk;=rej fodf<diajk jhfia § O¾ulS¾;smdohka 

iu. jdohg hkq leu;s jQfha wfkla nuqfKda Bg úreoaO jQy' Tng jdo lsÍug wjYH kï fjk 

flfkl= iu. jdo lrkak' tfy;a O¾ulS¾;s iu. jdo fkdlrkak hehs lSy' kuq;a Tyq flfia 

fyda O¾ulS¾;smdohka yd jdolsÍug t<UqKs' fujr Tyq O¾ulS¾;smdohka iu. jdo fldg mrdchg 

m;a ù fn!oaO Wmdilfhla njg m;aúh' wjika jYfhka O¾ulS¾;smdofhda ld,sx. m%foaYfha 

úydria:dkhla lrjd fndfyda msßila fn!oaOhka njg m;a fldg wmj;a jQy' Wkajykafiaf.a YÍrh 

b;d Wia wdldrfhka wodykh l< w;r tu wjia:dfõ § ÈjHuh u,a jeis jegqk nj;a tys iq.kaOh 

Èk y;la mqrd tu m%foaYfha mej;s nj;a i`oykafõ'  

 O¾ulS¾;smdohkaf.a pß; iajNdjh ms<sn`o oelafjk l:d m%jD;a;shla ;drdkd: úiska jd¾;d 

lrhs' thg wkqj W;am,mqIaM kï rcqf.a rdcOdksfhys isg O¾ulS¾;smdohka iajlSh m%udK 

Ydia;%hg wh;a m%udK .%ka:hka rpkd lrk iufha Wkajykafia ta flfrys oeä wjOdkhlska miq 

jQy' ndysr fjk;a lsisÿ fohla flfrys wjOdkh fhduq fkdl<y' fuh mrSlaId lsrSu i`oyd rc;=ud 

wdydrj,g ;s;a; tl;= lrk ,o uq;a th Wkajykafiag fkdoekqks' thg fya;=j l=ulaoehs rcq 

O¾ulS¾;smdohkaf.ka úuiQ úg Wkajykafia thg mss<s;=r kso¾Ykhla wdY%fhka m%ldY l<y' 

rc;=uks" urKhg kshu jQ  hï mqoa.,fhla f.k Tyqg iqÿ j;a wkaojd Tyqf.a ysfiys f;,a msrekq 

l,hla ;nd wf;ys wvla ms<siaiQ oKavla § fufia lshkak' hï fyhlska Tfí ysfiys ;sfnk 

l,fhka f;,a ì`ola fyda jegqfkd;a fyda oKafvys we;s w.=re j,ska Tfí we`ÿu ls,sá jqjfyd;a tu 

fudfydf;ys u Tnf.a ysi .id oukq ,efí' fufia mjid wk;=rej Tyqf.a miqmiska ;shqkq lvqjla 

.;a w¨f.daiqfjl= ;nd Tn Tyqg ud,s.h jfÜ rjqula hkakg wk lrhs' ;jo Tyq hk ud¾.fha 

fomi úúO kdgH ixo¾Yk" .S; .dhkd" ix.S; ixo¾Yk wd§ fkdfhla oE Tyqg fmfkkakg 

i<iajhs' Tyq ;ukaf.a .uk f.dia wjika ù meñKs úg Tyqf.ka Tn Tyq .uka .;a ud¾.h fomi 

mej;s úúO foa ms<sn`o f;dr;=re úuiqjfyd;a Tyqg tajd ksjerÈj lsj yelsfõo@ ke;' thg fya;=j 

l=ulao@ Tyqf.a is;=ú,s b;d oeäj mej;sfha tla fohla .ek muKs' tkï ;ukaf.a Ôú;hhs' 

hkqfjka ms<s;=re ÿkafkah' 

 óg wu;rj fndfyda úh;=kaf.a ielhg Ndckh jQ ;j;a l:dm%jD;a;shla yÿkd.; yelsh' 

thg wkqj O¾ulS¾;smdofhda ;ukaf.a lD;ska y; rpkd fldg wjika ùfuka miqj úúO 
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mKaä;hkag th ,nd ÿkay' th lshjd neÆ fndfyda mkaä;hkag O¾ulS¾;smdohkaf.a 

W;a;rdkqN+;sl {dkúNd.h f;areï .ekSug fkdyels jQ w;r f;areï .;a wh O¾ulS¾;smdohka 

flfrys B¾IHdfjka hqla; jkakg jQy' Tjqka m%ldY lf<a fuh t;rï fyd`o tlla fkdjk nj;a 

fuh n,af,l=f.a j,s.fhys .eg .eiSug iqÿiq nj;a h' kuq;a O¾ulS¾;smdofhda iajlSh o¾Ykh 

ms<sn`o uy;a úYajdihlska hqla; jQy' ta wkqj úreoaOjd§kaf.a Wla; m%ldYhg O¾ulS¾;smohka ÿka 

ms<s;=r kï n,a,d úúO j¾.fha ud¾.j, .uka lrkakdla fukau ;ukaf.a o¾Ykh o wkd.;fha 

úúO ia:dkj, jHdma; jkafkah hkqfjks' Tyq fï ms<sn`o Yaf,dalhla o ;ukaf.a lD;shl 

wdrïNfhys we;=<;a lf,ah'  

 fuu isÿùfuka wk;=rej Wkajykafia iajlSh lD;Ska ms<sn`oj foafõkaønqoaê iy YdlHnqoaê 

hk fookdg b;d ishqï wdldrfhka meyeÈ,s fldg" tys m[aÑldfjys b;sß fldgi iïmQ¾K lrk 

f,i foafõkaønqoaêg mejrEy' Tyq th m<uqjr ksujd O¾ulS¾;Smdohkag fmkaùh' Wkajykafia th 

m<uqjr c,fhka fiaÿy' fojk jr bÈßm;a l< úg .skafkka ms<siaiQy f;jkjr Tyq th rpkd 

fldg fufia tl;= lf<ah' tkï zzm%Odk jYfhka fuh uf.a wjdikdj' ld,h f.ù hhs' ud 

fláfhka lrk ,o fuu m[aÑldj yqfola udf.a mqyqKqj i`oydhZZ hkqfjks' fuh 

O¾ulS¾;smdohkag ms<s.ekaùfuka wk;=rej Wkajykafia fufia i`oyka l<y' zzfuys rpkd ú,dYh 

ms<sn`o ie<lSfï § jpkj, .eUqre w¾: oelaùu ;ju;a wiïmQ¾Khs' tfy;a idudkH w¾:fhka 

.;a úg fuh b;du;a i;=gqodhl uÜgul mj;SZZ hkqfjks' ;ukaf.a o¾Ykh wkd.;fha lsisfjl=;a 

ksjerÈj f;areï fkd.kSú hkqfjka Tyq is;=fõh' tu ksid Tyq wgqjdfõ w.g fufia Yaf,dalhla 

tl;= lf,ah' zzudf.a lD;Skays .eUqre m%ldY f;areï fkd.kakd lsisfjla wkd.;fha udf.a ;¾l 

Ydia;%h f;areï fkd.kSú' hïfia .x.dfjda uqyqog iïnkaOj .,d f.dia wk;=rej tajd uqyqfoys 

w;=reoyka fõ o tfukau udf.a b.ekaùï o ud ;=<u Èhù hdúZZ (Stcherbatsky, 1962, p. 36) 

hkqfjks'  

 O¾ulS¾;smdohkaf.a o¾Ykh mj;ajdf.k hdu i`oyd tu o¾Ykh uekúka wjfndaO lr.;a 

YsIHhl= Wkajykafiag yuq fkdjqknj ft;sydisl jd¾;djka fmkajd fohs' Wkajykafiaf.a 

ióm;u YsIHhl= f,i y`ÿkd.efkk foafõkaønqoaê Wkajykafiaf.a b.ekaùïys u;=msg w¾:h ñi 

tys .eUqre wre;a wjfndaO lr fkd.;a nj m%udK jd¾;slhg ,shk ,o wgqjdjj ms<sn`oj 

O¾ulS¾;smdohka bÈßm;a l< woyiska fmkS hhs' È.akd.mdohkag o Wkajykafiaf.a Rcq YsIHfhla 

fkdisáfhah' O¾ulS¾;smdohka hkq o Èkakd.mdohkaf.a Rcq YsIHhl= jQ BaYajrfiakmdohkaf.a 

ud¾.fhka Èkakd.mdohkaf.a o¾Ykh W.;af;ls' tfukau O¾ulS¾;smdohkaf.a o¾Ykfha .eUqre 

wre;a wjfndaO lr.;a YsIhhd f,i y`ÿkd.efkk O¾fuda;a;rmdohka hkq o Tyqf.a fojk 

mrïmrdjg wh;a YsIHhfhls'  

 

O¾ulS¾;smdohkaf.a Ydia;%Sh odhl;ajh 
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Ndr;Sh fn!oaO ;¾lYdia;%Sh úIh lafIa;%fha w;sm%uqL ;d¾lslfhl= f,i ie<flk 

O¾ulS¾;smdohkaf.a lD;Ska ms<sn`o úúO jd¾;djka úoHudk fõ' È.akd.mdohka úiska wdrïN lrk 

,o fn!oaO o¾Yk úIh lafIa;%fha ;¾lYdia;%Sh Wkak;sh wfmalaId l< O¾ulS¾;smdofhda Ydia;%Sh 

jYfhka m%n, odhl;ajhla ,nd ÿkay' Stcherbatsky m%ldY lrk wdldrhg O¾ulS¾;smdohka 

;¾lYdia;%Sh uQ, .%ka: 07 la muK rpkd fldg we;' (Stcherbatsky, 1962, p. 37) tu .%ka:hkaf.ka 

iïnkaOmÍlaId iy ika;dkdka;risoaë hk lD;Ska fol yer wfkla .%ka: my ms<sn`oju 

ld,jljdkq meyeÈ,s h' fuys § Frauwallner úiska rpkd lrk ,o Die Reihenfolge und 

Entstehung der Werke Dharmakīrti's kï lD;sh u.ska Wkajykafiaf.a lD;Ska ms<snoj mej;s 

fndfyda .eg¨ldÍ iajNdjhka iu:hlg m;a lr we;s nj úh;a u;hhs' (Silk, 2019, p. 159) ta 

wkqj O¾ulS¾;smdohkaf.a kug mejfrk lD;Ska y; my; mßÈ fm< .eiaúh yelsh'  

1. m%udKjd¾;sl 

2. m%udKúksYaph 

3. kHdh ìkaÿ 

4. fya;= ìkaÿ 

5. jdokHdh 

6. iïnkaOmÍlaId 

7. ika;dkdka;risoaë 

hkqfjks' fuu lD;Ska w;ßka fn!oaO ;¾lYdia;%fha uQ,sl yrhka we;=<;a uQ, .%ka:h jYfhka 

ie<flkafka m%udKjd¾;slhhs' wfkla lD;s yh th mokï lr.ksñka rpkd ù we;' 

O¾ulS¾;smdohka kug mejfrk fuu lD;Ska y; kej; fldgia follg j¾.SlrKh l< yelsh' 

.il l`o iy YdLd kso¾Yk jYfhka .ksñka fuu j¾.SlrKh lr we;'  

m%udKjd¾;sl 

m%udKúksYaph                l`o ^m%Odk lD;Ska& 

kHdh ìkaÿ 

 

fya;= ìkaÿ 

jdokHdh     YdLd ^m%Odk lD;Skag wkqj ieliQ wkqlD;Ska& 

iïnkaOmÍlaId 

ika;dkdka;risoaë 

 

Èkakd.mdohkaf.a m%udKiuqÉPh lD;sh újrKh lrñka rpkd lr we;s fuu m%Odk lD;s ;=fkka 

uq,a lD;sh jk m%udKjd¾;slh jvd;a úia;rd;aul lD;shls' fojk lD;sh jk m%udKúksYaph 

;rula l=vd jk w;r f;jk kHdh ìkaÿj b;dula ixlaIsma; .%ka:hls' fuu lD;s ;%h uQ,sl .%ka: 
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jYfhka ie<lSug fya;=j jkafka fn!oaO ;¾lYdia;%hg wh;a iuia; úIh lafIa;%hu wdjrKh 

jk mßÈ fuu lD;Ska rpkd ù ;sîuhs' tys § ;¾lYdia;%hg wh;a m%Odk lreKq 08 la fuu lD;Ska 

u.ska idlÉPdjg Ndckh fõ'  

tkï - 

⮚ i;H wkqudk {dkh (Correct Inferential Cognition) 

⮚ wi;H wkqudk {dkh (False Inferential Cognition) 

⮚ i;H m%;HlaI {dkh (Correct Direct Percieve) 

⮚ wi;H m%;HlaI {dkh (False Direct Percieve) 

⮚ i;H NdIduh m%ldYk fyda ixjdlH (Correct Proof Statement) 

⮚ wi;H NdIduh m%ldY fyda ixjdlH (False Proof Statement) 

⮚ i;H nysIalrK (Correct Refutation) 

⮚ wi;H nysIalrK (False Refutation) 

hkqfjks' fuys uq,a y;r wh;a jkafka iajd¾:h fyj;a mqoa.,sl {dkh Wfoidh' wjika lreKq 

y;r u.ska ;uka fj; ,nd .;a {dkh wkHhka fj; iïfm%aIKh lrkq ,efí' ta wkqj Wla; 

uQ,sl lD;s ;=< idlÉPd jkafka ;¾lYdia;%hg wh;a fuu lreKq ms<sn`oj jk fyhska tajd m%Odk 

jYfhka i<ld we;' tfy;a YdLduh lD;Skays fuu iuia; ;¾lYdia;%Sh m%Odk lreKq újrKh 

fkdjk w;r we;eï fldgia muKla tajdfhys meyeÈ<s flf¾' tfukau wfkla lD;Skays fndfyda 

ÿrg újrKh jkafka m%udKjd¾;slfhys m%:u" f;jk iy isjqjk mßÉfþo j,g WmldÍjk 

fldgia ms<sn`ojh' tys § fya;= ìkaÿ iy iïnkaOmÍlaId hk lD;s fol u.ska újrKh jkafka 

fya;= ms<sn`ojh' tkï ksjerÈ fya;= iy Wml,amk ms<sn`oj jk w;r th m%udKjd¾;slfhys m%:u 

mßÉfþohg wkq.%y msKsi rpkd ù we;' wkHhkaf.a uki ms<sno .eg¨j idlÉPd jk 

ika;dkka;risoaê kï lD;sh m%udKjd¾;slfhys f;jk mßÉfþohg WmldÍ jk w;r jdokHdh 

kï lD;sh WmldÍ jkafka isjqjk mrsÉfþohghs'  

 

ks.ukh 

 Wla; lreKq ish,a, wkqj fmkS hkafka O¾ulS¾;smdohka fn!oaO ;¾lYdia;S%h ixj¾Okh 

Wfoid w;suy;a fiajdjla isÿ lr we;s njhs' tys § m%udKjd¾;sl kï lD;shg iqúfYaIS wdia:dkhla 

ysñ fõ' tu lD;sh uQ,sl lr.ksñka fn!oaO od¾Yksl iïm%odhla ìysùug wjYH moku ieliS 

we;s nj fmkS hk lreKls' O¾ulS¾;smdohka úiska fn!oaO ;¾lYdia;%h Ndr;h ;=< muKla 

fkdj fjk;a foaYdka;rhkays o jHdma; ùug wjYH moku ilia fldg we;' miqld,Skj áfnÜ" 

Ök jeks rgj,a flakaø lr.ksñka th jHdma; ù we;s wdldrh y`ÿkd.; yelsh' È.akd.mdohka 

úiska wdrïN lrk ,o ;¾lYdia;%h od¾Yksl mokulska hqla;j ixj¾Okh lsÍu O¾ulS¾;smdohka 

w;skah  isÿ jQ jeo.;au fiajh f,i fmkajd Èh yelsh' tfukau ú{dkjd§ iy fi!;%dka;sl hk 
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fn!oaO .=rel=, oaú;ajh ;=< mej;s u;jdohka ixl,kh lrñka kjH jQ mokula ;¾lYdia;% 

úIfhys we;s lsÍug Wkajykafia W;aidy ord we;s nj y`ÿkd.; yelsh' Wla; lreKq ish,a, 

ifudaOdkh lsÍfï § fmkS hkafka fn!oaO ;¾lYdia;%h kï úIh lafIa;%fha woaú;Sh 

ikaêia:dkhla O¾ulS¾;smdohka úiska i<l=Kq lr we;s njhs'  
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.evußhdkq w¾: újrKh iy uyd jxYh 

Gadamerian Hermeneutics and Mahawamsa 

 

Darshana Ashoka Kumara 

 Senior Lecturer, Genaral Sir John Kotelawala Defence University, Rathmalana 

fuu ,smsh ;=< § ydkaia .sfhda¾.a .evu¾ (Hans-Georg Gadamer) (1900 – 2002)  úiska 

bÈßm;a flreKq od¾Yksl w¾: újrKh (Philosophical Hermeneutics) Y%S ,dxflah ixo¾Nh 

;=< § úúO Ydia;%d,Sh u;fNaohkag mdol ù we;s uyd jxYh jeks lD;shla w¾: újrKh 

lsÍu i|yd fhdod .kafka flfiao hkak;a úuiSu isÿ fõ' od¾Yksl w¾: újrKh ;=< oS 

isÿ jkafka ñksia wjfndaOh .eUqßka m%Yak lsÍu iy ú.%y lsÍuls' uyd jxYh jeks lD;shla 

w¾: újrKh lsÍfï oS .evußhdkq od¾Yksl w¾: újrKh jeo.;a jkafka m%dfhda.sl 

m%{dj (phronesis) ;=<ska tys w¾:hka m%;s.fõIKh lsÍfï yelshdjla w;am;a jk neúks' 

mQ¾j wjfndaOh (pre-understanding),  ;;aixjdoh" wjfndaOfha laIs;schka ks¾udKh ùu 

jeks oE fuu m%;s.fõIK l%shdj,sfha uQ,sldx. fõ'   

c¾uksfha ud¾n¾.ays § Wm; ,enQ od¾Ykslfhl= jQ .evu¾ l,la ud¾n¾.a úYajúoHd,fha 

frlag¾jrfhl= f,i o lghq;= l< wfhls' Tyq yhsfv.¾f.a isiqfjl= jQ neúka u 

yhsfv.ßhdkq o¾Ykfhka iEfyk ;rï fmdaIKhla ,enQ w;r th zwjfndaOhz iy w¾: 

újrKh iïnkaOfhka jk od¾Yksl m%Yakh fj; Tyq fhduq lrjkakg úh' .evu¾ úiska 

rpkd lrk ,o w.%lD;sh jYfhka Truth and Method   ie,flk w;r Tyqf.a od¾Yksl 

w¾: újKh tys § fyd¢ka ixj¾Okh flÍ we; (ffjkaIhsu¾" 1985)' yhsfv.¾ úiska 

wdrïN lrk ,o w¾: újrK iïm%odhhg È.=jla f.k taula f,iska od¾Yksl w¾: 

újrKh ie,lsh yelsh' .evu¾ kjH-ldkaÜjd§ od¾Yksl m%jdyfhka o wdNdihla ,enQ 

wfhl= jk w;r Tyqf.a od¾Yksl m%jdo f.dvkeÕSu flfrys th n,mE w;r  .evu¾ úiska 

ixjdod;aul od¾Yksl m%fõYhla (dialogical approach)  f.k tkq ,enQ w;r w¾: 

újrKd;aul ixjdoh ̂  hermeneutical dialogue)  Tiafia uyd jxYh jeks lD;shl lreKquh 

moku (factual basis) m%Yak lsÍu fuu ,smsfha oS isÿ flf¾'  

.evu¾f.a od¾Yksl jHdhduh yhsfv.ßhdkq od¾Yksl iïm%odhh u; muKla fkdj 

maf,afgdakshdkq-weßiafgdag,shdkq od¾Yksl iïm%odhh u; o mokï ù we;s w;r wjfndaO 

lr .ekSfï l%shdj,sh wod< .eg¨j iïnkaOfhka we;s lr .kakd tl.;djla u; mokï 

jk nj fmkS hhs ^nq¾Iajd" 2007( 53&' tneúka" uyd jxYh lsheùu  i|yd .evußhdkq w¾: 

újrKh Ndú; lsÍu uyd jxYh iïnkaOfhka ;sfnk mQ¾K w¾: újrKhla úixfhdackh 
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lsÍu i|yd fhdod .ekSug yelsjkafka uyd jxYh hkq ñ:Hd l:d" w;sYfhdala;s" 

wdYap¾hj;a isÿùï wdÈfhka msreKq úYajdih;a wúYajdih;a w;r foda,kh jk b;sydih 

iïnkaOfhka jHdl+, w¾: iïmdokh lrk ldjH .%ka:hl ,laIK fmkakqï lrkakla o 

jk neúks' fuhska woyia jkafka b;sydih ixo¾N.; lsÍfï oS uyd jxYh jeks lD;shla 

jeo.;a fkdfjkafka hkak fkdfõ' th jvd;a úixfhdackd;aul f,iska ixo¾N.; 

lrkafka flfiao hkak fidhd ne,Su Ydia;%Sh jYfhka jeo.;a jk w;r .evußhdkq 

od¾Yksl w¾: ksrEmKh b;d jeo.;a fõ'   

uyd jxYh Y%S ,xldfõ b;sydih iïnkaOfhka l%sia;= mQ¾j 6 jeks ishjfia isg uyfika 

rcqf.a rdcH iuh wjidkh jk f;la b;sydih ms<sn| idlÉPd lsÍug W;aidy orkafka 

iSy<ÜGl;d mdol lr .ksñka ks¾udKh jQ wd;aóh b;sydihla mdol lr .ksñka nj 

lsisfjl=g;a neyer l< fkdyels lreKls' tneúka uyd jxY b;sydih mdrb;sydihl 

(metahistory) wh;a jkakls ^jhsÜ" 1973&' uyd jxYh b;sydih ix.; l:djla (coherent 

story) jYfhka ks¾udKh lrkafka  mq¿,a mrdihla olajd Èfjk Wmdh ud¾." w¾: oelaùfï 

;¾l" oDIaájd§ wkqñ;Ska (ideological implications) wdÈh ta ;=<g we;=<;a ù we;s w;r uyd 

jxYh f;areï .; hq;af;a wd;aóh;ajh iy ffjIhsl;ajh hk fowka;h u w;ayeÍfuks' 

.evu¾ fmkajd fok wdldrhg iïm%odhh ;=< NdId;aul jYfhka jk ueÈy;a ùula Tiafia 

w¾: ksIamdokh jk wdldrh od¾Yksl w¾: újrKh Tiafia meyeÈ,s lr .ekSug yels jk 

w;r uyd jxYh ;=< we;s NdId;aul m%ldYk yqÿ m%ia;=;hka njg W!kkh lsÍfï m%Yakh 

biau;= lr oelaùu fuu f,aLkfha uQ,sl wNs,dIhls'  NdIdj fj; ish¨ i;a;dj ,>q lsÍu 

m%Yak l< hq;a;la fõ'  

,xldfõ b;sydih yeoEÍfï § jxY l;d idys;Hh flfrys úYd, nrla ;nd we;s w;r ta 

w;ßkq;a uyd jxYhg ysñ jkafka iqúfYaI;ajhls' md,s niska §m jxYh" uyd jxYh" :Qm 

jxYh" Od;= jxYh  iy odGd jxYh furg jxY l:dlrKfha buy;a m%isoaêhlg m;a j we;s 

w;r isxy, niska ,sheù we;s mQcdj,sh" isxy, :Qm jxYh"  o<od isß;" rdcj,sh wdÈh o 

jeo.;a jxY l:d jYfhka ie,fla ^Oïur;k" 2013&' óg w;sf¾l jYfhka ;j;a jxY l:d 

lsysmhla olakg ,enqK;a úch kï rcqf.a isg uyfika kï rcq olajd jQ b;sydih 

m%;sks¾udKh lsÍfï §;a kQ;k isxy, wkkH;d ks¾udKh lsÍfï §;a foaYmd,ksl jYfhka 

uyd jxYh bgq lr we;s ld¾hh iy tys we;s foaYmd,ksl in,;dj ksid th wOHhkh 

lsÍu i|yd fuys § f;dard .kq ,eìK'  

iïm%odh iy NdIdj mdol lr .ksñka w¾:fha laIs;schka ks¾udKh ùu iïnkaOfhka jk 

.evußhdkq b.ekaùu uyd jxYh jeks lD;shg foaYmd,ksl weÕjqï y÷kd .ekSu flfrys 

fuys § fhdod .efka' uyd jxYh md,s NdIdfjka ldjHd;aul iajrEmhlska ,shejqKq jxY 

l:djla jk w;r th w¾: ksrEmKh lsÍfï § tla;rd w;lska jdia;úllrKhla 



106 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

(objectification )  isÿ ù we;s w;r wfkla w;ska úYaùh b;sydihla (universal history)  

ks¾udKh flÍ ;sfí ^ mSg¾ia 1975&' fï Tiafia isÿ ù we;af;a w¾:h iïnkaOfhka ;ks 

laIs;schla (single horizon)  ks¾udKh lsÍuhs' Y%S ,xldfõ b;sydih ms<sn| we;s m%n,;u 

wdLHdkhla njg m;a lr f.k we;s uyd jxYfha “fmdrdfKys lf;d fmfid” hkafkka 

bÈßm;a flfrk uQ,sl uQ,dY%h jk iSy<ÜGl;d uyd jxYh iïnkaOfhka wm lsisjla 

fkdoek wm wmf.a w¾:h ;ks laIsc;shla Tiafia ks¾udKh lsÍu uyd jxY wdLHdkh 

úYaùh b;sydihla jYfhka m%;s ks¾udKh lsÍug .kakd W;aidyfha § uq,ska u u;= jk 

m%Odk u .eg¨jla fõ ^m%{dkkao" 2005&'     

uyd úydr md¾Yajfha ysñjreka úiska úúO l%u Tiafia ,laÈj b;sydih iïnkaOfhka úúO 

jd¾;d ;nd f.k ;snQ w;r l%sia;= j¾I 5 jeks ishjfia muK Ôj;a jQ uyd úydrjdiS 

uydkdu kï ysñkul úiska tu f;dr;=re /ia lr uyd jxYh kñka Y%S ,xldfõ b;sydih 

wdLHdk.; flßK ^fika" 1999( 91& uyd jxYh u;= fkdj §m jxYh  Wfoid o mdol jQfha 

o iSy<ÜGl;d uyd jxYh u nj fmkS hhs' uyd jxYh rpkd lsÍfï § rplhdf.a 

wd;aóh;ajh lD;sh ;=<g we;=¿ ùu Tyqf.a u m%ldYhlska meyeÈ,s fõ' uyd jxYh i|yd 

merKs lD;s Tiafia lreKq ,nd .ekSfï § wkjYH ;rï §¾> úia;r flá lsÍu" ixlaIsma; 

j olajd we;s lreKq wjYH muKg §¾> lsÍu" mqkrela;Ska neyer lsÍu hk l%u ;uka 

Ndú; l< njg uyd jxY l;=jrhd ish lD;sh wdrïNfha § u mjik w;r  fuuÕska 

fmdrK iSy<ÜGl;d uyd jxYfha wka;¾.; jQ lreKqj,g uyd jxY l;=jrhdf.a 

wd;aóh;ajh úYd, jYfhka we;=¿ ù we;s nj;a iuld,Sk foaYmd,ksl jqjukdjka tys .eí 

j we;s nj;a ksiel fõ' óg w;sf¾l jYfhka ish wdLHdkh ks¾udKh lsÍfï § uyd jxY 

l;=jrhd ckm%jdoj,ska ,;a f;dr;=re o úYd, jYfhka we;=<;a lr we;s nj uyd jxY 

àldj úuiSfï § fmkS hhs ^wurjxi" 2001&'  

fï wkqj" uyd jxYh iïnkaOfhka ixjD; laIs;schka ^closed horizons)  hgf;a w¾: 

iïmdokh lsÍu fkduÕ hjk iq¿ jk w;r  uydjxY l;=jr uydkdu  ysñhkaf.a miqìu" 

ixialD;sh" iïm%odh" foaYmd,kh" ia;%S$mqreI iudcNdjh" NdIdj" wOHdmkh" isß;a úß;a 

wd§ foa ms<sn| úúO laIs;sc Tiafia yeoEÍulska f;dr j i;Hhla fidhd .ekSug ork 

W;aidyh udhd;aul fõ' uydkdu ysñhkaf.a m%d.aúksYaph (prejudice)  l=uk wdldrfhka 

mej;sfha o hkak oek .ekSug yels jkafka ;;ald,Sk b;sydih yd foaYmd,kh ms<sn| 

idOdrK .fõIKhla lsÍfuks' uyd jxYh hkq yqoS ckhdf.a  myka ixfõ.h Wfoid rpkd 

l< lD;shla hehs uydkdu ysñhka iEu mßÉfþohla wjidkfha § u lrk m%ldYh Tiafia 

fmfkkafka tu lD;sfha § ffjIhsl f;dr;=re flfrys muKla wjOdkh fhduq ùula 

fkdmj;sk njhs' Od;=fiak rcq l=vd ld,fha § ye§ jevqfKa uyd jxY l;=jr uydkdu 

ysñhkaf.a irfKa Èlai| úydrfha h (mslßka, 1879)' fuh m%YakldÍ woyila jkafka uyd 
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jxY l;=jr uydkdu ysñhka ms<sn| f;dr;=re jxi;a:mamldisksfhka yer uyd jxYfhka 

yuq fkdjk neúks' tfy;a" uyd jxYh rpkd lf<a uydkdu ysñhka njg fldâßxgka 

we;=¿ m%Odk fmf<a b;sydi{hka ms<s.kakd neúka th m%Yak.; j fyda wm fuys oS 

ms<s.kafka kï Od;=fiak rcqf.a uduKaäh jk fuu uydkdu ysñhka ;=< mej;s 

foaYmd,ksl jqjukdj f;areï .ekSulska f;dr j uyd jxY mÀ;fha we;s w¾: újrKd;aul 

mrdj¾;khka (hermeneutic reflection)  fj; w; .eiSu jrola jk w;r uydkdu 

ysñhkaf.a foaYmd,ksl ixfõ§;dj ksid Wka jykafiag uÕ yer hd fkdyels 

m%d.aúksYaphla we;s fõ' tneúka" uydkdu ysñhkaf.a M,odhS ft;sydisl iú{dkh 

(effective-historical consciousness)  újrKh lsÍu jeo.;a jkafka Wka jykafia uyd jxYh 

mÀ;h Tiafia ùrhka fofofkl= m%Odk jYfhka biau;= lr oelaùug ork W;aidyh 

fya;=fjks' m%d.auyskao hq.fha furg b;sydih ;=< ùrhd jYfhka mKavqldNh rcq;a mYapd;a 

uyskao hq.fha ùrhd f,i ÿgq.euqKq rcq;a wdLHdk.; lsÍu flfrys uydkdu ysñhkaf.a 

iú{dkh fhduq ù ;sfí' uydkdu ysñhka ;u wdLHdkh f.dvkÕkafka Od;=fiak n,hg 

f.k tafï iodpdrd;aul (moral)" jd.d,xldrd;aul (rhetorical) iy m%nkaOd;aul (fictive) 

ixhqc;djka (valences) Tiafia jk w;r tu mÀ;h ;=< ;uka jrKd;aul ieleiaula 

(selective arrangement) fkdj<yd ms<s.ekSu od¾Yksl w¾: újrKd;aul  wOHhkhla 

i|yd fnfyúka m%fhdackj;a fõ'  

uyd jxYh iïnkaO fndfyda lreKq wNsf,aLk iy mqrdúoHd;aul idlaIs Tiafia 

wNsfhda.hg ,la ù ke;s kuq;a" uyd jxYh kQ;k wkkH;d idOkh lsÍu i|yd fhdod 

f.k we;s wdldrh b;d is;a.kakd iq¨ fõ' uyd jxY l;=jrhd ÿgq.euqKq rcqf.a wkkH;dj 

f.dvkeÕSfï § ish foaYmd,ksl wkqñ;Ska úYd, jYfhka fhdod f.k ;sfí' úð;jd§ka 

úiska we;s lr ;snQ fnÿï kHdfhka md,kh lsÍfï (divide and rule ) l%uh wkqj mYapd;a 

hg;a úð; Y%S ,xldj ;=< fou< iy isxy, m%cdjka w;r we;s jQ ;snQ fNaokh iy fou< 

m%cdj flfrys úð;jd§ka úiska § m%uqL;ajh wdmiq yerùfï isxy, nyq;rhg ;snQ jqjukdj 

iuÕ b;d fyd¢ka .e<mqKq b;sydi wdLHdkh  f,i uyd jxYh myiqfjka f;dard .ekSug 

yels jQ w;r fou¿kag tfrys ÿgq.euqKq rcqf.a ùr;ajh kQ;k isxy, wkkH;dj fmdaIKh 

lsÍu i|yd isxy, cd;sljd§ jHdmdr id¾:l f,i Ndú; lf<ah' tfy;a" fuu wkkH;d 

f.dvkeÕSfï jHdmdrfha § l;=jrhd i;=j ;snQ m%d.aúksYaphka .ek úpdrd;aul ie,ls,a,la 

wjYH fkdjkafka cd;sljd§ foaYmd,kh i|yd tjekaklg wjYH jkafka miqfjka 

ck;dj wdl¾IKh lr .ekSfï jHdmdrhla neúks'  uyd jxYh Tiafia wm j;auka 

wkkH;dj f.dvkeÕSfï jHdmD;sfha ksr; jk úg j;aufka laIs;sch (horizon of the 

present)  w;S;h iïm%odh iïnkaOfhka is;Sulska f;drj isÿ lsÍug hEu NSIKldÍ fõ'  
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uyd jxY l;=jr uydkdu ysñhkaf.a m%d.aúksYaph ms<sn| f;areï .; hq;af;a Wka 

jykafiaf.a w¾: újrKd;aul msysàu (hermeneutical situatedness) u; mdol j jk w;r 

h:d¾:h mßmQ¾K fohla jYfhka .ekSug wmf.a we;s Wkkaÿj tys § m%Yak lsÍulg ,la 

jkq we;' jiN rcqf.ka wdrïN jk ,ïNl¾K jxYslhkaf.a md,kh uykdu rcqf.ka 

wjika ù rg wrdðl ;;a;ajhlg m;a jk w;r uydkdu rcqf.a mq;%hd jQ fid;aÓfiak Wfoa 

rc ù ijia jrej jk úg uereï lhs' ta Tyqf.a P;a;.dyl kï uiaiskd úiska jk w;r 

P;a;.dylf.a mq;%hd jk ñ;afikaf.a ld,fha § Iâ øúv wdl%uK t,a, jk w;r mdKavq" 

mdßkao" l=oao mdßkao" ;sß;r" odÀh" mSÀh kï øúv rcjreka yh fofkl=f.a md,kh rg 

k;= fjhs ^.hs.¾ iy udfn,a" 1953)' øúv md,kh oeä mSvdldÍ jQ w;r oyia ixLHd; 

>d;k isÿ jQ w;r ta w;r furg uq,a nei f.k ;snQ fn!oaO Ydidkhg wh;a ysñjreka 

fuka u fn!oaO m%N+jre o jQy' fujeks ;;a;ajhla yuqfõ rdcHh;ajh i|yd isxy, 

fn!oaOfhl= iQodkï lsÍu iy ta i|yd wjYH Ñ;a; ffO¾hh (morale) ks¾udKh lsÍu 

Wfoid oDIaájd§ jHdmdrhla wjYH jQ w;r wm uyd jxYh wjfndaO lr .; hq;af;a fuu 

oDIaájd§ jHdmdrh wNHka;rfha isghs'  

Od;=fiak hi,d,l;siaif.ka wjika jQ fu!¾h rdcjxYhg Wreulï lshkafkl= jQ w;r 

uydkdu ysñ ;uka hgf;a Od;=fiak b;d l=vd úfha § uyK lr .kq ,nkafka foaYmd,ksl 

/ljrK N+ñhla jYfhka Ydikh ta jk úg l%shd;aul fjñka ;snQ fyhsks' uydkdu ysñhka 

øúv md,lhkaf.a wdrlaId lr .ekSu i|yd Od;=fiak;a /f.k m<df;ka m<d;g mek 

hñka ld,h .; lrk w;r ;reK úfha § WmeúÈ lr yuqodjla ks¾udKh lsÍug 

iyfhda.h ,nd §u isÿ lrk w;r uyd jxYh ks¾udKh jkafka o tu iuia; jHdmD;sh 

;=< § nj wm jgyd .; hq;= h'  

uykdu ysñ fmdrK iSy<ÜGl;d flfrys oela jQ Wml,amkh fuka u wm uyd jxYh 

flfrys olajk Wml,amkh fidhd .ekSfuka f;dr j wjfndaOh lrd hd fkdyels jkafka 

wmf.a m%d.a úksYaphka wmf.a m<uq wjfndaO lr .ekSu flfrys n,mdk neúks' tneúka 

Y=oaO jQ wjfndaOhla ms<sn| l:d lsÍu udhdjla jk w;r uyd jxYh Y=oaO f,i wjfndaO 

lr .;a;d hehs is;d ta Tiafia  wkkH;d foaYmd,kfha fh§u w;sYh Nhxlr fõ' tneúka 

wjfndaOh iEu úg u .egqïj,ska iy wm%udKj;alïj,ska msÍ we;s w;r uyd jxYh foi 

wm n,kafk;a fmdrK iSy<ÜGl;d foi uydkdu ysñ n,kafka;a w¾:hla m%lafIamKh 

(meaning projection) lsÍfuks'  tkï" od¾Yksl w¾: l:kfha § mÀ;h úiska w¾: 

olajkakd ms<sn| m%Yakh iEu úg u kÕkq ,efí (a text always asks a question of the 

interpreter) (f,daka" 2006&' uyd jxYh fõjd" fmdrK iSy<ÜGl;d fõjd ish¨ mÀ;hka 

lsishï m%Yakhla flfrys ÿka úi÷ula jk w;r m%Yakh tu mÀ;h ;=< fkdue;s ùu 

úfYaI;ajhls' w¾: olajkakd úiska m%Yafka laIs;sch fiùu l< hq;= jk w;r .evu¾ ish 
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od¾Yksl w¾: újrKh ms<sn| kHdhd;aul f.dvkeÕSfï § wmg mÀ;hla wjfndaO lr 

.ekSug kï wod< mÀ;h úiska W;a;r foñka ;sfnk m%Yakh l=ulaoehs wjfndaO lr .; 

hq;=  nj fmkajd fohs' ta i|yd weßiafgdag,a fmkajd ÿka wdldrfha m%dfhda.sl m%{djla 

(phronesis)  fyda yhsfv.¾ fmkajd ÿka wdldrfha f,dalh ;=< meje;au (being-in-the 

world) wjYH fõ ^.evu¾ iy f,darkaia( 2000& 

i;a;dfõ mQ¾jixl,ams; ;;a;ajhka iïnkaOfhka wm fj; uydjxYh úiska bosßm;a lrkq 

,nk foh Wmfhda.d;aul wjfndaOhla Tiafia w;am;a lr .; hq;= jk nj fuys oS m%;HlaI 

fõ' isxy, NdIdfjka mej;s isxy, rdcdj,sh iy b;sydih iïnkaO f;dr;=re md,s NdIdj 

fyj;a ;ka;s Ndid fj; fhduq flrefKa mia jk ishji muK jk úg md,s NdId f,dalh 

;=< mej;s mn,;dj ksid u jk w;r  ta jk úg;a l,dmSh rgj,ska f:arjd§ NslaIQka 

furgg meñfKñka isàu ksid;a jkakg we;' cd;Hka;r jYfhka fn!oaO;ajh" tys 

b;sydih iy øúv rcjreka fkrmd th kej; mqkre;a:dmkhg ,la lsÍu m%p,s; lsÍu 

Wmfhda.d;aul jYfhka ish foaYmd,ksl jHdmD;shg ksiel jYfhka u uydkdu ysñhkag 

WmldÍ jQ w;r fuu jHdmD;sh ;=< § uydkdu ysñhka isÿ l< jrKSh ieliqï fyj;a 

wka;¾.;hka f;dard .ekSu" úia;drKh lsÍï wdÈhg tu hq.fha § u úfrdaO;d t,a, jQ nj 

uyd jxY àldfjka ikd: fõ ^wurjxi" 2001&' uyd jxY àldjg wkqj mdidk§mjdiS 

Wm;siai f;reka úiska uydkdu ysñhkag úfrdaOh m< flreKq w;r uyd jxY mÀ;fha 

;snQ kj w¾: újrKhka iy ixfYdaOkhka Wka jykafiaf.a fodaI o¾Ykh ,la úh  

fï wkqj" uydkdu ysñhkaf.a m%d.aúksYaphka w¾: újrKh ;=< oS fkdi,ld yeßh 

fkdyels jk w;r tkï" uydkdu ysñhkaf.a mÀ;h ;=<ska Wka jykafiaf.a m%Yakh 

f;areï.; hq;=fõ' tneúka" wmg .evußhdkq w¾: újrKhl § uydkdu ysñhkaf.a .eg¨j 

m%;sks¾udKh lsÍug isÿ jk w;r th by;§ meyeÈ,s l< wdldrhg ;;ald,Sk foaYmd,k 

ixo¾Nh Tiafia f.dvkeÕ=Kls' .evu¾ úiska iïm%odhh iy m%d.a úksYaph jeks fhÿï 

idudkH jyf¾ we;s w¾:hg tyd .sh w¾:hlska ish o¾Ykh ;=< § w¾: .ekajQ w;r 

iïm%odhh ms<sn| woyi f.k tafï § th yqfola ;;ajdrlaIl m%fõYhla Tiafia isÿ fkdlr 

úpdrd;aul m%;spdrhlska hqla; j f.dvkÕhs'  .evu¾ iïm%odhh hkq fjkia fkdl< yels 

fohla jYfhka fkdolS' ynudia" fmda,a ßl¾ jeks whf.a úfõpkh ;=< § .evu¾ 

iïnkaOfhka jerÈ w¾: ksrEmKhla o ,enqfKa fï fya;=fjks' wm uyd jxYh w¾: 

újrKh lsÍu fj; fhduq jQfjd;a tjeks iïNdjH lD;shla w¾: újrKh lsÍfï § 

iïm%odhh ;=<ska ysñ jk {dkh w¾: újrK l%shdj,sfhka bj;a lsÍug fkdyels fõ' 

´kEu w¾: újrKhla ;=< § iïm%odhfhka neyer jQ ia:dkhl (tradition-free place)  isg 

wdrïN lsÍug fkdyels nj .evu¾f.a woyihs' m%Yak lsÍu o úpdrh o wdrïN úh hq;af;a 

iïm%odhh ;=<sks (fjd,ia" 1990: 29)'  
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iïm%odhh ;=< uyd jxYh w¾: ksrEmKh ùu fuka u iïm%odhh uyd jxYh fj; we;=¿ 

ùu yeoEÍfuka f;dr j uyd jxYh w¾: újrKh lsÍug fkdyelsh' .hs.¾ fmkajd fok 

wdldrhg uyd jxYhg we;=<;a jk úchdj.ukh iïm%odhfha o mqrdl;djkaf.a o (tradition  

and  legends) mQ¾K ñY%Khls (.%dkaÜ 2009:46)' .evußhdkq w¾: újrKhg wkqj iïm%odhh 

ms<sn| fuu woyi wl%Sh f,iska ms<s.ekSu (passive acknowledgment of a tradition)  isÿ 

fkdúh hq;a;ls' túg iïm%odhh hkq il%Sh;ajhla lrd fhduq jkakls' iïm%odhh hkq 

;;ajdrlaIKhg ,la jk n,fõ.hla (conserving force)  fkdjk kuq;a wm mÀ;hla w¾: 

újrKh lr .ekSug hEfï § iïm%odhh úiska f.k tk ,o ft;sydisl ú{dkfhka 

.e<ùug fkdyels fjhs' tfy;a iïm%odhh ffjIhsl;ajh lrd ;,a¨ ùug bv fkd§u 

.evu¾f.a o¾Ykfha úfYaI;ajhhs' uydkdu ysñhka uyd jxY mÀ;h f.dvkeÕSfï § 

iïm%odhfha ms<sirK fldf;la m;kafka o h;a Wkajykafia rcjreka iy úúO mqoa.,hka 

mj;ajd f.k wd rdcd{d" rdcH f,aLk" msxfmd;a" ckm%jdo  wdÈh o ish uQ,dY% jYfhka 

imhd f.k we;' tfy;a" uydkdu ysñhka fuu ish¨ uQ,dY% f.dvkÕkafka lsishï 

foaYmd,ksl m%Yakhla fj; iïuqL fjñka nj wm wu;l fkdl< hq;a;ls'  

jxi;a:mamldisksh i|yka lrk mßÈ uyd jxYhg Wfoid ,shk ,o .egmohla o ;sî we;s 

w;r tys § uyd jxYfha fhfok we;eï fhÿïj, w¾: myod §ula iy ikak ,sùula isÿ 

úh' fuhska woyia jk lreK kï uyd jxYh mÀ;fha .%dyl m%cdj isxy, ni okakd 

idudkH W.;=ka fkdj md,s ni okakd cd;Hka;r W.;=ka njhs' idudkH ñksiqka lreKq 

myod §fï wáhg jvd l,dmSh m%jr lKavdhï w;r furg b;sydifha tla;rd ld, 

mßÉfþohl iajrEmh lshd mEu uydkdu ysñhkaf.a foaYmd,k m%Yakh iy foaYmd,k 

jqjukdj nj fmkS hhs' uyd  jxYh mÀ;h ;=< Ndr;Sh ldjH Ydia;%fha ,laIK o mej;s 

w;r W.;a mdGl m%cdjla u Bg wruqKq ù ;sîu tu mÀ;h ms<sn| ft;sydisl wjfndaOfha 

(historical understanding)  kj laIs;schla újD; lrhs'  

wm uyd jxYh lshjd .ekSfï § .evußhdkq o¾Ykfhka Wlyd .; hq;= b;d jeo.;a u 

fohla jkafka thhs' uyd jxYh jdia;úllrKhg ,la lr tys we;s mQ¾K w¾:hla u;= 

fldg oelaùug .;a iEu W;aidyhla u NSIKldÍ ù we;' kuq;a .evu¾ fmkajd fok 

wdldrhg tys we;s b;sydifha msysàu fyda iïm%odhfha msysàu iïmQ¾Kfhka neyer fkdjk 

w;r w¾:h isoaêhla jYfhka wm fj;g meñfKhs' tfy;a" wm uyd jxYh i|yd hï 

laIs;schla ;=< § w¾:hla ,nd ÿkak o th iSud .Kksla udhsï ù we;' fujeks laIs;schla 

;=< § isÿ jkafka w¾: ksrEmKh lrkakdf.a ;:Hdikak jg msgdj iy neyer úYd, 

f,dalh (distant world-at-large)  w;r uqyqjla isÿ ùuhs' neyer úYd, f,dalh o mQ¾K jQjla 

fkdfõ' tneúka uyd jxYh iïnkaOfhka wm fï fudfydf;a ,nk w¾:h tla;rd 

laIs;schl biau;= ùula muKs'  
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uydkdu ysñhkag ;;a ld,Sk jYfhka wjYH ù ;snQ rKldó;ajh nqoaO pß;h m%;sks¾udKh 

lsÍfï § mjd we;=<;a ù we;s nj fmkS hhs' fuh §m jxYh iy uyd jxYh tlsfkl  ii|d 

ne,Sfï § fmkS hhs' §m jxYfha § i|yka jkafka nqÿka jykafia iS;f,ka iy 

wkaOldrfhka isá hlaIhka fj; WIaKh iy wdf,dalh my< l< njhs' fuh jvd;a u 

rEmld¾:j;a fhÿula jQ w;r hlaIhka fj; wdf,dalh f.k tau hkq nqoaêuh ld¾hhla 

i|yd jk rEmlhla úkd hlaIhka fN!;sl jYfhka ueãula jYfhka ms<s.ekSug 

fkdyelsh'  uydjxYh ;=< oS nqÿka jykafiaf.a ueosyï ùu flfry rKldó;ajhla 

wdfrdamKh flfrk w;r tys oS nqÿka jykafia j hlaIhka u¾okhg lghq;= l< nj 

i|yka fjhs'   nqÿka jykafia iS;,;a" wkaOldrh;a" fhdod .ksñka hlaIhka .sß osjhsk 

fj; m<jd y< nj uyd jxYh lshd isà' nqÿka jykafia wyig ke.S fm<yr md fuu 

úl%uh l< nj uyd jxYfha oelafjk w;r wkaOldrhla ujd hlaIhka ìh jeoao jQ nj;a 

oelafõ' hl=ka .sß osjhskg m<jd yeÍfuka miq ,laosj ukqIH jdihg iqÿiq ia:dkhla njg 

m;a lf<a nqÿ ysñhka nj uyd jxY l;=jrhd ksrEmKh lsÍug W;aidy .kS' fuh oSm 

jxYfha fyda fjk;a jxY l:djl oS fidhd .ekSug yuq fkdjkakls'  

uyd jxYhg wkqj nqÿka jykafia Nhckl jQ j¾IdjdldkaOldrhla ujd hlaIhka NS;shg 

m;a l< w;r b;d nhska mSä; jQ tu hl=ka nqÿka jykafia fj;ska wNh b,a,d ;sfí' nqÿka 

jykafia iy hlaIhka w;r we;s jQ ixjdoh uyd jxY l;=jrhd m%;s ks¾udKh lr we;af;a 

fufiah'  

“ta uyd hlaI iud.uhg meñKs i¾j{f;u tys iud.u ueo Tjqkaf.a 

ysi u;=fhys uyshx.kh :Qmhdf.a ia:dkfhys wyial=i jeä fiala' 

Tjqkag Nh ckl jQ j¾Idjd;dkaOldrdosh uejQ fial' ìfhka fm¨kd jQ 

ta hlaIfhda ks¾Nh jQ ;:d.;hka jykafia b;d Nhska mSä; jQ ta hl=kag 

fufia jod< fial' hlaIfhks" f;dmf.a fï Nh yd ÿla uu my 

lrkafkñ' f;dms iu.sj fu;kays ug ys|skd ;ekla fokakyqo@ 

fkdufokakyqo@ ksÿldfKks" kqU jykafiag fï ish¨u ,laosj foïy' 

wmg wNh ÿk uekjehs ta ish¨u hlaIfhda ;:d.;hka jykafiag lsjQh' 

Tjqkaf.a ìh o YS; o kid ta ÿka N+ñfhys m;alv w;=g tys  jev yqka 

i¾j{f;u t;ekska ta m;alv w;=g tys jev yqka i¾j{f;u t;ekska 

ta m;alv .sksf.k os,sfhkakla fldg yd;amiska úYd, l< fial' 

.%SIaufhka mSä; jQ ta hlaIfhda ìhm;a j ^,laosj& wka;fhys yd;amiska 

isáfhdah'” (uydkdu" 1883:2& 

fuys  oS uydkdu ysñhkag wjYH jkafka nqÿka jykafia hkq hlaIhka NS;shg m;a l< yels 

n,fõ.hla nj fmkaùug;a ,laosõ hlaIhkaf.ka uqod f.k msßisÿ l< yels úrefjla nj 
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fmka ùug;ah' uydkdu ysñhkaf.a wú{dkh ;=< oS hlaIhka ta jk úg ,laosj md,kh 

lrñka isá øúvhkag iudk jk nj fmkS hk w;r nqÿka jykafia rEmlhla jYfhka 

Ndú; lr hlaIhkaf.ka rg fírd .ekSu iy øúvhkaf.ka rg fírd .ekSu w;r iduHhla 

f.dvke.Sfï jHdmD;shl ksr;jkafka nqÿka jykafia o NS;sh ks¾udKh lrk wfhl= njg 

ia:dmkh lsÍfuks' uydkdu ysñhkaf.a foaYmd,k jqjukdj fuys oS ksrEmKh jk w;r 

tys oS wkd: kd: jQ wúysxidjdoS jQ nqÿka jykafia o NS;sh m;=rejkafkl= f,iska fmkakqï 

lrkafka ;;ald,Sk foaYmd,kh ;=< oS ,laosj iqrlaIs; lr .ekSu nqÿka jqj o NS;sh iy 

ùr;ajh Ndú; l< nj w.jñks' fuys oS uydkdu ysñhka iy ;;ald,Sk mdGlhka w;r 

we;s jk w¾: laIs;sch;a wmf.a iuld,Sk laIs;sch;a hk ish,a, úuid ne,Sfuka uyd jxY 

mÀ;h w¾: .ekaùug yels fõ' uyd jxYh iïnkaOfhka b;sydih iy foaYmd,kh wu;l 

lr mdrft;sydisl wjfndaOhla (transhistorical understanding) f.dvke.Su mYapd;a hg;a 

úcs; Y%S ,xldfõ cd;sljdoh;a iu.ska  jvd fyd|ska isÿ jQ w;r tys NSIKldÍ nj furg 

isÿ jQ f,a je.sÍï .Kkdjlska fmkS .sfhah'  

wfma b;sydih iïnkaOfhka we;s jeiau bj;a lsÍu fyda mru ffjIhsl;ajhla (absolute 

objectivity) lrd fhduq ùu  fyda NSIKldÍ jk nj uyd jxYh weiqßka u wmg jgyd 

.ekSug yels jk w;r .evu¾ fmkajd fok mßos mÀ;h ks¾udKh ùu flfrys n,mE 

m%Yakh m%;sks¾udKh lsÍu (reconstruction of question) w¾: újrKh ;=< oS wm isÿ l< 

hq;= fjhs' fï wkqj uykdu ysñhkaf.a m%Yakfha foaYmd,k me;slv tjl l%shd;aul jQ øúv 

md,lhka iu. .eg.eiS ;sìK' uyd jxYh iïnkaO {dk óuxidj i|yd úhqla; 

l%ufõohla fkdue;s jk w;r .evu¾ mejiQ wdldrhg l%ñl iy mámdá.; kS;s 

(methodological procedural rules) u.ska oekqu u.ska fidhñka isák jdia;úlh NSIKldÍ 

flfrhs' tneúka .evu¾ fmkajd fokafka jvd;a ffjIhsl wdldrfhka {dk óuxidj 

.fõIKh lsÍug hEu NSIKldÍ l%shdjla jk njhs' .evu¾g wkqj wjfndaOh 

iïnkaOfhka meñKsh yelafla tla;rd .súiqulghs (Sich verstehen). th {dkóuxid;aul 

wjfndaOh fyda uq¿ukska m%dfhda.sl jQ wjfndaOfhka fjkia jk kuq;a l¾;Df.a 

wNs,difhka (mens auctoris) iïmQ¾Kfhka ú;eka jQjla fkdfõ' .evu¾g wkqj wjfndaOh 

m%Odk jYfhka ksfYaOkd;aul (mostly negative)  jk w;r wjfndaOh i|yd laIKsl 

úi÷ula fkdue;' wjfndaOh ms<sn| .eg¨j RK jqj o th Y=kH fkdjk w;r bf.k 

.ekSug fohla mj;S' .evu¾f.a w¾: újrK ;=< l%ufõohla fyda ;dlaIKhla fkdue;s 

w;r wjfndaOh wmf.a wdikak i;a;dj iuÕska lghq;= lrk wdldrh .ek muKla 

úYaf,aIKh flf¾' w¾: újrKh iïnkaOfhka we;s ksYaphd;aul m%Yakh (critical 

question of hermeneutics)  úi|d .ekSug yelafla ld,sl ÿria:Ndjh (temporal 

distance)  Tiafia muKls (Taylor and Mootz" 2012: 91)' m%d.aúksYaphka (prejudices) 
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iïnkaOfhka we;s i;Hdi;H;djka ms<sn| ksYaphd;aul W;a;rhla §ug yelafla ld,sl 

ÿria:Ndjh Tiafia u muKls'  

fï wkqj wjfndaOh hkq w;HjYHl jYfhka újD; (essentially open)  jQjls' tu 

újD;Ndjh ;=< u wjodku o fkdue;af;a fkdfõ' w¾: ksrEmKh iïnkaOfhka we;s 

WmkHdihka hdjld,sl (provisional)  jk w;r ksrka;rfhka m%;sfYdaOkhg ,la l< 

hq;a;la f,iska .evu¾ olsk neúka idxoDIaál pl%Sh;ajhg (existential circularity) 

wNsfhda.hla t,a, lrhs' .evu¾ wjfndaOfha lsishï  ienE udÈ,shla (“authentic” 

mode of understanding) ms<sn| woyilg <xùug iQodkï fkdjk w;r flfiafj;;a" 

tjekakla Tyqf.a od¾Yksl jHdhduh ;=< iïmQ¾Kfhka wfydais fkdfõ' yhsfv.¾ fuka 

w¾:h wkd.;h ;=<ska .ekSug .evu¾ ue<s jk w;r fkdokakd wkd.;h w;S;hg jvd 

m%uqL úh fkdyels neúka w¾:fha moku w;S;h úh hq;= njg ;¾l lf<ah'  

w¾: ksrEmKh ioaNdjd;aul jYfhka jHq;amkak ù we;s w;r i;Hh fndfyda ÿrg ´kEu 

l%uhlska iajdëk jk nj;a we;a; jYfhkau ñksid w¾:l:kh mdol lr .;a Ôúfhl= 

jk nj;a .evu¾ úYajdi lf<ah'  fï wkqj f,dalh ;=< isàu ms<sn| yhsfv.¾f.a 

ft;sydisl;ajh Daseinf.a fmr jHqyh f,i Tyq ms<s.;af;ah' wm m%lafIamKh ù we;af;a 

ixo¾Nhka uÕska wmj yev.iajk wmf.a mßl,amkh iSud lrk f,dalhlg h' wmf.a 

uQ,sl meje;au hkq wmf.a w;S;h w¾: ksrEmKh lsÍfï l%shdj,shla jk w;r th wm fj; 

m%lafIamKh lr ;sìh § wm m%;spdr olajkafkao w;S;fhka  m%lafIamKh jQ fohgh' fï 

wkqj" w¾: ksrEmKh hkq fm< iy w¾: ksrEmlhd w;r wka;¾l%shdldß;ajfha fmdÿ 

l,dmh jk w;r " w¾: ksrEmlhd iy fm< w;r iïnkaOh wksYaÑ; f,iska ne£ we;' 

ÿgq.euqKq iïnkaOfhka oSm jxY l;=jrhd .d:d 13la muKla fhdod .;a; o uyd jxYh 

mßÉfPao 11la u ta i|yd fhdod .ksñka ÿgq.euqKqf.a cSú; l:dj uy;a wNsreÑfhka iy 

ùr;ajfhka j¾Kkd flf¾' Tfífialr ^2015& olajk mßos uyd jxYfha l;d ffY,sh uyd 

Ndr; ldjHfhka Wmqgd .;a;la úh yelsh' uyd jxYhg wkqj t<dr meroùfuka yd fndfyda 

fou¿ka >d;kh lsÍfuka ÿgq .euqKq i;=gg m;a j ke;s w;r Tyqf.a mYapd;a;dmh ixis÷ùu 

i|yd fn!oaO uQ,O¾u o ixfYdaOkh lr .ekSug uydkdu ysñ ish wdLHdkh ;=< oS lghq;= 

lrhs' ;u ùr ldjHh Tiafia uydkdu ysñhka ÿgq.euqKq rcq fj; im: lrkafka Tyq 

>d;kh l< ñksiqka tlyudrla njhs' tkï" Tyqf.a ukqIH >d;kh mdmh mqoa.,hka 

tlyudrlg W!kkh lsÍu wdLHdkuh Wml%uhla úkd fn!oaO o¾Ykh idOdrK 

wdldrhlska w¾: oelaùula jYfhka oelSug fkdyelsh' “iajdóks" hï fyhlska ud úiska 

wlafI!ysŒ uyd fiakd >d;kh lrjk ,oafoa kï tfia jQ ug flfia wdYajdifhla 
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jkafkaoe”hs jYfhka ÿgq.euqKq úiska mqj.= osjhsfkys jev isá ry;=kaf.ka úuiSfï oS Wka 

jykafia mjikafka  

“ta l¾ufhka f;dmg iaj¾. ud¾.dka;rdfhl=;a ke;af;ah' ck fY%IaGh( urK 

,o ñksiqka tflla yd wvla jkafkah( ;sirK msysá tfll" ;sirK mkais,a 

msysá wksfll" fiiq urK ,oaodyq ñ;Hd oDIaG ÿiaiS, jQ isjqmdjka iufhda h'” 

hkqfjks ^uydkdu" 1883: 110&'  

fï wkqj" uydkdu ysñhka w;ska rKldó;ajh idOdrKSlrKh lsÍu i|yd nqoaO o¾Ykh 

úfrdaOdNdid;aul f,i kej; kej;;a w¾: .ekafjk wdldrh fuys oS fmkS hhs'   

uydkdu ysñhkaf.a fuu NdIdj wm f;areï .; hq;af;a i;a;dfõ mQ¾K jHqyhla 

(encompassing structure of being) jYfhka jk w;r w¾: újrKd;aul wd;auh 

(interpreting subject) fmruqKg meñfKk biõjla (event)  jYfhka w¾: újrKh 

fkdl< hq;=h' .evu¾g wkqj .eg¨j we;af;a wm lrkafka l=ulao fyda l< hq;af;a l=ulao 

hkak fkdfõ' wmf.a leue;a;g iy wmf.a l%shdjg tmsáka we;af;a l=ulao hkak wmg 

we;s m%Yakhhs' .evu¾f.a ;¾lh jkafka w¾: újrKfha úYaùh;ajh lrd fhduq úh yelafla 

kQ;k Ñka;dfjka ks¾udKh jQ l%ufõojdofhka (methodologism ) ksoyia ùfuka miq j 

h' tneúka" fuu l%ufõod;aul u¾hdodfjka .e< ù uyd jxYh NdIdfjka ks¾ñ; f,dalh 

(linguistically constituted world)  ;=<g  we;=<;a l< hq;= fõ' fï wkqj uyd jxYfha NdIdj 

hkq .evußhdkq w¾:fhka w¾:hka ms<sìUq lrk rduqjla jk w;r th ;jÿrg;a 

l%ufõod;aul fuj,ula fkdfõ' uydkdu ysñhka we| jefgk w¾:hka ne÷Kq f,dalh 

f;dard .ekSug yelafla NdIdj ksÍlaIKh lsÍfuka jk w;r tu Tiafia f,< fok 

rKldó;ajh iuia; wdLHdkh ;=< u iaMqg fjhs' wm uyd jxYh wjfndaO lr .kakd 

wdldrh wkqj wmg wmf.a ft;sydisl cSú;h iïnkaOfhka iajrEmhla (gives the 'form' of 

our historical life)  ysñ fjhs'  

fï wkqj yhsfv.¾ wkqj hñka .evu¾ o ms<s.kafka wmf.a meje;au lreKquhNdjh   u; 

r|d mj;sk njhs' uydkdu ysñhkaf.a meje;au fyda i;a;dj Wkajykafiaf.a 

lreKquhNdjfhka .<jd .ekSug fkdyelsh' túg wmf.a laIs;sch iy  uyd jxY 

mÀ;h w;r laIs;sc fPaokh fidhd .ekSu i|yd yhsfv.¾ úiska f.k tk ,o 

lreKquhNdjh ms<sn| w¾: újrKh (hermeneutics of facticity) jeo.;a jk w;r fuu 

od¾Yksl iïm%odhh .evu¾ w;ska muKla fkdj  f,úkdia u.ska o jeä j¾Okh jQjls' 

wka;¾ {dkh fyda ksrEmKh fjkqjg jdih (habitation ) u; f,dalh ms<sn| wmf.a w¾: 

ksIamdokh úh hq;= njg .evu¾ fj; woyi tkafka yhsfv.ßhdkq m%mxpfõofhks' 
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m%dfhda.sl jYfhka f,dalh iuÕ wm lrk .kqfokqj wm f,dalh iïnkaOfhka fy<kq 

,nk kHdhd;aul oelaug jvd ioaNdù jYfhka fmrgqj mj;skakls' wmf.a ish¨ m%ia;=;hka 

iy ixl,am mokï jkafka ta Tiafia h' WodyrKhla jYfhka wm fuu wOHhkfha  § 

m%ia;=;h jYfhka .kq ,nk uyd jxYfha tk kd.hka hkq i¾mhka úfYaIhla f,iska 

.kakd kHdhsl oelaug tfrys .evußhdkq w¾: újrKfha § wmg m%dfhda.sl Ndú;h uÕska 

w¾:h ksIamdokh lr .ekSughs' “tl,ays uy;a iDoaê we;s ta ufydaor kï kd. f;fï uqyqo 

mkaishhla fhdÿka whñ' kd. Njkfhys rc ù”  wd§ jYfhka ,laÈj kd. §mfha ;snQ kd. 

ckmo iy kd. rcjreka ms<sn| lrk m%ldY m%dfhda.sl Ndú;fhka f;dr j w¾: újrK 

fkdùu Tiafia isÿ jkafka ioaNdúl jYfhka fmrgqj mj;sk kHdhsl hula ta f,iska u 

wdmiq le|jd f.k tauhs' uyd jxYhg tfrys j ú;eka jQ ld,sl ksÍlaIlfhl= (disengaged 

punctual observer)  ks¾udKh  ùfuka isÿ jkafka jdpHd¾:fhka tyd hula w¾: újrKh 

;=<ska ,nd .ekSug fkdyels ùuhs'  

mÀ;hla jYfhka uyd jxYh iïnkaOfhka .kqfokq lsÍfï oS wdpdr Od¾ñlNdjh o mdol 

lr .ekSug yels jk w;r wm úiska lsishï mÀ;hla f;areï .ekSu wdrïN l< hq;af;a 

tys ft;sydisl iy ixialD;sl ;;a;ajh ms<sn| wjOdkh fhduq lrñks' lsishï mÀ;hla 

f;areï .ekSu iEu úg u mßia:dkSh iy wksYaÑ; (local and contingent ) fõ' ^l%fcõials" 

2004&' fï fya;=fjka lsishï mÀ;hl wka;¾.;h ixl,am fyda m%j¾.j,g W!kkh l< 

fkdyels jk w;r wmg hula mQ¾K jYfhka yd ir, f,i f;areï .ekSfï yelshdjla 

fkdue;'  hula ia:djr f,i o fkdmj;S' WodyrKhla jYfhka uyd jxYfha § kd.hka 

iïnkaOfhka lrk ú.%yh iïnkaOfhka wmg mQ¾K jYfhka oek .ekSug yelshdjla 

fkdue;s w;r ixl,amSh w¾: ta wdldrfhka u ,nd .ekSu {dkflakaøSh (logocentric) 

NSIKldÍ n, iïnkaOhla muKla f.dvkÕhs' tneúka fuys  § w¾:h hkq iEu úg u 

mßñ; (finite) j mj;skakla nj mila fõ'  

uyd jxYh jeks iïNdjH lD;shla iEu úg u ta ;=< we;s m%d.aúksYaphka (prejudices)  

iïnkaOfhka úpdrd;aul wdf,dalhla b,a,d isà' Bg fya;= jkafka tjeks lD;shla ;=< 

iEu úg u iïm%odhh we;s neúks' fuu iïm%odhh mj;skafka wmf.a Odß;djg tmsáks' 

Odß;dj wvq lu fya;=fjka u mQ¾K w¾:h ms<sn| úYajdi lsÍu ñ:Hdjls'  .evu¾ úiska 

i;a;dj (Being)   ,nd fok w¾:h ;=< § b;sydih iy iïm%odhh i|yd m%uqL;ajh fok 

w;r i;a;dj flfrys we;s ixl,am iy kHdhka flfrys ta yeá jeo.;alula fkdfohs' 

wjfndaOh iïnkaOfhka fujeks wd;au uQ,sl m%fõYhla (subjectivist account) f,úkdia 

;=< o oel .ekSug ,enqKq w;r uyd jxYh jeks iïNdjH lD;shla wjfndaO lr .ekSfï § 

.vußhdkq wd;au uQ,sl m%fõYh Tiafia ,efnk b;sydih iy iïm%odhh flfrys jk 
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fidhd ne,Su b;d jeo.;a fõ' WodyrKhla f,iska ,laÈjg úch kï rfcl= meñK 

ckdjdi we;s lsÍu iïnkaOfhka we;s m%jdoh ixl,amSh iy kHdhsl jYfhka lshùulg 

jvd tys we;s b;sydih iy iïm%odh ms<sn| .evußhdkq w¾: ksrEmKhlg hEu b;d jeo.;a 

jkq we;' uyd jxYfha úchf.a m%jdoh ms<sn| w¾: oelaùu ndysßka t,a, lrkq ,nk 

iú{dksl;ajhla (consciousness)  jYfhka .ekSug fkdyels jk w;r flfkl= uyd 

jxYh foi n,k jdia;úl oelau Tiafia isÿ jkafka uyd jxYh ;ud f.ka neyer jQ 

jdia;úlhla f,iska mej;Suhs' tkï tys we;s NdId;aul foh mQ¾K i;Hhla f,iska 

mej;Suhs' tneúka ;;a;ajhla ;=< § úchd.ukh jeks m%jdohla m%Yak.; lsÍug fkdyelsh'  

isxy, cd;sfha uq,a .ek uyd jxYh lshk l;dj" oSm jxYfhka o yshqx idx jeks fjk;a 

foaYdglhkaf.a jd¾;dj,ska o fjkia fõ'  oSm jxYfha kj jeks mßÉfPaofha oS i|yka 

jkafka isxyfhl=f.a mq;%hd jQ isxyndyqg mq;%hka ;sia fofofkl= jQ nj;a Tjqkaf.ka tla 

l=ufrl= jQ úch l=ure ,laosjg meñK isxy, ck j¾.h f.dvke.+ nj;a h' fuys oS úch 

hkq Tyqf.a ku nj  oek .ekSug yelafla wkqudkfhks' tfy;a uyd jxYh lrd tk úg 

th ia:djr woyila njg m;a ù we;s w;r uyd jxYh rpkd ù jir ishhlg;a miq j rpkd 

flfrk yshqx idxf.a foaYdgk jd¾;dj, oS;a úch kue;s mqoa.,fhl= iïnkaOfhka 

igykla fkdlrhs' úch kue;s ixl,amh o jvd;a ia:djr lrkafka isxy,;ajh iïnkaO 

wdLHdkh jvd;a ixúê; iy ër lsÍfï wruqKsks'  úchf.a meñKSu iy nqÿka jykafia 

mßks¾jdKh tl u oskhlg iumd; lsÍfï w;aN+; isoaêh o uyd jxY l;=jrhd ish 

wdLHdkhg we;=<;a lrkafka fn!oaO;ajh iy isxy,;ajh w;r iduHh jvd;a ;yjqre 

lsÍfï wáfhka nj is;sh yelsh'  

fï wkqj" uyd jxYh úYAùh m%j¾.hla (universal category) jYfhka lrk b;sydi 

wjfndaOh úixfhdackh úh hq;= jk w;r tys we;s NdIdj jvd ,sys,a j iy újD; j 

úu¾Ykh l< hq;=h' uyd jxYlrejd úiska isxy,;ajh;a fn!oaO;ajh;a ixfhdackh lrñka 

ta i|yd wjYH udkisl miqìu ldjHd;aul iy ixp,kd;aul (manipulatively) f,i 

f.dvk.ñka lrk jHdmD;sh ;=< oS {dk óuxid;aul iïnkaO;djka b;sydi úfrdaë 

(ahistorical) iy {dkflakaøSh fyda Y=oaO jQ fohla ùu je<elaùu w¾: ksrEmK ld¾hfha oS 

m%uqL úh hq;= fõ' uydkdu ysñf.a isxy, cd;sfha ùr;ajh ms<sn| Y=oaO woyfia mßmQ¾K;ajh 

ÿgq .euqKq Tiafia ksrEmKh jk w;r uyd jxYh kue;s ldjHd;aul lD;sh rpkd jQfha 

wehs o hk m%Yakh fuu ,shqïlre muKla fkdj uyd jxi àldlre o ishjia .Kklg 

Wv oS m%Yak lr ;sfí' àldlre úuikafka merKs fy<gqjd uyd jxih ;sìh oS ;a fuu moH 

mfodare jxYh ^uyd jxYh& rpkd lrkafka wehs o hkakhs (fmdardfKa iSy,ÜGl:d 

uydjxfi úÊcudfkms liaud wdpßfhd bux moH mfodrejxix wldis& ^wurjxi 2001&' 

tneúka" uydkdu ysñf.a mQ¾j ks.ukh ms<sn| ye.Sula uyd jxY àldlreg mjd iuld,Sk 
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hq.fha oS mej;S we;s w;r tys foaYmd,ksl w¾:h jvd;a od¾Yksl w¾: újrKhlg ,la 

lsÍug fkdyels jQ nj fmkS hhs' fukhska" isxy,;ajh kj w¾:hla yd ùr;ajhla hgf;a 

wdLHdk .; l< hq;= njg uydkdu ysñhkag we;s ù ;snQ mQ¾j ks.ukh  y÷kd .ekSu 

foaYmd,ksl jYfhka b;d jeo.;a jkakls'   

.evu¾g wkqj wjfndaOh mq¾j ks.ukhkaf.ka  f;dr fohla (presuppositionless)  ùug 

fkdyels neúka wmf.a wjfndaOh flfrys iEu úg u fpdaokd;aul m%ldrhla (accusative 

mode)  mj;sk w;r ta ;=< j.lSula o mj;S' .evu¾ mjikafka wjfndaOh iEu úg u hï 

fufyhqula i|yd wv .ik njhs' uyd jxYh iïnkaOfhka l=ula o fuu fufyhqu@ tu 

fufyhqu kï uyd jxYh ms<sn| wjfndaOh úixfhdackh lsÍuhs'  WodyrKhla f,i úch 

isxyfhl=f.ka mej; tkafkah hk f;dagudhk (totemistic) woyi ms<sn| uyd jxY 

wjfndaOh flfrys fufyhqula isÿ lsÍu wmg uÕ yeßh fkdyelalla njg m;a fjhs' fuu 

fufyhqu ;=< § iú{dkhl m%;sudkd;aul" m%ldYkd;aul fyda úOdkd;aul iaffjÍ;ajhla 

(nominative, declarative, or imperative sovereignty of a consciousness) ms<s.ekSu m%Yak 

l< hq;= jk w;r tkhska uyd jxYfha jdpH m%ldYkh flfrys fy<k iú{dksl iy 

kHdhd;aul oelau iïmQ¾Kfhka w¾nqohg hhs' ^l%fcõials" 2004&' 

uyd jxYh jdpHd¾:fhka f;areï .ekSu iy tys b;sydih wu;l lr f;areï .ekSu ;=< 

msßuqokd;aul wd¾Ólhla (redemptive economy)  mj;S' tneúka" tjeks lD;shla f;areï 

.ekSu i|yd ffo,la;sl m%fõYhla wjYH fõ' uyd jxYfha wjidk w¾:h tys jpkfha 

we; hk kHdhsl ú{dkh (theoretical consciousness) fuys § úkdY jk w;r uyd jxYfha 

úchdj.ukh ms<sn| w¾:h ;j fndfyda ixisoaëka iuÕska ne£ we;' fï ksid m%dfhda.sl 

m%{djla (practical wisdom ) f,i th wjfndaO lr .ekSu úkd fjk;a ms<s;=rla fkdue;' 

uyd jxYhg lsisÿ úYaùh w¾:hla fkdue;' tfy;a .evu¾g wkqj w¾:h Y=kHhlska wdrïN 

fkdfõ'  yhsfv.ßhdkq w¾:fhka fuh f,dalhg iïnkaO jQjls (belonging to the world)' 

tfy;a" .eg¨j jkafka uyd jxY l¾;D uydkdu ysñhkaf.a f,dalh l=ulaoehs wmg oek 

.ekSug l%uhla fkdue;s ùuhs' tneúka uyd jxYfha i;a;dj l=ulaoehs wms ksjerÈ f,iska 

fkdokafkuq' wmg l< yelafla th m%Yak.; lsÍula muKls' f,úkdiag wkqj i;Hfha 

fldgia folla ;sîug mq¿jk' tlla kï wkkH;dfõ i;Hh jk w;r tuÕska m%ia;=;hka 

ks¾Kh flfrhs' fuys § i;Hh hkq ksrEmKfha iy m%cdkkfha i;Hhhs' úúO jQ úiu;d 

wdl,kh lr foaj,ays wkqms<sfj< (order of things ) ilia lrkq ,nkafka fuu i;Hhhs' 

ixl,amSh moaO;shla (conceptual scheme) ;=< ia:dkh ;yjqre lrkafka fuu wkkH;dfõ 

i;Hhhs' i;Hfha wks;a me;slv jkafka w;aoelSuhs' w;aoelSfï i;Hh hkq m<uq j lS 

wkkH;djg W!kkh lsÍfï iïmQ¾K wfkla mihs' 
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f,úkdiag wkqj w;aoelSu hkq wmf.a iajNdjh ixia:dms; lrk fohg (what constitutes 

our nature) tmsgg hkakls' tneúka ienE w;aoelSu iEu úg u f,daflda;a;r (transcendence 

) fjhs' fuys § isÿ jkafka wm okakd fofhys wka;¾Ndjfhka (immanence)  tmsgg hEuhs' 

tkï" iú{dkfhka tmsgg .sh iú{dkfhka w¾: oelaùug fkdyels h:d¾:hla lrd fhduq 

fjhs' wkkH;dfjka neyer jQ fohla (nonidentical)  njg th m;a fjhs' wkkH;dfõ 

i;Hh w;aoelSfï i;Hfhka tf,i fjkia fjhs' fuys § udf.a iaj-w;alr .ekSu ;=<g 

wfkld (other ) meñfKk w;r uf.a f,dalh ;=< wfkld yS,E ùula (domestication)  iy 

ióm ùula isÿ fjhs (fjÜ*,a" 2008: 125 )' fï wkqj" uyd jxYfha wdLHdkh  ìys jQ wdldrh 

fuka u wdLHdkh lsheùu hk fol u wfkldf.a meñKSug fuka u wmf.a jgmsgdfjka 

f,daflda;a;r jQ hula lrd tiefõ' uyd jxY l¾;D uydkdu ysñhka ish w;aoelSu ;=<ska 

,nk i;Hh f,daflda;a;r ù we;s w;r th l=ulaoehs oek .ekSfï yelshdjla wmg fkdue;s 

w;r wmg uyd jxYh lsheùfuka ,efnk w;aoelSu o f,daflda;a;r fõ'  

f:rmq;a;dNh kï fhdaOhd hqoaOfhka miq kej; meúÈ ùu iy ñßi jeá mQcdj Tiafia o 

uyd jxYlre ix{dlrKh lrkafka isxy,;ajh;a ta yd ne÷Kq fn!oaO;ajh ;o n, f,i 

tlg ne| ;eîu;a th Y=oaO wkkH;djla olajd W!kkh lsÍu;a oSmjxYh jeks fmr mej;s 

jxY l;dj, mej;s ixlS¾K;djka ir, lsÍu;a nj fmkS hhs' hqo ch.%yKfhka miq rc;=ud 

fhdaOhkag ;dkdka;r fok wjia:dfõ oS f:rmq;a;dNh ;k;=re ndr .ekSug wlue;s jk 

w;r kej; meúos ùu f;dard .kS' flf<ia kue;s fidreka ch .ekSfï ;j;a hqoaOhla we;s 

neúka ;uka uyKlug fhduq jk nj Tyq lshd isà' fuhska ixfla;j;a lrkafka 

fn!oaO;ajfha Y=oaO nj jk w;r th oDIaájdoS jYfhka ia:dms; lsÍfï jeo.;aluhs' ;j;a 

jrl oS ÿgq .euqKq rcq ix>hd fj; fldgila mQcd lsÍfuka f;dr j rij;a ñßia .=,shla 

wkqNj lrk w;r th n,j;a jrola f,iska olsk Tyq ta fjkqfjka ñßijeá úydrh b|s 

lrhs' fï Tiafia o fn!oaO;ajh fld;rï Y=oaO jQ fohla o hk wkkH;dj ia:dms; flfrk 

w;r th oDIaájdoS moku i|yd b;d uekúka Ndú; flfrhs'   

.evußhdkq w¾: ksrEmKhg wkqj w¾:h ms<sn| lÓldj we;s úh hq;af;a lsishï wd;auhl 

iajrEmfhka fkdj m%Yakh iy ms<s;=r w;r wfkl;ajh (alterity) ks¾udKh jk ìï-

uÜgfï p,khlsks' lsishï ixisoaêhla flfrys mqoa.,hdf.a we;s újD;;ajh NjH;djla 

(possibility)  njg m;a jk w;r fuu újD;Ndjh ;d¾lsl fuka u wdpdr Od¾ñl o úh 

hq;= h (nq¾Iajd" 2007: 61)' tneúka mqoa.,hdg w¾: ksrEmKfha § ;sìh yelafla ixjdod;aul 

wd;auhla (dialogical subject)  úkd wfklla fkdfõ '  

od¾Yksl ixjdoh iy ft;sydisl ine|shdj iïnkaOfhka .evu¾f.a we;s w¾: 

újrKd;aul lemùu (hermeneutical commitment)  wd;aufhka iy ffjIhsl;ajfhka 
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tmsgg ks;e;ska we§ hhs' tfy;a .evu¾f.a od¾Yksl w¾: újrKh mj;skafka w¾: 

újrKd;aul mßñ;;ajh (hermeneutics of finitude) ;=<hs' fï fya;=fjka w¾:h i|yd 

,eìh yels ish¨ ú{dkjd§ ksrEmKh wfydais ù hhs' tneúka u w¾:h ;=<ska iuia;h iy 

iïmQ¾K;ajh (totality and completion)  wysñ jk w;r uyd jxYh jeks lD;shla .;a úg 

th iuia;lrKh lsÍug iy mßmQ¾K lsÍug .kakd W;aidyh NSIKldÍ fõ'  

fuys § w¾: újrKd;aul m%hqla;kh Tiafia ´kEu mÀ;hla f;areï .; hq;= jk w;r tys 

we;s ft;sydisl  m%mxÖh;ajh wu;l lsÍug fkdyels fõ' w¾: úúrKd;aul m%hqla;kh 

Tiafia NdIdfõ we;s m%dfhda.sl nj meyeÈ,s f,iska y÷kd .efkk w;r tys m%dfhda.sl 

ikaksfõok ld¾hh lsis úfgl;a wu;l l< fkdyels fõ'  

mer‚ idxoDIaáljdoh wkqj jqj o uyd jxYh mÀ;hla f,i .;a úg tays i;a;dj wjfndaO 

lr .ekSug isÿ jkafka ft;sydisl iy ixialD;sl mokï  hgf;ah' mer‚ idxoDIaáljdoh 

;=< § i;a;dj ^Being& ksYaÑ; jQjla fjhs' tfy;a .evu¾ w;ska isÿ jQfha w¾:h 

iïnkaOfhka we;s i;a;dj /äl,alrKhg ,la ùula jk w;r ;jÿrg;a w¾:h i|yd 

ksYaÑ;;ajhla fkd;sfí' fï wkqj" uyd jxYh iïnkaOfhka o ksYaÑ; jQ w¾:hla fkdue;s 

w;r tys w¾:h tys NdIdj ;=<ska biau;= jkakla njg m;a fjhs' NdIdj fkdue;s j 

wjfndaOhla o fkdue;s nj .evußhdkq w¾: újrKh wkqj fmkS hk w;r w¾:h 

Wmoskafka NdIdfõ u m%;sM,hla jYfhks' fuys oS wu;l fkdl< hq;= lreK jkafka NdIdj 

hkq b;sydifha iy ixialD;sfha ksIAmdokhla (language is a product of history and culture)  

jk njhs (fjd,afyd*a" 2017: 24)'  

iudf,dapkh 

uyd jxYh jeks iïNdjH lD;shl w¾:h ms<sn| fidhd ne,Sug hEfï § lsishï ksYaÑ; 

w¾:hla fidhd .ekSu lrd fhduq ùug fkdyels jk w;r .evu¾ fmkajd fokafka w¾:h 

fuka u wjfndaOh hk lreKq fol u jia;= (objects) jYfhka fkdmj;sk kuq;a tajd uÕ 

yer hd fkdyels m%mxphka fõ' fï wkqj wjfndaOh hkak .; hq;= jkafka ioaNdù 

(ontological) jYfhks' fuu ioaNdù;ajh jgyd .; hq;af;a ñksidf.a l%shdj,shla jYfhks' 

uyd jxYfha fojk mrdl%undyq rcq iïnkaOfhka f.fkk úia;rfha § Tyq fojeks 

mrdl%undyq rcq úiska iuia; ,xldoaùmh u mdKavHhkaf.ka fírd .;a w;r Y%S ,xldj 

mQ¾K rdcOdkshla (absolute monarch) jYfhka fojk mrdl%undyq rcq hgf;a mej;s njhs' 

tfy;a" ol=Kq bka§h Ys,d f,aLk i,ld ne,Sfï § Y%S ,xldj ta iuh jk rcjreka lsysm 

fofkl= w;ska md,kh ù we;s njhs'  
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fï wkqj uyd jxYfha w¾:h kue;s jia;=j iEu úg u wNsfhda.hg ,la ù we;s w;r w¾:h 

kue;s m%mxphg wm újr ù we;s njhs' tneúka fuu w¾:h ,nd .ekSu i|yd lsisÿ ks¾ÈIag 

w¾: újrK l%uhla (prescriptive method)  fkdue;s w;r wjfndaOh hkq l=ulao hkak yd 

th meje;aula jkafka flfiao hk ioaNdjd;aul m%Yakh keÕSu muKla wm fj; b;sß 

jkq we;' od¾Yksl w¾: újrKfha § wm w¾:h iïnkaOfhka l< hq;af;a l=ulao hk 

l%ufõod;aul lreK jeo.;a fkdfõ' fuys § .evu¾ fmkajd fokafka wmg lsÍug wjYH 

foa fyda wm lrñka isák foa fkdj wmg isÿ fjñka ;sfnk foh ms<sn| wjfndaO lr .; 

hq;=h' wjfndaOh mj;skafka t;ekhs' wm uyd jxYh lsheùfï § uyd jxYh Tiafia wmg 

isÿ fjñka mj;skafka l=ulao hkak wjfndaO lr .ekSu wmf.a wjYH;dj fjhs'  

ñksiqka flfrys mj;sk ft;sydisl jYfhka ks¾udKh jQ iú{dkh 

(wirkungsgeschichtliches Bewußtsein)  lsishï ksYaÑ; b;sydihla iy ixialD;shla ;=< 

.ema ù we;s w;r wmf.a meje;aug m%;smlaI f,iska ks¾udKh jk jia;=jla jYfhka th 

y÷kd .ekSug fkdyelsh (f;aÜ 2013: 295)' tu ft;sydisl iú{dkh hkq wm iyNd.S 

fjñka isák .,d hñka isák Odrdjla fõ' tneúka wmf.a wjfndaOh ta Tiafia ks¾udKh 

fõ' uyd jxYh ms<sn| wjfndaOh wmg ,nd .ekSug yels jkafka wmf.a b;sydih iy 

ixialD;sh Tiafia wm iyNd.S ùu;a iuÕska jk w;r wmg tys § ish¨ m%d.a úksYaphka 

wfydais lr oeóug isÿ fõ'  

fï wkqj uyd jxYfha we;s ´kEu ixisoaêhla iïnkaO mQ¾K i;Hhla ke;s w;r 

laIs;schkaf.a uqyq ùula muKla isÿ úh yelsh' w¾: újrKd;aul w;aoelSu iEu úg u 

ixjdod;aul jk w;r th bÈßhg .uka lrñka isà' tneúka uyd jxYfha we;s fohla 

iïnkaOfhka wo we;s w¾:h fyg jk úg fjkia ùug bv we;s w;r w¾:h hkq uyd 

jxYfha mÀ;h ;=< we;s fohla fkdjk nj ;yjqre fõ' uyd jxYfha w¾:h hkq 

ksrka;rfhka fjkia jk jßka jr w¨;a w¾: u;= jkakls'  

úu¾Yk  

Oïur;k" W;=rdj,' 2013' md,s idys;H b;sydih ^1& jxil:d' keÈud,# fn!oaO ixialD;sl 

uOHia:dkh'  

m%{dkkao" h.sr,' 2005'  uydjxfida' fld<U# iuhj¾Okh' 

wurjxi" wl=ráfha' 2001' jxi;aMmldiskS ( uydjxY àldj' fld<U# f.dvf.a'  

uydkdu" 1883' uydjxi' fld<U# rcfha uqøKd,h  
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Wallace, Mark I. 1990. The second naiveté: Barth, Ricoeur, and the new Yale theology. Macon, 

GA: Mercer. 

Weinsheimer, Joel C. 1985. Gadamer's hermeneutics a reading of "Truth and method". New 

Haven: Yale University Press. 

Westphal, Merold. 2008. Levinas and Kierkegaard in dialogue. Bloomington: Indiana University 

Press. 

White, Hayden V. 1973. Metahistory: the historical imagination in nineteenth-century Europe. 

Baltimore: Johns Hopkins University Press. 

 

 

 

 

 

 

 

http://www.jstor.org/stable/1202071


123 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

nqÿ iufhka ksrEms; od¾Yksl me;slv ms<sn`o ixCIsma; ú.%yhla 

A Brief Analysis of the Philosophical Aspects of the Buddha from Time to Time 

K.I.Hasara 

Department of Pali and Buddhist, Faculty of Arts, University of Peradeniya 

 

udkj cSú;h w¾: iïmkak lr .ekSug kï cSú;h ms<sn`o fukau cSú; meje;aug 

WmldÍ jk øjHd;aul f,dalh ms<s`oj o wjfndaOhla ,nd .; hq;= h' fuu ld¾hfha oS 

od¾Yksl Ñka;kh ñksidg fN!;sl yd wdOHd;añl ixj¾Okhla f.dvk`.d,Su g wjYH 

miqìu ili hs' fN!;sl wxYh flfia fj;a wdOHd;añl ixj¾Okh Wfoid wd.ñl o¾Ykh 

ñksidg jvd;a ióm ù we;' wdOHd;añl ixj¾Okh fukau fN!;sl ixj¾Okh o udkj 

iudcfhys meje;au Wfoid by; WNh wxY iunrj ;=,kh úh hq;=hs'  

 ngysr o¾Ykh;a iu`. nqÿ iuh ;=,kh lrk fmrwmr foos. we;fula nqÿiuh 

yqÿ wd.ula jYfhka l%shd;aul jk wdpdrjdoS ú.%yhla wka;¾.; Ñka;khla f,i olaj;a' 

fï wkqj hï ks.uk iajrEmhla biau;= lsÍfïoS .uH jkqfha nqÿiuh o¾Ykhla jkqfha 

wêfN!;sl m%Yak flfrys újD; fkdjQfyhska fkdj tys m%n, cSjk o¾Ykhla wka;¾.; 

fyhsks' nqÿiuh cSjk o¾Ykhla jYfhka w.h lsÍfïoS h:d¾:h ms<sn`o o¾Ykhg 

m%uqL;ajhla ,nd oS we;' nqÿiufha od¾Yksl mokug uqLH jYfhka my; od¾Yksl m%jK;d 

n,md we;'  

1. ;%s,CIKh 

2. m[apialkaOh 

3. {dk úNd.h  

4. bkaøsh {dkh  

5. w;SkaøSh {dkh 

6. máÉpiuqmamdoh 

wdosh ms<sn`o wjOdrKh l< yels w;r nqÿ oyfï cSjk o¾Ykfha m%fNaohka .;a úg {dk 

úNd.h" f,dal úNd.h" wdpdr O¾u" iudc o¾Ykh" foaYmd,k wd¾Ól o¾Ykh o nqÿiufha 

cSjk o¾Ykh ;=< h:d¾: ú.%yh" ñksid ms<sn`o o¾Ykh" f,dalh ms<sn`o o¾Ykh" nqÿiufha 

cSjk o¾Ykh wka;¾.; mD:q, mrdihla nqÿ oyu yd o¾Ykh;a w;r tlsfklg mrdëk 

wfkHdkH ne`oshdjla Wiq,hs'  

o¾Ykhla f,i woyia jkqfha m%{djg muKlau f.dapr jk w;sYhskau .eUqre úYsIag;u 

oelauls'o¾Ykhlska wd.ula fjkia jkafka tu o¾Ykfha we;s fkdfhla wx.hka úfõpkh 
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lsÍfï yelshdj " úu¾Ykh  lsÍfï yelshdj fukau   wkaO jQ Nla;shlska f;drj weoySu 

hk wx.hka ;=<sks' nqÿ oyu ieneúkau  wd.ñl me;slvg  jvd od¾Yksl me;slvg  keUQre   

jqjls' nqÿ oyfï we;s od¾Yksl me;slv  fuu idOl ;=,ska .uH l,  yelsh'  tkï" 

 ^01& ks¾jdKh jeks .eUqre O¾u;d úuiSu ;=<È wd.ñl me;slvg jvd od¾Yksl me;slvg 

b;d by< w.hla ,ndÈu'  

 ^02&  zZm[a[jka;iai whx OïfudZZ nqÿkajykafia foaYkd l< O¾uh wod< jkafka úuid 

ne,Sfï yelshdj we;s  m%{djka;hskag mu‚' ksoiqka kï nqÿoyu ;=< we;s .eUqre O¾u 

wjfndaOh wd.ñl ;;ajhlg jvd od¾Yksl wxYhg keUqre;djhla .kS' tys§ WÑ; ksoiqka 

kï flfkl= nqÿka jykafia Wfoid u,a mQcd lsÍu .;aúg tys§ we;eful= mska Wfoido 

;j;a úg nqÿka jykafia flfrys we;s Nla;sho u; mokï fõ' kuqÿ bka ms<sìUq fjk 

h:d¾:uh  od¾Yksl me;slv kï  kshud¾:fhka wOHhkh lsßfïÈ wmg yuqfõ th 

fufiah  —fï u,a mrù ue,fjk  nj ug isys fõjd - fï u,a fukau  uf.a lh o mrfjk 

nj isys fõjdZZ 

03& p;=rd¾h i;Hh b.ekaùï u.ska mqoa.,hd uqyqK fok ÿl;a thg mqoa.,hdf.a we;s 

ne£ug;a tu ÿflka ñ§ug mqoa.,hdg we;s YlH;dj od¾Yksl mokulska bÈßm;a lsÍu' 

04& nqÿ oyu ;=< olajd we;s  l,d Ys,am ;=<ska jqjo tkï i|lv myK" ia:Qm" leghï "uQ¾;s 

w§ foa ;=<ska jqj o th fn!oaO wd.u f,i wd.ñl ikao¾Nhla ksrEmKh u;=msáka oDIaáhg 

.%yKh jqjo tys wNHka;rfha .eí ù we;s od¾Yksl oDv iajrEmhla  fmkajhs' ksoiqka 

ia;+mh ks¾udKh ;=,  nqÿka jykafiaf.a  O¾uhkays w¾:hka  ksrEmkh lsÍu' ksoiqka kï 

mdou } Y%oaOdj" ;=kauy,a fmaidj };%súO r;akh" .¾Nh } i;a;sia fndaêmdlaIslO¾u" y;/ia 

fldgqj } p;=rd¾h i;Hh" pQvdud‚lHh } ks¾jdKh"  wd§ f,i ieÕjqKq od¾Yksl 

w¾:l;k ,nd § we;'  

 05& ish¨u foa ixialdrl u; mokïj  we;sùulao ixialdr wks;H iajrEmfhka oelaùu' 

th nqoaO foaYkh ;=< fuf,i olajhs  —wksÉpdj; ixLdrd Wmamdo jhx Oïñfkda 

WmamÊð;ajd ksreÊ®ka;s'''''ZZ ixialdrhka tAldka;fhkau wks;Hhhs' ixialdrl 

tAldka;fhkau we;sùu iy ke;sùu iajNdj fldg we;a;dy'  

06& nqÿ oyfïys o¾Yksl me;slv ;=, olajkqfha ;ukaf.a msysg ;uduh' wka ljfral= 

fkdjk njh  —w;a;dkx w;a;fkda kdf:da fldays kdf:da mfrdaishdZZ 
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^07& nqÿ oyu ;=,  tAysmiaisflda fyj;a weú;a ne,sh hq;= foaYkdjla jk w;r kqjKe;a;ka 

úiska ish fm!oa.,sl wjfndaOh u; —mÉp;a;x fõÈ;ífnda ú[a[Qfyda;sZZ m%;HlaI f,i  

f;areï .; hq;=h' wd.u mqoa.,noaO jqj;a o¾Ykh nqoaêf.dapr  nj ñka .uH fõ 

        ;%s,laIK ms<sn| fn!oaO b.ekaùu' mxpialkaOh ms<sn| fn!oaO b.ekaùu" 

{dkúNd.h ms<sn| fn!oaO b.ekaùu" bkaøsh {dkh ms<sn| fn!oaO b.ekaùu "w;SkaøSh 

{dkh ms<sn| fn!oaO b.ekaùu hk fuu lreKq idOkh foi wjOdkh fhduq lsÍfï § 

nqÿ oyu ;=< iEu wxYhla ;=<u od¾Yksl ikao¾Nhla we;' tA nj by; oelajQ woyia ;=<ska 

ikakso¾Ykj  meyeÈ,s fõ' nqÿ iufhka ksrEms; od¾Yksl me;slv ms<sn| ixlaIsma; 

ú.%yhla fï whqßka oelaùug WÑ;h' 

 ´kEu wd.ñl Ñka;k Odrdjla ;=<ska u hï wka;¾.;h g leá jQ iajNdjhla 

Wiq,hs' wd.ñl Ñka;djka iuhdka;rjdo" wd;aujdoh yd wfoaj wkd;aujdo jYfhka 

od¾Yksl me;slvhka Tiafia j¾. lsÍug ,lajk w;r ta ;=<ska nqÿ iuh YS," iudê" m%{d 

u; f.dvke.=Kq wkqmQ¾j m%;smodjla y`ÿkajd fok Ñka;k l%uhls' fn!oaO Ñka;k Odrdj 

Tiafia f.dvkef.k m%Odk f,dal wd.ula jYfhka f.dvke.=Kq miqìula fuys we;' 

iqúfYaI jQ fmdÿ ,CIKhka rys; nj;a nqÿoyu wd.ula f,i ks¾jpkh lsÍug WÑ; o@ 

tfia;a ke;skï th od¾Yksl ikao¾Nhla Wiq,kafka o hkak úuish hq;= fkdfõo@    

 wd.u hkak u'ks ikaol iQ;%fhys n%yaupßh ^n%yaupßhx& hkak ú.%yd;aul fkdjQ 

kdulrKhla ,o jQj;a .=Kmd, u,,fialr yd uydpd¾h fla'tka ch;s,l hk úoaj;=ka 

fofokd úiska wd.fuys iajrEmh mokï lr.;a mq`M,a w¾: l:khla imhd we;s w;r th 

my; mßos oelaúh yelsh' 

zzNla;sh" m%Kduh yd wjkS;sh .uH lrk wd.ïjdoS u;hka neyer lrk nqÿ iuh wd.ula 

jYfhka .;ahq;af;a tu`.ska úYajh ;=< ñksidf.a cSú;h yd ixidrfha fl<jr ms<sn`o 

lreKq bosßm;a lf<a hehs ie<flk m%fïh moaO;shla ms<s.ekSu ksid ksmojd .kq ,nk 

osúfmj;la we;s fyhska hehs m%ldY lrhs'ZZ  

zzwd.u" ,íêh" Nla;shZZ ^bx.%Sis isxy, Yío fldaIh" Ô'mS u<,fialr 1997'& 

zziajNdjO¾uh yd ñksia Ôú;h md,kh lrd fufyhjkafka hehs ie,flk ñksidg jvd 

W;a;Í;r n,hla ;ud flfrys myojd .ekSfï ld¾hh l%uh wd.u kï fõ'ZZ^uydpd¾h 

fm%i¾&  

zzwd.u hkakg hg;a msßfihska Èh yels ks¾jpkhla jYfhka wd.u jQ l,S w;sudkqI woa 

N+;hka flfrys we;s úYajdihhs' tfy;a úYajdih muKla fkdj ms<sfj;a l%u yd yeÕSï o 
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wd.ug wka;¾.; jk nj lsj hq;=h'ZZ ^isxy, úYajfldaIh-iso w;g fldgi" fla tka 

ch;s,l&  

zzmeje;afï yelshdj ms<sn| yeÕSu wd.uhs' fuu yelshdjkays W,am; wd.u hs'ZZ^fcdaka 

fâúÜ& 

zzlsisu wdldrhlska .%yKhg yiq fkd jk wdldrfha ish¨ foa wjfndaO lr .ekSug 

yelshdjla ,nd f.k ;sfnk ñksia ukfia we;s fldgia wd.u hs'ZZ ^uelaia uq,¾& 

o¾Ykh;a wd.u;a tlu uQ,hlska W;amdokh jQ tlsfklg fjkia ixisoaê oaú;ajhls' úYajh 

wdrïNh yd iajNdjh fukau ñksidf.a wdrïNh yd iajNdjh;a úYajfha ñksidg ysñ ;ek;a 

mss<sn`o Ñka;kh fuyhùfï m%;sM,hla f,i wd.fï m%Njh isÿ úh' fufia .;aúg wmros. 

o¾Yk f,dalh uQ,slfldg .;a wruqKq fldg.;a Ñka;khla iu;=,s; jQ w;r ndysr 

f,dalhg jvd ;ud ms<sn`o is;Su fmros. Ñka;kfha úfYaI ,CIKhla úh' fï wkqj .;al, 

kQ;k f,dalh ;=< mj;skafka wd.ñl uQ,hlska Wmka oDIaá o¾Ykh yd cSjk o¾Ykh hs' 

hï wd.ula wdOdk{dkys;ajfhka ñoS úoHd;aul yd od¾Yksl Ñka;khlg keUqre ù úYajh 

ms<sn`o fukau ñksid ms<sn`oj jQ m%Yak j,g mss<s;=re imhkafka kï th nqoaêf.dapr 

mokulska hq;a wd.uls' od¾Yksl ikao¾Nhla wd.ug uqiqùu ;=<ska u th tn`ÿ ixlS¾K 

nqoaêuh l%shdj,shla mqoa.,hd ;=< il%Sh lrhs' fï wkqj nqÿ oyu ienE f,iu nqoaêf.dapr 

mokulska hq;= wd.uls' fuh ;jÿrg;a .uH jkqfha f.!;u nqÿka jykafia fmdÿckhdf.a 

wjfndaOh i`oyd jQ O¾uhla ñi wd.ula foaYkd fkdl< nj md,s ;%smsgl idys;Hfhka 

ukdj meyeos,sh'  

● Oïu ^wê.f;d fLd uHdhx Oïfud& 

● Oïu plal ^tjx Oïuplalmj;a;kx& 

● ioaOïux ^ioaOïuiai À;shd& 

● Oïu úkh ^Oïu úkh foiShudfkd& 

● idik ^t;x nqoaOdk idikx& 

● mdjpk ^w;S;i;a:qlx mdjpk& 

● úuqla;s u.a. ^ti u.af.d Wcqu.af.d& 

 hk wdoS bosßm;a lsÍïj,ska O¾u ixl,amh ;jÿrg;a ikd; jkafka tkï Oïu" 

Oïu úkh" u.a. yd n%yaupßhdj ye`oskaùï ;=,ska h:d¾:h ms<sn`o fn!oaO kHdh yd cSú;h 

ms<sn`o h:d¾:h nqÿoyfï m%dfhda.sl l%shdud¾. biau;= lrhs' fï wkqj fn!oaO o¾Ykh;a 

ks¾osIag jQ ksjk;a idCId;a lr .ekSu u; nqÿ iuh od¾Yksl jQ;a wdpdrjdoS jQ;a wd.ula 

f,i m%ldY lsÍu ksjerosh' wd.ula ir, f,i w¾: .ekajqjfyd;a ñksidf.a yelshdjka 



127 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

iaj;ka;% l%shdfjys fhoùug wjysr lrñka foúhka yd tlaùug ñksid fmd<Ujkq ,nk 

úYajdi yd mqo ms<sfj;a wka;¾.; l%shdj,shls' fï wkqj .;aúg foaj ks¾udKjdoh;a" 

mdrfN!;sljdoh;a hk ixl,am nqÿoyñka neyer jk w;r ta wkqj nqÿiuh by; w¾:hkag 

wkqj wd.ula fkdjk nj mila fjhs' kQ;k f,dalh ;=< wd.u jYfhka olajkqfha 

foajO¾uh fyda foayd;aujdoh uq,Sl lr.;a fya;= fldg.;a Ñka;k moaO;shls'  

 uq,a hq.fha wd.fuys uQ,sl moku ielfikafka ffjosl O¾uh mokï lrf.kh' 

tysoS wd¾h j¾.hdf.a uq,a wd.ñl ms<sfj;a ;=<ska Tjqka ;=< wd.ñl moku ms<sn`o 

WoaoSmkhla we;s ùu;a" hï wjfndaOhla u;= ùug fmr Ndr;Sh ckhd f,dalh yd cSú;h 

ms<sn`o úuis,su;a ùfuys m%;sM,hla f,i h' tys iajNdh wd.ñl ikao¾Nhg uqiq lsÍu ;=< 

wd.ñl uQ,sl wä;d,u f.dvke`.S mej;=Ks'  

nqo oyfï taldhk wruqK ixidr.; i;ajhd wkjrd.% jQ ixidr ÿlska w;a uqojd 

.ekSuhs' f,dalh ÿl u; msyssàu;a ^ÿlafLd f,daflda máínf;d& fuys jQ iod;ksl h:d¾:h 

jgyd.;a nqÿkajykafia ixidßl ÿl i;ajhdg wjfndaO lr,Su;a tu`.ska i;ajhd uqojd 

.ekSu;a h'  

fN!;sl jQ;a wfN!;sl jQ;a iuia: úYajh ;=, ksi, jQ fyda iaÒr jQ lsisjla ke;' 

ish¨ mod¾: j, m%d:ñl jQ ,CIKh jkafka wiaÒr njhs' fya;=m%;H rys;j yg.;a lsis`ÿ 

øjHhla fyda O¾uhla f,dalh ;=< úoHudk fkdfõ' tu ksid iuia: úYajhu ixialdr 

O¾uhkaf.a wdldrh nj meyeos,s fjhs' ixialdrhkaf.a iajNdjh kï ;%s,CIKhhs' 

ixialdrh ms<sn`o wmg .%ykh lr.; yels uQ,l ,CIK ;=kla mj;S' tkï" bmoSu" mej;Su 

yd úkdYh hs' Wmamdo" À;s" Nx. f,i th y`ÿkajhs' fï ixialdr O¾uhka wks;H' ÿlaL" 

wkd;au jYfhka h:dN+; f,i fyj;a we;a; we;sieáfhka u oekSu úo¾Ykd {dkh hs' 

fuu úo¾Ykd Wmojd .ekSu yd thg u. fmkaùu nqÿ oyfï taldhk ud¾.h yd l%shd 

ms<sfj; hs'  

fn!oaO o¾Ykh hkqfjka wm y`ÿkd .kakd nqÿ oyu ;=< W.kajk m%Ok uQ,O¾u 

lsysmhla mj;S' 

● p;=rd¾h i;H 

● máÉp iuqmamdoh 

● ;%s,CIKh 

● l¾uh yd mqk¾Njh 

● wd¾h wIagdx.sl ud¾.h 
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hkdosh ta w;r m%uqL;ajhla .kS' nqÿ oyfï moku jvd;a keUqre ù we;af;a p;=rd¾h 

i;Hhg hs' kuqÿ nqÿ oyu b;d .eUqßka úYaf,aIKh lrkafkl=g jvd;a .uH jkqfha nqÿ 

oyfï uQ,sl b.ekaùï tlsfklg uq;= fmdgl uq;= fuka tlg taldnoaO jQ njls' tkuq;a 

tu ish¨ O¾uhkays uQ,O¾uh kï fya;=M, jdoh jk w;r th nqÿ oyu ;=<  bosßm;a lrk 

wdlD;sh fufia olajd we;. 

zzbuiañx i;s box fyda;s - buiañx Wmamdox box Wmamcac;s 

buiañx wia;s box k fyda;s - buiai ksfrdaOx box ksrecaCO;sZZ 

 

^fuh we;s l,ays fuh fjhs' fuh bmoSfuka fuh Wmoshs' fuh ke;s l,ays fuh fkdfjhs' 

fuh ksreoaO ùfuka fuh ksreoaO fjhs'&  

iEu O¾uhlu fN!;sl jia;=jlu f,dalfha iajNdjh fuh jkafka h' fuu 

uQ,O¾ufha iajNdjh ;=< nqÿ oyu od¾Yksl jYfhka ixlS¾K ikao¾Nhla Wiq,hs' fuu 

fya;=M,jdoS uQ,O¾u ;=<ska .uH jk iqúfYaIs lreK kï" wks;H;d o¾Ykh hs' 

fn!oaO {dkúNd.h ;=< we;s od¾Yksl moku kï wmf.a {dkh fyj;a oekqu 

f.dvke.kqfha wkqN+;sfhka nj nqÿ oyfï újrKhhs' ngysr wkqN+;sjdoh fN!;sl iSufõ 

iajrEmhla .;a kuqÿ fn!oaO wkqN+;sh bkaøsh m%;HCIh o blau jQjls' ndysr f,dalh iu`. 

ñksid iïnkaO jkqfha wei" lK" kdih" osj" YÍrh wdoS jQ bkaøshka u.sks' fuu bkaøshkag 

f.dapr jk úIh jia;+ka ndysr f,dalh ;=<u mj;sk w;r ndysr f,dalfhkau we;s jqjls' 

ta wkqj weig f.dapr jkafka rEmhkah' lKg Yío h' kdihg .`o iqj`o' osjg ri' YÍrhg 

iam¾Y' wdos jYfhka tu úIh jia;= úoHudk fjhs' rEm" Yío" .kaO" ri" iam¾Y jYfhka 

ndysr f,dalh j¾.SlrKh fldg y`ÿkd .kafka bkaøsh m%;HCIfhks'  

by; oelajQ od¾Yksl úu¾Ykhg wkqj nqÿoyug muKla wdfõKsl jQ iqúfYaI;ajh 

l=ula o hkak úuiSfïoS wdos nqÿ oyfuys oelafjk wkd;au o¾Ykh iqúfYaI úh' th flfia 

o h;a nqÿ oyug iu.dój wkH wd.ï ;=< olajd we;s wd;au jdoh;a  WÉfþojdoh;a  hk  

oDIaáka  nqÿ oyfuys  wkd;au o¾Ykh;a iu. ieiÈfïÈ  fjkia uQ,O¾u folls.  

wd;au jdoh kï uu f,i flfkl= isàuhs' uf.a lshd fohla ;sîuhs' hk wiañ 

udkfhka f,dj foi w¾:l:kh lr.ekSuh' fuf,i m[ap bkaøshkag f.dapr jk wruqKq 

iu`. ne`oSu tkï Wmdodkh we;s lr .ekSu thhs' kuqÿ wkd;au o¾Ykh ;=< nqÿ oyu 

jod<kqfha Wmdokh f,i .ekSug hul mje;au;a ixl; jia;=jl meje;au;a fuka tys 

meje;au ;rïj;a fohla f,dalh ;=< fkdmj;sk njhs' ta wkqj úksYaph l< yels jkqfha 

hula uuh uf.ah lshd .; yelafla th ieneúkau mj;akd fohla muKs' fuh kï 

h:d¾:h mshú bkaøshka ;j ÿrg;a oshqKq lsÍfuka Wmojd .kq ,nk w;Skaøsh m%;HCIh 
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u.ska th wjfndaO l< hq;=h' h:dN+; {dkh f,i;a úo¾Ykd kqjK f,i;a nqÿ iuhg 

wkaj olajd we;' 

nqÿ oyu we;sùug fmr yd we;sùug miqîu ieliSug m%:u meje;s h:d¾:h fyda 

i;H ms<sn`o lsisÿ tl`.;djhla fkdmej;s wka;jdoS u; foll .egïldÍ iajNdjhls' tu 

oDIaájdohka oaú;ajh kï WÉfPao oDIaáh yd idiaj; oDIaáh hs' fuu oDIaájdohka oaú;ajh 

h:d¾:h yd i;HdjfndaOh lr.ekSu Wfoid WÑ; fkdjk nj nqÿka jykafia wjOdrKh 

lr we;' 

^01& ixhq;a;ksldh  uydj.a.md<s iÉpixhq;a;x   

Oïuplalmamj;a;k iq;%h  

zzoafjfu" NslaLfj" wka;d mínðf;k k fiú;índ' l;fu oafj@ fhd pdhx ldfuiq 

lduiqL,a,sldkqfhdf.d ySfkd .ïfud fmd:qÊcksfld wkßfhd wk;a:ixysf;d" fhd pdhx 

w;a;ls,u:dkqfhdf.d ÿlafLd wkßfhd wk;a:ixysf;d' tf; fLd" NslaLfj" WfNd wkaf; 

wkqm.ïu uÊ®sud mámod ;:d.f;k wNsiïnqoaOd plaLqlrŒ [dKlrŒ Wmiudh 

wNs[a[dh iïfndOdh ksíndkdh ixj;a;;sZZ' 

uyfKks" meúoaod úiska fiajkh fkdl< hq;= fï fofl<jrls' ^tkï& ,duljQ .eñhkag 

wh;ajQ mD:.ackhkag wh;ajQ W;=ï fkdjQ wk¾:h ms‚i mj;skakdjQ jia;= lduhkays 

laf,Y lduh lrKfldg hï we,S jdih lsÍula fõo ÿlajQ ,duljQ wk¾:h ms‚i 

mj;akdjQ hï tA lhg ÿla f.k fok ms<sfj;l fh§ula fõo hk fï wka; folh' 

02     ixhq;a;ksldh  ksodkj.a.md<s "ksodkixhq;a;x" wfÉ, liaim iq;%h" 

zzfid lfrd;s fid máixfjoh;SZ;s ^máixfjÈh;S;s "fLd" liaim" wdÈf;d if;d zihxl;x 

ÿlaLZka;s b;s jox iiai;x t;x mfr;s' zw[af[d lfrd;s w[af[d máixfjoh;SZ;s fLd" 

liaim" fjokdNs;=kakiai if;d zmrxl;x ÿlaLZka;s b;s jox WÉfPox t;x mfr;s' tf; 

f;" liaim" WfNd wkaf; wkqm.ïu uÊf®k ;:d.f;d Oïux fofi;sZZ 

^ldYHmh" fyf;u flfrhs" fyf;u ú£hhs uq,§u fufia f.k ÿl ;ud úiska lrk 

,oafoahhs lshk ;eke;af;a" Ydiaj; oDIaáhg ^ks;H wd;auhla we; hk oDIaáhg& meñfKhs' 

ldYHmh" wksflla lrhs" wksflla ú£hhs uq,§ fufia f.k fõokdfjka hqla;jQ l,ays ÿl 

wkqka úiska lrk ,oehs lshk ;eke;af;a WÉfþo oDIaáhg ^lrkakd fu;kskau fl<jr 

fjhs hk oDIaáh& meñfKhs' ldYHmh" tA fï Ydiaj;" WÉfþo hk wka; folg fkdmeñK" 

uoaOHu m%;smodfjys isáfha' ;:d.;hka jykafia O¾uh foaYkd lrk fial'&  

ckqiafidaksh  iq;%h" 
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zzp;=;a:fu;x f,dldh;x tf; f;" n%dyauK" WfNd wkaf; wkqm.ïu uÊf®k ;:d.f;d 

Oïux fofi;sZ 

^nuqK" ish,a,  fjkia iajNdjfhka hqla;h hk fuh jkdys isõjk f,daldh; oDIaáhhs' 

^nd, mD:.ack f,dalhdf.a uy;ajQ" wdY%j iys; WÉfþo oDIaáhhs& nuqK" tA fï wka; folg 

fkdmeñK" ;:d.;hka jykafia uoaOHu m%;smodfjka oyï foik fial'& 

fuu iQ;%hka ;=, by; olajd we;s  woyia u.ska .uH jkqfha w;a;ls,u:dkq fhda.h yd 

lduiqL,a,sldkq fhda.h ksYaM, jQ m%;smodjla f,igh tysÈ  nqÿ oyu uOHu m%;smodj hqla; 

nj ;yjqre lsÍuls ' 

fuu iQ;% .;a l< by; olajd we;s woyia ;=<ska .uH jkqfha w;a;ls,u:dkq fhda.h 

yd lduiqL,a,sldkq fhda.h ksYaM, jQ m%;smodjla f,igh' tys§ nqÿ oyu by;  wka; 

folgu  fkdjefgk uOHu m%;smodfjka hqla; nj ;yjqre lsÍuls' wfÉ,liaim iQ;%h" 

lÉpdhkf.d;a;" wúcacd mÉph foaYkd" w[a[;r n%dyauK" cdkqiafidaks" f,dalhdksl 

iQ;%h" Oïuplalmamj;a;k iQ;%h wdoS iQ;% /ilu nqÿ oyu by; oDIaájdohkaf.aka 

mßndysrj ueÿï ms<sfj; tkï uOHu m%;smodj u; f.dv ke`.=kls' uOHu ud¾.h 

wkq.ukh l< fn!oaO o¾Ykfha moku fya;=M,jdoh fyj;a máÉp iuqmamdoh jQfha 

fN!;sl yd wfN!;sl" cSj wcSj" iú{dksl wú{dksl f,i .efkka iuia: f,dalh fuu 

uQ,O¾u u; l%shd;aul jk neúks' fya;=m%;H úrys;j f,dj lsisjla úoHudk fkdfjhs' 

i;ajhd crd urKhg Ndckh jkafka cd;s m%;H ksidh' th lsisfjl=g kj;d,sh fkdyels 

m%jdyhla fuka fkdleã .,d h;s' nqÿ oyfï mru ksIaGdj wd¾h ud¾.hg msúiSu uQ,sl 

fjhs'  

nqÿ oyfï mrud¾:h tkï is; ls,sá lrk ,dul" múgq .;s j,ska uqod .ekSuhs' 

múgq O¾u kï kSjrK O¾u kSjrK O¾uo" f,daN Nh oafõI fudayh hk O¾uhka h' ta 

Tiafia neÆ úg wd.fï mrud¾:h ksjkhs' ixidrhg we¨ïlrk idOl j, ksiairKhhs' 

tkï rd.doS flf,iaj,g hg;a ùfuka ,efnk ish¨ ÿlaj,ska ñÿKq iajNdjhhs' fï wkqj 

.;al, nqoaOd.u thg iudk mohla jeksh' nqÿ oyfï mrud¾:h jQ ksjk i`oyd iuHla 

o¾Ykh iïud osÜÀh fyj;a hym;a oelau wjYHh h' f,dalh yß yeá oek .ekSu ;=<ska 

l,lsÍu o" l,lsÍu ;=<ska fkdwe,Su" fkdwe,Sfuka ñoSu o" ñoSfuka ksùu o" we;s fjhs ¡ 

fuf,i nqoaOO¾uh wjfndaOh msKsi f,dalfha lreKq we;s ieáfhka jgyd.ekSug 

bjy,aj mj;akd wd.uls' nqÿ oyfï od¾Yksl miqìu ;=<ska ñ;HdoDIaáfhka fyj;a jeros 

oelSu mylrk iïud osÜÀh fyj;a ksjeros oelSu we;s lr.; hq;= h'  
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nqÿoyu ;=< iuld,Sk f,i od¾Yksl ixo¾Nh tfia jQjo th j¾;udk o¾Yksl  me;slvg 

wdfoaY lsÍfï§ by; olajd Æ wd.ñl u; j,g jvd mq¿,a f,i w¾:l:kh lsÍulg 

,lalr we;' kuqÿ ngysr o¾Ykh wd.ñl ikao¾Nhg jvd ixlS¾K od¾Yksl  jHqyhlska 

hqla; fj;s' tkï ;d¾lsl nqoaêh u; mokï jQ úIhdkqnoaO úoHdjkaf.aka  ieÿï,;a 

tl;=jls'  kQ;k ngysr f,dalfha o¾Ykh ms<sn`o ixl,am úldYkh ù we;s wdldrh i<lk 

úg iuld,Sk od¾Ykslhka nyq;r msßi úiska o¾Ykh hkq oaú;Sh uÜgfï ;d¾lsl 

úYaf,aIK ld¾h muKla bgq lrk wOHhkhla f,i olajd we;s nj fkdryils' mgq 

w¾:hlska ieÿï,;a ngysr o¾Ykh ;d¾lsl nqoaêh mokï lrf.k od¾Yksl úu¾Ykhkays 

ksr; ùfï m%;sM,hla jYfhka úúO úoHdjka ìysùu isÿ úh' miq ld,Sk tu úoHdjka 

o¾Ykfhka fjka ù iajdëk úoHdjka yd Y%dia;% jYfhka j¾Okh úh' od¾Yksl l%shdj,sh 

wdrïNfha oS wd.u úoHdj yd o¾Ykh iy iïnkaO ù mej; we;' úoHdj yd od¾Yksl 

Ñka;kfha wdrïNh ie<lSfï oS ñksid ish¨ .;dkq.;sl úYajdi moaO;s mrdYhl ;nd 

;udf.a iajdëk jQ úu¾Yk Yla;sh fhdojd ;ud yd ;ud wjg wjfndaO lr.;a ta meyeos,s 

lsÍug;a m%h;ak oeÍh' ngysr f,dalfha od¾Yksl Ñka;kh ;=< ñksia {dkh ms<sn`o ixl,am 

fkdfhla wdldrfha u;jdo f.dvke.=Kq od¾Yksl Ñka;lhska ñksia {dkfha iSudj ñksia 

{dkh ,nk udOH wdosh flfrys l=;=y,fha iajNdjh u; od¾Yksl lreKq jgy .;ay' 

o¾Ykh ;=< m%Odk jdo folla f.dvke.=Ks' tajd kï" 

● nqoaêjdoh - {dkh i`oyd moku nqoaêh ùu' 

● wkqN+;sjdoh - fï u`.ska {dkh i`oyd moku bkaøsh m%;HCI Ndjh ms<s.ekSuh  

fuu m%Odk jdohka ;=,ska ngysr o¾Ykfha m%Njh ùug miqìu f.dvke.=Ks' 

uOH;k hq.h jk úg ngysr f,dalfha wd.u m%uqL;ajhla ,enQ w;r tysoS o¾Ykh wd.ug 

hg;a iajrEmfhka mej;=Ks' wd.u u`.ska Ñka;kh fufyh jQ ksid fndfyda ÿrg od¾Yksl 

Ñka;kh wd.ñl ixl,amh ;yjqre lsÍfuys udOHhla m;aù mej;=Ks' kuqÿ mqkreofhka 

miqj ngysr f,dalfha o¾Ykh;a wd.u;a tlsfklg fjka úh' wd.ñl Ñka;kh wh;a 

jkafk Y%oaOdj" Nla;sh" úYajdih wdoS udkisl ;;a;ajhkag h' fï fya;=j ksidfjka wd.ï 

Ydia;Djrfhl= hgf;a isÿùu fyda osjHuh wkdjrKhla ;d¾lsl nqoaêhg tl`. fkdjQ 

iajNdjhla .;ay' fï fya;= idOl ksidfjka wd.u ñksidf.a ufkdaúoHd;aul iy 

Ñ;a;fõ.d;aul wjYH;djhka imqrkakla njg m;aj we;' wd.ul mj;akd i;H wd.ñl 

cSjkl%uh ms<s.;a whf.a úuqla;sh wkqj ;SrKh úh' kQ;k f,dalfha mj;akd wd.ñl 

moaO;shla ;=< wka;¾.; jk wd.ñl úYajdih mqrd jHdma; cSjk o¾Ykhla ùu Wfoid" 

● iodpdr yd wdpdrO¾u ms<sn`o wxYh" 

● od¾Yksl yd nqoaêuh wxYh" 

● idudcsl yd wd¾Ól wxYh" 
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hk WNhdxY ;%s;ajh wka;¾.; úh hq;= w;r nqÿ oyu ;=< by; wx.hka mßmQ¾K 

ù we;' uydpd¾h fla'tka ch;s,l uy;d fmkajd fok mßos ish¨ wd.ïj, fmdÿ ,CIK 

3la wka;¾.; fõ' tkï" 

f,daflda;a;r fohla ms<sn`o úYajdi lsÍu yd ta i`oyd <`.d ùug .kakd W;aihy 

iy ud¾f.damfoaYl;ajh" urKska u;= cSú;h ms<sn`o úYajdih" msx mõ ms<sn`o úYajdih' fï 

wkqj úuiSfï oS nqÿ iuh wd.ñl ikao¾Nhla Wiq,kq njg .uH fõ' tkuq;a nqÿ oyu lskï 

w¾:hlska o¾Ykhla o úoHdjla o wd.ulao hkak úuiSu ;=< ksYaÑ; f,iu nqÿ iufha 

yrh wd.ñl jdos o¾Ykhlao úoHd;aulo hkak im: l< yelsh' nqÿ iufha h:d¾:jdoS jQ 

f,dal oDIaáh;a úpdrYS,s jQ wdl,amh;a m%dfhda.sl;ajh;a fya;=fjkau ñksidf.a iajNdjfhka 

u ñksidg cSú;hg wod< jQ o¾Ykhla nj fmfka'  

nqÿ iuh udkj osúfha wdOHd;añl ixj¾Okh yd ksIaGdj i ̀oyd jQ wjYH miqìu 

f.dvk.hs' tu ksidfjkau nqÿ iuh w;sYhska ixlS¾K Ñka;k m%;srEmhla orhs' wd.ñl 

o¾Ykh ;=,  ufkda úoHd;aul yd wdOHd;añl njla u;=msáka wmg oel.ekSug fkdyels 

w;r th wd.ñl o¾Yk .eUqßka wOHhkh lrk úg tjeks ÿIaá fldaKh iuQyhl 

ixl,khla we;s nj wmg wjfndaO lr .ekSug yelsh. tkï nqÿ iuh hkq wd.ñl 

o¾Ykhls' wdpdr úoHdjls' nqÿ iuh wd.ñl moaO;shla jYfhka w.hk úg tys m%N, 

idodpd¾;aul wxYhla we;' ta ;=< ñksid hï wruqKq Odrdjla fj; fhduq lrùu tys tlu 

wruqK h' ta Tiafia Y%oaOdj' Nla;sh jeks Ñ;a;fõ.d;aul ,CIKhka ks¾udKh fj;s' ta 

;=< ienE f,iu we;af;a wd.ñl yd od¾Yksl wdpdr úoHdjls' nqÿ iuh kshu iajrEmh 

;=, we;s úúO oDIaáfldaKhka ;=< we;s wka;¾.;hka wjfndaO lr .ekSu ienE wd.u 

wOHhkh lsÍuls'  

nqÿ iuh wd.ñl moaO;shla jYfhka w.hk úg tys m%N, iodpdrd;aul wxYhla 

oelsh yelsh' iodpdrh hkq fydo - krl .;s mej;=ï ms<sno o¾Ykjdohls¡ ;j;a f,i 

wra:l;kh l< fyd;a wmf.a p¾hdjka ilia lrjk wdpdrO¾u moaO;shls¡ mqoa.,fhl= 

fyd|-krl  hkak úksYaph lrk tla idOlhla  f,i iodpdrh w¾: .ekaúh yelsh' 

m%{dj fufyhjñka  fyd|-krl f,i j¾.SlrKh lr we;s l%shdjka flfrys nqÿ oyu 

mqoa., wdl,am ilia lr;s' nqÿ oyu iodpdr o¾Yk .eí jq oyula f,ig ikd: lr,Sug 

w;a;+mkdhl O¾u m¾hdh  jvd;a W;aiql fõ' ;jo mxpiS,h wdÈ m%;smodjka ;=<ska mqoa.,hd 

fufyhjkqfha o iodpdrd;aul Èúfmfj;lg h' iodpdrh mqoa.,hd Ñka;kuh f,i 

wNsfm%arKhlg ,la lr;s' ta ;=<ska ñksia cSú;fha lsishï wruqKla lrd fhduq lr,Su tys 

uQ,sl wruqKhs' wruqKq ;=<ska wd.u yUd hdu ;=< Y%oaOdj Nla;sh jeks Ñ;a;fõ.hka 

WoaoSmkh ùu wd.u lrd ñksidf.a ne`oshdj by, kxjhs' tysoS ldhsl yd udkisl yeisÍï 

th Tiafia f.dvkef.a mQcd pdß;% ;=<ska Y%oaOdj Nla;sh úYajdih we;s ùu isÿjk w;r fï 
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ish,a, ;=,u wfmaCId lrkqfha ldhsl udkisl m%.;shg wjYH lrk wjYH wdpdrO¾u 

lsÍuhs' 

 

iudf,dapkh 

iïm%odhdkql+,j o¾Ykh hkak jpkd¾:hla i<lk úg nqÿ oyuo od¾Yksl ,CIK 

j,ska iukaú; nj fkdryils' o¾Ykh ;=,ska jqjo wfmaCId lrkqfha úYajh ms<sn`o 

ixf,aIKd;aul ks.ukhls' tu ks.ukhka o nqÿ oyu ;=< wka;¾.; fõ' nqÿ oyu ;=< jQ 

b.ekaùï we;eï úg od¾Yksl mokula o we;eï wjia:djkays wd.ñl mokula muKla o 

wjia:dfkdaÑ; mßos fmkakqï lrhs' ñksia {dkfha úúO m%fNaohka yqjd olajk nqÿ oyu 

tkï ixcdkd;s" úcdkd;s" mcdkd;s" mßckd;s" wúckd;s f,i fuu {dk m%fNaohka ;=< 

ñksia oekqfuys mD:q, mrdihla w;sl%uKh lsÍu isÿ fjhs' nqÿ oyfï uQ,sl l%shdj,sh ;=<ska 

mqoa.,fhl= f,i ,nd.kq ,nk yrhka kï w;Dma;slr ;;a;ajfhka mqoa.,hd uqojd,Su 

ksje/os oekqu lrd fhduqlr,Su;a" wry;a Ndjh lrd mqoa.,hd fhduqlrùu fuu mrud¾:h 

;=< uQ,sl mrud¾:h kï fn!oaO b.ekaùï wdY%fhka ñksid f,!lsl ;;a;ajfhka l%ñlj 

mßj¾;kh lsÍuls' thg mqyqÿka ñksid wd¾h wIaGdx.sl ud¾.h Tiafia fhduq lsÍuls' tysoS 

m%Odk f,i lsjhq;= jkafka nqÿ iufha wdpdr úoHd;aul O¾uhkaf.a yrh wd¾h wIagx.sl 

ud¾.h Tiafia iudc moku ñksidf.a udkisl moku o YS," iudê" m%{d Tiafia leá 

fldg olajhs' kuqÿ wd.ula ;=<ska mqoa., fN!;sl yd wdOHd;añl cSú;h fmdaIKh lsÍu 

isÿjk w;r th wd.u ;=< jQ wd.ñl ikao¾Nh ksid fyda od¾Yksl me;slv ksid fyda 

fudkhï fya;= idOlh n,mEfuks' wd.u iïnkaO by; w¾: .ekaùï udkj úoHd;aul j 

ne,sh yels tla oDIaáfldaKhls' udkj cSú;h lskï fyda wd.ulg ióm ùu ;=<ska 

W;af;ackhlg ,la lr;s' udkj cSú;h yd jvd;a ne`os fmdÿ úYaùh wd.ula f,i fn!oaO 

o¾Ykfhyso wd.ñl újrKh by; ks¾jpkhkaf.a leáùu u; f.dvke.=kls' kuqÿ Bg 

yd;ami fjkia od¾Yksl wdpdrO¾u wd.ñl me;slvlska ixj¾Okh jQ Wiia Ñka;k 

Odrdjls' 
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wdY%s; .%ka: kdudj,sh 

l,xiqßh" tA'ä'ms' o¾Ykh ye`Èkaúula' fld<U # .=Kfiak iy iud.u' 
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‘Nibbāna’ and Ethical Formation in Buddhism 

Munasinghe H.M.L.M 

Temporary Lecturer, Department of Pali and Buddhist Studies, University of Peradeniya 

 

Research Problem 

To what extent do academic studies aid in our comprehension of the real-world implications and 

revolutionary potential of Buddhist ethical teachings in the quest for enlightenment? 

Research Methodology 

The proposition is divided into certain themes for the clearance of conveying and comparing 

different opinions regarding what it is indicated by Buddhists ethics. In order to identify what 

Buddhist implications regarding ethics are, the study has referred several suttas from sutta Piṭaka 

as primary texts. Secondly, several highlighted arguments held by the respective scholars have 

also been subjected to consideration throughout the study. Lastly, this article discusses how each 

of their arguments and assumptions become align and differs from different angles.  

Literature Review 

P.D.Premasiri in his article to Encyclopedia of Buddhism has given a broader perspective on ethics 

in Buddhism and there he mainly discuss about the terminology that is relevant with what it 

indicate by Buddhist ethics. One of his well noted arguments is his disagreement with the 

S.Tachibana’s interpretation on good and evil. Tachibana asserts that the Buddhist enlightened 

individual is above good and evil. According to P.D. Premasiri, Tachibana's interpretation of the 

pertinent pāli words that lead him to make these claims is completely inaccurate. (Premasiri 1990, 

145). Contrary to Tachibana's theory, Premasiri pointed out that there is sufficient evidence in 

Buddhist texts to demonstrate that the ultimate knowledge acknowledged in Buddhism serves a 

moral purpose and also serves to eradicate evil inclinations. (Premasiri 1990, 145). Premasiri 

claims that it is difficult to accept Tachibana's claim that perfected saints transcend all moral 

divisions since, if true, Buddha would have to be different from all moral dispositions once he 

reached enlightenment. As he claims, after becoming enlightened, Buddha fully asserted the 
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distinction between good and bad, right and wrong, and taught others about this distinction 

throughout his life. (Premasiri 1990, 145).  

In his work, ‘Fundamentals of Buddhist Ethics,’ Gunapala Dharmasiri asserts that after achieving 

liberation; the Buddha realized that ethics and insight are the two fundamental routes to 

enlightenment, giving ethics equal weight with wisdom. (Dharmasiri 2007, 2). He argues that there 

are four basic categories under which Buddhist teachings can be divided, including morality, which 

plays a significant role in describing Buddhist ethics. (Dharmasiri 2007, 2) . The other three are 

epistemology, theory of the universe, and Nirvāna. He also discusses the concept of Anattā, the 

dependent origination theory, and the interconnectedness and interdependence of everything. 

(Dharmasiri 2007, 18). According to M. Anesaki's ‘Buddhist Ethics and Morality’, moral 

principles that included in Buddhism reveal clearly their ancestry from the common Hindu mental 

disposition, and they only slightly differ from the other religious organizations of India. (Anesaki 

1912, 1) Meanwhile, he also discovers that Buddhism shows a fundamental difference from 

Brāhmanic morality in that it does not adhere to social institutions and traditions instead, it seeks 

the basis of morality from the universal truths that could possibly be experienced only through 

one's wisdom and attainment. (Anesaki 1912, 1)..  

H.Saddhathissa emphasizes the distinctiveness of the ethical standards upheld by Buddhism. He 

stresses that any precepts or guidelines followed by monks or laypeople were not arbitrary decreed 

commandments but rather norms of training that were willingly observed as long as one was aware 

of their intended use (H.Saddhatissa 1970, 8). Ethical teachings in Buddhism help to develop the 

mind's capacity to resist sense craving. (H.Saddhatissa 1970, 9). Furthermore, by highlighting 

some of their aphorisms like ‘a good man is a happy man’, he offers a philosophical investigation 

into some of the issues that were raised under normative ethics by well-known philosophers like 

Aristotle in his book ‘Buddhist Ethics’.  (H.Saddhatissa 1970, 18). A branch of philosophical ethics 

known as normative ethics analyzes ethical behavior and looks into issues like how one should 

behave morally. (Britannica 2023) 

When considering all of these remarks, it's crucial to keep in mind that although they all referred 

ideas like morality, the kamma concept, and the eight noble fold paths to describe what Buddhist 
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ethics entail, there have been disputes over the incorrect interpretation of particular terms, which 

has obscured the true meaning of Buddhist ethics. 

Introduction 

Any branch of religious teachings places a lot of emphasis on ethics. On the other hand, Buddhism 

is distinct from other religions in terms of how important ethical ideas are to it. Morality and ethics 

are two overlapping issues, and the latter may also be included in the former. According to P.D. 

Premasiri, the evolution of human conduct, behavior, objectives, dispositions, intentions, ways of 

living, and institutions is what leads to the development of ethics (Premasiri 1990, 144). Buddhism, 

according to Asanga Thilakarathna, is not an exception to the rule that all major religions 

incorporate moral teachings and practices (Tilakaratne 2023). Sīla has a significant impact on the 

development of Buddhist ethical teachings in Buddhism. But, as he explained, what is great in the 

teachings of the Buddha transcends Sīla. He continues to suggest that it would be reasonable to 

see that the entire Buddhist practice is concentrated on what is productive in a broader sense. 

Nirvāna, according to Buddhism, is the highest stage of moral development for a person. 

(Tilakaratne 2023).  

Particular focus has been given to some terminology in the Buddhist lexicon, such as puñña-pāpa 

and kusala-akusala, as well as certain important doctrinal notions, such as the eight noble fold 

path, the four sublime states, and the Kamma idea, in order to comprehend what Buddhism means 

by ethics. Therefore, focusing on ethics in Early Buddhist teachings involves a great number of 

morals, knowledge, and teachings on truth. The straightforward attainment of mental purity is the 

core ethical principle of Buddhism. Nibbāna is the highest degree of purification a Buddhist 

practitioner can attain. Based on all of these factors, this article will examine some of the core 

ethical concepts of Buddhism under a number of general themes. 

Puñña -pāpa and kusala- akusala 

Puñña is the Buddhist expression for ethically righteous conduct. Words like merits, meritorious 

actions, and virtue are used to define this idea, while the opposite term, pāpa, refers to 

demeritorious behaviors. These two are regarded as important Buddhist terms and are applied 

together to demonstrate the Buddhist concept of kamma.  Despite having a connotation that is 
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somewhat similar to both puñña and pāpa, the terms kusala and akusala, which are employed in 

Buddhist scriptures, have been given more significance in the explanation of several doctrinal 

topics. Terms like ‘puñña’ and ‘pāpa’ was employed to define morality and ethics in varied 

socioeconomic circumstances even before the time of the Buddha. (Marasinghe 2003, 458).  

Puñña and pāpa can have a substantial impact on beings by delivering both pleasant and 

unfavorable effects, according to the general principle that can be extrapolated from Buddhist 

literature. Yet, when defining one's mental acts, kusala and akusala have been used more 

frequently.  

(Brahma vihāra)Four sublime states 

The doctrine of the four sublime states of Buddhism is a core Buddhist concept that can be regarded 

as one of the most significant ethical teachings. The four mental or divine states (appamāṇā) of 

mettā (loving kindness), muditā (selfless delight), karuṇā (compassion), and upekkhā (calmness) 

are described, along with instructions on how to cultivate them. According to Buddhists, practicing 

loving kindness is a manifestation of beneficence, a quality or function of goodness, the removal 

of hatred, the immediate cause of being the love of beings, and a practice of modalities of 

beneficence. Its fruition is the calming of animosity, and its weaknesses are the indulging of lust. 

(Karunaratna 1971, 334). Buddhism defines compassion as the quality of making others' hearts 

quiver at their suffering. (Karunaratna 1971, 334). (paradukkhe sati sādhūnaṃ hadayakampanaṃ 

karotīti karuṇā). (Cūḷaniddesa-Aṭṭhakathā 1995, 55) 

Training the mind to be delighted when others succeed and grow is the ultimate objective of 

practice of Muditā. It demonstrates characteristics of happiness, prosperity is the absence of 

enmity, and manifestation is the eradication of discontent. (Karunaratna 1971, 334). According to 

Visuddhimagga, there is a strong connection between the Jhāna in Buddhism and the equanimity 

that is described in Buddhist scriptures. (Visuddhimagga 2010, 310). Equanimity permeates all 

entities when one practices it and is able to view the world through it. The Buddhist Brahma-

Vihāra encourages people to overcome the five obstacles to humankind while also fostering their 

ethical nature. According to Dharmasiri, Buddhism promotes sense of awe and regard for all 

creatures and the natural world. (Dharmasiri 2007, 19). It is such that a love a mother has towards 



139 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

her only child. (Mātā yathā niyaṃ puttam āyusā ekaputtamanurakkhe;Evampi sabbabhūtesu, 

mānasaṃ bhāvaye aparimāṇaṃ) (Khuddhaka pāṭha 1915,18)  

In the same manner that it encourages traits like sharing and sympathy, it also makes one feel 

appreciated and inspires them to contribute to the society. The Metta sutta, a well-known sutta in 

Buddhism, inspires people to practice compassion and loving kindness for all beings, elevating 

them to understand the value of life for both oneself and others. Dharmasiri acknowledges that 

Buddhism is much more than just a humanistic religion because Buddhist love embraces all beings. 

Place of rebirth and kamma in Buddhist ethics 

The rebirth and kamma concepts that Buddhism explains highlight the saṃsāric connection of 

beings have to an infinite number of other beings. Action is referred to as kamma. Through their 

actions and words, individuals do and accumulate kamma. Good or adverse results are possible. 

The core Buddhist teaching on the kamma notion is that good kamma produces good effects while 

bad kamma produces bad results. “cetanāhaṃ, bhikkhave, kammaṃ vadāmi. Cetayitvā kammaṃ 

karoti – kāyena vācāya manasā” (AṅguttaraNikāya 1896, 415); a well noted Buddhist Pāli phrase 

provides the Buddhist definition of kamma as volition is the kamma and further delineate that 

people do kamma in three ways as physically, verbally and mentally. Yet, a broader perspective 

regarding the theme could be found through the teachings related to dependent origination. Further, 

Buddhist teachings that explain negative and positive outcomes bring the message of importance 

of doing good and get rid of evil. Petavatthūpāḷī, vimānavatthūpāḷī,Jātakapāḷī and 

Dhammapadapāḷī are some of such close connected scriptures that contains multiple stories 

explaining kamma and rebirth.  

Buddhism denounced the established social norm of hierarchy in Buddha's time. Buddha said that 

one's social status is determined by deeds, not by birth. (“Na jaccā vasalo hoti, na jaccā hoti 

brāhmaṇo; Kammanā vasalo hoti, kammunā hoti brāhmaṇo” (suttanipātapāḷī 1913, 23)  

Buddhism accepts placing a strong focus on taking personal accountability for one's own acts as 

opposed to leaving it up to some all-powerful deity. This provides the appearance that ethical 

explanations in Buddhism are concerned with obligations and duties of an individual. According 

to Buddhist explanation of kamma, it is important for beings avoid immorality and to conduct 

moral lives in order to lead others to the truth. Being enlightened is the only way to put an end to 



140 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

ongoing kamma. This suggests that ‘kamma’, as it is described in Buddhism, plays a significant 

part in identifying merits, demerits, as well as wholesomeness and unwholesomeness, in Buddhist 

ethical teachings.  

Three main evil roots  

The three basic poisons that cause people to act and think immorally are lobha (greed), dosa (hate), 

and moha (delusion). These three are considered by Buddhists to be the main pillars that determine 

the ethical aspects of Buddhist ideas. People act immorally and unethically as a result of all of 

these unwholesome roots, whereas people act ethically and morally wholesomely as a result of the 

opposite of those detrimental roots, which are alobha, adosa, and amoha. According to Buddhism, 

these three undesirable roots are the primary causes of individuals being born repeatedly in 

saṃsāra. Buddha’s moral path encourages people to practice the opposite of three evil roots which 

are alobha, adosa and amoha.   

Ethical codes in Vinaya 

In Buddhism, 'Vinaya' is the term used to describe the moral guidelines that are given to monks 

and nuns. For monks and nuns, respectively, there are 227 and 311 norms of conduct to follow in 

order to effectively live a monastic life. Punishments and probationary periods have been 

recognized in Buddhist monarchism for offenders. This suggests that upholding these kinds of 

moral standards is crucial for sustaining the structured Buddhist monastic community over the 

long term.  According to vinaya, it is forbidden for monks to destroy plants and trees because they 

are seen as having one sensory faculty and are very helpful to the earth's inhabitants. In addition, 

there are a number of vinaya regulations that monks must abide by in order to maintain a clean 

and unpolluted environment. This demonstrates how Buddhism values defending the rights of both 

beings and non-beings equally because it considers them to be a part of nature. Mahayānists believe 

that all life is precious because it carries the potential for Buddhahood (Dharmasiri 2007, 25). 

According to that, those who have engaged in sexual activity, killed a human being, claimed to be 

in a higher spiritual level than they actually were, and committed theft are deemed to be activities 

that disqualify someone from continuing to live as a monk. 

Rights and Duties 
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Suttas like the sigālovāda Sutta convey the importance that Buddhism places on both individual 

and collective duties. It makes the case that everyone has equal rights and obligations that they 

should fulfill for the good of all kinds. Suttas like sigālovāda explain how beings are obligated to 

have rights and duties toward one another. Buddhism recognizes that treating others well also 

entails treating yourself well, and that treating oneself well should reflect treating others well. 

Because humans are part of society, anything they do has an impact on those around them. It is 

crucial to act morally and ethically at all times. According to Dharmasiri, what Buddhism promotes 

as rights and responsibilities imply one another and if the rights are not adequately repaid by the 

duties, moral and ethical imbalance is inevitable (Dharmasiri 2007, 23). Dharmasiri also highlights 

how Buddhist moral teachings are deeply connected to nature since they acknowledge morality as 

being a part of nature itself (Dharmasiri 2007, 23).  

Virati (prevention) and Samādhāna (observance) in Buddhism 

Asanga Thilakarathna draws attention to the significance of the Buddhist terms ‘virati’ 

(prevention) and ‘samādhāna’ (observances) in the ethical teachings of Buddhism. (Tilakaratne 

2023) In Buddhist moral and ethical teachings, several of teachings that represent ‘virati’ 

(prevention) could be found. Among them, pancasīla (five precepts),ājhīva aṭṭhamakasīla (eight 

precepts), dasasīla (ten precepts ) are particularly leading people from not doing certain immoral, 

unethical activities. More importantly, Buddhist monastic have higher form of preventive measures 

than that of lay people. One thing that unique in Buddhist ethical teachings is, they are not forceful 

enforcement that Buddha ordered upon humans.  

They are free to choose what they will and won't do. Buddha stated that before harming others, 

one should first look at oneself as an example in order to determine what they should be doing. 

One will give up hurting others by using themselves as an example. It is a key ethical principle 

that the Buddha taught. (attānaṃ  upamaṃ katvā, na haneyya na ghātaye (Dhammapadapāḷī 1914, 

19). The Buddhist idea of ‘virati’ is comparable to the saying ‘prevention is better than cure’ 

because it highlights the significance of refraining from behaviors the Buddha warned would never 

be advantageous in this world or the next.  However, ‘samādhāna’ (observances) refer to things to 

which one must adhere for the benefit of humankind. In another sense, ‘virati’ itself turns into a 

‘samādhāna’ since refraining from doing something is a skill that can be learned.  
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There are several observances (samādhāna) that can be found in various civilizations and religions. 

Because engaging in and carrying out those acts are necessary for the growth of an entire 

civilization, ‘samādhāna’ (observances) are socially accepted norms even though they do not 

necessarily result in merits or demerits. This clarifies the idea that not all ethically important 

features are wholesome, but that some of them have the potential to mold, discipline, or civilize 

people through their teachings. 

Conclusion 

The influence of Hinduism in India resulted in the development of the principles that Buddhism 

promotes. Before being broadly embraced in Indian society, ethical precepts in Buddhism 

underwent a number of stages of development. Buddhism places a strong emphasis on ethical 

responsibilities and universally acknowledged human rights. Buddhist ethics are based on the 

general concept that doing good to others implies doing good to ourselves because everything we 

do will have the same effects on others as well as ourselves because everything is interconnected 

and interrelated to everything else, just like there are two sides to every coin. Dharmasiri has 

exemplifies that we as humans are a part of a larger whole, and not a single person stressing the 

above fact (Dharmasiri 2007, 19). Buddhism is not merely humanistic since it promotes the love 

of all beings. Buddhist ethical teachings focus more emphasis on sympathy, love, peace and 

wisdom. One should treat others the same way that they treat themselves. (attānaṃ upamaṃ katvā) 

(Dhammapadapāḷī 1914, 19).  

Buddhism has a closer relationship to the ultimate truth it describes and to the obtaining liberation 

that Buddhism explains, which sets its ethical teachings apart from other Pre-Buddhist concepts. 

As a result, among three fold training (triśiksā), the ethical teachings that emerged in Buddhism 

serve as a solid foundation by primarily representing the sīla component. Buddhism has placed a 

strong focus on the ethical harmony of those who hope to follow the Buddha's road to liberation 

by acknowledging these kinds of ethical fundamental teachings. Ethics play a big part in any kind 

of civilized society, culture, or institution. Human conduct, behavior, intents, aims, inclinations, 

and the ways of life from which each person comes are represented by ethics. In order to learn 

more about ethical principles and how they develop, it is crucial to perform an empirical study on 

human codes of ethics.  
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Morality and ethics have been given a substantial place in all major world religions, and they are 

essential to disseminate the message of peace. The study of ethics in philosophy would receive 

significant attention in philosophical studies, indicating its value as a field of research that 

shouldn't be disregarded. This study has paid particular attention to what Buddhism means in terms 

of ethics in order to comprehend how Nibbāna could be reached through the foundation of ethics.  

Buddhism recognizes that the route to enlightenment is a gradual path which consists of numerical 

ethical principles that cannot be ignored. This solid foundation is where Samadhi and Paññā 

eventually formed in the noble eight-fold path. 
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How binding in the Brain could relate to Consciousness and the Mind-Body 

Problem? 

S.C. Shanoli Deepashika 

Visiting Lecturer in SIBCC, Clinical Psychologist and Counselor 

The concept of binding in the brain is closely related to consciousness and the mind-body problem, 

both of which are fundamental and complex topics in neuroscience and philosophy. 

Binding in the Brain 

Binding refers to the process by which the brain integrates information from different sensory 

modalities (e.g., sight, sound, touch) and different parts of the brain into a unified and coherent 

perceptual experience. When you look at a red apple, for instance, your brain combines the visual 

information of its color, the tactile information of its shape, and possibly even olfactory 

information of its scent to scent create a single, seamless perception of the apple. 

Neuroscientists have been interested in understanding how the brain achieves this binding process, 

as it plays a crucial role in shaping our conscious experience of the world. Binding is thought to 

occur through the coordinated activity of neurons in specific brain regions, particularly in areas 

like the parietal and prefrontal cortex, which serve as higher-order processing centers. 

Consciousness 

Consciousness is the state of being aware of and having subjective experiences. It encompasses 

our perceptions, thoughts, emotions, and self-awareness. The binding problem is closely related to 

the study of consciousness because the integration of information from various sources is a central 

aspect of our conscious experience. 

How the brain generates consciousness, also known as the “hard problem of consciousness” 

remains one of the most challenging and debated questions in neuroscience and philosophy. 

Despite significant progress in understanding neural correlates of consciousness (NCC) and brain 
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activity associated with specific conscious experiences, there is still no widely accepted theory that 

fully explains the relationship between neural activity and subjective conscious experience. 

The Mind-Body Problem 

The mind-body problem is an ancient philosophical dilemma that deals with the relationship 

between the mind (consciousness and mental states) and the body (physical brain and the rest of 

the material world). It asks how mental phenomena arise from physical processes and how 

subjective experiences can be explained by the activity of neurons and other physical components 

in the brain. 

One major aspect of the mind-body problem is the question of how conscious experiences, such 

as the “feeling” of seeing the color red or the taste of a ripe fruit, can emerge from purely physical 

processes. Binding in the brain is relevant to the mind-body problem because it highlights the 

challenge of understanding how the physical brain, composed of neurons and neural circuits, can 

give rise to the unified and coherent nature of conscious experience. 

Theories are attempting to address the mind-body problem range from materialist perspectives that 

argue consciousness in entirely reducible to physical processes in the brain to dualist viewpoints, 

which posit that consciousness exists as a separate non-physical entity. 

While progress has been made in identifying brain regions associated with specific conscious 

experiences, the exact mechanisms of how neural activity leads to subjective experience and the 

integration of information through binding remain largely unexplained. As a result, the mind-body 

problem and the nature of consciousness remain fascinating and open areas of research, engaging 

both neuroscientists and philosophers in a quest for a deeper understanding of the human mind. 

Consciousness is a complex and multifaceted phenomenon that is still not fully understood by 

science and philosophy. It refers to the state of being aware of one’s thoughts, feelings, sensations, 

and the surrounding environment. It is what enables us to have subjective experiences, to perceive 

the world, and to have a sense of self. 

There are several key aspects and theories related to consciousness. 

1. Subjective Experience 
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Consciousness involves the ability to experience the world subjectively. For example, when you 

see the color red or taste your favorite food, you have a subjective experience of those sensations. 

2. Self-Awareness 

Consciousness is closely tied to self-awareness, the ability to recognize oneself as an individual 

entity separate from the rest of the world. This self-awareness allows us to reflect on our thoughts 

and actions. 

3. Levels of Consciousness 

Consciousness is not a binary concept. It exists in various degrees or levels. For example, we can 

be fully awake and alert, or we can be in altered states of consciousness during sleep, meditation, 

or under the influence of substances. 

4. Conscious vs. Unconsciousness Processes 

Our minds also consist of both conscious and unconscious processes. While we are consciously 

aware of some mental activities, many processes occur beneath the level of our conscious 

awareness. 

5. The Hard Problem of Consciousness 

The “Hard problem of consciousness” is a philosophical conundrum related to the nature of 

consciousness and subjective experience. It was famously formulated by philosopher David 

Chalmers in the 1990s. The hard problem refers to the difficulty of explaining why and how 

subjective conscious experiences arise from the physical processes and natural activities in the 

brain. 

Consciousness can be broadly understood as the state of being aware of one’s own existence and 

having subjective experiences, such as sensations, emotions, thoughts, and perceptions. The hard 

problem is not concerned with explaining the neural correlates of consciousness (i.e., which brain 

activities are associated with conscious experiences), but rather with understanding why these 

neural activities give rise to subjective experiences in the first place. 
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In other words, the hard problem asks: What is it about certain patterns of neural activity that lead 

to the rich and vivid inner world of subjective experience? Why do certain brain processes generate 

conscious awareness while others do not? 

This question becomes especially challenging because there is currently no agreed-upon scientific 

theory that can fully account for consciousness. While we can correlate certain brain states with 

specific conscious experiences (e.g., linking brain activity during dreaming to dream experiences), 

we have not yet been able to fully explain the underlying mechanisms that connect the physical 

brain to the phenomenal aspects of consciousness. 

Several proposed solutions have been put forth, ranging from materialist perspectives that consider 

consciousness as an emergent property of complex neural processes to more dualist views that 

suggest consciousness may exist as a separate entity from the physical world. However, the hard 

problem of consciousness remains an ongoing philosophical and scientific mystery, and 

researchers and philosophers continue to explore and debate this topic to gain deeper insights into 

the nature of consciousness. 

6. Neuroscience of Consciousness     

The neuroscience of consciousness is a complex and fascinating field that aims to understand the 

biological basis of consciousness-the subjective experience of being aware and perceiving the 

world around us. While consciousness remains a profound mystery, researchers have made 

significant progress in unraveling some of its neural underpinnings. 

It is important to note that consciousness is not a single entity but a multi-faceted construct with 

various aspects. Some key topics in the neuroscience of consciousness include. 

1. Neural correlates of consciousness (NCC) 

Scientists seek to identify the specific neural processes and brain regions that are associated with 

conscious experiences. The NCC represents the minimal neural activity required for any given 

conscious experience to occur. 

2. Brain regions involved in consciousness 
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Different brain areas are thought to play distinct roles in consciousness. The cerebral cortex, 

especially the prefrontal cortex, parietal cortex, and certain regions in the temporal and occipital 

lobes, are heavily implicated in conscious perception and awareness. 

3. Global Workspace Theory (GWT) 

Proposed by Bernard Baars, this theory suggests that consciousness arises when information 

becomes globally available in the brain’s “workspace.” In this view, certain brain regions act as a 

global workspace that integrates and broadcasts information, making it accessible to other parts of 

the brain. 

4. Neural Synchrony and integration 

Consciousness is believed to emerge from the coordinated activity of widely distributed brain 

networks. Synchronization of neuronal firing across different brain regions is thought to be crucial 

for integrating information and generating coherent conscious experiences. 

5. Anesthesia and altered states of consciousness 

Studying how anesthetics and other substances and affect consciousness sheds light on the neural 

mechanisms underlying altered states of awareness and unconsciousness. 

6. Disorders of consciousness 

Investigating conditions like coma, vegetative state, minimally conscious state, and related 

disorders provides insights into the neural circuits that support different levels of consciousness. 

7. Consciousness in non-human animals 

Exploring the neurobiology of consciousness in animals helps determine the extent to which 

certain brain structures and functions are related to consciousness across species. 

It is important to acknowledge that there is ongoing debate and multiple theories about 

consciousness within the scientific community. Some researchers propose that consciousness 

might be an emergent property of complex information processing in the brain, while others 
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suggest that it might be more deeply intertwined with quantum mechanical processes or other yet-

to-be-understood principles. 

While neuroscience has made remarkable strides in understanding aspects of consciousness, it is 

still an active area of research with many open questions. Advancements in brain imaging 

techniques, computational modeling, and interdisciplinary collaboration hold promise for further 

unraveling the enigma of consciousness.    

8. Philosophical Theories 

The nature of consciousness has been a topic of great interest and debate in philosophy for 

centuries. Philosophers have proposed various theories and perspectives to understand and explain 

consciousness. Here are some of the major philosophical theories of consciousness. 

1. Dualism 

Dualism posits that consciousness in fundamentally distinct from physical matter. According to 

this view, there are two fundamentally different types of substances: mental (consciousness) and 

physical (matter). Rene Descartes was a famous proponent of dualism, suggesting that the mind 

and body are separate entities. The mind, in this context, is often referred to as the “thinking thing” 

or “res cogitans.” 

2. Physicalism (Materialism) 

Physicalism, also known as materialism, asserts that everything, including consciousness, is 

ultimately reducible to physical entities and processes. It suggests that the mind is nothing more 

than the physical activity of the brain and nervous system. In this view, mental states and 

consciousness arise from the interactions of nervous and other physical components in the brain. 

3. Idealism 

Idealism takes the opposite stance of materialism by asserting that consciousness is the 

fundamental aspect of reality, and the material world is a manifestation of consciousness or ideas. 

Proponents of idealism argue that the external world exists only within the mind, and everything 

is a product of mental experiences and perceptions. 



150 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

4. Functionalism 

Functionalism emphasizes the role of the mind and consciousness in terms of their function and 

purpose rather than their specific physical substrate. According to functionalism, mental states are 

defined by their causal relationship with external stimuli, behavior, and other mental states. This 

theory suggests that it is possible to have different physical systems that could potentially arise in 

various forms of physical structures. 

5. Eliminative Materialism 

This theory proposes that our current understanding of consciousness is fundamentally flawed and 

that it will eventually be replaced by a more accurate, neuroscientific account. In other words, 

eliminative materialists believe that the common-sense understanding of consciousness may be 

entirely discarded in favor of a more comprehensive scientific explanation. 

6. Panpsychism 

Panpsychism suggests that consciousness is a fundamental property of the universe and is present 

in all things, even inanimate objects. According to this view, consciousness is not limited to 

complex organisms but exists in some from at all levels of existence. Advocates of panpsychism 

argue that consciousness is an intrinsic aspect of the fabric of reality. 

7. Emergentism 

Emergentism proposes that consciousness arises from the complex interactions of simpler 

elements and processes but is not reducible to those elements. In other words, consciousness is 

considered an emergent property that arises from the organization and complexity of physical 

systems, such as the brain. 

These are just a few of the prominent philosophical theories of consciousness. It is essential to 

recognize that this field of inquiry is constantly evolving, and new ideas and perspectives continue 

to emerge as our understanding of consciousness deepens. 

Despite significant progress, the study of consciousness remains a frontier of science, and many 

questions persist. Researchers and scholars from various disciplines continue to explore this 
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fascinating topic, hoping to unravel its mysteries and gain a deeper understanding of our subjective 

experiences and the nature of the mind.   

The nature of consciousness and the mind-body problem has been a topic of philosophical and 

scientific exploration for centuries. Thought experiments are valuable tools in understanding these 

complex concepts, as they allow us to explore hypothetical scenarios that may not be physically 

possible or easily observable in the real world. Here are some fascinating thought experiments 

related to the brain, consciousness, and the mind-body problem. 

1. Mary’s Room (Knowledge Argument) 

Proposed by philosopher Frank Jackson, this thought experiment revolves around Mary’s brilliant 

scientist who has complete knowledge of all physical facts about color vision but has lived her 

entire life in a black and white room. The question is whether Mary, upon leaving the room and 

experiencing color vision for the first time, learns something new or gains new knowledge about 

colors. This experiment raises questions about whether subjective experiences (qualia) can be fully 

explained by physical facts alone. 

2. Chinese Room (Turing Test) 

Invented by philosopher John Searle, the Chinese Room thought experiment addresses the limits 

of artificial intelligence (AI) in understanding and possessing consciousness. Imagine a person 

who does not understand Chinese locked in a room with a rulebook for processing Chinese 

characters. They receive Chinese questions, use the rulebook to generate responses and pass them 

back out, fooling those outside into believing the room understands Chinese. The question is 

whether this room truly “understands” Chinese or whether it is just processing symbols without 

real comprehension, sparking debates about AI and consciousness. 

3. The Ship of Theseus (Identity and Consciousness) 

An ancient thought experiment from Greek philosophy, the Ship of Theseus explores the nature of 

identity and personal consciousness. As the story goes, if every part of Theseus’ ship is replaced 

over time, is it still the same shop? And if all the original parts were collected and reassembled 
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into a new ship, which one is the “real” Ship of Theseus? This raises questions about the continuity 

of identity and whether consciousness relies on specific physical components. 

4. The Zombie Argument (Consciousness and Physicalism) 

Proposed by philosopher David Chalmers, the zombie argument is used to explore the “hard 

problem of consciousness.” It asks us to imagine a hypothetical zombie that is physically identical 

to a conscious human but lacks subjective experience or consciousness itself. The thought 

experiment challenges the notion that physical explanations alone can account for subjective 

experiences, highlighting the mystery of consciousness. 

5. The Brain in a Vat 

This classic thought experiment involves imagining a brain kept alive in a vat and stimulated by a 

supercomputer to create a simulated reality indistinguishable from the real world.  The question is 

whether the brain, immersed in this artificial reality, can ever know if its experiences are genuine 

or merely stimulations. This experiment explores the nature of reality, knowledge, and the 

relationship between mind and external stimuli. 

These thought experiments offer fascinating insights into the complexities of consciousness and 

the mind- body problem. They challenge our intuitions and assumptions, encouraging us to think 

deeply about the nature of subjective experience, identity, and the relationship between the brain 

and the mind. Philosophers, scientists, and thinkers continue to grapple with these questions, 

pushing the boundaries of our understanding of human consciousness. 
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Objective 

Philosophy has been perceived as a discipline whose method is mainly developed by reason. 

Though it has less emphasis on empirical methods, philosophy has re-assessed its scope and 

methods as philosophers or the world faced internal and external crises and challenges. In this 

view, when human beings face a crisis, it leads to a crisis in philosophy as philosophy emphasizes 

reexamining human life and this means that philosophical concepts and theories require critical 

reevaluation.  In other words, a crisis in the world such as a pandemic, economic, social, or political 

crisis creates crises in philosophy as older or previous philosophical concepts, principles, and 

theories do not provide a suitable orientation to a new situation.  

This perspective is emphasized in Martin Heidegger’s book, The End of Philosophy (1973). He 

suggests that the current structure of philosophy cannot be applied to understand the world because 

it mainly prioritizes abstract concepts, and theories, which lost touch with the real world and its 

process. Therefore, Heidegger believes that philosophy or philosophers should develop an in-depth 

understanding of the world and the existence of human beings. In this view, philosophy reexamines 

its role, foundation, and scope in society and the world. Historically, philosophy has developed 

social and world consciousness in a way to develop critical and innovative ways of philosophical 

inquiry or reasoning in approaching crises which is, for example, evidenced in the ancient Greek 

philosophy.  Therefore, this article hopes to provide a philosophical approach to analyzing the 

concept of crisis.  

Introduction 

This century, so far, the term crises has been discussed quite frequently, such as “times of crisis”, 

“economic crisis”, “pandemic crisis”, “time of uncertainty”, “oil crisis”, “Ukraine and Russian 

crisis”, “job and employment crisis”, etc. These usages of the term crisis, in different ways, show 

how crisis threatens many aspects and components of human life. When we look at history of the 
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term crisis that originated from – die, Krise- originating from the Greek word krisnos. The 

meanings are separate, choose, decide, and judge. It can be defined as a ‘dangerous and very 

serious, decisive stage which can be applied to an individual, group, thing or country.’  In this 

view, crisis makes changes in things and thinking and opens new discussions to create a fresh view 

of problems.  

Philosophical views 

Historically, the meaning of the term crisis, at the beginning, was used, in relation to disease and 

medicine. During the medieval period, religious philosopher Augustine of Hippo used the term 

from a religious perspective, as in a crisis of faith. French political philosophers Jacques Rousseau 

and Montesquieu expanded the usage of this term to politics, economics, and rational life. 

Rousseau, most importantly, used this term positively for the self-improvement of society. 

Afterward, this term was applied in different disciplines such as in humanities, social sciences, 

etc., and with the emergence of capitalism, the term crisis is often used with financial crises and 

inflation crises.  

Today, the term crisis is used broadly including areas such as economy, politics, society 

knowledge, education, ethics, resources, food, nuclear, faith, etc. Since we have been facing crises 

in most areas, it can be said that we are living in a crisis era. Conceptually, globalization plays a 

major role in globalizing most crises, for example, this has been witnessed with COVID-19, 

Russia, and Ukraine, and the Oil crises. We rely on each other and nations and share our behaviors, 

identity, culture, and lifestyles. In this perspective, we should think about ‘others’ and the future 

society in terms of spreading or containing crises. In other words, are we going to be egoistic or 

altruistic in dealing with crises? Are we going to find solutions to crises or end the crisis with our 

generation or are we going to transmit it to the future generation? 

Though we are bombarded with different types of crises in our daily lives, most individuals do not 

have a clear picture of the fundamentals, characteristics, and basic structure of crises. The 

following few philosophical questions or inquiries would help in developing a clear picture of a 

crisis: 

• What is the realistic and philosophical definition of crisis?  
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• Can we draw a philosophical generalization of various types of crises?  

• What do crises mean to our lives and the external world?   

• Do crises lead to creating meaning in life?  

• Do we understand the basic elements of a crisis when we discuss coping mechanisms?  

Crises elevate our faculty of reasoning to raise our existence above other creatures. Simply 

fulfilling day-to-day activities cannot differentiate us from non-human beings.  Examining or 

evaluating our lives helps in sharing love, developing helpful attitudes, and providing solutions to 

crises in a timely manner. That is why, Socrates said, an unexamined life is not worth living. This 

quote reflects the meaning of our life. We face many crises in different times, spaces, and ways. 

These should motivate us to reason about the meaning of life. In this view, philosophy is considered 

a love of wisdom or higher-order thinking that comes out of the real life-threatening crises in the 

world. Those crises need critical and thoughtful responses. Unfortunately, in most cases, we do not 

approach or find answers to crises based on above mentioned questions. The reason is that we have 

some scattered and short-term responses.    

When we analyze Eastern philosophy, particularly Chinese philosophy, thoughts, or approaches to 

crises, can be like Western dialectical ideas. Chinese philosophy emphasizes the development of 

awareness or consciousness of crises. It means that a better way to approach the crisis is that we 

should think about the crisis when we are in a non-crisis situation. That is, think about dangers 

when we are not in danger, think about poverty when we have wealth, and think about ill health 

when we are healthy. As we develop this dialectical approach, human beings or countries can be 

better prepared to face crises in the future, for example, rich nations have huge oil reserves to face 

future oil crises and some countries prepare to tackle future environmental calamities due to global 

warming. Financial crisis also can be approached, in this manner, as well. This dialectical approach 

teaches us not only to develop a pre-crisis approach not the post-crisis, but also helps human beings 

or countries guide philosophical rule for life and future planning and organizing. In a political 

philosophical view, political parties gain power by promising to solve de facto or future crises. 

This sort of promise leads to solidarity or creates division among the citizens of the country, for 

example; the two-party system in the US, democrats and republicans, have two different 
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approaches or solutions in solving current or future crises. That’s why, the US sometimes is called 

a divided nation. Aristotle called this situation a crisis in politics.  

When we analyze further, philosophically, many countries go through the economic crisis, today, 

one of the main reasons for the emergence of the crisis is the greediness in human nature and the 

capitalist economic system. It threatens human existence. Either this crisis defeats us, or we defeat 

it. If we defeat the crisis, find satisfied meaning for life or if the crisis defeats us, then leads to 

unsatisfied repercussions such as migration and human loss that we witness today. In other words, 

crisis gives a clear boundary between life and death. In this way, Heidegger’s views that crisis 

becomes itself through becoming. It shows the dialectic nature of the crisis. There is a thesis and 

antithesis in the crisis; crisis includes both danger and opportunities. Crisis motivates reasoning 

and critical thinking in seeking solutions. To find solutions individuals, society, and the state should 

analyze and evaluate their behaviors and decisions, and this requires adaptations in their higher-

order thinking. In other words, the crisis should be reflected in our reasoning. This self-reflection 

instigates capabilities, talents, and skills in finding ways to overcome the crisis.   

It shows that a crisis is like an iceberg, it does not melt in a day but melts gradually, in the same 

way, if the crisis is not approached or solved rationally and critically, it can destroy the entire 

individual, society, and nation, gradually. Coping or managing a crisis gives human beings skills 

of adaptation to their reasoning, life, and environment. Moreover, it helps us to find the cause(s) 

of crisis not to repeat those, again. When we are bombarded with crisis, naturally, we look for 

reasons outside of ourselves or out of the conditions, which is called external locus of control. In 

this approach, self, rational, and critical reflection is lacking.  So we delay in developing the correct 

approach at the initial stage of the crisis. When it becomes stronger the destruction becomes larger, 

affecting the larger population which can be seen in different crises, today.  

Though crises affect individuals and societies mostly negatively, it also provides opportunities. In 

other words, crisis motivates us to find new creative, and critical ways to find solutions and look 

for innovative and creative opportunities. So, it molds us to be dynamic because we cannot escape 

from a crisis without doing nothing. In this sense, it provides a reason or meaning for our existence.  

A crisis is a change, and it requires a change in our reasoning, behaviors, and policies.  
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In this view, there are many advantages that humans gain from crises. Sometimes crises occur 

suddenly and without warning. Generally, it shows signs and symptoms ahead of time which can 

allow us to prepare for it. In this stage, we need critical thinking to analyze and evaluate crises and 

develop problem-solving skills. Crisis gives opportunity to bring out our problem-solving and 

higher-order thinking skills, as we think about preventive measures. It is hard to imagine a life or 

era in human history, without a crisis. When we reason and face it positively, a crisis helps us to 

realize our capacities and capabilities and develops self-improvement and high self-esteem. It leads 

to the development of social systems and policies. Though crises negatively impact us, it increases 

social solidarity. Ethically, we develop, during the crisis, empathy, sympathy, altruism, 

collaboration, and cooperation with others. This way of philosophical reasoning and reacting to a 

crisis can help in finding answers to causes and solutions to the crisis before it reaches and impacts 

us.  

Today, we all have positively embraced scientific and technological advancements and their 

benefits to our personal and professional lives like, AI (artificial intelligence).  If we look back on 

this development, the Enlightenment era and its impact show many similarities. That is, the 

Enlightenment period brought many advancements and changes in social, political, economic, and 

moral aspects of human existence. At the same time, it also led to many destructions and laid the 

foundation for some of the future destructions, for example, the major wars, development of 

weapons of mass destruction, racism, discrimination, etc. Similarly, the advancement in AI should 

be viewed in the same way. When we think about the opposite side of AI, it would create many 

crises in different aspects of human existence. Edmund Husserl discusses, in his book, The Crisis 

of the European Sciences and Transcendental Phenomenology (1970), how to respond to scientific 

crisis. Husserl emphasizes that experience should be taken into consideration in tackling present 

and future crises. In other words, our experience would help in structuring the present life 

experience and open new doors to the future experience.   

In this view, if the research and advancement (R & D) of AI are allowed unconditionally and 

uncontrollably it would create a crisis in human existence in the future. Philosophically, this future 

crisis should be approached in the way of scientificity; the quality of scientific advancement cannot 

affect the meaning or existence of life. Further, to strengthen my philosophical argument, Stephen 

Hawkins, the so-called Godfather of AI, Geoffry Hinton, and Elon Mask are not in favor of the 
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advancement of AI in all areas and called on placing some limitations and restrictions in the 

development and usage of AI research and technology.  

Conclusion 

In conclusion, it can be said that crises are necessary for human advancement. Though we find 

them difficult and frustrating, it helps us identify, and develop coping mechanisms, and life 

advancement and lead to many opportunities and self-improvement. In this view, there are many 

benefits, for example, if we do not have an economic crisis, the country or policymakers will not 

be thinking about public policy reformations in all sectors and will not understand the strengths 

and weaknesses of individuals and society. Therefore, crises teach us to adapt and evolve to a new 

life experience. This evolution is necessary for our survival as Charles Darwin discussed using the 

concept of the ‘survival of the fittest’ in biology. If I applied this to the social context, as we face 

a crisis, it depends on the individuals, society, or nation, how well they execute reasoning, critical 

thinking, and philosophy of planning to be fit and survive in the competitive world.  
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Introduction 

Right Livelihood is one of the eight factors of the Noble Eightfold Path, and is also a component 

of the Moral Ethics, one of the three categories of the eight path-factors, Concentration and 

Wisdom being the second and third categories. After exploring quite a large number of recent 

research articles (such as Moragaswewe Vijitha, 2018; Kesara, 2021; Sandarwara, 2019; Nissara 

Horayangura, 2007; and Phromphisit Phanchan. 2013) I notice that the subtlety and essence of the 

Buddhist aspects of Right Livelihood has never received proper attention despite only a handful 

writers (Eg., Moragaswewe Vijitha, 2018 and Sandarwara, 2019) cited the Mahācattārisakasutta 

(M.N.III.), yet without noting and elaborating the essential Pāli terms attributed to the Buddhist 

Wrong Livelihood and Right Livelihood and their meanings. Mahācattārisakasutta included in the 

last section of the Majjhimanikāya is the only discourse in the four Nikāyas that presents a 

supramundane aspect of the Noble Eightfold Path. 16 Moragaswewe Vijitha simply mentioned the 

Pāli discourse, quoting the less relevant phrase of the Right Livelihood, whereas Sandarwara 

pointed out the discourse and its inclusion of five characteristics of Wrong Livelihood namely 

scheming, persuading, hinting, belittling, and pursuing gain with gain but did not explore the 

distinct meanings of the Pāli words.17 However, Vanijjāsutta that includes five types of harmful 

trades has been frequently cited like a hymn (Mantra) in almost every scholarly articles related to 

Buddhist Right Livelihood, though these five trades cannot be universally applied to all the human 

moral ethical behaviors.18 For examples, Vijitha, Kesāra, Sandawara, and Phromphisit Phanchan 

                                                           

16 Anālayo Bhikkhu, “The Mahācattārīsaka-sutta in the Light of its Parallels – Tracing the Beginnings of 

Abhidharmic Thought,” Journal of the Centre for Buddhist Studies, Sri Lanka, Vol. 8, (2010): 59. 

17 Moragaswewe Vijitha, “Right Livelihood (Sammā Ājīva) as an Alternative Means for Economic Inequality as 

depicted in Early Buddhism” (Paper presentation , 3rd Interdisciplinary Conference of Management Researchers,  

Sabaragamuwa University, Sri Lanka, 2018); and Sandarwara, “The Life of Recluseship and Right Livelihood,” The 

Journal of the International Association of Buddhist Universities 12, No.1 (January – June 2019): 122. 

18 Vaṇijjasuttaṃ, A.N.III. ed. E. Hardy, (London: PTS, 1976), 208.  
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directly cited the Vanijjasutta, while Nissara Horayangura made indirect quotation of the 

discourse.19  

At the most basic level, Right Livelihood can be considered leading moral ethically moderate life 

engaging in right and fair living based on the principle of kammassakatā sammādiṭṭhi (accepting 

the fruitions of constructive and destructive intentional actions accordingly). The second and the 

subtlest aspect of Right Livelihood (referencing to the discourses such as the 

Mahācattārisakasuttas) is related to the living patterns of the noble disciples who have at least 

attained the stream-entrance (sotapatti). These noble individuals lead their life detached from 

craving (lobha), hatred (dosa), and ignorance (avijjā) also known delusion (moha). In this sense, 

an ordinary Buddhist cannot attain the second aspect of Right Livelihood. Opposite of the Right 

Livelihood is Wrong Livelihood which is influenced by wrong views (micchādiṭṭhi) or rejection 

of the relevant results of intentional good and evil deeds. The consequences of such nihilistic views 

(uccheda diṭṭhi) are far more destructive than the behaviors of individuals who hold the eternalistic 

views (sassata diṭṭhi)        

In this paper, my first argument is that only avoidance of five kinds of harmful business affairs 

included in the Vanijjasuttaṃ is not an actual Buddhist Right Livelihood. The reason is that 

abandoning those harmful earnings does not count Right Livelihood from the early Buddhist 

perspective. In other words, an individual should not necessarily have to be a Buddhist to 

understand and avoid those five kinds of Wrong Livelihood. The Buddhist teachings on Wrong 

and Right Livelihood should be more subtle and profound covering more than the scope of five 

harmful business affairs is my second argument. Therefore, the aim of this paper is to review 

scholars’ views on Buddhist Right Livelihood and Wrong Livelihood, frequently cited 

                                                           

19 Moragaswewe Vijitha, “Right Livelihood (Sammā Ājīva) as an Alternative Means for Economic Inequality as 

depicted in Early Buddhism” (Paper presentation, 3rd Interdisciplinary Conference of Management Researchers,  

Sabaragamuwa University, Sri Lanka, 2018); Kesara, “Right Livelihood: A Vital Factor of Moral Purity for Lay 

Buddhist Disciples,” The Journal of International Buddhist Studies College.7, No.1 (January–June 2021): 93; 

Sandarwara, “The Life of Recluseship and Right Livelihood,” The Journal of the International Association of 

Buddhist Universities 12, No.1 (January – June 2019), 122;  Nissara Horayangura, “Living the Dhamma: Integration 

of Buddhist Practice into the Lives of Bangkok Laypeople.” MA Thesis. Chulalongkorn University, Bangkok, 

(2007), 285; and Phromphisit Phanchan. "The Concept of Conflict and Remedy in Buddhist Philosophy with Special 

Reference to Theravāda." PhD diss., (University of Mysore. 2013), 247.    
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Vanijjasuttaṃ, and to deeply explore the actual, universal Buddhist Wrong and Right Livelihood 

referencing to Mahācattārisakasutta, Brahmajālasutta, and Sāmaññaphalasutta, etc.20 

Literature Review 

The frequently cited discourse in the Buddhist academic world regarding wrong and Right 

Livelihood is the Vanijjasuttaṃ. Therefore, it is worth to look at this discourse, before exploring 

the actual Buddhist Wrong and Right Livelihood.21 The discourse states that a lay Buddhist 

practitioner should not engage in the following five kinds of harmful trades: 1. Business in 

weapons, 2. Business in living beings including the human, 3. Business in meat, 4. Business in 

intoxicants, and 5. Business in poison.22 I do not see the commentary to Vanijjasuttaṃ provides 

any especial denotations for the five kinds of Wrong Livelihood.23 The discourse provides readers 

an insight that its teachings correspond only to the Buddhist (also non-Buddhist) traders. 

Innumerable researchers and writers on Buddhist Livelihood consider these five business affairs 

the Wrong Livelihood and avoiding them is Right Livelihood, forgetting that these kinds of living 

affairs are pertaining to only the businessmen, ignoring the fact that not every man in the world is 

a businessman.24 In this article, the writer is exploring the universally applicable Buddhist aspects 

of Right and Wrong Livelihood based on the argument that the Buddhist Wrong Livelihood does 

not limit to these five kinds of harmful trades nor does the Right Livelihood denote mere abstinence 

from those harmful earnings.   

                                                           

20 Mahācattārisakasuttaṃ, M.N.III. ed. Robert Chalmers, (London: PTS, 1977), 75; and Sāmaññaphalasuttaṃ,  D.N. 

I. ed., .T. W. Rhys Davids & J. Estlin Carpenter, (London: PTS, 1975), 67.  

21 Vaṇijjasuttaṃ, A.N.III. ed. E. Hardy, (London: PTS, 1976), 208.  

22 Ibid.  

23 Vanijjasuttavaṇṇanā, AN-a III, Ed., Hermann Kopp, (London: PTS, 1966), 303, (Writer’s own translation).   

24 Moragaswewe Vijitha, “Right Livelihood (Sammā Ājīva) as an Alternative Means for Economic Inequality as 

depicted in Early Buddhism” (Paper presentation, 3rd Interdisciplinary Conference of Management Researchers,  

Sabaragamuwa University, Sri Lanka, 2018), 111; Kesara, “Right Livelihood: A Vital Factor of Moral Purity for Lay 

Buddhist Disciples,” The Journal of International Buddhist Studies College.7, No.1 (January–June 2021),  93; 

Sandarwara, “The Life of Recluseship and Right Livelihood,” The Journal of the International Association of 

Buddhist Universities 12, No.1 (January – June 2019), 122; Nissara Horayangura, “Living the Dhamma: Integration 

of Buddhist Practice into the Lives of Bangkok Laypeople.” MA Thesis. Chulalongkorn University, Bangkok, 

(2007), 285; and Phromphisit Phanchan. "The Concept of Conflict and Remedy in Buddhist Philosophy with Special 

Reference to Theravāda." PhD diss., (University of Mysore. 2013), 247.     
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 Wrong Livelihood according to the Mahācattārisakasutta  

Similar to other factors of the Noble Eightfold Path, Right View is the basis of Buddhist Right 

Livelihood.25  Since the Right View is the foremost of all the Path factors, the Right View 

associated with the Right Livelihood factor is described as knowing the Wrong Livelihood as the 

Wrong Livelihood and knowing the Right Livelihood as the Right Livelihood.26 The five 

characteristics of Wrong Livelihood stated in the Mahācattārisakasutta are 1. Scheming (kuhanā), 

2. Persuading (lapanā), 3. Hinting (nemittikatā), 4. Belittling (nippesikatā), and 5.  Pursuing gain 

with gain (lābhena lābhaṃ nijigīsanatā).27 Now I am exploring the distinct and contextual 

meanings of these five types of Wrong Livelihood.  

All the Pāli terms of the Wrong Livelihood are abstract nouns in feminine gender. Kuhanā is 

derived from the adjective kuhana (kuhaka is another equivalent word).28 Among the English 

equivalent terms—deceit, fraud, and hypocrisy to kuhanā, concerning its context, hypocrisy is the 

closest English term. Nevertheless, kuahanā has broader meanings— adding extra good 

characteristics to oneself which he/she does not actually possess them; and identifying others with 

bad characteristics which do not exist in them.  

Lapanā means talking, muttering especially for begging.29 Other connected words to lapanā are 

anulapanā (scolding, blame, and accusation), ālapanā (talking to, addressing, conversation), 

upalāpana (talking over or down, persuasion).30 According to Rhys Davids, when ālapana is 

presided by Dhamma it means using the proper address, a fit mode of addressing a person as 

followed by the right custom.31 English phrase fit utterance can be used as the most suitable term 

for lapanā. Therefore, lapanā has a sense of praising (someone or something) for the sake of one's 

                                                           

25 Ibid, 72-75. 

26 Ibid, 75. 

27 Mahācattārisakasuttaṃ, M.N.III. ed., Robert Chalmers, (London: PTS, 1977), 75. Translated by Thanissaro 

Bhikkhu, “Maha-cattarisaka Sutta: The Great Forty,”Accesstoinsight.org, Accessed February 07, 2022,   

https://www.accesstoinsight.org/tipitaka/mn/mn.117.than.html   

28 The PTS’s Pāli-English Dictionary, ed., T.W. Rhys Davids & William Stede, (London: PTS, 1921-1925), 252.  

29 Ibid, 465. 

30 Ibid, 166.   

31 Ibid, 378. 

https://www.accesstoinsight.org/tipitaka/mn/mn.117.than.html


163 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

own benefits. For examples, a person or a monk may show kindness to a child in front of his 

parents expecting gains or attention towards him. Another example would be, although a person 

does not like and never supports a particular political party, yet knowing the second person whole-

heartedly supports that party, he talks adding extra good qualities even to his most disliked political 

party, blaming other political party which he whole-heartedly support.   

Nemittikatā has meanings prognostication, inquisitiveness and insinuation.32 However, for this 

textual context, insinuation is the best equivalent word. Pretending or overacting to gain support 

or excuse is the nature of this category of Wrong Livelihood. For an example, a child may pretend 

or fake a sign of illness in order to avoid going to school, or a mother could overact in front of her 

children with an intention to gain attention and hospitality from them.  

Rhys David provided jugglery and trickery as the equivalent English terms the Pāli word 

Nippesikatā.33 However, the Pāli word has the following senses: Covering one's false or bad 

characteristics and covering the good characteristics of others, the nature of which is quite opposite 

to kuhanā.   

As nijigiṃsanatā is derived from ni+ √𝑗𝑖𝑔𝑖ṃ𝑠𝑎𝑡𝑖 (to desire ardently), lābhena lābhaṃ 

nijigiṃsanatā denotes a use of materials to acquire more materials/gains due to being preoccupied 

by endless desire.34 This word also has a subtle meaning. Example of this nature is praising the 

food he received overly in front of the donors/givers in order to get more.   

Individuals engage in such kinds of Wrong Livelihood for the sake of acquiring gain, may be 

material (wealth) or non-material (such as praise). The Mahācattārisakasutta notes that only after 

abandoning these five kinds of Wrong Livelihood, individuals step on the first aspect of Buddhist 

Right Livelihood.35 

                                                           

32 Ibid, 422. 

33 Ibid, 403.  

34Ibid, 398.  

35 Mahācattārisakasuttaṃ, M.N.III. ed., Robert Chalmers, (London: PTS, 1977), 75. Translated by Thanissaro 

Bhikkhu, “Maha-cattarisaka Sutta: The Great Forty,”Accesstoinsight.org, Accessed February 07, 2022, 

https://www.accesstoinsight.org/tipitaka/mn/mn.117.than.html     

https://www.accesstoinsight.org/tipitaka/mn/mn.117.than.html
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Twofold Right Livelihood in the Mahācattārīsakasutta 

Like other Path factors, Right Livelihood is also guided by Right View and has two aspects: 1. 

“There is right livelihood with effluents, siding with merit, resulting in acquisitions,” and 2. “There 

is right livelihood that is noble, without effluents, transcendent, a factor of the path.”36 I coined 

Right Livelihood and Noble Right Livelihood for first and second aspects of Livelihood 

respectively.37 The first aspect of Right Livelihood is further enunciated in the 

Mahācattārisakasutta thus,  

And what is the right livelihood with effluents, siding with merit, resulting in acquisitions? 

There is the case where a disciple of the noble ones abandons wrong livelihood and 

maintains his life with right livelihood. This is the right livelihood with effluents, siding 

with merit, resulting in acquisitions.38 

The first aspect of Right Livelihood is: 1. Associated with taint, 2. Producing pleasant 

results (in this life or later lives), and 3. Generating force to re-becoming (rebirth). According to 

the above teachings of the Buddha, an individual possesses Right Livelihood at the time he/she 

abandons Wrong Livelihood and lives by Right Livelihood. The Buddha points out the nuance of 

Noble Right aspect of Livelihood from the Right aspect of Livelihood,    

And what is the right livelihood that is noble, without effluents, transcendent, a factor of 

the path? The abstaining, desisting, abstinence, avoidance of wrong livelihood in one 

developing the noble path whose mind is noble, whose mind is without effluents, who is 

fully possessed of the noble path. This is the right livelihood that is noble, without effluents, 

transcendent, a factor of the path.39  

                                                           

36 Ibid.    

37 Chanda Sara Sraman, " The Concept of Kusala-Akusala, Puñña-Pāpa/Apuñña: A Study Mainly Based on the 

Mahācattārisakasutta of the Majjhimanikāya.” MA Thesis. The University of Hong Kong, 2019, 27-39. 

38 Mahācattārisakasuttaṃ, M.N.III. ed., Robert Chalmers, (London: PTS, 1977), 75. Translated by Thanissaro 

Bhikkhu, “Maha-cattarisaka Sutta: The Great Forty,”Accesstoinsight.org, Accessed February 07, 2022, 

https://www.accesstoinsight.org/tipitaka/mn/mn.117.than.html  

39 Ibid.     

https://www.accesstoinsight.org/tipitaka/mn/mn.117.than.html
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The Buddha continues further detailing the characteristics of a noble person who lives by the Noble 

Right Livelihood thus, 

One tries to abandon wrong livelihood & to enter into right livelihood: This is one's right 

effort. One is mindful to abandon wrong livelihood & to enter & remain in right livelihood: 

This is one's right mindfulness. Thus these three qualities — right view, right effort, & right 

mindfulness — run & circle around right livelihood.40  

It is to be noted that in the Right aspect of the Livelihood, the Buddha uses only a single term 

abandoning/having abandoned (pahāya) Wrong Livelihood (kuhanā, etc), whereas he describes 

action regarding the abandonment of Wrong Livelihood in an individual who has attained the 

Noble Right aspect of Livelihood using four Pāli terms, 1. Abstaining (ārati), 2. Desisting (virati), 

3. Abstinence (paṭivirati), and 4. Avoidance (veramaṇī).41 It is worth to learn the distinct meanings 

of those four terms in order to grasp the essence of the Buddha’s teaching on the Right and Noble 

Right Aspect of the Middle Path as closely as he meant.  

The etymologies of ārati, virati, paṭivirati, and veramaṇī  

Here also, all the Pāli terms are abstract nouns in feminine gender. When preceded by prefixes, 

the original meanings of the root change to their opposite meanings. For examples, √𝑟𝑎𝑚 , means 

to delight, but when prefix ā (ārati) is added it means not delighted in or keeping away from the 

Wrong Livelihood. Ārati (leaving off, abstinence, keeping away),42 virati (abstinence)43 and 

paṭivirati (abstinence from)44 are derived respectively from ā+ √𝑟𝑎𝑚 (to delight in, etc) + ti, vi + 

√𝑟𝑎𝑚 + ṇī, and paṭi + vi+√𝑟𝑎𝑚 + ti.45 Although the PTS’s Pāli-English Dictionary does not show 

formation of veramaṇī, we can understand its formation referencing to the Bālāvatāra Pāli 

grammar book, vi + √𝑟𝑎𝑚 +a+ṇī > veramaṇī.46 For me, the term virati and veramaṇī are identical 

                                                           

40 Ibid.     

41 Ibid.   

42 The PTS’s Pāli-English Dictionary, ed., T.W. Rhys Davids & William Stede, (London: PTS, 1921-1925), 122 

43 Ibid, 702.   

44 Ibid, 445. 

45 Ibid, 628, 70, & 445.  

46Ibid, 720; and Bālāvatāraya  (in Sinhalese language), ed Kaluvaccimulle Mahānāma, Colombo: K. Tennakon, 63. 
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in meaning. However, there must be a distinct meaning, otherwise Buddha would not have used 

these two words in the same sentence. A prefix ā has meaning such as "from (if used preceded by 

words in ablative case)."47 Vi has meaning of "separation."48 Paṭi has a sense of "against, in 

opposition, etc."49  

Based on the etymological formations of those Pāli terms and the context of the 

Mahācattārisakasutta, I simplify thus, ārati denotes avoiding before coming into contact (pre-

avoiding) with five types of Wrong Livelihood or of those who engage in such Wrong Livelihood. 

Virati denotes refraining and avoiding Wrong Livelihood and association with those who live by 

Wrong Livelihood. Paṭivirati denotes refraining and indicating dislike and discussing against (not 

in aggressive way as we normally do) the Wrong Livelihood and those who live by Wrong 

Livelihood. Finally, Veramaṇī denotes only refraining from the Wrong Livelihood.   

All the five types of Wrong Livelihood (of the Mahācattārisakasutta) appear in the 

Brahmajālasutta and Sāmaññaphalasutta in proper noun forms kuhakā (engagers in deceitful 

deeds), lapakā, nemittikā, nippesikā, and lābhena lābhaṃ nijigīṃsitāro.50 These two discourses 

elaborate innumerable types of Wrong Livelihood that should be avoided by the monastics.51 All 

these types of Wrong Livelihood can be reduced to Mahācattārisakasutta’s five types of Wrong 

Livelihood. Importantly, unlike the five kinds of menacing living affairs included in the 

Vanijjasuttaṃ, the Mahācattārisakasutta’s five kinds of Wrong Livelihood and their opposite five 

kinds of Right Livelihood are universally applicable to every person. The commentaries of the 

Mahācattārisakasutta and Brahmajālasutta provide similar explanations for the five types of 

Wrong Livelihood with no especial meanings at all.52 However, it is advisable that explanations of 

                                                           

47 The PTS’s Pāli-English Dictionary, ed., T.W. Rhys Davids & William Stede, (London: PTS, 1921-1925), 106. 

48 Ibid, 687. 

49 Ibid, 437.  

50 Brahmajālasuttaṃ, D.N. I. ed., T.W. Rhys Davids & J. Estlin Carpenter, (London: PTS, 1975), 8; and 

Sāmaññaphalasuttaṃ,  D.N. I. ed., T.W. Rhys Davids & J. Estlin Carpenter, (London: PTS, 1975), 67.  

51 Brahmajālasuttaṃ, D.N. I. ed., T.W. Rhys Davids & J. Estlin Carpenter, (London: PTS, 1975), 5-12; and   

Sāmaññaphalasuttaṃ,  D.N. I. ed., T.W. Rhys Davids & J. Estlin Carpenter, (London: PTS, 1975), 63-69. 

52Mahācattārisakasuttavaṇṇanā, MN-a, IV. ed, I. B.  Horner, (London: PTS, 1977), 134; and 

Brahmajālasuttavaṇṇanā, DN-a, I. 2nd ed., T.W. Rhys Davids and J. Estlin Carpenter, (London: PTS. 1968), 91-92. 
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the commentators related to the early Buddhist discourses should not always be taken the truth, 

because there are instances of commentator’s misinterpretation of the original Pāli discourses.53    

Conclusion 

The analysis shows that five kinds of Wrong Livelihood cover all kinds of Wrong Livelihood and 

are universally applicable to all the human beings disregarding their religious faiths. However, it 

is clear from the discourses that Buddhist teachings on Right Livelihood do not prevent individuals 

from engaging in business or any living affairs.54 Instead, noble disciples (householders) guided 

by Right View, endowed with Right Livelihood honestly engage in righteous businesses, lead 

moderate life avoiding five kinds of harmful businesses, and five types of Wrong Livelihood. 

Moreover, such noble persons engage in living affairs wishing and acting for the benefits and 

welfares of oneself and the society, expecting only reasonable, little profits than expanding 

businesses, unfairly exploiting others, and depositing excess wealth at the expanse of the society 

and the natural environment.  
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Love Relatives and Love Self: A Comparative Study of Mencius and Buddha’s 

views on Love 

Ven. Sandamadulle Sumanasara Thero 

Department of Philosophy, Sun Yet-sen University, China 

Introduction  

This comparative study examines the concept of love as espoused by two influential thinkers, 

Mencius in Confucianism and the Buddha in Buddhism. Love, a fundamental aspect of human 

relationships and moral development, holds a central place in both philosophical traditions. By 

exploring the perspectives of Mencius and the Buddha, this study aims to shed light on the 

similarities and differences in their understanding of love and its significance in personal and 

societal contexts. 

"Confucianism" presents the history and salient tenets of Confucian thought, and discusses its 

viability, from both a social and a philosophical point of view, in the modern world.’55And 

Confucius’ contribution is a comprehensive summary of the relevant thoughts since the Spring and 

Autumn Period （春秋时代）; on the other hand, from the political thought of respecting morality 

and protecting the people in the Western Zhou Dynasty（西周), he systematically developed the 

ethical system of personal self-cultivation and ideal personality for the first time, that is, the "virtue 

of a gentleman" (君子), That is to say, a kind of personality ethics (virtue ethics is included in it), 

and more broadly speaking, a complete set of life ideals has been developed. Confucian philosophy 

is shaped as a school that introduces good social morals. It can be assumed that it was a social 

necessity and a political demand at that duration. After Confucius, Mencius as a philosopher was 

a great contributor to the Confucianism and he lived in the 4th century BC. All of his teachings are 

recorded in 《孟子》and it consists of the sayings of Mencius and his conversations with his 

contemporaries. When going through the Analects of Confucius 《论语》, Mencius sheds great 

light on the teachings of Confucius. Also, he developed many of Confucius's ideas and at the same 

                                                           
55 Paul R.goldin, ‘Confucianism’,Rutledge,2014 
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time discussed issues that Confucius did not touch upon. He took the implications of Confucius' 

moral principles and reinterpreted them for the conditions of his time. Mencius consists of the 

sayings of Mencius and his opinion regarding the concept of love is one of them. There he 

discussed how to make love at the universal level through three methods. Here, the concept of 

loving relatives is taken as a priority. 

As the founder of Buddhist philosophy, Buddha occupies a prominent place among the 

philosophers born in India. Buddha held the final milestone in the philosophical renaissance of 

ancient India. Because the search for truth was the goal of many philosophers at that time, the 

Buddha determined a certain milestone in that philosophical renaissance by pointing out the right 

way to search for truth through Buddhist philosophy. According to accepted opinions, that thought 

presented as a Buddhist philosophy later developed as a religion. In modern times, the people of 

the East treat it as a religion that is a little far from the philosophical meaning, and the people of 

the West treat it as a philosophy beyond the religious meaning. ‘Buddhism is a vast and complex 

religious and philosophical tradition with a history that stretches over 2,500 years, and which is 

now followed by around 115 million people56’. Buddhist philosophy based on compassion and 

kindness traditionally does not examine the concept of worldly love. But love conceptual ideas 

that can be discussed spiritually can be brought up through Buddhism. Love as a single word can 

be used in any society as a general aesthetic. But it can also be interpreted in new ways as love as 

something with qualities that can make us move in a desired direction. In such cases, it is very 

important to take love as a concept and subject it to a philosophical conversation. Mencius and 

Buddha have also conceptually changed that socially accepted love in a way that is necessary for 

their teachings. The main purpose of this study is to study these two philosophies comparatively 

and to study what are the goals of the love concepts taught in them. 

Love and Concept of Love 

In Western philosophy, ancient Greece took "love of wisdom"57 (爱智） as its spiritual 

characteristic of "philosophy"（哲学）, which also played a considerable role in shaping the later 

                                                           

56 Rupert Gethin，The foundations of Buddhism，OUP Oxford, 1998，1p 
57 Oxford Dictionary of English，philosophy – ORIGIN   Middle English: from  Old French   philosophie , via  

Latin  from  Greek   philosophia   ‘ love of wisdom ’  
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Western culture. In contrast, Ancient Chinese philosophy is not characterized by a "love of 

wisdom". Some scholars use "being virtue" or "illustrious virtue" as the characteristics of Chinese 

practice to contrast with the love of wisdom. These statements are also reasonable. 

In modern society, ‘Love’ defines as an intense feeling of deep affection58. Love is a natural feeling 

in every human heart, such as romantic love, familial love, and platonic love. It means that love is 

a natural feeling beyond the all cultural boundaries in every country. On the other hand, the concept 

of love refers to the abstract understanding and interpretation of what love is and how it functions. 

It involves the ideas, beliefs, and societal constructs that surround the experience of love. The 

concept of love varies across cultures, societies, and individuals, and can be influenced by factors 

such as personal experiences, cultural norms, and religious or philosophical beliefs. In discussing 

love as a concept, it is mandatory to conduct a philosophical discussion in which the natural 

limitlessness of love is transformed into limitation. Accordingly, the concept of love is related to 

a philosophical discussion. 

Mencius’s love and relatives love 

As a major philosopher who represented the Confucian philosophy, Mencius' famous saying about 

the concept of love can be stated as follows. “‘The benevolent man loves others. The man of 

propriety shows respect to others. 'He who loves others is constantly loved by them. He who 

respects others is constantly respected by them.' Here is a man, who treats me in a perversely and 

unreasonably. The superior man in such a case will turn round upon himself-" I must have been 

wanting in benevolence; I must have been wanting in propriety; how should this have happened to 

me?59"According to the above expressions, the first thing to be mentioned is that his love has not 

extended to universal love. This means his love is not an ‘unconditional love’ that had 

metaphysical cognition. Also, as seen above, the basic aesthetic feeling of love cannot be seen in 

those expressions. The idea that he takes the feeling of love in a different direction and attempts 

                                                           
58 1.an intense feeling of deep affection : 2. a feeling of deep romantic or sexual attachment to someone :  Oxford 

Dictionary of English   

59 James Legge, the Chinese classic, Hong kong university press,1960 (孟子日：“知者无不知也，当务之为急；

仁者无不爱也，急亲贤之为务。尧舜之知而不遍物，急先务也；尧舜之仁不遍爱人，急亲贤也。不能三年

之丧，而缌、小功之察；放饭流 歡，而问无齿决，是之谓不知务。”) 

主页＞孟子＞尽心章句＞尽心章句上凡四十六章＞ 
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to convey it through a conceptually different interpretation is very true to the basic teachings of 

Confucius's philosophy. But it is quite strange to the common usage of love. Noticing and talking 

about the common practices of the society in other meaningful ways is a fundamental 

responsibility of a philosopher, so these kinds of teaching are things that should be commonly seen 

in philosophy. 

Mencius through his ‘concept of love’ has always advocated for the optimistic life of the majority. 

Also, he has always strongly condemned the capitalist life led by the ruling class. He once advised 

the ruler as below; ‘You respect and love your family elders. Similarly, respect and love other 

adults. You take care of your children, take care of other people's children in the same way60’In 

this, he also attempts to convey the concept of love through a new way of thinking that goes beyond 

the common usage to give a different use to the public and to demonstrate the utility of the concept 

of love for social welfare or political meaning. Accordingly, if the common society is something 

taken as love, it is built as a concept of love in a political sense in the philosophy of Mencius. 

‘Concept of relatives love’ of Mencius is the first and main component of the concept of love in 

his teaching. According to his word, “Men of virtue cherish all things, but this is not benevolent 

love, have compassion for others but this is not love of family. Men of virtue love and care for 

their loved ones, they are therefore kind to other people. When they are kind to people, they 

treasure everything on earth.61” It is clear to us that these statements contain two parts. In its first 

part, it points out the wrong interpretations of the concept accepted by society as love. In the second 

part, he explains again what the right concept of love is. A nobleman （君子） who preserves all 

things or takes kindness to others as the concept of love is somewhat contrary to Confucianism. 

The primary reason for this may be the inability to define a basis for such love. Therefore, He has 

described a love concept in 3 parts that anyone with a foundation can practice well. According to 

‘Concept of love relatives’(亲亲）, It is easier to love parents or a relative who is close to us than 

to love someone who is not much closer. Because we all have a natural sense of belonging, a sense 

                                                           
60 幼吾幼以及人之幼 

《孟子•梁惠王上》 

 

61孟子曰：“君子之于物也，爱之而弗仁；于民也，仁之而弗亲。亲亲而仁民，仁民而爱物。”（《孟子·尽

心上》） 
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of closeness. Although it is a basic teaching of many Eastern philosophies (especially Indian) that 

people who are near or far away should be loved without distinction, this concept is quite different 

from its origin. The concept that Mencius expresses here is a teaching that can be tried in any 

social class. 

The basic meaning of this teaching is that you should love others in the same way as you love your 

relatives. Instead of showing love irrationally, teaching to show love from a built-in basis is a 

philosophical teaching that shows quality social characteristics. In that way, this concept can be 

mentioned as a teaching that can be used by individuals in all societies and can even benefit 

politically. 

Buddha’s concept of love 

‘Concept of love’ is kind of a unique topic in Buddhism, because it has traditionally been a 

prohibited topic in Buddhism. In this case, to get more details about it could find a famous 

utterance in Dhammapada, ‘From love, grief is born. From love, fear is born. One freed from love 

has no grief, whence fear62’? Also in some interpretations, the word ‘pemato’ is interpreted as an 

endearment. That is why the concept of love taught in Buddhism is a concept that contains a deep 

philosophical notion that goes beyond the general meaning of love. Since the basic meaning of 

Buddhist philosophy is the elimination of suffering, the concept of love is also constructed as being 

free from suffering and pain. Although the concept of love in Buddhist philosophy is not divided 

into parts, the Buddha has described four main qualities that should be contained in love. He further 

points out that love with those four qualities will never bring sorrow or pain to the heart. 

The four qualities of Buddhist concept of love named as Four Divine Abodes, also known as the 

Brahma-viharas63, are a set of sublime qualities that are cultivated in the Buddhist practice. They 

                                                           
62 pemato jāyatī soko pemato jāyatī bhayaṃ 

pemato vippamuttassa natthi soko kuto bhayaṃ 

 

(DhP 213) ,http://buddhism.lib.ntu.edu.tw/lesson/pali/reading/gatha213.htm 
62 ,http://buddhism.lib.ntu.edu.tw/lesson/pali/reading/gatha213.htm 

 
63 (In pali language)，brahmavihara sutta, AN.10.208 
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are considered divine because they elevate the mind and promote wholesome states of being. The 

Four Divine Abodes are: 

Metta (Loving-kindness) 

Karuna (Compassion) 

Mudita (Sympathetic Joy) 

Upekkha (Equanimity) 

Metta (Loving-kindness): Metta is the first quality of the Buddhist ‘concept of love’ and it refers 

to the practice of cultivating unconditional love and benevolence towards all beings, including 

oneself. It involves wishing happiness, well-being, and freedom from suffering for oneself and 

others. According to Pali commentators, metta can be succinctly described as the heartfelt desire 

for the well-being and happiness of all beings64. And Metta is considered the foundation for all 

other Brahma-viharas.  

Karuna (Compassion): The second quality of Karuna is the quality of developing empathy and 

compassion for those who are suffering65. Understanding the other’s suffering is the simplest 

meaning that can be given to this. Furthermore, It involves recognizing the pain and suffering of 

others and actively seeking to alleviate their distress. Karuna arises from a deep understanding of 

the interconnectedness of all beings. 

Mudita (Empathetic Joy): The second quality Mudita refers to the cultivation of joy and delight in 

the happiness and success of others. It involves overcoming jealousy and ill-will and rejoicing in 

the well-being and accomplishments of others. In contrast to other philosophies, this is quite 

different from other teachings. Mudita encourages the cultivation of a generous and appreciative 

heart. ‘Mudita — unselfish or sympathetic joy — is one of the most neglected topics within the 

whole range of the Buddha Dhamma, probably because of its subtlety and of the wealth of nuances 

latent within it’66. 

                                                           
64 parahita-parasukha-kamana 
65 Para dukkhe sati sadhunan hadaya kampanan karothi karuna 
66 Natasha Jackson,The Journal of the Buddhist Federation of Australia, Vol. 12, No. 2.) 
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Upekkha (Equanimity): The third quality Upekkha represents the quality of equanimity, balance, 

and non-reactivate towards the ups and downs of life. It involves developing a state of inner 

stability and acceptance, regardless of the circumstances. Upekkha means neither pleasant nor 

unpleasant feeling67.Upekkha allows one to remain calm and composed in the face of both 

happiness and suffering. 

The matters taught through the four qualities of the concept of love in Buddhism are different from 

each other and their goals are also different from each other. Although it is a feeling accepted as 

love in common society, it is developed as a concept of love in Buddhist philosophy in the above 

way. The first three things mentioned here are filled with good thoughts of love, kindness, and 

being happy to see the progress of the people you love. The last point teaches you to be patient 

when a person you love changes and no longer has a relationship with you. 

The idea that Buddha attempted to convey the first quality Metta (Loving-kindness) of the concept 

of love and how to practice it is very different from Mencius's teachings. Because according to the 

teachings of Mencius, love should begin with relatives, but Buddhist philosophy points out that 

love should first begin with oneself, and secondly, one should love one's loved ones or relatives. 

Someone could argue here that how can someone love their relatives without loving themselves 

(oneself)? But that is a rather primitive argument. More than that, what is the actual purpose of 

this should be asked philosophically. 

Love as a Meditation 

When discussing the concept of love in Buddhist philosophy, we should also need to enroll to 

discuss Metta (loving-kindness) meditation, as the details of how to implement the concept and 

practice can be obtained by studying Metta (loving-kindness) meditation. There you can 

understand the components of the concept of love in Buddhist philosophy, just like the components 

of Mencius’s concept of love. The primary reason for discussing the concept of love in meditation 

is that Buddhist philosophy gives priority to mental development. This is because, according to 

Buddhist philosophy, all physical and verbal actions have a direct mental connection, and the 

development of the mind is the basic foundation for physical and verbal development. Buddhist 

                                                           
67 Htoo Naing, Pattana Dhamma 



176 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

mental development is provided through meditation. So, it provided Metta (loving-kindness) 

meditation. 

‘Metta, or loving-kindness meditation is an expression of what you wish most deeply for yourself, 

not just for today, but in an enduring way. The meditation is simple phrases that are big enough 

and general enough that you can wish them for all beings everywhere. Classical phrases are things 

like, “May I live in safety. May I be happy. May I be healthy. May I live with ease.” You can also 

choose phrases that resonate for you, it does not have to be these specific phrases.68’This statement 

makes it very clear that the Buddhist philosophy leads people to love oneself first. The second step 

of meditation teaches people to love our close ones or relatives and those who are far from us. But 

we are focusing here to find out what the Buddha attempted to teach by letting out that one should 

love oneself first and ask why it disagrees from Mencius’s teachings. Now it is very clear how in 

Mencius ‘s teaching it is stated that love should begin with one's relatives and in Buddhist 

philosophy love should begin with oneself. 

Mencius - love relatives - ‘Since Confucian ethics are based on blood kinship, they depend on 

family relationships and hierarchy. If the order of relationships is broken, ethics are violated. For 

example, loving others like you love your father is seen as an affront to your father69’.When the 

meaning of this concept is closely examined, it is evident that this concept has been used as training 

for the political necessity of showing respect and love to the higher officials and the necessary 

foundation for public administration. Accordingly, he is attempting to teach the concept of love 

for a political benefit and give it a political meaning. It can be stated as a political principle that 

the rulers of the country see the elderly community of the country as their parents, and treat them 

as well, and the common people of the country act with similar thoughts towards the ruling class 

as well, which leads to the creation of a society full of quality values. 

Buddha - love self -It is quite difficult to give a political meaning to the concept of love in 

Buddhism. Buddhist philosophy primarily discusses teachings with the spiritual meaning of 

personal development. Buddhist philosophy believes that social good and spiritual development 

happens through the efforts of all people in the world for self-improvement. Based on that basic 

                                                           
68Fordham university, https://www.fordham.edu/download/downloads/id/1485/lovingkindness_ 

meditation_practice.pdf 
69 Wang jin, ‘the preeminence of love in Chinese families’, China source quarterly, summer 2016 
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idea, the concept of love in Buddhist philosophy should also be understood. Therefore, Buddhist 

philosophy teaches that a person must first love himself properly. One of the basic arguments here 

is that it is natural for all people and creatures in this world to love themselves. So, it is not 

something to be developed or practiced. But since such arguments break down in the face of a 

suicidal person, self-love must also be accepted as something that must happen. On the other hand, 

in Buddhist philosophy, the concept of love is used as a meditative concept. Buddha may have 

presented such an idea through spiritual development as the desired goal. Therefore, the concept 

of love in Buddhist philosophy is developed in a spiritual sense. 

By assuming interchangeability between the views on love held by Mencius and Buddha, the 

purposes behind their utilization of this concept become evident. However, blending Mencius' 

emphasis on loving relatives with the pursuit of Nirvana in Buddhism proves challenging. 

Buddhism teaches that attaining Nirvana requires individual realization and subsequent assistance 

to others, necessitating personal possession before giving to others. Conversely, Mencius' self-love 

impedes his goal of loving relatives. This is exemplified by the notion that a leader solely focused 

on personal gain yields chaotic political consequences. Consequently, exchanging these ideologies 

and achieving the goals associated with these visions becomes arduous. 

Conclusion 

‘Love relatives and love self’ are two conceptually different philosophical teachings based on love. 

The teachings of Mencius and the teachings of the Buddha belong to the Eastern philosophical 

region, so it can be seen that there are some similarities, and different things can be understood 

from the philosophical practices. It should be understood as a matter of historical factors as well 

as geographical and cultural differences. Buddha, who founded Indian society, wanted to 

popularize a spiritual life. But the Confucian philosophy represented by Mencius, who founded 

the Chinese society, had to express the teachings necessary for a good society full of virtues. 

Therefore, although love is a common topic, it has been conceptually discussed through two 

different paths to give a spiritual meaning and to give a political meaning, we should understand 

these concepts from the point of view. 
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Introduction 

The main objective of this study is to find out whether there is any learning related to social 

philosophy in Buddhism and Buddhist social work. One of the basic arguments of some scholars 

who (especially non-Buddhists) study Buddhism is that there is no social philosophy discussed in 

Buddhist teaching. Thus, if there were no social philosophy in Buddhist teachings, then there 

couldn't be any social work related to those teachings. The assertion that there is no social teaching 

in Buddhism is incorrect, and numerous researchers have endeavored to rectify this misconception. 

Ven. Dr. P. Gnānārāma Thero emphasizes this concept; Early Buddhist thought has been 

represented by some scholars as a teaching emphasizing personal salvation alone without any 

regard for social welfare (Gnānārāma 2012:1). In fact; if that is the case, then studying the 

Buddhism is futile to social work. Therefore, the arguments that Buddhism is “socially 

insignificant,” “asocial,” and “unconcerned about society” must be recognized. Then it is also 

necessary to study the opposite argument of the scholars who interested this field regarding these 

arguments. There is a lot of focus on Max Weber, who is responsible for the popularization of this 

misinterpretation of early Buddhism. 

This word of social work is an extension of social service. Since then, the terms, social welfare 

and social development have been developed. But each of these words has a unique conceptual 

framework and significance. Then, what are social work concepts; some would say that social 

work concepts are social service, social welfare, social development, and social work. The 

classification of social work concepts is not specific. Social work educators have categorized that 

in a variety of ways. A social worker has to study various aspects that directly relate to social work 

practices and approaches. In this study, the concepts of social work, social service, social welfare, 

social development and social work were identified as social work concepts. 
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Research Question 

Various researchers have pointed out that there is social philosophy in Buddhism and it encourages 

social welfare and social service. According to social science dictionary, it is clear that there are 

differences between social service, social welfare and social work. Thus, the author has developed 

the following research question. Have Buddhist scholars discussed Buddhist social work in their 

studies? 

Research Methodology 

This study is based on secondary data.  Secondary data is the data that have been already collected 

by and readily available from other sources. In this study, scholarly research books, research papers 

and research articles conducted by previous researchers on social philosophy reflecting to 

Buddhism and Buddhist social work have been used. 

Findings 

Weber said; “Buddhist ethic is an ethics of not acting and Buddhism has not provided a 

methodological ethics for the laity and does not contain any ethics for social action. A sense of 

“social” responsibility resting on a social ethic, which operates with the idea of the “infinite” value 

of the individual human “soul” must be a remote as possible from a salvation doctrine which, in 

any value emphasis upon the “soul” could discern only the grand and pernicious basic illusion. 

Also, the specific form of Buddhist “altruism”, universal compassion, is merely one of the stages 

through which sensitivity passes when seeing through the nonsense of the struggle for existence 

of all individuals in the wheel of life, a sign of progressive intellectual enlightenment, not, 

however, an expression of active brotherliness (Weber, 2012:213)”. Kosambi said, “Clearly this 

was the most social of religious; the applications of its various steps are carefully developed and 

expounded in a long series of discourses ascribed to the Buddha (Kosambi, 1992:106)”. Murthi 

said, “the Indian writer on Buddhist philosophy, confining his criticism to early Buddhism; again, 

the arahant rests satisfied with achieving his own private salvation. He is not necessarily and 

actively interested in the welfare of others. The ideal of the arahant smacks of selfishness; and 

there is even a lurking fear that the world would take hold of him if he tarried here too long (Murthi, 

1960:263)”. Michael said; “Where in Hinayana doctrine the ideal man is the Arahat-the monk 
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who, having attained enlightenment, then ignores the rest of suffering mankind, in Mahayana the 

ideal is the bodhisattva, a reincarnated being who having achieved Nirvana returns to the world of 

the suffering in order to help others achieve the same goal (Michael, 2005:18)”. Thomas said; 

“Buddhism appears first in history as an ascetic movement. It was one of a number of sects, bodies 

of mendicants who had “gone forth from a house to a houseless state and who had cut themselves 

off from the hindrances of worldly ties and pleasure in the pursuit of their ideal (Thomas, 

1997:13)”. Thilakarathne said; when instructing the householders, the Buddha always referred to 

the present life as well as to the life to come. These contexts made it clear that what were meant 

by these two categories were economic and social well-being as well as the inner development of 

virtues (Thilakarathne, 2012:71)”. Gnānārāma said; “Theravada tradition as practised today has 

evolved its unique and distinctive characteristics based on the fundamental teachings of the 

Buddha which speak unequivocally on the feasibility of service rendered to society for the 

betterment of the entire human race. Although according to Buddhism liberation from the cycle of 

existence is a personal and an individual responsibility, it does not mean that Buddhism is an 

asocial mysticism in any way whatsoever (Gnānārāma, 2012:4)”. Khobragade said: “Emile 

Durkheim, the German sociologist, defined religion as a social fact, and as a means to provide 

social cohesion. Marx, on the other hand, described religion as a means to provide psychological 

solace or false psychological satisfaction and hope, although man remained actually in misery. He 

famously called religion as the opium of the masses (Khobragade, 2016: para.2)”. Bond said; “The 

four principal Buddhist social virtues guided this village culture sharing, Virtuous speech, Right 

livelihood, equality (Bond, 2004:46)”. Gnānārāma said: “Buddhism, rejecting totally the theory of 

social stratification based on caste, speaks of unity and oneness of humankind (Gnānārāma, 

2012:109)”.   

Discussion 

Weber concludes his argument; “Salvation is an absolutely personal performance developed his 

argument by focusing only on the "Arahath" discussed in Buddhism. While Weber compared 

Buddhism with protestant ethics. In the same manner, Allen Michael holds a similar view to the 

notion that the Hinayana ideal of arahat, once attaining enlightenment, disregards other human 

beings who are suffering in the world. On the other hand, the Mahāyāna ideal of bodhisattva, after 

achieving nibbāna, chooses to reincarnate in this world of suffering with the noble intention of 
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assisting others in reaching the same goal. E.J Thomas said that Buddhism is only a movement of 

ascetics, which encouraged its followers to get away from all the bonds and relations with society. 

Buddhist monks who have entered into monkhood renouncing conventional bonds and fetters are 

representative of this other-worldly tradition.  

Kosambi has provided the necessary environment for a comprehensive analysis of Buddhism. He 

was highly regarded as a scholar who approached Buddhism as a social religion with a distinct and 

unique perspective. These scholars have come up with their own ideas after studying one aspect 

of Buddhism. The image of socially withdrawn character of Buddhism created by Weber was taken 

for granted by later sociologists, due to either the inability to read the original texts or lack of 

proper understanding of Buddhism in practice.  But to reach a definite conclusion, one must delve 

deeper into the subject and approach it realistically. Indeed, there are scholars who contradict those 

ideas. Indeed, there are scholars who contradict those ideas. The Buddha's purpose was to ensure 

individual success in the present life. It has been demonstrated that when the present life improves, 

the subsequent life also becomes better. The important social message is that we must perform 

good deeds to achieve success in life. What is meaning here? Ven. Gnānārāma Thero has showed 

the clear pictures today.  The Theravāda tradition, as practiced today, has evolved with its unique 

and distinctive characteristics, founded upon the fundamental teachings of the Buddha. These 

teachings unequivocally advocate the feasibility of rendering service to society for the betterment 

of the entire human race. Clearly, there is no clear understanding of religion among sociologists. 

For Emile Durkheim, religion is seen as a socially important teaching, and for Marx, religion is of 

no social importance. This idea cannot be ignored. Because, Marx had created a huge social 

acceptance and he had an image and his own personality. His voice was heard all over the world. 

It could be politically viewed. But religion has no existence without political existence. Politics 

and religion coexist within the fabric of society, with their members being the people living in that 

society. The influence of Buddhism has played an instrumental role in fostering strong and 

harmonious social relations within a village. The culture surrounding Buddhism has been enriched 

by virtues such as human kindness and sharing. It is indeed true that concepts like 'Sharing', 

'Virtuous speech', 'Right livelihood', and 'Equality' are valued within Buddhism, and there is no 

room for caste, class, creed, or racism within the approved society of Buddhism. Buddhism 

recognizes the oneness of mankind. 
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In the well-known discourse called “Advice to Sigala” (The Long Discourses 31), the Buddha 

proposes a comprehensive set of ethics for social life. The significance of this discourse in molding 

the social life of people was such that in the later tradition it has been described as the Buddhist 

“ethics household life (gihi vinaya)” (Thilakarathne, 2012:72), and the Buddha was the first 

political philosopher who taught liberty, equality and fraternity: the basic requirements for true 

democracy and peaceful coexistence of humanity (Khobragade, 2016: para.6). And the Buddha 

believed economic stability to be crucial a good society, (Thilakaratne, 2012:75). The Lord 

Buddha imparted his teachings with a focus on various aspects, including politics, psychology, 

sociology, economics, agriculture, and education, among others. These aspects are integral to 

social existence. The Buddha placed value on social equality and democratic qualities. Thus, the 

notion that Buddhism "has no social significance" is unacceptable. 

The popular view among Western readers of Buddhism is that it does not contain any social 

teaching. For instance, the celebrated sociologist Max Weber was of the opinion that Buddhism, 

which is soteriological and meant for a monastic community, cannot have anything to do with 

worldly affairs (Thilakarathne, 2012:70). The basis of those Western viewpoints may be the social 

consciousness associated with their culture. It can be Christian religious familiarity for that. By 

studying one part of the teachings of the original Buddha, one cannot come up with an optimistic 

view of the whole teaching. W. S. Karunaratne commented on Buddhism's interpretation of the 

nature of the Buddhist way of life; the lotus symbolizes the essence Buddhist way of life. It is born 

in the depths of the impure mud. It grows through the unclean waters of the pond. It blossoms forth 

on the surface with purity and glory, displaying its many flower petals. In spite of its unclean origin 

and surrounding its beauty pleases the eye and its purity chastens the mind and spirit of the 

onlooker (Karunaratne, 1993:5). And according to the Migajāla Sutta, there is no seclusion in the 

mind, when the desires of the mind are isolated and isolated from the society. If you live in a 

society made up of many people and you do not have many desires in your heart, there is real 

isolation (Hettiarachchi, 2001:51 [S.N. iv.80]), and the social life envisaged by the Buddha is one 

of happy and contented people maintaining balance between their economic growth and inner 

stability and integrity. They are sufficiently rich in material resources to perform their social duties, 

including the maintenance of the sramanas and Brahmans who do not produce for themselves 

(Thilakarathne, 2012:78). Good friends are highly valued in Buddhist teachings.  Kallyanamitta 

Sutta said: Ānanda Thero, who is a close associate (Attendant) of the Buddha, He declared that: 
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Lord Buddha! “More close friendship is half of the Buddhasasana” Lord Buddha who corrected 

it! No, Ānanda said that: More close friendship is a complete sāsana, (Hettiarachchi, 2001:52 [S.N. 

i. p.162]). The Buddha has directly appreciated the role of society and the goodwill required for 

its existence The allegations that Buddhism is a selfish, isolated way of liberation, neglect of 

society, or causes alienation from the world, etc. are simply arbitrary, and untrue, which have been 

said without studying the source of canonical literature (Hettiarachchi, 2001:56). The important 

message of the Buddha contained in this statement is that those who suffer from moral depravity, 

and who are not at peace with themselves are incapable of serving society in any useful or 

meaningful manner. The most sublime and exalted from of service to society can be rendered only 

by people who have perfected their understanding and moral character..., (Premasiri, 1987:21), 

that love and pity ceases or ought to cease with the attainment of Nirvāna is a basic misconception 

due to misunderstanding the nature of this ideal (Jayathilleke, 2008:10), and if human life is 

perfectible how can this perfection be realized? In the history of civilization there have been three 

clear answers to this basic question. (a). That human perfection may be realized, or can only be 

realized, through an inner change in the individual. (b). that human perfection maybe realized, or 

can be realized, through an outer change in the environment. (c)  That human perfection can be 

realized. Not through the mutually exclusive claims of inner change in the individual or outer 

change in the environment but through the harmonious co-ordination and integration of both 

(Karunarathne, 1988:6-7), and the two changes must be co-ordinated. This, then, is the philosophy 

of life commended to people by the Buddha..., (Karunarathne, 1988:10), and because of the 

concept of timeless continuance in the world cycle (samsāra), Buddhist teaching adds to 

socialization a samsāric diamante on, one is born again and again, and socialization carries with it 

the impact of one life into the other. The fruits of one’s life from birth to birth (Rathnapala, 

1993:35), In Buddhism, family and family life are given priority and discussed. The family is the 

main institution of society. Buddhism values the role of the family. Buddhist teachings reveal that 

in order for the family corporation to be stable, it should be supported by several social divisions, 

including neighbors, relatives and friends who are the most important. In addition to this, religious 

and political institutions play a significant role in the family's needs. Buddhism, which recognizes 

human nature, states that; the sexual relationship (sadārasantutti) of a woman and a man is a way 

of enjoying the pleasure of a family life, (sadāra brahmacariya) and that life is a life of higher 

value. The relationship between husband and wife, known as sadāra-Brahmacariya or "sacred 
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family life," is considered almost religious or sacred. Here, too, the significance of the term 

Brahma should be noted: the highest respect is given to this relationship. Wives and husbands 

should be faithful, respectful and devoted to each other, and they have certain duties towards each 

other…, (Rahula, 2006:79). According to Buddhism, the way employees should be in the subject 

is mentioned. It is important that employers should treat their workers like family members, even 

if they are not family members by kinship (Ariyawimala, 1996:50). 

The discussion of the researcher; a careful study of the views of the various scholars quoted above 

reveals that Buddhism has been given a very prominent place in terms of social significance. 

Thilakarathne (2012), Gñānārāma (2012), & Hettiarachchi (2001) have raised important points 

against Western views. Every aspect mentioned above extends to various areas such as economics, 

agriculture, family life, politics, and religious roles. There is social value everywhere. Buddhism 

teaches that the quality of a person's present life and their life to come is based on two factors: the 

individual and the environment. The main teaching of Buddhist ethics is good (kusala kamma- 

wholesome course of action/ profitable) and bad (Akusala kamma- unwholesome). So these two 

(good and bad) are meaningful only if there a social institution or society. Dāna is a basic teaching 

of Buddhism. There should be a person who is the donor and another who is the receiver. 

Therefore, the above discussion is meant to establish that a social philosophy is not alien to the 

teaching of the Buddha. The Buddha himself spent his entire life teaching and guiding people to 

end their suffering. The Buddha expected the same from his disciples who had achieved the final 

goal. The Buddhist society is made of four groups, namely, Bhikkhu and Bhikkhunis, who are male 

and female monastic followers, and upāsaka and upāsika (devotees - male and female) household 

followers. Each team has a different set of responsibilities. Each group has a different set of 

responsibilities that are meaningful within the unit of society. In this context, it is hard to claim 

that Buddhist religious practice is devoid of social ethics or withdrawn from society. 

Social Service 

In common usage, the term, social service is used to describe any good deed done by an individual. 

Social services are classified as either public or private depending on their sources of policy and 

funding. In Sri Lanka, the name "social servicer" is used to introduce a person engaged in public 

social welfare service, and it is considered a respected title. Helping the poor is also considered a 



186 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

social service. Politicians often refer to themselves as social servicers, hoping to attract the masses 

with this designation. Additionally, the term "social service" is also used to refer to a religious act. 

This shows that social service in Sri Lanka has no definite meaning. Social service differs from 

social welfare and social work. National Institute of Social Development Sri Lanka (NISD) has 

mentioned. Characteristics of social service as follows.  (i) Service for the needy, (ii) Direct service 

by providing money, material and other help (iii) Emergency relief and during calamities, (iv) 

short term services, (v) Charity & social services provided by government, nongovernment 

organizations and individuals, and (vi) Dependency attitudes. (Student hand book, 2016/2020: 52). 

There is very little information available about the literature required for the study of social service 

in Buddhism. Most studies focus on finding reflections of social philosophy from Buddhist 

teachings. Although there is information, it is not clearly mention how the Buddha used it in (a) 

practical way. However, the Buddha's sermon describes how social service is valued. When a 

Buddhist engaged in social service with a good heart, patience, bodhichitta and cherishing others, 

people feel their warmth, kindness and caring and are always happy to meet them (Buddhism in 

Action, 2002:12), and in Buddhism there is social service. Achieving full enlightenment by 

completing the two types of merit -the merit of wisdom and merit of virtue - and then revealing 

the unmistaken path to liberate us from the entire ocean of samsaric suffering and bring us to full 

enlightenment is the social service that Buddha did for us Buddhism in action com, (2002:13), and 

social service indeed, is an attempt to serve society and to improve its quality in whatever measure 

at one’s disposal. Assistance accorded to the needy is generally motivated by compassion or karuna 

(kindness) one of the two characteristics found in the Buddha. If we were to quote modem 

sociological terminology, whether it is a primitive community or a modem association, both are 

social units composed of individuals Consequently, by serving society, individuals also benefit. 

Therefore, when taken as a whole, society is the medium in which Buddhist ethics truly becomes 

useful as well as meaningful (Gnānārāma, 2012:6), and the helping patients as a social service was 

highly appreciated by the Buddha. This is a good example of how the Buddha taught himself all 

the way to Venerable Pūtigattatissa (Gnānārāma, 2012:123). Thus, even when we consider only 

the part of Barker's definition of social work that includes "helping people obtain adequate 

financial resources for their needs," it is clear that social service does mean donating to the needy. 

Donation can be done by providing money material or foods/ shelter. Another aspect of social 

service is the example given by the Buddha in treating the sick monk. 
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Social Welfare 

Social welfare is also a key aspect of social work concepts. Social welfare is different from social 

service and has a wider meaning. Social welfare addresses the “general well-being” needs of 

individuals and meets the universal needs of the population… Social welfare provisions 

encompass diverse public and private social services (Dubois & Miley, 2019:15). The term social 

welfare must first be understood. A nation’s system of programs, benefits, and service that help 

people meet those social, economic, educational, and health needs that are fundamental to the 

maintenance of society; also the state of collective well-being of a community or society (Barker, 

1987:154), and social welfare and social work is not the same thing, although on many points they 

are, the former includes social institutions and the field of practice which are not social work, the 

latter comprises a body of practices which can be employed at many place in the large social 

welfare field (Clarke, 1974:16). There is no found relevant research study in Buddhist social 

welfare. 

Social Development 

Social development is also a very important aspect of social work concept and it is a vast and 

scattered concept. The terms ‘social service’ as well as ‘development’ are very familiar to us. The 

United Nations has played a major role in socializing the word ‘development’. This concept has 

been developed with the objective of developing countries affected by the Second World War. 

Although the word “development” is used in the world, the term “social development” comes to 

open society with the Copenhagen conference in 1995. The World Summit on ‘Social 

Development’ held in Copenhagen in March 1995 marks a turning point in social development 

(Hewamadduma, 1998:1). Some would say that; development was considered economic 

development. In the second stage, they considered economic and physical development. In the end, 

they understood that social development was not one sector development but development in every 

aspect could be considered social development. Social development is about improving the well-

being of every individual in society so they can reach their full potential. The success of society is 

linked to the well-being of each and every citizen - Social development means investing in people. 

It requires the removal of barriers so that all citizens can journey toward their dreams with 

confidence and dignity. It is about refusing to accept that people who live in poverty will always 
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be poor. It is about helping people so they can move forward on their path to self-sufficiency 

(Brunswick, 2009:2). There is no found relevant research study in the field of social development 

studies. 

Social Work 

The content of social work in Buddhism; an articles, books or thesis which is published or 

electronic materials on social work studying in association with the Buddhist teaching was difficult 

to find. But based on the various researches/ study done on the basic social (work) service of the 

monastery or temples based, it was possible to obtain some articles and magazines. In addition, 

two major compilations of literature on the social and social philosophy discussed in Buddhism 

were identified. The one book on research based "An Approach to Buddhist social Philosophy" 

has been published by Ven. Pātegama Gnānārāma. The other book “Theravada Buddhism the View 

of the Elders” has been published by Prof. Asanga Thilakarathne. But in focusing on those two 

books, it has become clear that Buddhism has sought to present the social and social philosophy 

embodied in it. However, the social activities which lord Buddha was done have not been 

extensively taken into account.  

But the important thing is that in Buddhism, using in some Suttas, the teachings that can be used 

to solve social problems have been assembled. In addition, a few selected articles and book chapter 

with relevant documents will be discussed in hereafter. Not only be one of the crucial bases for 

accomplishing merit but “social work” is one of the names for “happiness”- that is, the 

“meritorious deed” in the Buddha’s discourses or Suttas as well. With a long distance to its origin, 

social work, in its first reference as dāna (giving), was expressed in the Buddha’s time as a spiritual 

force for the creation of social conditions favourable to tackle such critical social dukkha such as 

poverty, hunger, wars and the suffering resulting from these problems (Techapalokul, n.d:1). The 

social implication of these concepts quite clear… in this context, the Ten Meritorious Acts 

(dasapuññakiriyāni) found in our texts can be taken into consideration. They are: 

Liberality (dāna) 

Morality (sīla) 

Concentration (bhāvanā) 

Transference of merit (patti) 
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Rejoicing in receiving merit (pattānumodanā) 

Rendering service to those whom it is due (veyyavacca) 

Paying reverence to the deserving (apacāyana) 

Instructive preaching (desanā) 

Listening to instructive preaching (suti) 

Rectification of one’s view (ditthiju) 

Almost all these topics have varying degrees of social implications (Gnānārāma, 2012:10). large 

number of Buddhist concepts covering the Buddhist attitude to social service, the four behavioral 

patterns of kindliness, also known as four ways of showing favor (catusangaha vatthu), enunciated 

in a number of places in the canon from an important aspect of our discussion. (Four sublime 

statement) The four are: 

Liberality (dāna) 

Use of pleasant words in communication with others (piya vacana) 

Resorting to beneficent actions (atthacariyā) 

Equality (samānattatā)  

An analysis of these behavioral patterns will show to what extent Theravāda Buddhist maintain 

social relations in order to bring about harmony and concord among the members of a society 

(Gnānārāma, 2012:12).  Buddhist Social Work with a long distance to its origin, social work was 

in its first reference as dāna (generosity, charity) and veyyāvacca (offering the service). Both 

meanings were expressed in the Buddha’s time as spiritual force for the creation of social 

conditions favourable to tackle the critical social dukkha (problems) such as wars (among states), 

poverty, hunger, and the suffering resulting from these problems (Techapalokul, n.d:4). The above 

interpretations of the dāna or charity service indicate that social work is understood to mean 

“giving”. There may be differences between understanding social work and interpreting social 

work. However, it can be understood that social work learning can be assimilated through Buddhist 

teachings. The social work found in Buddhism combines with all the duties and obligations 

performed by the individual in different status of the state, society (Dīgha Nikāya-3.92), 12 social 

institution and family; a child, parent, student, teacher, husband, wife, friend, employer, employee, 

clergy, laity (Dīgha Nikāya-3.91), 13 rulers and ruled (Dīgha Nikāya-3, pp.65-80). 14 simply, all 
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the duties and obligations are named as social contract or mutual obligations (Dhammaratana 

n.d:4). Thus, the Dāna (concept of almsgiving), veyyāvacca (offering the service) Techapalokul 

(n.d), and catusangaha vatthu (Four sublime statement), dasapuññakiriyāni (Ten Meritorious 

Acts) in Buddhism is closely related to Buddhist social work. The above information and 

guidelines will make it easier to continue this study.  

Social Work Methods Revealed by Buddhism 

The attention is on exploring academic research on what social work methods can be identified in 

the Buddhist teaching. Social group work and community organization methods gained formal 

acceptance and recognition as social work intervention in the 1940 and 1950. Both emphasize the 

situational context of behavioral change. The inclusion of social group work and community 

organization as acceptable social work methods marked a significant transformation in the social 

work profession, expanding the definition of social work beyond casework (Dubois & Miley, 

2019:40). Social work method is understood as the systematic and planned way of helping the 

people. The main concern of social work is to solve psycho-social problems of individuals, groups 

and communities through the conscious application of knowledge in methods, tools, techniques 

and skills of social work. What is method of social Work? (Hollis - Taylor report on social work 

education, 1951, as cited in Dubois & Miley 2019:41) portrays social work as a helping activity, 

a social activity, and a liaison activity. Drawing extensively on a United Nations statement about 

the international dimensions of social work practice, the report describes social work as follows:  

It is “helping” activity, designed to give assistance in respect to problems that prevent individual’s 

families, and groups from achieving a minimum desirable standard of social and economic well-

being.  

It is a “social” activity, carried on not for personal profit by private practitioners but under the 

auspices of organizations, governmental or nongovernmental or both, established for the benefit 

of members of the community regarded as requiring assistance. 

It is a “Liaison” activity, through which disadvantaged individuals, families, and groups may tap 

all the resources in the community available to meet their unsatisfied need (Dubois & Miley, 

2019:41) 
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Utilizing the traditional social work methods of casework, group work, and community 

organization, social workers undertook change efforts aimed at developing clients. A method is 

well understood to be an orderly way of procedure and therefore it is always carried out towards 

achievement of a specific aim. Social work methods are such method that social workers use to 

help people of all ages and from various sections of society to enhance their social functioning and 

to cope more effectively with their problems (Alpa, 2014:302), and social work may be defined as 

an art, a science, a profession that helps people to solve personal, groups (especially family), and 

community problems and to attain satisfying personal, group, and community relationships 

through social work practice, including case work, group work, community organization, 

administration, and research (Farley, 1934:para. 4). This definition is holding more value than 

other definitions; it’s explaining all the methods of social work. According to his classification, 

there are six main social work practices methods. This shows that by 1934 social work methods 

had developed as well. It can be distinguished as follows, (1) Social Case Work (2) Social Group 

Work (3) Community Organization/ Community Work (4) Social Work Research (5) Social 

Welfare Administration (6) Social Action. Examination of Buddhist studies in this regard indicates 

that; no research studies have been conducted through Buddhist teaching relevant to social work 

method. 

Social Work Techniques Revealed by Buddhism 

Social work techniques refer to a variety of strategies used to solve people’s problems. For 

example, “listening carefully/active listening” can help people understand their problems and 

encourage the client. (i) Listing, (ii) Interviewing, (iii) Observing, (iv) Questioning (v) Supporting 

(vi) Educating (vii) Advocating (Viii) Motivating (Bhattacharya, 2006:60). The researcher 

believes that, the Buddha used these techniques to solve problems of his clients. The researcher 

was unable to find any research studies done by the researchers on this subject area. 

Social Work Qualities Revealed by Buddha 

Indeed, social work is a value-based practice, and social workers need to possess special qualities 

that help them perform their job effectively. One of these qualities is 'patience,' which plays a 

crucial role in social work. Demonstrating patience with individuals facing challenging 

circumstances allows social workers to gain a deeper understanding of their experiences and 
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stories. This paints a clear picture of what can be done to help. The Lord Buddha indeed served 

the needy, not only them but also individuals with disabilities, the sick, kings, ministers, the poor, 

villagers, and many others. His compassion and dedication to helping all beings regardless of their 

backgrounds and circumstances are exemplary. One of the most important features of the Buddha 

was the use of intervention techniques that were unique to each individual. The leadership qualities 

of the Buddha are also important attributes for a social work professional.  

The Buddhist concept of leadership could be crystallized from the way the Buddha provided 

training opportunities for his followers. He believed that the juniors should respect and learn from 

the seniors (Wijebandara, 2016: para.11), and advice given to political leaders also provides more 

information on the leadership concept of Buddhists. The etymological definition given to the term 

‘rajā’ i.e., ‘Dhammena janām ranjetiti rājā’ meant that the king as the leader of people should 

make people happy with noble policies (Wijebandara, 2016: para.14). Although the above 

statement shows qualities, but the case studies have not focused on how those qualities have been 

applied. The Buddha had a good vision as a leader. One day Buddha was called Venerable Ānanda 

and asked, after my death who will be the leaders of Sangha? Again what Buddha said about 

leader? Buddha said: “Ānanda, it never occurred to me that the monks are dependent on me or I 

am governing the Sangha. Whatever teachings I have given them and the rules of discipline I have 

instituted may become their leader.” 

Summary  

It is clear from the above literature review that Buddhist social work has been researched in the 

programs currently being implemented in Buddhist countries around the world. (Present situation 

“what are happenings”, and “what are happened”?). But in examining these studies it is clear that 

no study has been done in accordance with the teachings of Buddha’s teaching or sermon. Some 

assumptions can be drawn from this finding. (i) Most of the researchers who have studied the 

social aspects of early Buddhism have attempted to refute the views of Western scholars, (ii) Social 

work, social service, and social welfare are often considered as one concept without distinguishing 

their unique aspects, (iii) Social work may not be within the primary focus of their research field, 

leading to a limited exploration of its potential connections with Buddhist teachings. The 

researcher's reflection is that the social work methods used by the Buddha to convey his Dhamma 
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(doctrine) and to help people should be present in the Sutta Pitaka, but they have not been 

extensively researched. An important point to note from the literature review is that scholars who 

study in the field of social work or Buddhist social work have not been motivated to research the 

social work concepts, qualities, techniques, or methods from theoretical perspectives based on 

Buddhist teachings. 
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Consciousness? Views of an Undergraduate in Sri Lanka 

A.K.D.P.P. Amarasinghe 

Department of Psychology, University of Peradeniya 

What is Positive Psychology? 

According to Martin Seligman, one of the pioneers who presented the study of positive 

psychology, positive psychology is an umbrella term for the study of positive emotions. (Seligman 

et al., 2005) And it can also be defined as the scientific study of what makes life the most worth 

living. However, before coming across these definitions, some may have had a different 

understanding of defining positive psychology, thinking that positive psychology was mainly 

about positive thinking and all those motivational speeches they have seen on YouTube.   

However, it should be noted that Positive Psychology can be included in philosophical psychology 

as well, as it focuses on some of the similar ideas that are related to human flourishing, virtue 

ethics, and the pursuit of a meaningful life. In this article. The author, who is currently a final year 

undergraduate at the University of Peradeniya, Sri Lanka, will be focusing on the manner in which 

she views Positive Psychology. 

According to the author’s perspective, positive psychology is a science that is based on research 

that helps human beings to improve their subjective well-being by developing and focusing on 

positive emotions instead of dwelling on negative emotions. Instead of discussing preventing 

negative emotions or abolishing them, positive psychology shows human beings how to develop 

positive emotions corresponding to the existing negative emotions. It brings humans away from 

the psychology in the 1800s that developed focusing on how to deal with mental health issues or 

disorders all the way to the 5th century Athens, where philosophers addressed the positive qualities 

of human beings. 

The most striking aspect that the author identifies in positive psychology is the manner in which it 

encourages us to think about ourselves and one’s well-being before becoming concerned about 

others. 
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Application of PERMA Model 

Seligman’s PERMA model of well-being demonstrates how a person can achieve a good life 

through fostering positive emotions (P), developing engagement, sustainable, positive 

relationships, and a sense of meaning in one’s life as well as achieving accomplishment and 

mastery. This model depicts how the discipline of positive psychology guides people to be mindful 

of their own feelings and to develop self-love. In a collectivistic society like the one that Sri Lanka 

has where having self-love may often get misjudged as being self-centered, positive psychology 

teaches people to focus on themselves and their own, subjective well-being. Also, for the author, 

positive psychology is a study that shows that common motivational quotes and tips for positive 

thinking do not bring results to everyone in the same way. It portrays that optimism can too be 

subjective rather than being a generalized factor across the world. 

From the author’s perspective, positive psychology is a discipline that combines various religious 

philosophies to show s particular kind of scientific way to embrace and accept reality with positive 

emotions. Usually, guiding people to accept reality is a bitter task, however, positive psychology 

does that by focusing on optimism. For example, in positive psychology, it is never taught that one 

can avoid or completely ignore negative emotions or obstacles people come across in life, similar 

to the Buddhist philosophy of the inevitability of encountering the eight vicissitudes of life. 

Instead, positive psychology focuses on self-acceptance of one’s naturalness and spontaneity of 

life, similar to the Taoistic philosophy of idealizing the fact that one’s life should be allowed to 

flow freely like a river, embracing obstacles and hardships and trying to overcome them. And even 

the PERMA model, shows how people should live a good, meaningful life while not letting 

themselves be negatively affected by the aspects of reality. And it shows how by accepting reality, 

human beings can achieve their well-being. For example, the PERMA model discusses having 

realistic and achievable goals rather than becoming distressed over the unachievable, 

overwhelming goals, which is very relatable to most people, who tend to address the negative 

aspects of life, saying, “You can exist in my life as you like, but I am moving forward with my 

own optimism” 
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In addition, positive psychology is a study that teaches people to be mindful of the present moment, 

rather than the past, and the future. It highlights that in order to have a better life in the future, 

living a good life in the present is utterly essential. Mindfulness and proper engagement in utilizing 

one’s strengths are the factors that are highlighted regarding the importance of focusing on the 

present moment rather than worrying about one’s distant future or the past. 

Existentialism 

“The individual may experience his ‘self’ by living in the world itself”  

Martin Heidegger (1889-1976)- 

It is significant that positive psychology is a study that offers immense value to individual 

differences. It makes human beings be proud of how unique we are, by showcasing how one’s own 

well-being can be achieved in his/her own unique way. In a discussion where it is discussed about 

positive psychology and individuality, existentialism is a topic that cannot be avoided. 

During the 18th century, reason and nature were given a higher significance. However, with 

industrial and technical development, man became an object of exploitation. In response to this 

exploitation, philosophers such as Soren Kierkegaard came up with the philosophy of 

existentialism, which idealizes individuality. 

The term, existentialism originated from the word, ‘existence’, which brings out the German 

meaning of ‘which stands out, which emerges’.(Magrini, 2012) According to existentialists, 

existing is not merely being alive. It is about being ‘full responsible and the progressive life of the 

individuals in a developing industrial society.’ (Koirala, 2011) Therefore, existentialism emerged 

and addressed the world during a time when human beings were losing themselves to industrial 

development and the complexity of life that came with it, according to the rapid passing of time. 

When it comes to the philosophical premises of existentialism, the fact of freedom and self-

knowledge are crucial concepts that closely link with the factors which were given focus by the 

positive psychologists. (Koirala, 2011)  Fact of freedom states that a man is free to make his own 

decisions without being affected by the external condition. It focuses on subjective choice and 

subjective consciousness which lead a man to reflect on his own life and wonder why he really 

exists and what he really wants with his life. 
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Finding the answer to the question ‘What do I really want to do with my life’ is closely associated 

with the Meaning component that Martin Seligman discussed in his PERMA model. And with 

self-knowledge only, one can seek the meaning of his/her life. The most significant fact to be noted 

here is the fact that the ‘meaning of life’ is not universal, it is subjective. If one describes his 

meaning of life as ‘living without regrets’, it could be ‘being happy’ to another one. That means 

the one who has ‘being happy’ as the meaning of his life would not become happy and content by 

living without regrets. One could strive to be deviated from the typical ‘meanings of life that most 

people talk about and strive to explore one of his own. And well-being and happiness can be 

achieved by the discovery of the meaning of life, as it provides one a purpose and hopes to live 

his/her own life to the fullest with joy and contentment. Thus, existentialism in positive psychology 

does not only bring out the importance of individuality, but it also shows the manner in which one 

should choose to live his/her life to achieve optimal well-being.  Accordingly, the author believes 

that existentialism should be discussed profoundly when one is focusing on positive psychology 

and how it changes human emotions, minds, and consciousness. 

Positive Psychology, in Practical, Real Life 

However, one may come across some questions while reading this article. Could this concept of 

becoming happy while confronting life realistically and working productively to make life worth 

living, always be realistic just as it is believed in positive psychology? (Seligman, 2018) 

Nevertheless, when it comes to the author, positive psychology is a study that made her look at 

psychology, happiness, and well-being from a whole new perspective. 

As a group of emerging adults in a culture and a society of collectivism like Sri Lanka, the author 

aspires to see the undergraduates of the University of Peradeniya have an impact on the application 

of positive psychology. With the recent incidents that took place within this community, as well 

as the economic crisis recurring in the country, it is most likely for the members of this community 

to be more occupied with things like career goals, financial stability, and academic achievements, 

etc, rather than their own well-being. Therefore, by applying positive psychology it can be 

expected to see some improvements in their well-being as well as the reduction of mental health 

issues in the community. 
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In this regard, the application PERMA model is something that the author aspires to see. In 

association with the recent tragic events, now, the university administration is taking excessive 

measures to prevent and guide undergraduates to deal with mental health issues. Apart from 

providing guidance, even though psychologists have been doing research about preventing these 

issues, with the recurring situations in a country, prevention of mental health issues might be 

difficult at all times. 

Therefore, by applying the concepts of positive psychology, authorities can guide the 

undergraduates to foster positive emotions (P) such as courage, optimism, gratitude, altruism, and 

faith to buffer against mental health issues. (Seligman & Csikszentmihalyi, 2000) Positive 

emotions would guide the undergraduates to act effectively to have benefits in the future. As the 

Broaden and Build theory suggests, positive emotions would make them be more open, creative, 

and flexible. Developing effective engagement (E) and being in the flow would lead the 

undergraduates to have clear, realistic goals which would not give them unnecessary pressure. In 

the PERMA model towards well-being, they suggest that people should have Specific, Meaningful, 

Achievable, Realistic, and Timely goals. And also, it would guide the students to be mindful of 

the present, without worrying too much about the future, which would probably be beneficial for 

their mental health. Further, it highlights the fact that by using the strengths of these young people, 

they can have a huge positive impact on society Volunteering with altruism is one proper example, 

that would be beneficial for their own well-being as well as the well-being of others. 

As it is the age where people are expected to be in good, healthy relationships, with the need to 

belong, following the PERMA model would impact undergraduates to have positive relationships 

as well. Moreover, is an age in which people can use their actions to make their lives meaningful? 

(M) They may tend to develop good, meaningful human qualities such as prosocial altruism that 

may impact one’s physical and psychological well-being. Finally, by applying the PERMA model 

of well-being, the undergraduates will have positive emotions through their achievements, which 

would again impact their well-being. Application of these concepts can be done through awareness 

sessions and the impacts would vary from developing self-confidence to having the ability to live 

a good life while achieving their goals. 
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Another impact that the author would like to have by applying positive psychology to the 

undergraduates of the University of Peradeniya is allowing them to reflect on themselves, amidst 

this severely competitive system and their hectic lifestyle. With the overwhelming competition in 

society, as well as the pressurizing expectations that they have from their parents, teachers, and 

peers, their subjective well-being might be often underrated. However, concepts in positive 

psychology encourage people to start by developing their own well-being and happiness, before 

‘spreading the joy’ as that famous quote states. Amidst tons of expectations, with their lives applied 

by positive psychology, they will learn self-acceptance. They will learn that not all expectations 

are realistic so they should not torture themselves by running behind them. Likewise, applying 

positive psychology will impact these undergraduates learning about the reality of life in an 

uncannily positive way. 

As it is well known, there are various motivational programs and programs related to mental health 

that are taking place within this community. Also, most undergraduates are fond of the resources 

of popular psychology, such as TED Talks, and the Oprah Winfrey show. However, one loophole 

that could be observed in those is that they see well-being as a generalized factor. This could be a 

misconception conveyed by most of the sources of popular psychology, which should be strictly 

distinguished from positive psychology. Therefore, finally, the most important thing that the author 

wants to see by applying positive psychology to this community is making the undergraduates 

realize that optimism is subjective and that how they should use these methods is unique to 

themselves. In that way, by applying positive psychology, the community should be aware of the 

fact that they are the major controllers of their own well-being. 

In conclusion, the author has proved the fact that it is clear that the discipline of positive 

psychology has the power to influence people's thoughts, feelings, and consciousness. People can 

harness the ability to overcome obstacles and live more rewarding lives by putting their attention 

on their strengths, wellbeing, and cultivation of good emotions. As an undergraduate in Sri Lanka, 

the author aspires to convey how the incorporation of Positive Psychology into the day-today-lives 

could enrich and flourish the well-being and the quality of lives of the individuals which could 

eventually lead to a society with joy and contentment. 

 



202 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

References 

Athurupane, H., 2020. General Education in Sri Lanka. 1 ed. s.l.:Springer Nature Singapore . 

Koirala, M. P., 2011. Existentialism in Education. Academic Voices, 1(1), pp. 39-44. 

M.E.P. Seligman, M. C., 2000. Positive Psychology, An Introduction. American Psychologist, 

55(1), pp. 5-14. 

Magrini, J., 2012. Existentialism, Phenomenology. and Education. Philosophy Scholarship, 7(1). 

Seligman, M., 2018. PERMA and the Building Blocks of Well-being. The Journal of Positive 

Psychology, 10(1080). 

 

 

 

 

 

 

 

 

 

 

 

 

 



203 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

Is Buddhism a Philosophy? 

Ven.Bulugahpitiye Nandabodhi 

Buddhist and Pali University, Homagama, Sri Lanka 

History of Philosophy 

When examining the etymology of the term "philosophy," we must delve into its roots in Western 

philosophical thought, where it originates from the fusion of two Greek words: 

Philo: Meaning "love" 

Sophia: Meaning "wisdom" 

In ancient Greek times if one is fascinate about wisdom than the ordinary people he was recognized 

as a philosopher. Among well-known philosophers like Socrates ,Plato, Aristotle, Augustine, 

Thales, Philo, Plotinus, Aquinas, Kant, Erigena, Hume, Marx, Hegel, Russell, Wittgenstein and 

many more Socrates (469–399 B.C.E.) was a Greek philosopher from Athens who is credited as 

the founder of Western philosophy and among the first moral philosophers of the ethical tradition 

of thought. In ancient times a lover of wisdom could be related to any area where intelligence was 

expressed.  (Roark, 1982, p. 1),  

Aristotle, a prominent philosopher and one of Socrates' disciples, articulated the principal objective 

of philosophy as the pursuit of wisdom concerning universal truths and fundamental principles. 

Background at the time prince Siddhārtha was born 

As time progresses, the nature of philosophy evolve, giving rise to various problems and eliciting 

diverse solutions. In the realm of Eastern philosophy, the era surrounding the birth of Prince 

Siddhārtha, who later achieved enlightenment and became known as Lord Buddha, was 

characterized by the prevalence of Brahman teachings, which held significant admiration within 

Hinduism. The core scriptures of Hinduism, known as the "Veda," consisted of three primary texts: 

Rig, Yajur, and Sama. 
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During this period, Prince Siddhārtha received a comprehensive education in the skills and 

teachings of the Brahmins from his father, King Suddhōdana. The king, a ruler of Kapilavatthu in 

ancient India, held the fervent aspiration of seeing his son ascend to the status of a cakkavatti king, 

an illustrious emperor. To fulfill this ambitious dream, King Suddhōdana spared no effort and went 

to great lengths on behalf of his beloved son. 

Relevance as Prince Siddhārtha 

As time passed, Prince Siddhārtha matured, and he found himself unwilling to accept the 

prevailing teachings that propagated belief in unseen gods, myths, and surrendering everything to 

the wishes of the deity Īśvara, an entity never witnessed by anyone. Within the confines of the 

palace, he encountered a dearth of answers to his profound questions, as those around him clung 

steadfastly to their mythical and religious views, leaving no room for alternative perspectives. 

Prince Siddhārtha's altruistic nature drove him to be deeply concerned about the suffering of 

others, making him inherently selfless. He sought to discover a profound truth that would benefit 

not only himself but the entire world. 

His mindset resided in the conviction that the collective populace endured suffering while the 

prevailing religious teachings, rife with myths, failed to resonate with him as virtuous or credible. 

The early life of Prince Siddhārtha provides a glimpse into his philosophical inquiries: the nature 

of control governing the world, the means to alleviate suffering, the morality of taking a life to end 

another life, and the pursuit of happiness through food, shelter, and sexual activities, free from 

fear. 

During that period, the philosophical backdrop featured ascetics who were diligently seeking the 

truth, endeavoring to unravel the mysteries of existence and transcend the confines of conventional 

understanding. kin kusala gavesi (what is the truth) 70 

Numerous profound philosophical inquiries arose in the mind of Prince Siddhārtha: Who is the 

creator of this world? Does a creator of this world exist? What defines man? How does the human 

mind relate to man? What lies beyond death, and what is the true nature of the world's reality? 

                                                           
70 Ariyapariyesana sutta of Majjhima Nikāya page 400  paragraph 17 
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Despite King Suddhōdana's efforts to shield Prince Siddhārtha from the harsh realities of life, his 

inquisitive and logical mind, along with his behavior, enabled him to glimpse the true nature of the 

world. This revelation came to him upon witnessing four significant symbols: an old man, a sick 

person, a corpse being carried to cremation, and a monk. While ordinary individuals may have 

encountered these symbols on numerous occasions, Prince Siddhārtha's first encounter with them 

brought a profound understanding of their implications - the potential implications for himself and 

all other beings, the emotions they evoke, the notion of cessation, and the underlying reasons for 

these phenomena. This pivotal event highlights the contrast between a philosopher's thought 

process and that of ordinary individuals. 

Driven by this transformative experience, Prince Siddhārtha resolved to alleviate the suffering of 

all beings and embarked on the path of renunciation at the age of 29. It is noteworthy that while 

ordinary people may have observed or encountered these symbols previously, Prince Siddhārtha, 

upon his initial encounter, delved deeply into profound contemplation, skillfully interlinking his 

knowledge and experiences through a philosophical lens. This distinctive trait underscores Prince 

Siddhārtha's philosophical disposition, characterized by a questioning mind that seeks to 

understand the true reality and find answers to his profound philosophical inquiries. 

As per the Ariyapariyesana Sutta of Majjhima Nikāya  

So kho ahaṁ, bhikkhave, aparena samayena daharova samāno susukāḷakeso, bhadrena 

yobbanena samannāgato paṭhamena vayasā akāmakānaṁ mātāpitūnaṁ 

assumukhānaṁudantānaṁ kesamassuṁ ohāretvā kāsāyāni vatthāni acchādetvā agārasmā 

anagāriyaṁ pabbajiṁ.71 

Sometime later, while still black-haired, blessed with youth, in the prime of life—though my 

mother and father wished otherwise, weeping with tearful faces—I shaved off my hair and beard, 

dressed in ocher robes, and went forth from the lay life to homelessness. 

So evaṁ pabbajito samāno kiṅkusalagavesī anuttaraṁ santivarapadaṁ pariyesamāno yena āḷāro 

kālāmo tenupasaṅkamiṁ. upasaṅkamitvā āḷāraṁ kālāmaṁ etadavocaṁ:72 

                                                           
71 Ariyapariyesana sutta of Majjhima Nikāya page 400  paragraph 17 
72 Ibid 
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Once I had gone forth I set out to discover what is skillful, seeking the supreme state of sublime 

peace. I approached Āḷāra Kālāma and said to him, 

Buddha Cleary highlights the philosophical journey of Prince Siddhārtha as he sought truth, 

reality, and liberation from suffering. During that time, Āḷāra Kālāma and Uddaka, son of Rāma, 

were recognized as founders of liberation. After renouncing his lay life, Prince Siddhārtha made 

the courageous decision to leave behind his young son, beautiful wife, and the prospect of 

becoming a king, disregarding his parents' wishes (the king's). Despite the lamentations of those 

around him, he boldly shaved his hair and donned robes, embracing the traditional appearance of 

ascetics and truth-seekers, even though this transition was particularly challenging due to the 

luxurious life he had led. 

When invited to lead and control the monastery by both teachers, Prince Siddhārtha declined the 

offer. His inquisitive and intelligent mind led him to realize that their teachings fell short of 

providing ultimate answers and genuine cessation. Failing to find satisfactory responses within 

existing teachings, he resolved to embark on an individual quest for truth, driven by a profound 

desire to discover an eternal answer for the betterment of all beings. Notably, his beliefs were 

founded on rational thinking and thorough "what if" analyses, rather than relying on faith or belief 

in gods. 

In his pursuit of liberation, Prince Siddhārtha exemplified the traits of a skilled philosopher, 

remaining steadfastly focused on his objective and overcoming all barriers and obstacles that 

crossed his path. This dedication to his beliefs echoes the resolve shown by great Western 

philosophers such as Aristotle and Galileo Galilei, who faced punishment and bans on their works 

for challenging prevailing religious beliefs of their time. Despite living in a dark period for 

philosophical expression, Siddhārtha's courage and determination to seek truth serve as an 

inspiring example of philosophical inquiry and resilience. 

Another remarkable quality of Buddha's life before enlightenment was his refusal to simply accept 

the opinions of others without question. Instead, he diligently sought to comprehend the reality 

behind various teachings and practices. During that time, there was a prevailing belief that 

inflicting physical pain on the body could purify past karmic effects. In his quest for understanding, 
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Siddhārtha engaged in rigorous ascetic practices, subjecting himself to intense hardships to discern 

their true nature. 

In the Mahāsīhanāda Sutta of Majjhima Nikāya, Buddha himself explained to venerable Sāriputta 

the challenging six years he endured before attaining Nibbāna. Throughout this period, he 

undertook well-known ascetic practices with the aim of attaining Nibbāna. Notably, Siddhārtha 

not only practiced these methods but also surpassed his teachers in their implementation, gaining 

profound insights into their efficacy and limitations. 

This unwavering commitment to personally explore and understand various philosophies and 

practices exemplifies Prince Siddhārtha's dedication to seeking authentic answers and discovering 

the truth. Ultimately, this relentless pursuit led to his enlightenment as the Buddha. 

tapassī sudaṁ homi paramatapassī, lūkho sudaṁ homi paramalūkho, jegucchī sudaṁ homi 

paramajegucchī, pavivitto sudaṁ homi paramapavivitto73 

I used to be a fervent mortifier, the ultimate fervent mortifier. I used to live rough, the ultimate 

rough-liver. I used to live in disgust at sin, the ultimate one living in disgust at sin. I used to be 

secluded, in ultimate seclusion, here in the same sutta Buddha explain how hard and extreme life 

he spent to attain the liberation based on so called hard methods, 

So kho ahaṁ, sāriputta, ‘udaracchaviṁ parimasissāmī’ti piṭṭhikaṇṭakaṁyeva pariggaṇhāmi, 

‘piṭṭhikaṇṭakaṁ parimasissāmī’ti udaracchaviṁyeva pariggaṇhāmi, yāvassu me, sāriputta, 

udaracchavi piṭṭhikaṇṭakaṁ allīnā hoti tāyevappāhāratāya.74 

Due to eating so little, the skin of my belly stuck to my backbone, so that when I tried to rub the 

skin of my belly I grabbed my backbone, and when I tried to rub my backbone I rubbed the skin 

of my belly. 

Buddha's background and philosophical insights were shaped by his own personal experiences. 

Similarly, philosophers often derive their perspectives from their own experiences and 

observations. What sets apart the challenging times in Siddhārtha's life is his willingness to 

                                                           
73 Mahāsīhanāda sutta of Majjhima Nikāya page 186 paragraph 42 
74 Mahāsīhanāda sutta of Majjhima Nikāya page 192 paragraph 50 
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embrace and endure the most rigorous ascetic practices of his time to an extreme extent. This 

allowed him to gain profound knowledge and a comprehensive understanding of the advantages 

and disadvantages of these methods. Consequently, if anyone were to engage in a debate with 

Buddha regarding any of these practices, he would be able to teach them more than the ascetics or 

Brahmins themselves, as he had personally practiced and experienced the very methods they 

discussed. 

Buddha's understanding was not based on blind belief systems, hearsay, legends, traditions, 

scriptures, logical conjecture, inferences, analogies, agreement through pondering views, 

probability, or following another contemplative as a teacher. Instead, it was grounded in his own 

firsthand experiences. This characteristic of relying on personal experience is fundamental to a 

true philosopher's approach. Whenever doubts arose, Buddha was capable of offering clear 

guidance, advising others to explore and verify the reality beyond his teachings. He encouraged 

others to follow his example and discover the truth independently, which he believed would lead 

them to a deeper understanding they would not be able to deny or dismiss. 

In this way, Buddha's wisdom and teachings were not based on blind adherence but were the result 

of a profound experiential journey, making him an exemplar of a true philosopher who sought 

knowledge and truth through personal exploration and direct experience. 

Kālāma sutta of Aṅguttara Nikāya indicates that; 

Mā anussavena, mā paramparāya, mā itikirāya, mā piṭakasampadānena, mā takkahetu, mā 

nayahetu, mā ākāraparivitakkena, mā diṭṭhinijjhānakkhantiyā, mā bhabbarūpatāya, mā samaṇo 

no garūti. 

Yadā tumhe, kālāmā, attanāva jāneyyātha 

atha tumhe, kālāmā, upasampajja vihareyyāthā’ti 75 

But when you know for yourselves: 

                                                           
75 Kālāma sutta of Aṅguttara Nikāya page 340 
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Then you should acquire them and keep them 

don’t go by oral transmission, don’t go by lineage, don’t go by testament, don’t go by canonical 

authority, don’t rely on logic, don’t rely on inference, don’t go by reasoned contemplation, don’t 

go by the acceptance of a view after consideration, don’t go by the appearance of competence, and 

don’t think “The ascetic is our respected teacher”. 

Absolutely, freedom of thought and independence of mind are fundamental principles in 

Buddhism. Buddha himself encouraged his followers not to accept his teachings blindly but to 

investigate and verify them through personal experience and critical thinking. The emphasis on 

using one's intelligence and questioning mind is a vital aspect of the Buddhist path. Buddhism 

places great importance on individual responsibility and the development of wisdom through direct 

insight. Practitioners are encouraged to examine the teachings, apply them to their lives, and see 

the results for themselves. This process of personal exploration and understanding leads to genuine 

insight and transformative experiences, ultimately leading to liberation (Nibbāna). 

By cultivating an independent and questioning mind, one can break free from the bondage of 

dogma, beliefs, and preconceived notions. This freedom of thought allows individuals to discover 

the truth for themselves and attain liberation from suffering, following in the footsteps of the 

Buddha's own journey toward enlightenment. 

Buddhist philosophy  

Buddhist philosophy commenced after the attainment of Nibbāna by Buddha. Prior to this, he 

refrained from teaching others without having a complete understanding of reality and liberation. 

Instead, he engaged in rational, logical, practical, and experimental learning with a questioning 

mindset, thereby achieving profound wisdom. Such a pursuit of wisdom is characteristic of a "lover 

of wisdom" or a philosopher (philo+sopia). 

Terminologies 

The terminology for philosophy in Pāli cannon goes with a similar meaning of Dassanā  dittī , 

Avijjā, where we are able to find many suttas including the this Pāli term. The meaning goes as 
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view, belief, opinion; theory, teaching; right view; insight proper perception; understanding, higher 

knowledge; science. 

Atti bhikkhave, āsavā Dassanā pahātabbā 76 Sabbāsavasutta of majjima niakaya 

Additionally, Dittī, or righteous vision, is highly regarded in Buddhist teachings. A correct view or 

vision is considered essential for attaining liberation. The Noble Eightfold Path, a path leading to 

liberation, begins with right dittī, emphasizing the significance of having a right perspective or 

view 

 

01. sammādiṭṭhi  right view 

02. sammāsaṅkappo right thought 

03. sammāvācā   right speech 

04. sammākammanto  right action 

05. sammāājīvo   right livelihood 

06. sammāvāyāmo   right effort 

07. sammāsati   right mindfulness 

08. sammāsamādhi.77  right immersion. 

(Dhammacakkappavattana sutta of Saṁyutta Nikāya) 

 

The Saṁyojanasutta in the Aṅguttara Nikāya enumerates the ten fetters that need to be gradually 

destroyed in order to attain liberation. He process of breaking these fetters leads to spiritual 

progress and ultimate liberation. The ten fetters are as follows: 

01. Sakkāyadiṭṭhi  Identity view  

02. vicikicchā  doubt  

03. sīlabbataparāmāso misapprehension of precepts and observances  

                                                           
76 Sabbāsavasutta of majjima niakaya page 20 pargrapgh 4 
77 Dhammacakkappavattana sutta of Saṁyutta Nikāya page 1 pargragh 1 
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04. kāmacchando  sensual desire  

05. byāpādo  ill will.  

06. Rūparāgo  Desire for rebirth in the realm of luminous form  

07. arūparāgo  desire for rebirth in the formless realm  

08. māno    conceit  

09. uddhaccaṁ  restlessness  

10. avijjā78   ignorance.  

Diṭṭhiñca anupaggamma,    Avoiding harmful views, 

Sīlavā dassanena sampanno;    virtuous, accomplished in insight, 

Kāmesu vinaya gedhaṁ.    With sensual desire dispelled, 

Na hi jātuggabbhaseyya punaretī”ti. 79 They never return to a womb again 

The Mettasutta, found in the Sutta Nipāta, is a discourse on loving-kindness (mettā) and the 

qualities that lead a person to attain arhantship (the state of liberation from the cycle of birth and 

death, never to be reborn again). In this sutta, it is explained that one should develop loving-

kindness towards oneself and all beings. By cultivating boundless loving-kindness, a person can 

attain liberation and become an arahant. The practical application of ditti (views or perspectives) 

and dassana (insight or understanding) plays a crucial role in this process, 

sammādiṭṭhiyā right view and micchādiṭṭhiyā wrong view  

Vijjāgatassa, bhikkhave, viddasuno sammādiṭṭhi pahoti; 

A sage, firm in knowledge, gives rise to right view, thought, speech etc. 

Avijjāgatassa, bhikkhave, aviddasuno micchādiṭṭhi pahoti;80 

The Avijjāsutta, found in the Saṁyutta Nikāya, explores the relationship between avijjā 

(ignorance) and vijjā (higher knowledge or science) in the context of the Noble Eightfold 

                                                           
78 Saṁyojanasutta of Aṅguttara Nikāya page 33  
79 Mettasutta of Sutta Nipāta 10th verse page 22 
80 Avijjāsutta of Saṁyutta Nikāya page 2 paragrapgh 1-2 
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Path.Conversely, when avijjā (ignorance) is present, it gives rise to the opposite side of the Noble 

Eightfold Path, characterized by wrong view, wrong thought, wrong speech, wrong action, wrong 

livelihood, wrong effort, wrong mindfulness, and wrong concentration. These unwholesome 

factors keep beings bound to the cycle of samsara and perpetuate suffering. 

The Avijjāsutta underscores the significance of cultivating higher knowledge (vijjā) and 

understanding to free oneself from the bondage of ignorance (avijjā) and attain liberation through 

the Noble Eightfold Path 

An ignoramus, sunk in ignorance, gives rise to wrong view, thought, speech etc. 

“And what is dependent origination? “Katamo ca, bhikkhave, paṭiccasamuppādo? 

Ignorance is a condition for choices. Avijjāpaccayā, bhikkhave, saṅkhārā; 

Choices are a condition for consciousness. saṅkhārapaccayā viññāṇaṁ; 

Consciousness is a condition for name and form. viññāṇapaccayā nāmarūpaṁ; 

Name and form are conditions for the six sense fields. nāmarūpapaccayā saḷāyatanaṁ; 

The six sense fields are conditions for contact.  saḷāyatanapaccayā phasso; 

Contact is a condition for feeling. phassapaccayā vedanā; 

Feeling is a condition for craving. vedanāpaccayā taṇhā; 

Craving is a condition for grasping taṇhāpaccayā upādānaṁ; 

Grasping is a condition for continued existence. upādānapaccayā bhavo;Continued 

existence is a condition for rebirth. 

bhavapaccayā jāti; 

Rebirth is a condition for old age and death, sorrow, lamentation, pain, sadness, and distress 

to come to be. jātipaccayā jarāmaraṇaṁ sokaparidevadukkhadomanassupāyāsā 

sambhavanti. 

That is how this entire mass of suffering originates. Evametassa kevalassa 

dukkhakkhandhassa samudayo hoti. 

This is called dependent origination. Ayaṁ vuccati, bhikkhave, paṭiccasamuppādo.81 

(Dependent Origination)  Paṭiccasamuppādasutta of Saṁyutta Nikāya  

                                                           
81 Paṭiccasamuppādasutta of Saṁyutta Nikāya page 2 paragrapgh 2 
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Absolutely, the above citation highlights how the core concepts and teachings of Buddhism are 

closely related to philosophy, both in their terminology and deep meaning. Buddhism is often 

regarded as a profound philosophical tradition due to its focus on understanding the nature of 

reality, the causes of suffering, and the path to liberation. 

Buddhism encourages practitioners to critically examine their beliefs, develop wisdom through 

direct experience and insight, and challenge preconceived notions. The teachings emphasize the 

importance of personal exploration and understanding, and the need to go beyond blind faith. 

Buddhist Teaching Including First Utterance and Last Utterance 

The basic human questions concerning suffering and its causes, the possibility of liberation from 

suffering, and the path to attain freedom. These fundamental inquiries are relevant to all individuals 

and are valuable for introspection. 

In the context of Buddhism, the answers to these questions are encapsulated in the "four truths of 

the noble ones," commonly known as "The Four Noble Truths." Despite their fancy name, these 

truths are essentially simple yet profound questions that have been expounded and practiced 

through various teachings, comprising 62 different teachings as found in the Aggaññasutta of 

Dīgha Nikāya. The Venerable Ambalangoda Polwatte Buddhadatta Mahanayake Thera, in his book 

on Theravada Buddhist philosophy, 

“62 views are mention in brahmajaala sutta,all of them can be categarised under sasvata and 

ucchēda” (බුද්ධදත්ත හිමි, 2003, p. 83) 

“18 are related to past realms so it is called purvantakalpika .other 44 are expecting future realms 

so it is called aparantakalpika” (බුද්ධදත්ත හිමි, 2003, p. 94) 

In the vast scope of Buddha's wisdom, he demonstrated a remarkable ability to categorize and 

encompass all views under three main types. His profound understanding of the 62 philosophies 

and their teachings, along with their consequences, enabled him to effectively classify and explain 

them comprehensively. This level of knowledge allowed him to address and summarize various 

philosophical perspectives simultaneously. 
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As a philosopher, Buddha possessed immense knowledge, enabling him to interpret and 

understand any subject, object, or idea with depth and clarity. His wisdom encompassed a wide 

range of intellectual pursuits, providing profound insights into the nature of existence and human 

experience. 

In his first sermon, known as the Dhammacakkappavattana Sutta in the Saṁyutta Nikāya, Buddha 

expounded on the path to liberation by responding to the four fundamental questions 

Indulgence in sensual pleasures, which is low, crude, ordinary, ignoble, and pointless. And 

indulgence in self-mortification, which is painful, ignoble, and pointless.  

Yo cāyaṁ kāmesu kāmasukhallikānuyogo hīno gammo pothujjaniko anariyo anatthasaṁhito, yo 

cāyaṁ attakilamathānuyogo dukkho anariyo anatthasaṁhito. 

Avoiding these two extremes, the Realized One woke up by understanding the middle way of 

practice, which gives vision and knowledge, and leads to peace, direct knowledge, awakening, and 

extinguishment. 

Ete kho, bhikkhave, ubho ante anupagamma majjhimā paṭipadā tathāgatena abhisambuddhā 

cakkhukaraṇī ñāṇakaraṇī upasamāya abhiññāya sambodhāya nibbānāya saṁvattati.82 

Without falling in to neither stream the man should try to understand the 4 noble truths which a 

detail explanation was given in the sermon. 

01. Dukkhaṁ Ariyasaccaṁ - The Noble Truth of Suffering 

02. Dukkhasamudayaṁ Ariyasaccaṁ - The Noble Truth of the Arising of Suffering 

03. Dukkhanirodhaṁ Ariyasaccaṁ - The Noble Truth of the Cessation of Suffering 

04. Dukkhanirodhagāmanī Paṭipadā Ariyasaccaṁ83 - The Noble Truth of the Practice Leading 

to the Cessation of Suffering 

Buddha's philosophy, known as Dhamma, is elucidated in the Dhajagga Sutta of the Saṁyutta 

Nikāya, where six superior qualities of Dhamma are expounded: 

                                                           
82 Dhammacakkappavattana sutta of Saṁyutta Nikāya page 270 pargragh 1 
83 Dhammacakkappavattana sutta of Saṁyutta Nikāya page 270 pargragh 1 
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Svākkhāto: The Dhamma is the Universal Law discovered through enlightenment and is preached 

with utmost precision. It is excellent in its beginning, encompassing moral principles (Sīla), 

excellent in its middle, involving concentration (Samādhi), and excellent in its end, incorporating 

wisdom (Paññā). 

Sandiṭṭhiko: The Dhamma can be tested through practice and is known through direct 

experiential understanding. 

Akāliko: The Dhamma can bestow timeless and immediate results here and now, without 

the need to wait for the future or subsequent existences. 

Ehipassiko: The Dhamma invites all beings to investigate and experience it personally. 

Opaneyyiko: The Dhamma is capable of being entered upon and is worthy of being 

followed as an integral part of one's life. 

Paccattaṁ veditabbo viññūhī84: The Dhamma can only be fully realized by noble disciples 

who have matured and attained supreme wisdom. 

Upon examining these qualities of Buddha's teaching, it becomes evident that they embody 

philosophical attributes. The Dhamma is preached with utmost precision, allowing for questioning 

and understanding through direct experiences. It emphasizes the immediacy of its benefits, 

accessible to anyone who grasps its teachings without waiting for future lives. Additionally, the 

Dhamma welcomes individuals to test and experience it firsthand, while its realization ultimately 

lies within the wisdom of noble disciples. Buddha himself does not impart understanding of 

Nibbāna but provides guidance and paves the way for seekers to discover it themselves. 

In Alagaddūpamasutta of Majjhima Nikāya Buddha explains; 

Kullūpamaṁ vo, bhikkhave, dhammaṁ desessāmi nittharaṇatthāya, no gahaṇatthāya.85 

                                                           
84 Dhajagga sutta of Saṁyutta Nikāya page 392 paragrapgh 1 
85 Alagaddūpamasutta of Majjhima Nikāya page 336 paragraph 2 
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Mendicants, I will teach you how the Dhamma is similar to a raft: it’s for crossing over, not for 

holding on. 

By presenting the Dhamma as a raft, Buddha encourages his followers to engage with the teachings 

and apply them to their lives, rather than becoming overly attached to dogma or rituals. This 

approach fosters an experiential understanding of the Dhamma and empowers individuals to 

undertake their own journey towards awakening. 

Doṇasutta of Aṅguttara Nikāya when dona brahamana rasing questions, 

Doṇa :-   “Devo no bhavaṁ bhavissatī”ti? 

Buddha:-   “Na kho ahaṁ, brāhmaṇa, devo bhavissāmī”ti. 

Doṇa :-   “Gandhabbo no bhavaṁ bhavissatī”ti? 

Buddha:-   “Na kho ahaṁ, brāhmaṇa, gandhabbo bhavissāmī”ti. 

Doṇa :-    “Yakkho no bhavaṁ bhavissatī”ti? 

Buddha:-   “Na kho ahaṁ, brāhmaṇa, yakkho bhavissāmī”ti86 

 

Sir, might you be a god?”  “I will not be a god, brahmin.” 

“Might you be a centaur?”   “I will not be a centaur.” 

“Might you be a native spirit?” “I will not be a native spirit.” 

Buddha emphasized his humanity and explicitly rejected any notion of being a so-called God or a 

Mahābrahman with transcendent powers. He never claimed to be a savior who could save 

individuals or their souls (Ātman). Instead, he consistently encouraged his disciples to seek the 

truth and liberation through their own efforts and understanding. 

                                                           
86 Doṇasutta of Aṅguttara Nikāya page 76 
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4th verse Atta (oneself) vagga of dhammpada explains this way; 

Attā hi attano nātho,    Self is indeed the lord of self, 

ko hi nātho paro siyā;   for who else would be one’s lord? 

Attanā hi sudantena,    When one’s self is well-tamed, 

nāthaṁ labhati dullabhaṁ.87  one gains a lord that’s rare indeed. 

Lord Buddha asserts that the attainment of liberation lies within oneself and can be understood 

through individual intelligence. He emphasizes that no supernatural powers, gods, or 

Mahābrahmans can liberate a person; instead, one must strive independently to achieve supreme 

understanding. Buddha can offer guidance, but the actual journey towards liberation must be 

undertaken by each individual. 

Buddha's philosophy centers on self-realization, just as he understood himself, and encourages 

others to attain wisdom through their own efforts. His teachings are compared to a raft that helps 

seekers cross over to liberation, but he cannot carry others across like a ferryman. He rejects the 

idea of being a transcendent being with supernatural powers or an almighty god who grants 

liberation in future lives. 

This further highlights in an incident where Buddha met the Bhaddawaggiya princes searching for 

a stolen lady. He posed a profound question to them, emphasizing the importance of self-discovery 

over preoccupation with external matters. Through this dialogue, Buddha demonstrates his 

philosophical qualities of questioning and providing insightful answers to prevailing philosophical 

questions of his time. 

Indeed, the essence of Buddha's philosophy revolves around questions and the willingness to 

engage in philosophical inquiry. He encourages individuals to ask questions, to explore the nature 

of reality, and to contemplate their own experiences. This open and inquisitive approach is a central 

                                                           
87 Dhammapadaya atta wagga verse 4 
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characteristic of his teachings, which continue to inspire seekers to seek understanding and 

enlightenment through their own insights and contemplations 

. In Pañhabyākaraṇasutta of Aṅguttara Nikāya Buddha explain, 

Imāni kho, bhikkhave, cattāri pañhabyākaraṇānīti. 

01. Ekaṁsavacanaṁ ekaṁ, 

02. vibhajjavacanāparaṁ; 

03. Tatiyaṁ paṭipuccheyya, 

04. catutthaṁ pana ṭhāpaye.88 

This observation underscores that Buddha not only permits but also employs the method of 

questioning in his teachings. Unlike some religions that discourage or prohibit questioning, 

Buddha's approach encourages inquiry and fosters an environment where individuals can seek 

understanding through thoughtful exploration. 

In contrast to religious doctrines that may consider questioning as a punishable offense, Buddha's 

teachings embrace the pursuit of knowledge and understanding. Historical instances, such as 

Galileo's punishment for teaching ideas contrary to religious beliefs, stand in contrast to Buddha's 

philosophy, which values the importance of seeking truth and enlightenment through intellectual 

inquiry. 

Dhammapada ,11th verse of Bhikkhuvagga  

Pāmojjabahulo bhikkhu,    A monk full of joy 

pasanno buddhasāsane;    trusting in the Buddha’s teaching, 

Adhigacche padaṁ santaṁ,    would realize the peaceful state, 

saṅkhārūpasamaṁ sukhaṁ.    the blissful stilling of conditions. 

                                                           
88 Pañhabyākaraṇasutta of Aṅguttara Nikāya page 91 paragrapgh 105 106 107 108 
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It addresses Vakkali's infatuation with Buddha's physical body and beauty, rather than his genuine 

aspiration to attain Nibbāna. Buddha, upon recognizing Vakkali's attachment, advises him 

accordingly through the teachings presented in the Vakkalisutta of Saṁyutta Nikāya; 

vakkali, kiṁ te iminā pūtikāyena diṭṭhena? Why would you want to see this rotten body 

Yo kho, vakkali, dhammaṁ passati so maṁ passati89 One who sees the teaching sees me. 

In this verse from the Vakkalisutta of Saṁyutta Nikāya, Buddha advises Vakkali not to become 

attached to his physical body, which is subject to decay and impermanence. Instead, he encourages 

Vakkali to focus on the Dharma, the teachings and principles he has expounded. By understanding 

and internalizing the philosophical essence of the Dharma, one can truly perceive and connect with 

Buddha, transcending the mere attachment to his physical form. 

Sabbāsavasutta of Majjhima Nikāya explain how philosophical thinking should be carried out by 

a person without just heresay and believing or becoming a slave for others ideas. 

“Jānato ahaṁ, bhikkhave, passato āsavānaṁ khayaṁ vadāmi, no ajānato no apassato 

Kiñca, bhikkhave, jānato kiñca passato āsavānaṁ khayaṁ vadāmi?90 

Yoniso ca manasikāraṁ ayoniso ca manasikāraṁ. 

“Mendicants, I say that the ending of defilements is for one who knows and sees, not for one who 

does not know or see. For one who knows and sees what? Rational application of mind and 

irrational application of mind.  

Atthi, bhikkhave, āsavā dassanā pahātabbā,91 

Some defilements should be given up by seeing philosophically 

Rational application of the mind is very much important reference with the philosophy of 

Buddhism. Buddha always highlighted the rational application of mind (Yoniso ca manasikāraṁ) 

                                                           
89 Vakkalisutta of Saṁyutta Nikāya page 291 
90 Sabbāsavasutta of Majjhima Nikāya page 18 pargraph 3  
91 Ibid page 20 paragraph 4 
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paṭisaṅkhā yoniso cīvaraṁ paṭisevati: 

Paṭisaṅkhā yoniso piṇḍapātaṁ paṭisevati: 

Paṭisaṅkhā yoniso senāsanaṁ paṭisevati: 

Paṭisaṅkhā yoniso gilānappaccayabhesajjaparikkhāraṁ paṭisevati:92 

reflecting rationally, makes use of robes 

Reflecting rationally, they make use of almsfood 

Reflecting rationally, they make use of lodgings: 

Reflecting rationally, they make use of medicines and supplies for the sick 

The above guidance emphasizes the importance of thoughtful consideration in the use of various 

necessities such as robes, almsfood, lodgings, and medical supplies. These philosophical 

characteristics have played a crucial role in the rapid spread of Buddhism within a limited 

timeframe. The philosophy is disseminated not only through the teachings but also through the 

conduct, speech, and preaching of the mendicants, who adhere to Buddha's wise advice. 

Vīmaṁsakasutta of Majjhima Nikāya Buddha explains how to understand righteous faith in a 

correct perfect point of view where no one is able to change him/her. 

Yassa kassaci, bhikkhave, imehi ākārehi imehi padehi imehi byañjanehi tathāgate saddhā niviṭṭhā 

hoti mūlajātā patiṭṭhitā, ayaṁ vuccati, bhikkhave, ākāravatī saddhā dassanamūlikā, daḷhā;93 

When someone’s faith is settled, rooted, and planted in the Realized One in this manner, with these 

words and phrases, it’s said to be grounded faith that’s based on right understanding without 

believing.  

Subha Sutta of Majjhima Nikāya Buddha’s has also talked about this useless faith or belief systems. 

The Buddha criticizes on the ground that in Vedic tradition no one has verified the reliability of 

Vedas  as follows: “ is there even a single teacher of the Brahmins, or a teacher’s teacher, or anyone 

                                                           
92 Sabbāsavasutta of Majjhima Nikāya page 26 pargraph 16  
93 Vīmaṁsakasutta of Majjhima Nikāya page 750 paragrapgh 7 



221 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

back to the seventh generation of teachers, who says this: ‘I declare the result of these five things 

after realizing it with my own insight’? 

 koci brāhmaṇānaṃ ekācariyopi ekācariyapācariyopi yāva sattamā ācariyamahayugāpi yo 

evamāha‘ahaṃ imesaṃ pañcannaṃ dhammānaṃ sayaṃ abhiññā sacchikatvā vipākaṃ 

pavedemī’’’ti94 

Therefore, Vedic Tradition compares to a line of Blinded men- “Suppose there was a queue of 

blind men, each holding the one in front: the first one does not see, the middle one does not see, 

and the last one does not see. In the same way, it seems to me that the Brahmins’ statement turns 

out to be comparable to a queue of blind men: 

 ‘Seyyathāpi, māṇava, andhaveṇi paramparāsaṃsattā purimopi na passati majjhimopi na passati 

pacchimopi na passati; evameva kho, māṇava, andhaveṇūpamaṃ maññe brāhmaṇānaṃ bhāsitaṃ 

sampajjati95 

So here Buddha asking questions about the reality, what is the use of believing god or bhramana, 

which any one has not seen for 7th generations. 

In the MahāpariNibbānasutta of Dīgha Nikāya ,the last word uttered by the Buddha  was also for 

the understanding without being late  ,not to offer or pay homage to himself but use that time also 

for the understanding the reality this life itself 

Then the Buddha said to the mendicants: Atha kho bhagavā bhikkhū āmantesi: 

“Come now, mendicants, I say to you all: “handa dāni, bhikkhave, āmantayāmi vo, 

‘Conditions fall apart. Persist with diligence.’ vayadhammā saṅkhārā appamādena 

sampādethā”ti. 

These were the Realized One’s last words.  Ayaṁ tathāgatassa pacchimā vācā.96 

                                                           
94 Subha Sutta of Majjhima Nikāya page 718 
95 ibid 
96 Mahāparinibbānasutta of Dīgha Nikāya page 244 
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Do not rely or depend on others for your fate. Avoid being hasty and expecting divine intervention 

to shape your destiny in the next birth. Similarly, do not let your past actions (karma) dictate your 

future. Take charge of your life, make conscious choices, and seek liberation in the present moment 

Significance from Jātaka stories 

Lomahaṃsa-jātaka97 ; a life of the Bodhisattva is depicted where he embarks on a quest to 

discover the truth by leading a life as an Ājīvika ascetic in the jungle, strictly adhering to the ascetic 

rules, including practicing nudity and consuming austere foods. However, he eventually comes to 

the realization that this path is erroneous and not conducive to liberation. 

This narrative exemplifies the Bodhisattva's distinct thinking pattern, which sets him apart from 

ordinary individuals. His quest for liberation diverges from the conventional mindset, and he 

exhibits a questioning mind and rational thinking. Consequently, he recognizes the futility of the 

Ājīvika practices and does not succumb to the extreme belief that such a path would secure 

liberation in the next life. Instead, he wisely abandons the practice, demonstrating his discernment 

and intellectual independence in seeking the right path towards liberation. 

Nakkaththa Jātaka98 a conflict arises over an auspicious time for a wedding. Cunning soothsayers 

mislead the groom's side, causing the bride to be given away to another groom. The Bodhisattva 

intervenes and elucidates that true auspiciousness lies not in the timing but in the meaningful union 

of the bride and groom. He criticizes the blind reliance on star-based forecasts, highlighting the 

adverse consequences that resulted from such beliefs. 

Nangutta Jātakaya99; he Bodhisattva, born into a Brahman family, rejects the meaningless rituals 

of worshipping fire as a god for liberation in the next life. He chooses to renounce the lay life and 

venture into the wilderness. Observing the folly of his former belief, he challenges the deity after 

the elk offering is consumed by robbers. His philosophical thinking exposes the baseless nature of 

ancestral rituals and the logical fallacies behind blind adherence to such practices. 

                                                           
97 Jātaka Pāli of  Khuddaka Nikāya 94th Jātaka story 
98 Jātaka Pāli of  Khuddaka Nikāya 49th Jātaka story 
99 Jātaka Pāli of  Khuddaka Nikāya 144th Jātaka story 
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Dewardharam Jātaka100 as a prince, the Bodhisattva saves two princes from an ogre's trap in a 

jungle pond. He astutely observes the environment and engages in a discussion with the ogre, who 

seeks the great truth (dewa dhamma) for 12 years. The Bodhisattva imparts the wisdom of devas 

dharma, leading to the ogre's release of one prince. Through his exemplary practice of the teaching, 

the Bodhisattva secures the release of the other prince as well. 

Hatthi-Pāla Jātaka101 the Bodhisattva, born as a prince, is foretold to renounce his princely life 

by the soothsayers. He heeds their words and dismisses all ascetics from the kingdom. As he 

matures, his parents come to discuss the prospect of kingship, hoping he would renounce at an old 

age after experiencing the joys of ruling. However, he firmly rejects the kingdom, explaining the 

emptiness of a monarch's life and seeks permission to become an ascetic in pursuit of 

understanding the true meaning of existence. 

kulawaka Jātaka102 the Bodhisattva, known as "Maga," engages in various social welfare activities 

such as building bridges, water systems, and rest houses for the benefit of the villagers. Eventually, 

a large group joins him in these selfless endeavors. Misled by the governor, the king orders their 

execution by tusker trampling, branding them as thieves. Despite not believing in gods or myths, 

the Bodhisattva and his followers remember their noble deeds without harboring ill will towards 

anyone. This genuine dedication to practical and compassionate actions helps them escape death 

and prompts the king to seek their pardon. The Bodhisattva's emphasis on philosophical attitudes 

and facing reality underlines the authenticity of his deeds. 

Conclusion 

The analysis of the term "philosophy" in relation to Buddhism can be summarized into three main 

paragraphs: 

Relevance of Prince Siddhārtha towards the Philosophy of Buddha and Buddhism:Despite living 

a life of luxury and comfort in the artificial environment created by King Suddhōdana, Prince 

Siddhārtha displayed profound philosophical qualities in his mind. From a young age, his thirst 

                                                           
100 Jātaka Pāli of  Khuddaka Nikāya 06th Jātaka story 
101 Jātaka Pāli of  Khuddaka Nikāya 509th Jātaka story 
102 Jātaka Pāli of  Khuddaka Nikāya 031th Jātaka story 
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for wisdom surpassed even that of the king and his counselors. His contemplative nature and quest 

for answers to profound questions set him apart as a philosophical thinker. 

Buddhist Doctrinal Traits towards the Philosophistic Nature:The core teachings of Buddhism, 

including dependent origination, the Eightfold Path, the elimination of ten fetters to achieve final 

arahantship, and the six qualities of Dhamma, all exemplify the philosophical nature of Buddhism. 

These teachings, found in numerous suttas and Dhammapada verses, reveal the philosophical 

essence of Buddha's thought, behavior, and the actions and speeches of his mendicant followers. 

Philosophical Significance from the Jātaka Tales:An examination of various Jātaka tales, such as 

Lomahaṃsa-jātaka, Nakkaththa Jātaka, Nangutta Jātaka, Dewardharam Jātaka, Hatthi-Pāla Jātaka, 

and Kulawaka Jātaka, further supports the notion of Buddhism as a philosophy. These tales, 

depicting the past lives of the Bodhisattva, showcase his love for wisdom and his philosophical 

inclinations. 

In conclusion, the analysis of both the term "philosophy" and its deeper meaning in relation to 

Buddha, his teachings, and the Jātaka tales, highlights that Buddhism can be identified as both a 

philosophy and a philosophical path. The philosophical nature of Buddhism is evident in its core 

doctrines and the philosophical disposition of Prince Siddhārtha on his path to becoming the 

Buddha. 
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Introduction 

The quest for understanding the fundamental aspects of existence has intrigued human beings since 

time immemorial. This insatiable pursuit has given rise to a discipline that goes beyond the 

boundaries of empirical sciences and delves into the very essence of reality, knowledge, ethics, 

and more. This discipline is none other than Philosophy. The definition of philosophy, though not 

straightforward, encompasses a profound and timeless exploration of general and essential 

problems that shape human understanding of the world103.Philosophy does not have a definitive 

and straightforward answer to the question of its nature. However, it is commonly understood as 

the discipline that engages with fundamental and universal problems relating to reality, existence, 

knowledge, values, the mind, and language. It involves the systematic and critical examination of 

these issues to gain insights into the nature of our world and our place in it104. It is, in essence ‘the 

love of wisdom105’ (Encyclopaedia Britannica, 2023) rooted in the ancient Greek words 'Philo' and 

'Sophia,' guiding humanity's search for meaning and purpose. Within the vast landscape of 

philosophy, various branches, such as metaphysics, epistemology, ethics, logic, and aesthetics, 

offer distinct avenues of inquiry and contemplation. As the mother of all sciences, philosophy 

serves as the very foundation upon which knowledge and understanding rest. It addresses not only 

theoretical inquiries but also fundamental questions pertaining to human life and the human 

                                                           
103 Martin Heidegger: Heidegger's philosophy revolved around the question of Being (existence). He explored the 

human experience of being in the world and the meaning of existence. Martin Heidegger.(1927). Being and Time. 

Germany. University of New York Press edition. ISBN 0-631-19770-2 
104 Bertrand Russell: Russell considered philosophy as the pursuit of clear and logical thinking about fundamental 

questions. He discussed the nature of knowledge, reality, and ethics, emphasizing the importance of critical analysis. 

Bertrand Russell.(1912). The Problems of Philosophy. United Kingdom 
105 The Nature and Scope of Philosophy.(2020).HKT consultant. The Nature and Scope of Philosophy - HKT 

Consultant (sciencetheory.net). 

https://sciencetheory.net/nature-and-scope-of-philosophy/
https://sciencetheory.net/nature-and-scope-of-philosophy/
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experience106. According to Ayn Rand, ‘Philosophy studies the fundamental nature of existence of 

man and man's relationship to existence in the realm of cognition’ (Rand, 1982, pp. 1-3). There are 

some philosophical questions, such as: Where did the world come from? How do the body and 

mind interact? What exactly is the soul concept? Exists observable proof of God's existence?107. 

These profound questions remain in a constant state of evolution, destined to be ongoing subjects 

of exploration in the future, with answers that are prone to variation and evolution over time108. 

Philosophical ideas originate from the contemplative minds of intellectuals and they are highly 

impact of day-to-day human activities109. Thus, the development of philosophy is an ongoing 

process. It seeks to unveil the essence of existence and the true nature of humanity and the world. 

This pursuit constitutes the fundamental essence of philosophy. The aim of paper to understanding 

the Compare & contrast similarities and difference between Western and Indian Philosophy. 

For over 50 years, most scholars have trying to understand both Western and Eastern philosophy. 

Thomas Merton has written as follows; 

“There have of course been spurious attempts to bring East and West together. One need not     

review all the infatuated theosophies of the nineteenth century. Nor need one bother to criticize the 

laughable syncretism which have occupied the talents of publicists (more often Eastern than 

Western) in which Jesus, Buddha, Confucius, Tolstoy, Marx, Nietzsche, and anyone else you like 

join in the cosmic dance which turns out to be not Shiva’s but just anybody’s. However, the 

                                                           
106 Jean-Paul Sartre: Sartre saw philosophy as a way to understand human existence and freedom. He focused on 

existentialism, which emphasizes individual existence, choice, and responsibility. Being and Nothingness.(1943). 

French 
107 Thomas Aquinas delves into the concept of the soul, arguing that it is an immaterial, immortal substance that 

animates the body. He also offers philosophical arguments for the existence of God, such as the Five Ways. Summa 

Theologica. Brind'Amour, Katherine, "Summa Theologica by St. Thomas Aquinas". Embryo Project Encyclopedia 

(2007-11-11). 

Rene Descartes famously explored the mind-body problem. He argued that the mind (consciousness) and body 

(physical world) interact through the pineal gland but are fundamentally distinct substances. Meditations on First 

Philosophy.(1641).Wikipedia.https://en.wikipedia.org/wiki/Meditations_on_First_Philosophy#Letter_of_dedication 
108 Freud's psychoanalytic theory delves into the interaction between the conscious and unconscious mind but does 

not fully resolve the mind-body problem. Sigmund Freud.(1899). The Interpretation of Dreams.Australia. 
109 John Dewey's pragmatism argued that philosophy should be grounded in concrete human experience and should 

serve practical purposes. He emphasized the connection between philosophical ideas and everyday life. Experience 

and Nature.(1925) 

Ludwig Wittgenstein's later work focuses on the idea that language and meaning are deeply embedded in everyday 

human practices and forms of life. Philosophical problems often arise from misunderstandings in language. 

Philosophical Investigation.(1953) 
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comparison of Eastern and Western philosophy is, in our time, reaching a certain level of 

seriousness and this is one small and hopeful sign. The materials for a synthesis of science and 

wisdom are not lacking” 

In regard to this field there are some scholar has observation specially compare & contrast among 

the religion also. Nowadays there are a number of articles drawing connections and comparisons 

between the philosophical ideas, schools, and movements of East and West110. For instance Harold 

Coward’s Derrida ; Indian Philosophy (1990), Buddhism and Western Philosophy (1981), edited 

by Nathan Katz , Masao Abe’s Zen and Western Thought (1985) .A meaningful comparative 

philosophy can proceed only on the basis of a proper understanding of the different levels on which 

metaphysics, theology, and philosophy (in the modern sense) are situated.111According to the 

geographical regions, philosophy can be broadly categorized into two main branches: Western 

Philosophy and Eastern Philosophy112. Each branch offers unique perspectives and approaches in 

the exploration of profound questions about life, reality, and human existence. 

Western Philosophy 

Western philosophy traces its origins back to the 6th century BC, coinciding with the era of 

Buddha. It took its foundational steps with Thales, revered as the Father of Western philosophy in 

ancient Greece. The history of Western philosophy can be classified into five distinct periods: 

Ancient, Medieval, Modern, Contemporary, and Postmodern philosophy. Ancient Greek 

philosophy emerged along diverse paths, exploring topics such as the world, religion, God, and 

humanity. It focused on two main areas: the Philosophy of the universe and the Philosophy of man. 

Thales, the first Western philosopher, proposed ‘water’ as the foundational element of all physical 

reality, marking the genesis of Western philosophy. The development of Ancient Greek philosophy 

can be classified as pre-Socratic period. The pre-Socratic period involved metaphysical 

speculation, encapsulated in bold statements like ‘All is fire’ or ‘All changes’, with prominent 

thinkers such as Anaximander introduced the concept of the "infinite" or "boundless and there 

should be a certain proportion of fire, of earth, and of water in the world, but each element 

                                                           
110 Harry Oldmeadow.(2007). The Comparative Study of Eastern and Western Metaphysics: A Perennialist 

Perspective.p.51. DOI 10.1007/s11841-007-0005-8 
111 K. Oldmeadow, Traditionalism: Religion in the Light of Perennial Philosophy, Ch 8 
112 Naima Ferdouse.(2021). Difference Between Eastern and Western Philosophy. Difference Between Eastern and 

Western Philosophy – Difference Camp 

https://differencecamp.com/eastern-philosophy-vs-western-philosophy/?expand_article=1
https://differencecamp.com/eastern-philosophy-vs-western-philosophy/?expand_article=1
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(conceived as a god) is perpetually attempting to enlarge its empire.113 Pythagoras's Mathematics, 

in the sense of demonstrative deductive argument, begins with him, and in him is intimately 

connected with a peculiar form of mysticism.114 Plato founded the Academy and explored a wide 

range of philosophical topics, including justice, the theory of Forms, and the nature of the soul. In 

the 4th century, As Christianity spread throughout the Roman Empire, it became the dominant 

religion, eventually becoming the official state religion under Emperor Constantine. St. Augustine 

built philosophical ideas to prove the existence of God based on Plato’s, and Aristotle’s 

philosophies115. This is the foundation of medieval philosophy. Medieval Philosophy revolves 

around an examination of the nature and attributes of God. During the 6th and 7th centuries in the 

Western world, Christianity rose to prominence as a theistic religion, affirming the existence of a 

supreme creator, God, responsible for the universe's creation. In this era, Medieval philosophers 

were limited in their exploration of reality, as their scope was restricted by the established teachings 

of Christianity, which were already enshrined in the Bible. As believers, these philosophers were 

obliged to adhere to and trust in all matters covered by Christianity (Belief in Seen), leaving little 

room for novel philosophical ventures. Therefore the medieval period is called as Dark Period 

(Kalansuriya, 2007). Despite the challenges and darkness of this period, notable philosophical 

streams emerged, including secularism, humanism, scientific temperament, progress, and 

development. By the early 16th century, most philosophers challenged the authority of the Roman 

Catholic Church. This led to theological and religious debates that shifted the focus away from 

Scholastic philosophy in many areas of Europe. As a result of the new philosophy ideas such as 

rational were built. Rene Descartes holds the distinction of being hailed as the father of Modern 

philosophy116. While some Western philosophers of his time embraced new scientific concepts 

alongside a belief in the existence of God through divine revelation. Descartes embarked on his 

philosophical journey with doubt and skepticism. Also, he emphasized that the concept of dualistic 

which is mind and body is two different substance. He advocated that unless we possess certain 

answers, belief should be withheld a principle central to skepticism. This period's prevailing notion 

was "Seeing is believing," emphasizing the value of empirical knowledge. The fundamental 

                                                           
113 Bertrand Russell. (Copyright, 1945) . A History Of Western Philosophy. Simon And Schuster, Inc. Rockefeller 

Center, 1230 Sixth Avenue New York 20, N. Y 
114 Same vith 12. 
115 St. Augustine of Hippo.( around 397-398 CE). Confessions 
116 Richard A, Watson.(updated 2023). Rene Descartes | Biography, Ideas, Philosophy, ‘I Think, Therefore I Am,’ & 

Facts | Britannica 

https://www.britannica.com/biography/Rene-Descartes
https://www.britannica.com/biography/Rene-Descartes
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question posed during this era was, "How do we acquire knowledge?”. The Rationalism method, 

based on deductive knowledge, and the Empirical method, relying on the acquisition of sense-

based information, emerged as the two primary approaches to obtaining knowledge. Modern 

philosophy's impact led to significant advancements in science, resulting in the introduction of 

groundbreaking inventions, the development of industries, and the growth of urban cities. 

Furthermore, it played a pivotal role in the emergence of revolutions and capitalism. Within the 

realm of Modern philosophy, prominent figures like Descartes, Leibniz, and Spinoza stand as 

major contributors to the intellectual landscape of their time. Postmodern philosophy is a 

philosophical movement that arose in the second half of the 20 th century as a critical response to 

modernist philosophical ideas regarding culture, identity, history, or language. Postmodern period 

philosophers distinguish themselves from both modern and contemporary thinkers by primarily 

critiquing the authority of politics, religion, and arts. Notably, they also question the power of 

science; however, it is essential to highlight that postmodern philosophers do not criticize science 

itself. Now we are living in a society that is dominated and driven by the post-modern period. 

Indian Philosophy 

Indian philosophy is a more complex area than Western philosophy because it is composed of 

many languages.117 But Western philosophy had been in English. Ludwig Wittgenstein's later work 

focuses on the idea that language and meaning are deeply embedded in everyday human practices 

and forms of life. Philosophical problems often arise from misunderstandings in language. Indian 

philosophy was developed in the civilizations of the Indian subcontinent, far east countries like 

China and Japan. They include both Astikavada, namely, the Nyaya, Vaisheshika, Samkhya, Yoga, 

Purva-Mimamsa (or Mimamsa)118, and Vedanta schools of philosophy, and philosophies that are 

recognized as Nastikavada, such as Buddhism and Jainism119. Indian thought has been concerned 

                                                           
117 “Then, too, just as in European philosophy, indian relevant texts have been composed in many languages, 

including Pāli, Prakrit, Sanskrit, Malayalam, Gujarati, Tamil, Telugu, Marathi, Persian, Arabic, Urdu, Bengali, 

Kannada, Punjabi, Hindi, Tibetan, and Assamese. From the time of the British colonial occupation, it has also been 

written in English.”  Peter Adamson and Jonardon Ganeri .(2020). CLASSICAL INDIAN PHILOSOPHY. 

Published in the United States of America by Oxford University Press198 Madison Avenue, New York, NY 10016, 

United States of America. ISBN 978-0-19-885176-9 
118 Peter Adamson and Jonardon Ganeri .(2020). CLASSICAL INDIAN PHILOSOPHY.p12 Published in the 

United States of America by Oxford University Press198 Madison Avenue, New York, NY 10016, United States of 

America. ISBN 978-0-19-885176-9 
119 (EIIlMUniversity. (2014). Indian Philosopy. Jorethang, India 
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with various philosophical problems,sucha as  significant among which are the nature of the world 

(cosmology), the nature of reality (metaphysics), logic, the nature of knowledge (epistemology), 

ethics, and the philosophy of religion. However it was mainly focused on transcendental spiritual 

goals such as mokṣa, Mukti, and nirvan ̣̄a, and these goals are represented as an ultimate, idealized 

aspiration for all120. Indian philosophy has been categorized in different ways by the scholars. 

Indian philosophy has been born with veda and it is the oldest philosophy in the world.121 Most 

scholars explained that Vedic philosophy is the oldest philosophy because it is dated to about 3500 

BC. There is no exact author of the Vedic treatise. Indian thought is that Veda is the word of God. 

Veda is part of the life of the Hindu people. Veda came from the oral tradition for millennia through 

generations. Veda has influenced Indian culture, society, Indian civilization, religion, etc. Vedic 

philosophy can be divided into four different traditions; Veda, Brahmanism, Āranyaka, and 

Upanishad. In the Vedic period, philosophical ideas were the Origin of the world and the end of 

the world. At this time philosophers interpreted about External world. They aimed to understand 

the world like what is happening around us?. Rhige Yajur, Sama, and Atharwan (Ojaswani, 2023) 

are the content of the Veda. Rhige Veda is the oldest Veda122 and it has been included the respect to 

Nā Nā goodness. Yajur has included about Yāga hope and faith in God. Sama, Veda,123 and 

Atharvan124 are the other content of the Veda. Āranyaka period is the period between the Veda 

period and the Upanishad period and also this period is the foundation and root cause of the 

Upanishad period. This started from the forest and it has been defined as ‘The sacred of Forest. In 

this period philosophers tried to find the ultimate reality through meditation.However both 

Āranyaka and Brahaman period does not take any philosophical ideas. Therefore, these periods 

are not very important when we study the philosophy of India. 

                                                           
120 Peter Adamson and Jonardon Ganeri .(2020). CLASSICAL INDIAN PHILOSOPHY. p7.Published in the United 

States of America by Oxford University Press198 Madison Avenue, New York, NY 10016, United States of 

America. ISBN 978-0-19-885176-9 
121 Sarvepalli Radhakrishnan.(1953). The Principal Upanishads. 
122 The Rigveda hymns vividly depict and extol the attributes of diverse natural elements in our surroundings, 

endowing them with personified identities such as Agni, Indra, Mitra, Varuna, Soma, and others, RIG VEDA, 

realhappiness.Ojaswani sharma.(2023).https:// .org/blog/what-are-vedas.php . 
123 “Sama means ‘song’, the Sam Veda means melody of knowledge or song or knowledge, Samaveda It is also 

considered the root of the Indian Classical music and dance tradition”. RIG VEDA. real happiness.Ojaswani 

sharma.(2023). https:// .org/blog/what-are-vedas.php . 
124 The Atharva Veda is a mixture of hymns (for marriage and cremation), chants, magical rites, spells (to dispel 

demons and disease), and prayers.RIG VEDA.realhappiness. Ojaswani sharma.(2023). https:// .org/blog/what-are-

vedas.php . 
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When the Upanishad period, most philosophers had identified that is not able to achieve the 

ultimate reality from the Yāga – homa.So they tried new methods for finding the ultimate reality. 

(Buddhi vadi chinthatnaya, p. 67)  Upanishad period philosophers were concerned about the 

internal world. They rose questions from themselves “Who am I?” They want to realize me125. So 

therefore they did not attention to the external world because Vedic philosophers had already given 

the solution to the external world. So Upanishad philosopher tries to find the internal world and 

understand the inner or “what is the reality of me ?”.Buddha and Mahavira were also Upanishad 

philosophers. In this period (Upanishad philosophers) left their secular life and went to the forest 

and practiced meditation for realized the Who am I? .They asked a question, what is the 

relationship between I and World?. They identified the I as Āthma, the world is Brahman. So they 

found, Āthma reflection of Brahma. According to the books of the Upanishad; it can be divided 

into three periods. In the first period, Itareya, Kaushitaki, Brahadāranyaka, Cāndogya, Kena 

Upanishads. In the second period Kata, shvetāshvara, Mahānārāyand Mundaka.In the last period 

Mitrāyani and Māndukya Upanishad. (Buddhivadi Chinthanya, 2015) 

Philosophical concepts of Western and Eastern 

Philosophically, Western and Eastern perspectives exhibit notable differences alongside certain 

shared aspects. Western philosophers have predominantly directed their attention towards the 

exploration of the external world, leading to significant advancements in mathematics, science, 

logic, and technology. This emphasis has given rise to distinctive concepts such as Rationalism, 

Idealism, and Empiricism, shaping Western philosophical thought. Conversely, Eastern 

philosophers, particularly in the Indian context, have been more Trilakshanaya (three marks of 

existence), Five aggregates, karma and rebirth, and the Four Noble Truths. These inclined to 

introspect and seek answers to the profound question, "Who am I?" Rooted in religious 

foundations, Indian philosophy delves into the nature of self and reality. Among the prominent 

strands of Indian philosophy, Buddhism, Hinduism, and Jainism stand out, each offering unique 

perspectives on existence. Within the realm of Indian philosophy, various profound concepts are 

explored, such as Paticcasamuppada (dependent origination), ideas reflect the ethical focus that 

                                                           
125 “The Upanishads also contain early speculations by Indian philosophers about nature, life, mind, and the human 

body, not to speak of ethics and social philosophy”. (EIIlMUniversity. (2014). Indian Philosopy. Jorethang, India. 
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underlies Indian philosophical thought, seeking to guide human conduct and illuminate the path to 

spiritual understanding. Despite these disparities, there exist some points of convergence between 

Western and Indian philosophy, fostering a common ground for philosophical exploration. Both 

traditions share an interest in unraveling the complexities of existence and grappling with questions 

that transcend the immediate practicalities of life. In this article, we embark on a journey to 

comprehend the divergences and connections between Western and Eastern philosophical thought. 

By exploring the core tenets of Rationalism, Idealism, Empiricism, positivism, Humanism, 

Buddhism, Hinduism, and Jainism, we aim to shed light on the multifaceted nature of human 

inquiry into the nature of reality, knowledge, and ethics. 

Western Philosophical Traditions   

Empiricism - Empiricism is the philosophical doctrine that knowledge is derived from grounded 

experience rather than innate knowledge or prior knowledge (RUSSELL, 1945). Empiricism is the 

philosophical approach that emphasizes acquired knowledge from our sense organs. Empiricists 

believe knowledge only verifies our senses. Empiricism is a system of thought which believes that 

there are no inborn truths and all knowledge springs from sense perception or experience and there 

is no certain knowledge without experiential verification of the perceived data.126 

Idealism - Idealism offers an explanation of reality or human experience in which ideas are 

spiritual and non-materialistic elements are central. Idealism is the reality of this world is ideas or 

our mind (intelligent). They say that there is no material world, the reason is that everything is this 

world or every object around us are created by our mentalist. 

Renaissance - Renaissance began in the modern period. When philosophically Modern 

philosophical period is the turning point of the current development of society. Point of my view, 

this period was the most significant in Western philosophy due to the Renaissance. These periods 

can be divided into three parts such as 01.)Renaissance movement (Re-birth, Re- awakening, 

Renewal) 02.) Reformation (Church, link with God) 03.) Rise of Science (epistemology). Due to 

the rise of science, most technology come to the world, and the world was developed industrially 

                                                           
126 Hume has proved that pure empiricism is not a sufficient basis for science. But if this one principle is admitted, 

everything else can proceed in accordance with the theory that all our knowledge is based on experience, A 

HISTORY OF WESTERN PHILOSOPHY. BERTRAND RUSSELL.(1945).p 674 
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quickly. This science is two ways of characteristic such as Empirical which means Words is a set 

of facts, Focus on natural law, Based on concrete experience, and Focus on natural law. Another 

one is Mathematical which means Highly Observation, Mathematically cover, Experience makes 

no errors only judgments, etc. 

Rationalism - The rationalist asserts that reason is the most reliable and fundamental source of 

knowledge. Descartes is the father of modern Western philosophy and he introduced rationalistic 

thinking such as Skepticism 127( Doubt in his existence, God existence and everything). Further, he 

emphasized the Dualistic concept which means that mind and body are two separate faculties. 

Benedict de Spinoza emphasized the concept of Monism against the dualist concept 128(Mind and 

body are not two different faculty).Gottfried Wilhelm von Leibniz emphasized that concept of 

dualist and monastic does not agree of the law of non – contradiction. He introduced concept of 

Monad129. 

Logical positivism – The philosophers of  Vienna and Berlin established the Vienna Circle and 

introduced a doctrine known as “Logical Positivism”, also named “logical empiricism” and “neo 

positivism”. Logical positivists used formal logic to emphasize an empirical account of our 

knowledge of the world.130 The aim of the logical positivists was to show that genuine knowledge 

is comprised of logic, mathematics, and natural science and also they introduced their doctrine as 

opposed to all metaphysics, especially opposed to ontology and synthetic prior propositions.131 

Positivist did not fully rejected metaphysis concept but they are argue that there is not any meaning 

of them.132 

                                                           
127 Grene, Marjorie. “Descartes and Skepticism.”The Review of Metaphysics  52, no. 3 (March 1999): 553–571. 
128 Blake Dutton. Benedict De Spinoza . Loyola University Chicago  U. S. A. Benedict de Spinoza | Blake Dutton - 

Academia.edu. 

Leibniz, Gottfried Wilhelm. 2014. Leibniz’s Monadology. Edited by Lloyd Strickland. Edin- 

burgh: Edinburgh University Press. 

Leibniz, Gottfried Wilhelm. 2014. Leibniz’s Monadology. Edited by Lloyd Strickland. Edin- 

burgh: Edinburgh University Press. 
129Gottfried Wilhelm LEIBNIZ. The Monadology. English translation by Robert Latta, 1898. The Monadology 

(1714), by Gottfried Wilhelm LEIBNIZ (1646-1716). The Monadology (1714), by Gottfried Wilhelm LEIBNIZ 

(1646-1716) (datacomm.ch) 
130 Carnap P. R Logical Structure of the World, 1928, From Wikipedia, the Free Encyclopedia 

131 Ven. Dapane chandrarathan.(2021). An Analysis of rejection of metaphysics in Buddhism and logical 

positivism. (PDF) An Analysis of rejection of metaphysics in Buddhism and logical positivism (researchgate.net) 
132 “Other hand they rejected metaphysics as no merely wrongful or even false but as literally non sensica”.Ayer, A.J 

(1936) Language Truth and Logic, Victor Gollancz, London, chapter 1  

https://www.academia.edu/37362860/Benedict_de_Spinoza
https://www.academia.edu/37362860/Benedict_de_Spinoza
http://home.datacomm.ch/kerguelen/monadology/printable.html
http://home.datacomm.ch/kerguelen/monadology/printable.html
https://www.researchgate.net/publication/349967034_An_Analysis_of_rejection_of_metaphysics_in_Buddhism_and_logical_positivism
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Eastern Philosophy: The Buddha’s period (Upanishad period), there are so many philosophical 

ideas around India such as what is Soul? What happens after death? who am I? Before the 

Upanishad period, some Vedic philosophers taught about external words such as the origins of the 

world and the end of the word. When we study Eastern philosophy, Buddhism is most important 

because it has expressed many numbers of philosophical ideas Such as Five aggregates, Dependent 

arising, Karma and rebirth, the four noble truths, The Noble Eightfold Path, and Nirvana, etc. 

Buddhist philosophy 

According to the Mahā Nidāna Sutta, the foundation of Buddhism is Patticca Samuppada (The 

Doctrine of Causation) (Diganikaya, Mahā Nidāna Sutta, 2006, pp. 81-85) which eradicated all 

Bharathiya (India) philosophical ideas in that period. Paticca means because of or dependent upon. 

Samuppada means arising. So literary means dependent on arising or origination. Buddha preached 

through the ‘paticca samuppada’ when this is that is, this is arising that arising, when this, not that 

is not, this ceasing that ceases. 

‘What is after death, is death the end of everything?’ is one of the key philosophical questions of 

both Western and Eastern philosophy. The Vedic and Greece philosophers interpreted that there is 

a rebirth after death. Vedic philosophers accepted that person who is doing merit activities, is found 

a good soul. and a person who is doing sinful activities, and is found a bad soul. (Diganikaya, 

Maha Parinibbana sutta, 2006, pp. 145-149) Buddha has mentioned that there is rebirth after death. 

.In addition to that Buddha has preached the dhamma regarding Rebirth in Deega Nikaya 

Samaññapala sutta and Dhammapadaya , Pāpa waggaya.133 It mentioned that person who are 

engaging sins ,he has to rebirth hell. 

When we focus on the (Diganikaya, Aggañña sutta, 2006), there are so many philosophical ideas 

that the Buddha taught. This discourse mentions the main process of the universe beginning of the 

world and human beings. The philosophical ideas of Brahamans in that period which included with 

the Vedic scripture (Rgveda, Yajur, Samar, and Atharvan) were not accepted by the Buddha and he 

clearly said that Brahamans ideas such as (Brahaman born with Maha Brahman mouth, Sasthriya 

                                                           
133 Gabbhameke uppajjatti - Nirayam papa kammino 

    Saggam sugatino yanti - Parinibbanti anasawa 
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born from his shoulder, wishya born with tie and Sudda born by the feet) are completely wrong. 

So Buddha taught correct method of begging human beings 

Madhupindika sutta elaborates how human beings are created. There are six faculties Eye, Ear, 

Norse, Tongue, Body, and Mind (Majjimanikaya, 2006) that create one’s world through 

perception. The consciousness of sight is born from the contact of the eye with an image134. This 

occurs concerning sights known by the eye in the past, future, and present. Similarly, the other five 

faculties perceive sound, smell, contact, and thoughts. 

Hinduism is not a homogeneous and organized system. It has no founder and no single code of 

beliefs. It does not have single scripture, but it has many cared texts. Hinduism is a plural religion 

of various traditions, a religion of religions. There are different belief systems found in Hinduism 

such as Polytheism (belief in many Gods), Pantheism (God in all things), Theism (personal god), 

and Monism (everything is one). 

Cārvāka Philosophy – “Cārvāka also known as Lokāyata, is a system of Indian philosophy that 

assumes various forms of materialism, philosophical skepticism, and religious indifference”. 

(EIIlMUniversity, 2014) It is characterized as a materialistic and atheistic school of thought. It is 

not accepting the validity of other truths such as the Soul, God, Dharma, Sin-Virtue, etc., they 

acknowledge everything which can be experienced in terms of material. 

❖ Yoga - which provisionally asserts the metaphysics of Samkhya. There are two of reality 

such as nature(matter) and person( soul). 

❖ Nyaya- claims that the existence of God can be proved by rational inference. And examine 

the kind of knowledge valid & invalid for reaching the truth. 

❖ Samkya –is explain the dualistic concept of which relationship between matter (Prakriti) 

and soul (purusha) which is matter cannot be liberal without soul and also soul cannot be 

liberal without matter. 

                                                           
134 “The combination of those three is touch (content). Contact is a condition for feeling. What you feel, you 

perceive. What you perceive, you think about. What you think about, you proliferate. What you proliferate about is 

the source from which a person is beset by concepts of identity that emerge from the proliferation of perceptions” 

Madhupindika sutta.Majjima Nikaya.B J T.(2006).pp 281-283. 
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❖ Vaisheshika – According to Vaisheshika, God is recognized as an efficient cause but not 

a creator. His co-exist with material and spiritual substance. 

Mahāyāna Buddhism 

❖ Mādhyamika - They accept as empty/void both external as well as internal 

substances/entities. 

❖ Yogāchāra - They accept that external substances/entities are empty/void but hold that 

internal substances such as intelligence etc. are not empty/void but truths. 

❖ Sautrântika - They do not accept external substances/entities as being empty /void but 

regard them as inferable. They also hold that internal substances/entities are not empty/ 

void but truths. In other words, they consider both internal as well as external 

substances/entities as truths. 

❖ Vaibhāshika - They also consider that both internal and external substances/entities are 

real.   (PHILOSOPHY & dasji, 2010) 

 

 

Jain philosophy 

❖ Non-violence (Ahimsa)- The core principle of Jainism is ahimsa, which means non-

violence or non-harming. Jains believe in causing the least harm to all living beings, 

both physically and mentally. 

❖ Karma and Reincarnation- Jains believe in the concept of karma, which states that 

every action, whether physical, mental, or verbal, has consequences. The accumulation 

of karma determines the individual's future experiences and the cycle of birth and 

death. 

❖ Multiple Realms of Existence- Jains believe in the existence of various realms or 

planes of existence, including the human realm, heavenly realms, hellish realms, and 

realms of demigods and demons. They believe that one's actions determine the realm 

of rebirth. 
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❖ Liberation (Moksha)- The ultimate goal of Jainism is to attain liberation or moksha 

from the cycle of birth and death. This liberation is achieved through the purification 

of the soul, 

Differences & Similarities of Western & Indian Philosophy 

Some differences -The main two main differences such as geography Western philosophy has 

arisen in Europe and Indian philosophy arise in Asia. Another one is Western Philosophy is 

influenced by religion, science, mathematics, and politics practiced in the West and they invented 

a new technology to the world. However today we are using this technology (Galileo Galilei and 

Nicolaus Copernicus) for our daily activities.  Indian philosophy has been influenced by the 

workings of the natural world (cosmology), reality (metaphysics), logic, the character of 

knowledge (epistemology), ethics, and the philosophy of religion ( Ray, 2019).In addition to that 

philosophically they have some differences.   

❖ Western dualism deals with the distinction between the mind and the body (Rene 

Descartes), whereas in Samkhya (Indian) it is between the soul and matter. According 

to Buddhist teaching Mind and body are independent faculty. Without one, other 

faculty do not active, For instance, dead body. But Rene Descartes said that mind and 

body are two separate faculties. 

❖ Western philosophy begins and ends with Christianity; Indian philosophy is a 

combination of Hinduism, Islam, Taoism, and Buddhism. 

❖ Indian philosophy explores the inner world but Western philosophy explains the outer 

world. 

❖ Western philosophers stated that happiness is in the current life. But Moksha or nirvana 

is the end of life, and it is the goal of life in Indian philosophy. 

❖ Indian philosophers focus on the belief system. They did not find where the knowledge 

came from. Western philosophy includes the question of whether knowledge arises 

from experience or from reason and distinctions such as that between analytic and 

synthetic judgments or between contingent and necessary truths. Sometimes they tried 

to prove their philosophical ideas through scientific and mathematical concepts. 
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❖ Western philosopher interpreted their philosophical concepts through rationalism, 

Idealism. However, the lord Buddha did not accept that. Buddha’s view understood 

reality through us. 

Some Similarities – However there are some similarities in Western and Indian philosophy. 

Because both philosophies asked the same philosophical questions such as what is the word, what 

is the soul and what is the relationship between me and the world? And also both philosophies 

are concerned with the philosophy scope which means Metaphysical, Epistemology, Ethics, Logic, 

and Aesthetic. 

Both parties interpreted the same Metaphysical concepts such as the nature of God, Soul, existence, 

Reality, etc. Even if the metaphysical questions same, they used different concepts for the 

interpretation. Western and Indian philosophy both engage in Epistemological inquiries, 

examining the nature of knowledge, truth, and justification. They explore questions about how 

knowledge is acquired. They used unique methods for the verification of knowledge. Western 

philosophy focuses on rationalism, empiricism, and skepticism, while Indian philosophy 

emphasizes intuitive and experiential forms of knowing, such as meditation, mindfulness, and 

direct perception. Both philosophies focus on the Ethical questions of Western philosophy ethical 

theories like utilitarianism, deontology, and virtue ethics, while Indian philosophy emphasizes 

concepts such as karma, dharma, Confucian ethics, and virtues. 
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Table 1 

 Western  Buddhism 

Rationalism Rationalism is the philosophical doctrine 

that knowledge is derived from reason 

rather than experience. Dualism, Monism, 

and Monad are some concepts of 

rationalism in western 

Mahasihanāda sutta of Majjima Nikaya 

mentions that most of the persons in that 

Buddha period said that Buddha and his 

teaching is as rationalists. But Buddha said 

that definitely, I am not a rationalist. 

However, Buddha rationally explained 

dhamma for easy to understand 

Idealism Idealism is the reality of this world is ideas 

or our mind (intelligent). They say that 

there is no material world, the reason is that 

everything in this world or every object 

around us is created by our mentalist. 

Buddha used an external object which is the 

epistemology concept that Viññāna.This is 

objective idealism, Buddha has used 

metaphysical concepts such as Viññāna to 

prove the samsara's existence. However, 

Buddha does not accept both materialism & 

Idealism and Buddha teaches cause and 

effect. 

Empiricism         All knowledge is derived from 

experience. john Locke, David Hume, 

George BerkleyEmpiricism western 

philosophers. They used the empiricism 

concept for understand the external world. 

Buddhist philosophy often explores the 

subjective aspects of reality and the mind 

through meditation. Buddhism used 

subjective empiricism to understand the 

inner of a person. 
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Positivism Positivists rejected the metaphysical 

concepts that cannot be realists in our 

sense. They believe that genuine 

knowledge which comprised logic, 

mathematics, and natural science. 

There is some similar verification e both 

positivism and Buddhism. But Buddhism 

has special three elements for  verification 

as      • Ehipassika(invite to come and see or 

verify something for oneself). 

         • Attanāva Jāneyyāta (one should 

verified by his personal knowledge). 

         • Sāmaññeva Dhammaṃ 

Abhiññāya(verifiable by super perceptual 

knowledge). 

Conclusion 

The article thoroughly examined the distinctions and commonalities between Western and Indian 

Philosophy in three key aspects: historical development, major concepts, and overarching 

differences and similarities. It shed light on the geographical areas, philosophical periods, major 

philosophers, and societal contexts that influenced the evolution of these philosophical traditions. 

The article highlighted major concepts from both Western and Indian Philosophy and how they 

serve as the foundation for their respective teachings. It acknowledged that certain philosophies 

might be entirely different between these two traditions, emphasizing the diversity of thought 

across philosophical periods. One crucial observation made in the research paper was that while 

there are some shared features between Western and Indian philosophy, the differences are more 

prevalent. Western philosophers mainly sought to comprehend the external world and find 

happiness within themselves, whereas Indian philosophy, particularly Buddhism, primarily aimed 

for liberation in the present life. Taking into account these findings, the research paper underscores 

the significant disparities and similarities between Western and Indian Philosophy, showcasing the 

rich diversity and complexity of philosophical thought across different cultures and time periods. 

It implies that despite the existence of some overlapping ideas, the fundamental goals and 

approaches of these two traditions remain distinct.  
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Was Philosophy and Church independent in the Middle Ages? 

B.O.K. Rathnabharathi 

Department of Philosophy, University of Peradeniya 

Medieval philosophy arose in Western Europe during the “medieval” period, the so-called “Middle 

Ages, in the late Roman Empire under the influence of Christian belief and classical thought. After 

that, the second stage of medieval philosophy flowed with Islamic thought. Unlike the Greek 

period, the philosophy of the medieval period was addressed with theological problems focusing 

on sacred doctrines. However, it was a time that rediscovered the works of Plato and Aristotle and 

observed the acceptance of Arabic commentators considering religious logic and metaphysics. 

With these facts, there is a doubt whether new knowledge was born in this era as it is called the 

‘dark age’. Therefore within this article, this fact will be discussed, while enhancing the relation 

between the philosophy and the church. And this assignment will further discuss the contribution 

of philosophers to the development of each respective culture. 

As introduction to “Medieval Philosophy”, it was the philosophy that emerged in between the 

periods of “ancient” and “modern” in the seventeenth century. Simply chronology identifies this 

period through the philosophical works that are located between the classical Greek era and the 

Renaissance Enlightenment. However, in the historical writings, it was named as ‘Dark Ages’, 

because it was closely connected to the Christian thought and theologies, and there was no room 

for new knowledge or a system of thought. Most of the philosophers of this period were 

churchmen, and due to that, the philosophers who distanced from this practice were neglected and 

criticized by the superiors of that society. Also, the concept of “reasoning” was suppressed. Once, 

St. Paul’s insulted “the wisdom of the world,” specifically, the interpretations which have been 

given by Greeks about wisdom. 

They use reason as a tool, to explain their faith towards god, and they attract general society to 

these ideas without giving them a single chance to build their own understandings towards wisdom. 

Nonetheless, when plotting these details it will help to identify the formation, culmination and 

decline. So the formation was along with the fifth to the twelfth centuries and the culmination was 

in the thirteenth century. It can be identified with the rediscovery of Aristotle’s philosophy through 



243 
 

   
 

Hanthana Philosophy Circle e-journal, Department of Philosophy, Faculty of Arts, University of Peradeniya, Sri Lanka  

the views given by Thomas Aquinas. The decline period came up within the fourteenth and first 

half of the fifteenth centuries because of the effects of modern philosophy. 

Thinkers like Augustine, Aquinas, and Boethius and monks such as St.Anselm of Canterbury are 

highlighted in the first stage of this middle-age period. Peter Abelard, Al Ghazali, Avicenna, and 

Averroes are the figures who were highlighted in the second stage of the medieval period with the 

arrival of Islamic thought. 

One of the main features of the medieval period was trying to reconcile religion and ancient 

philosophy. As an example, Averroes indicates that doing philosophy is important if someone is 

capable of it inside his interpretations towards Islamic law. Also, Thomas Aquinas, add a new face 

to Christianity using Aristotle’s Philosophy. And these kinds of things also clearly depict through 

the other medieval philosophers who went on Aristotle’s work, some of them converted those facts 

to Latin language. Especially Thomas Aquinas’ Summa Theologiae. However, this Medieval 

period was very long, and there was a gap between philosophy and science within this period. 

Once Plato highlighted the idea that ‘the ruler must be philosophical’, within this medieval period 

it is clear that the churchmen had used this idea as they used philosophical views to spread their 

religion. According to the views of the book Philosophical Articles by Chamali Ruwandika, the 

philosopher and the clergyman in this period were one and the same person. 

‘Faith’ was one of the basic ideas of Medieval philosophy, and the philosophers asked people to 

believe first and understand things later. According to this idea, God was the one who provided the 

truth to the people, because people cannot find it. Because of this, devotion was the path to get the 

truth. To prove these ideas, theologians used Aristotle’s deductive logic method. To prove God’s 

existence, ideologies, thinking patterns, and immortality of the soul, they used Greek philosophy.  

Existence was a very common topic that the Medieval period discussed. Theologians used the idea 

that the soul is permanent and the body is not permanent. Rather than philosophy, the Medieval 

period shows religious characteristics. However, religion and philosophy fruitfully cooperated in 

the Middle Ages. 

When it comes to the influence of the Greek period on Medieval Philosophy, when comparing the 

Greek period with the medieval period, it was specifically different to each and also philosophy 
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too. Greek philosophy was related to varieties of subjects, including epistemology, mathematics, 

political science, ethics, metaphysics, ontology, logic, rhetoric, aesthetics, etc. But medieval 

philosophy basically focused on religion-based matters. Nevertheless, there was an artistic 

background and aesthetic background but the church was closely connected with everything, 

especially when it came to political backgrounds.  

But the views, ideas, and texts of Plato, Aristotle, and the Neo-Platonists influenced the early 

medieval thinkers. But it was a challenge to refer to those texts, because of the language barrier. 

Aristotelian logic, which is used behind the Summa theology and the organon, and Plato’s Timaeus 

are some highlighted instances.  

In the beginning, there were commentaries on the views of Plato, Aristotle, and the Neo-Platonist. 

By Boethius and John Scotus Eriugena. Also, they discussed specific philosophical or theological 

issues. However, it helps medieval philosophers to improve their backgrounds.  

Other than that, Boethius considered Plato’s Republic to influence philosophical political 

leadership. 

Not only these views, the concept of existence, and the concept of ethics were other highlights. 

Theologians used the Greek view that the soul is permanent and the body is not permanent. There 

were kinds of religious discussions about these. 

According to the Greek period, it discussed the importance of wisdom and virtue and shows how 

it directed to the truth. As an example, Socrates believed that education makes people moral. Also, 

Plato interpreted that idea as, ‘Virtue is knowledge’ People will be virtuous if they know what 

virtue is, and vice or evil, is the result of ignorance. But when turning back to the medieval period, 

everything was rotated towards God, and people believed things because of their faith in God. 

Faith and respect for God were always centered. Without questioning things people are tempted to 

believe things. Even the church influenced people to do so. Also, they turned to logical ideas to 

prove the religious-based concepts—especially concepts like the existence of God. However, the 

medieval period gradually developed and the influence of the Greeks was a reason for that. 

First stage of Medieval Philosophy 
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➔ Church intervention 

The Church was the vital party of the medieval period, after the collapse of Rome. However, the 

church dominated the society and the church has given leadership to the society. There was a huge 

respect for the church and it was kind of a blind faith because people accepted everything that is 

given by the church without focusing on their own thoughts and ideas. The power of the church 

was the reason behind that. Because the church was involved even in the distribution of food, 

collecting taxes, and making political decisions too. Also, the monasteries used Greek philosophy 

for the betterment of the church. They copied and preserved old texts. Those texts were not allowed 

into the general society. Only the respective thinkers and churchmen or the officials went on those 

and distributed that knowledge in their own way to convince the faith towards the church. But it 

brought new converts to the Christian faith. Summa theology is one example for that.  

Within this period Pope, Cardinal, Archbishops, Bishops, and priests hold the duty of the church. 

As a result of blind faith, people believed in God and the afterlife. According to the teachings of 

the church, they lived a moral life to gain entry to heaven. Behind that, there was a thought that if 

someone failed to do that, then they ended up suffering in hell one day. They indicate baptism as 

an instance that helps to cleanse their sins. Like this manner, they highly believed in holy orders. 

Backgrounds of the philosophers 

St. Augustine was the most important influential philosopher of the Middle Ages. He was also 

called the Bishop of Hippo. The ideas of Aurelius Augustine were based on Plato’s and Socrates' 

views. His books like ‘Confession and Theory of God’ attracted general people towards him. He 

openly discussed the topics like ‘sex’ and implied various definitions. In that scenario, he lost the 

attraction of the community because people were not interested to discuss those topics openly. He 

interpreted the idea of ‘original sin’, discussed the existence or the nature of sin, and showed that 

it started from Adam and Eve. The Trent Council accepted his concept of ‘Original Sin.’ But within 

the context, there were several contradictions about how it formed, and is this valid to everyone. 

But sometimes, he has used these contradictions to prove the existence of God. As an example, he 

indicated that if someone says that there is no God, then already there is the idea of God. Then 

how can we say God does not exist? In that manner, he tried to establish man’s devotion to God. 
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Thomas Aquinas was another greatest scholastic philosopher. As a priest of the church, he 

produced a comprehensive synthesis of Christian theology. Most importantly, he was influenced 

by the philosophical views of Aristotle. He adopted some of his teachings for the development of 

Christian theology. When it comes to his contribution, he discusses the ‘existence of God.’ His 

views were influenced by Ethics, Natural law, Metaphysics, and Political Science. ‘Summa Contra 

Gentiles’ was one of his books that shows the logical background of God’s existence. ‘Summa 

theology’ was another. He used the idea of motion, efficient cause, probability and necessity, 

gradation, and design to explain God’s existence. 

Boethius was highlighted with The Consolation of Philosophy, “Lady Philosophy.” He was really 

famous because of his translations and commentaries. He discussed ‘the problem of evil and the 

fickleness of fortune’. He translated Plato’s and Aristotle’s views into Latin and also added 

commentaries while showing similarities and differences.  

St. Anselm was another standpoint because, within his period, there were several views against 

Christian thought. Monologion and Prosologium are two highlights of his period. However, with 

his engagement and the contribution of philosophers, philosophy becomes increasingly technical. 

He was known as the originator of the famous “ontological argument” for the existence of God. 

But he discussed things more than that on many philosophical and theological topics. His writings 

were subtle and sophisticated. He interpreted the role of “dialectic” in philosophy and theology.  

Peter Abelard was one of the most colorful figures in the history of philosophy because of his 

knowledge, understanding, and especially because of the obstacles he faced. So his 

autobiographical Story of My Adversities was famous. He was named the cleverest thinker of the 

12th century. He used his own methods to build his knowledge using rational and empiricist basis. 

However, all of these philosophers had tried to develop the backgrounds of philosophy while being 

with Christianity. It shows that the church and philosophy have a bond. 

Second stage of the Medieval Philosophy 

Islamic thought and backgrounds of the philosophers 
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The second stage of Medieval Philosophy went with the Islamic world. It discussed different 

theological doctrines. Prophet Muhammad is important when discussed about the origin of Islamic 

religion. Through this fact it is clear that this is also another chapter that centered with trust toward 

God. God Allah was the omniscient superior divine character of this period. Al-Kindi, is one of 

the philosophers, who brought the idea of dialectic theology. Al- Razi was influenced by 

theological debates and he discussed the composition of matter. Christians and Jews also 

participated in the philosophical movements of the Islamic world. Al- Farabi and Avicenna, and 

Averroes are also important because of their unique views. And some of them have used 

Aristotelian views to prove the things that they follow inside Islamic philosophy. Kalam (speech), 

Ma’ rifah (Knowledge), Usul al-fiqh (critical analysis), Awazil (Trust), Hikmah and falsafah 

(theories which followed by schools), Al-hikmah…etc 

According to them, Islamic philosophy was the divine wisdom which was created by the sentences 

of the Quran. Al-Kindi once mentioned that Philosophy is related to exploring reality and human 

capabilities because the practicality of theories and concepts of philosophers will affect that. 

Al-Farabi accepted this idea and he further believed that philosophy was a subject that showed 

talent between the things that reality existed and theoretical-based concepts. 

However, Islamic philosophy is a philosophy that goes with numerous theological ideas and 

because of that, they showed that every Islamic philosopher is a theologian. Nevertheless this time 

period was a bit different with the first stage of the medieval period. They allowed the society to 

do new discoveries, explorations and new inventions. As an example, Muḥammad ibn Mūsā al-

Khwarizmi was a polymath from Khwarazm, and his influential works in mathematics, astronomy, 

and geography influenced others. Also, he was appointed as the astronomer and head of the library 

of the House of Wisdom in Baghdad. A number of trigonometric relations which was introduced 

by Al-Battani was another example. 

And also there was a good relationship between Political backgrounds and Islamic philosophy. As 

an example, Al-Kindi contributed to developing Islamic theologies by building the Baghdad-By 

Art Al-Hikma College. He was a founder of Islamic philosophy and was influenced by Greek 

philosophy. Among his books ‘On first philosophy’ was one of the main. He considers the first 

truth as God and it is the reason for each and every truthness and existence. According to his 
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philosophical theology, there are two facts, one was there should be true one thing that causes 

oneness and unity of everything, and the other fact was the nature of the true substances. This 

shows that his philosophy also had blended with the religious backgrounds. However in this period 

there was a belief in the oneness of Allah, belief in the prophets, belief in the angels, belief in the 

books and belief in fate. 

Finally, in conclusion, Was philosophy and church independent in the middle ages? Through this 

discussion, it is clear that this was different from the Greek period. And within this medieval 

period, faith in God was the basement and philosophy and its nature got developed without 

neglecting it. Therefore the philosopher’s pursuit of wisdom was not just compatible with Christian 

teaching. It was received, raised sublime, and rendered fully realizable through God’s revelation 

and grace in Christ. Also, the study of the Islamic culture of the Middle Ages focused on the 

relationship between reason and faith and contributed to it. 
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Milesian Philosophy 

J.A.S.S. Jayasooriya 

Department of Philosophy, University of Peradeniya. 

The Milesian school was a school of pre-Socratic philosophy of the 6th century B.C. it based in 

the Ionian town of miletus.it is generally considered to be the first school of thought of ancient 

Greek and thus western philosophy. It consisted of three philosophers. Thales, Anaximander, and 

Anaximenes. They are the origin and substance of the world. They each believed the world to be 

made of a fundamental element an “Arche” and their philosophers thought differing in several 

ways, were similar in that they were all characterized by “material monism and hylozoism.” 

They introduced new opinions contrary to the prevailing belief of how the world was organized in 

which natural phenomena were explain solely by the will of “anthropomorphized” gods. The 

Milesians conceived of natural in term of methodologically observable entities, and as such was 

one of first truly scientific philosophy.  

Then we can explain about the focus of Milesian philosophy.it was primarily focused on “Natural 

science” and didn’t pose the “theoretical problems of being and cognitions history of European 

scientific cosmology, astronomy and finally biology and mathematics beings this school.  

All this constituted a single science about natural are natural history which describes and explain 

the cosmos in its evolutionary dynamics. From the origin of the stares and land from the primacy 

to the appearance of living being. The low is eternal, infinite in space the movement is inherent in 

it from the world is born from is spontaneously. So, we can explain about critically contribution of 

Milesian thinkers to the emergence of philosophy. They gradually involved in the science 

discovering universe fragmentation and often discoveries but nevertheless many anticipations of 

ideas later presented by science.  

Milesian philosophers - Thales of Miletus (624-546 B.C)  

Thales is the first Ionian or Milesian philosopher. He is the one of seven sages of ancient Greek. 

He was mathematician, astronomy, and pre-Socratic philosopher. He interested in ethic, 

metaphysics math and astronomy and finally epistemology. His notable ideas have become the 
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first systematically attempt engaged in scientific philosophy and if study of philosophy is a 

practical philosophy. He believed that the earth was like a disk that is floated on a pyramid by its 

shadow when his own shadow is equal to his. The he defined universe as knowable, 

understandable. His physics was watershed practiced critical traditions, questioning view. He 

Emphasized natural explanations while minimizing of natural substances and is governed by 

natural principle. “Nautical star guide (for the use of sailors)”, “On the solstices and on the 

equinox”, “on the first principles” are the most important books is his.  

However, it is doubtful whether he has written down anything at all and didn’t believe in gods. 

Mostly he replaced supernatural explanation with natural explanation about everything. 

Philosophy of Anaximander (624-546 B.C)  

Anaximander was born in Miletus around the year 611 B.C. and was a disciple of Thales. 

Especially he credited for creating a map for the sailors in Milesian in “black sea” book on nature. 

He was most interested in cosmology. However, he different with his muster in his choice of the 

first principle. The Arche is aperient the unlimited and fundamental of the earth has material course 

and a diving principle.so we can function in two ways.  

• As a material course 

 • As a divine principle  

“Thus, Aristotle later developed the concept infinite.”  

Anaximander as a divine principle governs and compasses all the material things and it is immortal 

and indestructible principle.so these qualities must be inherited in it as it is unlimited and 

unaffected by earthly realities such as birth, death grown and decay.  

How does operon encompass and governs all the things and how would it relate to finite things? 

He replied to it all things proceed. Necessary from the infinite but means of separations of 

necessaries and will return to it in necessary manner as well. So, he believed “Nothing can come 

out of nothing.”  
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Anaximander didn’t explain the process separation of contraries but not might say that it is caused 

by natural movement of the aperient .so all things are subjected to things law of generation and 

corruption as a punishment.  

It is retribution they pay for the commission of an injustice. Injustice is the contraries committed 

by operon which separate from apposite one another. This is archived by the virtue of imposition 

of a limit to each contraries chat ends the domination of one over the other  

He also attempted to answer the question of that how this world was developed out of this ultimate 

element. He believed that the basic apposite of a one separated out of opinion. The earth was 

formed in the center of the universe and at first completely covered by these and above the sea, 

the air space and the celestial bodies were separated off the later. He thought the rings filled with 

fire which pours throughout the holes of them because the heat of the sun steady vaporization of 

the sea takes place which causes the earth day.  

Man is descended from the fish. He thought that man and the celestial bodies come into existence 

through condensation of the sea original air.  

He saw world as a struggle of opposite. For example, hot-cold, wet-dry 

Since water puts out tire he reasoned. It could not be the source of fire and thus not the primary 

source, Anaximander is notable for being the first to consider the primary substance ultimate reality 

the operon “the infinite” of indefinite. 

Philosophy of Anaximenes  

Anaximenes is the last Ionian philosopher. He sought to produce a scientific explanation for the 

origin of reality. But nothing to his life and none of his work remain today. His ultimate substance 

of reality is Air. All that existed was simply air.it has ability to produce anything and everything. 

Anything that exists is air, but at varying density. He described the process of condensation and 

rarefaction. He believed that the entirety of earth was just a result of air becoming. So condensed 

that it eventually turned solid.  

When air began condensing it became cloud and then rain and other terms of perception. When 

the condensed air finally cooled, the earth was formed. Mere ever any object that contained that 
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the sun and the stars were the results of condensation and refection. He even believed that our 

souls are composed of air. Air that the ultimately holding us together the world.  

Although the conclusions of Anaximenes are ultimately false, is approach to reach these 

conclusions was extra ordinary for his time. He was the first person to relate the change in hot and 

dry and cold and wet combinations to density and then attributing condensation cold and wet air 

and rarefaction to hot and dry air.  

However, his approach of explain the world based on accurate observation change and substances 

was revolutionary and that is his grates legacy.  

So, he has contributed a lot of to various fields, 

• Astronomy- Described the mechanics of celestial bodies in relation to the earth 

•  Geometry - introduced the gnomon in Greek. 

•  Geography – crated the map of world.  

• Physics – postulated that the aperient as the source of all things.  

However, the pre- Socratic concerned themselves with philosophy (love of knowledge and 

wisdom) began with natural explanations (logos) replacing supernatural explanations (mythos)  

Especially explanation of origin, structure processes governing the universe (cosmos). The 

universe was orderly and thus in principle explainable. They began a process of asking question 

detaining problems and identifying paradoxes.  

So, we can see many questions that pre-Socratic asked.  

• From where does everything come?  

• From which is everything created?  

•  How do we explain the plurality of things found in nature?  

•  How might we describe natural mathematically?  

So, others concentration on dating problems and paradoxes that the basic for later mathematical 

scientific and philosophical study. Later philosophers rejected the answers they provide but 

continued to place importance their question.  
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Introduced new opinions contrary to the prevailing viewpoint on origin of the world. Natural 

phenomena were explained solely by the will of anthropomorphized gods presented a view of 

natural in terms of methodological observable entities and as such was one of 1st truly scientific 

philosophy. 

Thales, Anaximander, and Anaximenes posed some questions. It is what the origin of all things is? 

(Beginning Arche) and what is the primary substance? So, they expanded it across three things.  

• Thales-water  

•  Anaximander- the infinite   

• Anaximenes- Air  

According to the Thales fish marine arise in water disappeared in water. Water cycle, clouds arise 

in the surface of the see and being precipitated as rain. Thales critically explain “Arche”. That 

means something like “Origin/ beginning” so he identifies the primary substance with water no 

doubt though about the origin and disappearance of things by analogy with many phenomena. He 

could explain daily. Also, Thala’s everyday experience that some quantity of water can occur now 

as fluid, now as ice and now as team. Some quantity of matter can thus be found existing something 

in water state, something in ice state and, something in stem states. That is the most important 

explanation of Thales. According to the Anaximenes explain about quantity of substance to change 

from it is primary states which is Air state into something. But Anaximenes replaced 7 supernatural 

explanations with natural explanation about everything. The capital significant was the dialectic 

concept.  

All things are in the world variations to one and the some.it is all one and the something for it of 

the things that are now found in this world (earth, water, and air fire and everything else that 

accrues in the world) one thing was distinct in natural from another and if the primary sub stand 

did not remain the same under its many transformations and modifications then things could in no 

way combine together and be of any use or to each other.no plant could spring from the ground 

and animals and other things could not come into the existence it thing were not so constituted that 

they are one and the something. But all these things are merely variations of the same. They assume 

something one, something another from and return and last to the same (diggers).  
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One source say that Thales had no family of children of his own, and when asked about it he said 

that it would be a distraction. While Thales was mocked by some in his time for speculating about 

the cosmos while failing to raise a family, Aristotle tell us that Thales showed the Milesians 

philosophy and science are not useless abstraction but practical and useful. Thales saw that the 

season were going to yield a large olive crop, so he rented and bought all the olive oil marked, 

making him a great deal of many when the olive crop came through and olive oil remained in great 

demand. Aristotle say Thales did not do this for the money, which like family he saw as a 

distraction from his astronomical studies, but to sow the skeptical Milesians that abstract 

speculation can yield worldly results, and so philosophers can get rich, but they are more 

interesting knowledge and wisdom.  

Many sources said that Thales received instruction from Egyptian priests, which would have aided 

his geometry and astronomy. This is questionable but it is fits with the often mentioned story of 

Thales using geometry already known to the Egyptians to measure the height to pyramids by 

measuring the length of their shadows.it is just as often said Thales used the same method to 

calculate how far out ship were from shore.travel to Egypt was not difficult for a Milesian, and it 

could be done by boat in under a week, and Miletus was a trade center through which much 

Egyptian goods flowed and numbers boats were departing to Egyptian parts if one needs to catch 

a ride.it was also said Thales was the first to claim the soul is immortal , but this also matches 

earlier Egyptian thought, with earlier Egyptian thought, with reincarnation of souls being followed 

by achieving of heavenly star birth with the Osiris movement.  

Thales is also said to have been to Babylon and access to their astronomical records allowed him 

to predict the ellipses 585 BCE. Did he travel the place, and did he gain access to their knowledge 

without need to travel and his simply got associated with him to make it seem that he had all the 

knowledge of the ancient world? Then he said that engaged in trade, a possible reason he was 

interested in monopolizing the olive presses as olive was major commodity. His method of 

predicting eclipses is in accord with Babylonian methods.  

The most important point is Thales believed spirits. That the elements are alive, that “all things are 

full of gods” or spirits. He saw the static charge for polish amber and the movement of irony 

magnets as proof that all things are alive, including dead things. Thales argued there was “no 
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difference “between being alive and being dead. When asked by a skeptic critic why then Thales 

should not just die. Thales replied “becomes there is no difference. Also, we could see Thala’s 

technological view of the cosmos. That is alive and sentries and movement have purposes.  

So, Thales saw that the water break thing into their component, which he saw as advice that water 

was the primordial element. Water’s ability to clean and separate given water a dual role as 

destroyer yet purifier.  

According to Anaximander, he gives us the first preserved written lines (a single fragment) of 

Greek philosophy. We can explain it critically about this is not natural. He was the first in world 

history to presented rational argument for these beliefs, just as Thales is Saied to be the first to 

believe in natural explanation it is rather that people natural observe and argue, but Anaximenes 

was the first Greek Technical Milesian who arguments come down to us through various sources. 

So, we were told there are three theories of possibility.  

1. The universe is closed with an edge, so a rocket could hit the edge.  

2. The universe is closed but loops back on itself, so a rocked if it kept flying in a single 

direction.  

3. The universe is open and infinity, so a rocked would never hit an edge or return if it 

keeps flying. Anaximander argues the third and last of these.  

Anaximenes ache his primary essence of Principe element was infinite like Anaximander. 

However, it was not simply quality less but the element air. That is the ancient cosmology 

associated with breath and along with fire, life.  

So, Anaximenes explain that when blow on a hand with an open mouth.it is hot but whit tightened 

lips, it is cold. This show that condensed air is cold and dispersed air is hot. Also, he refers on felt, 

which is condenses gives various properties. The earth was formed through a felting process, 

condenses from air and shooting out the stars in the process like sparks kicked out of a campfire. 

The earth does not fact simply on the center, but as a leaf on air. So are the sun and moon, which 

are themselves floating discs on air on fire due to the speech. For Anaximenes, earthquakes are not 
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due to the earth floating on water but due t air drying out the earth, which then cracks and in paces 

collapses.  

Thus, we can explain about critically and contribution of Milesian thinkers to the emergence of 

Milesian philosophy.  
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Indian Philosophy 

K.M.T.P. Deepaloka 

Indian philosophy is a profound and extensive system of thought that has flourished on the Indian 

subcontinent for thousands of years. It encompasses a diverse range of philosophical schools, each 

with its own unique perspectives and theories. This article aims to provide an overview of Indian 

philosophy, tracing its historical development, key concepts, and notable thinkers. By delving into 

the intricacies of Indian philosophical thought, we can gain a deeper understanding of the profound 

insights it offers into the nature of reality, human existence, and the ultimate purpose of life. 

Encyclopedia Britannica defines Indian philosophy as follows. “Indian philosophy, the systems of 

thought and reflection that were developed by the civilizations of the Indian subcontinent. They 

include both orthodox (astika) systems, namely, the Nyaya, Vaisheshika, Samkhya, Yoga, Purva-

Mimamsa (or Mimamsa), and Vedanta schools of philosophy, and unorthodox (nastika) systems, 

such as Buddhism and Jainism. Indian thought has been concerned with various philosophical 

problems, significant among which are the nature of the world (cosmology), the nature of reality 

(metaphysics), logic, the nature of knowledge (epistemology), ethics, and the philosophy of 

religion.”135 

Indian philosophy stands as a testament to the profound intellectual heritage that has shaped the 

Indian subcontinent for millennia. It represents a rich tapestry of diverse schools of thought, each 

contributing its unique perspective on fundamental questions about the nature of reality, the human 

condition, and the purpose of life. This article embarks on a journey through the realms of Indian 

philosophy, exploring its historical development, key concepts, notable thinkers, and 

contemporary relevance. 

The longevity and influence of Indian philosophy are awe-inspiring. Its origins can be traced back 

to the ancient texts of the Vedas, the oldest known scriptures in the world, which date back over 

3,000 years. The Upanishads, philosophical treatises that emerged later, delved deeper into 

metaphysical and spiritual inquiries, paving the way for the development of various philosophical 

                                                           
135Jitendra N. Mohanty. (2023) Indian philosophy, Encyclopedia Britannica. Available at: 

https://www.britannica.com/topic/Indian-philosophy/Jain-philosophy (Accessed: 10 June 2023).  

https://www.britannica.com/topic/Indian-philosophy/Jain-philosophy
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schools. Over time, Indian philosophy evolved into distinct systems such as Nyaya, Vaisheshika, 

Samkhya, Yoga, Mimamsa, Vedanta, and Buddhism, each offering a unique lens through which to 

explore the nature of existence. 

Central to Indian philosophy are key concepts that underpin its diverse schools of thought. 

Concepts such as dharma, karma, moksha, and atman/Brahman permeate the philosophical 

landscape, providing insights into ethics, action, liberation, and the interplay between the 

individual self and the universal consciousness. These concepts offer a profound understanding of 

human existence and its connection to the cosmic order. 

The richness of Indian philosophy is also reflected in its notable thinkers and their seminal works. 

From the profound teachings of Gautama Buddha to the rational interpretations of Adi Shankara, 

philosophers across time have made significant contributions to the development and refinement 

of Indian philosophical thought. Moreover, ancient texts like the Upanishads, Bhagavad Gita, Yoga 

Sutras, and the Buddhist Tripitaka serve as repositories of wisdom, capturing the essence of Indian 

philosophical insights. 

While deeply rooted in ancient traditions, Indian philosophy continues to find relevance and 

resonance in the modern world. Its profound insights into spirituality, ethics, and holistic well-

being have gained attention globally. Eastern philosophies, including Indian philosophy, have 

increasingly influenced Western thought and have become subjects of rigorous academic inquiry 

and cross-cultural dialogue. 

By exploring the depths of Indian philosophy, we embark on a quest to unravel the intricate 

tapestry of ideas, perspectives, and wisdom that have shaped one of the oldest philosophical 

traditions in the world. Through this exploration, we hope to gain a deeper appreciation for the 

profound insights it offers, fostering a greater understanding of ourselves, our place in the world, 

and the ultimate purpose of our existence. 

Indian philosophy boasts a rich and diverse history that spans several millennia. Its development 

can be traced back to the ancient Indus Valley Civilization, where the seeds of philosophical 

inquiry were sown. However, it was during the Vedic period (1500-500 BCE) that Indian 

philosophy began to take shape and find expression in the form of sacred texts known as the Vedas. 
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The Vedas, consisting of hymns and rituals, provided a foundation for philosophical exploration 

in subsequent centuries. However, it was the Upanishads, which emerged as a philosophical 

response to the Vedas that laid the groundwork for the evolution of Indian philosophy. The 

Upanishads delved into profound metaphysical questions, exploring the nature of reality, the self, 

and the ultimate purpose of life. 

During the period of the Upanishads, several philosophical schools emerged, each presenting its 

unique perspective on the nature of existence and knowledge. These schools include Nyaya, 

Vaisheshika, Samkhya, Yoga, Mimamsa, Vedanta, and Buddhism. 

Nyaya and Vaisheshika are two closely related schools that focus on logic, epistemology, and 

metaphysics. Nyaya, formulated by sage Gautama, emphasizes critical thinking, inference, and 

reliable knowledge. Vaisheshika, propounded by sage Kanada, explores the nature of reality 

through an atomic theory of matter and a classification of different types of entities. 

Samkhya, founded by sage Kapila, presents a dualistic metaphysical system that distinguishes 

between matter (prakriti) and consciousness (purusha). It elucidates the process of liberation 

through the discrimination between the two and the realization of the eternal self. 

Yoga, as expounded by sage Patanjali in the Yoga Sutras, offers a practical and systematic path to 

self-realization and liberation. It combines physical postures (asanas), breath control (pranayama), 

ethical principles, meditation, and the cultivation of mental concentration. 

Mimamsa, developed by sage Jaimini, focuses on the interpretation of the Vedas and the 

performance of rituals. It provides guidelines for ethical living and the pursuit of desires within 

the framework of religious duties. 

Vedanta, also known as Uttara Mimamsa, is a school of thought that derives its principles from the 

Upanishads and the Brahma Sutras. Vedanta explores the nature of reality, consciousness, and the 

relationship between the individual soul (atman) and the ultimate reality (Brahman). It is divided 

into different sub-schools, including Advaita Vedanta, Vishishtadvaita Vedanta, and Dvaita 

Vedanta, each presenting distinct interpretations of the Upanishadic teachings. 
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Buddhism, founded by Gautama Buddha, emerged as a distinct philosophical and spiritual 

tradition in the 5th century BCE. Buddhism rejects the concept of an eternal self and focuses on 

the nature of suffering, the impermanence of phenomena, and the path to liberation (nirvana) 

through ethical conduct, meditation, and wisdom. 

The development of these diverse philosophical schools was marked by debates, discussions, and 

interactions, resulting in a dynamic exchange of ideas and the refinement of philosophical thought. 

Scholars and thinkers engaged in intellectual discourses and composed commentaries on 

philosophical texts, further enriching the philosophical landscape of ancient India. 

The historical development of Indian philosophy thus witnessed the emergence of distinct schools 

of thought, each offering its unique perspective on reality, knowledge, ethics, and liberation. These 

philosophical traditions, rooted in ancient texts and thinkers, continue to shape and inspire 

philosophical inquiries in contemporary times. 

Indian philosophy encompasses a range of profound concepts and themes that form the foundation 

of its diverse philosophical schools. These concepts shed light on fundamental questions about the 

nature of reality, the human condition, and the ultimate purpose of life. Here are some key concepts 

and themes that are central to Indian philosophy. 

• Dharma: Dharma refers to the moral and ethical duties and responsibilities that individuals 

have in their lives. It encompasses righteousness, justice, and the principles that guide 

human conduct. Dharma emphasizes the importance of living in harmony with cosmic 

order and fulfilling one's social and moral obligations. 

• Karma: Karma is the concept of action and its consequences. According to the doctrine of 

karma, every action, whether physical, verbal, or mental, has consequences that determine 

one's future experiences and circumstances. Karma is seen as a governing principle that 

ensures justice and balance in the universe. 

• Moksha: Moksha is the ultimate goal of life in Indian philosophy. It refers to liberation or 

freedom from the cycle of birth and death (samsara). Moksha involves the realization of 

one's true nature and the union of the individual soul (atman) with the universal 

consciousness (Brahman). It represents the release from ignorance and suffering, leading 

to eternal bliss and spiritual enlightenment. 
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• Atman/Brahman: Atman refers to the individual self or soul, while Brahman represents the 

ultimate reality or cosmic consciousness. Indian philosophy explores the relationship 

between the individual self (atman) and the universal consciousness (Brahman). Some 

philosophical schools assert that the individual self is identical to the universal 

consciousness, emphasizing the oneness of all existence. 

• Maya: Maya refers to the concept of illusion or the deceptive nature of reality. It suggests 

that the world we perceive is not the ultimate reality but a veiled appearance. Maya 

conceals the true nature of existence, leading to a distorted understanding of reality. The 

realization of Maya's illusory nature is considered crucial for attaining spiritual liberation. 

• Samsara: Samsara denotes the cycle of birth, death, and rebirth. It represents the continuous 

process of transmigration of the soul through various forms of existence. Indian philosophy 

seeks to understand the causes and conditions that perpetuate this cycle and aims to break 

free from it through spiritual realization and liberation. 

• Vedas and Upanishads: The Vedas and Upanishads are ancient texts that serve as the 

philosophical foundations of Indian philosophy. The Vedas contain hymns, rituals, and 

philosophical speculations, while the Upanishads delve deeper into metaphysical and 

spiritual inquiries. These texts explore the nature of reality, the self, and the ultimate truth, 

providing insights into the philosophical landscape of India. 

These concepts and themes, among others, weave together the intricate fabric of Indian philosophy. 

They offer profound insights into the nature of existence, consciousness, ethics, and the path to 

spiritual liberation. Exploring and understanding these concepts is key to comprehending the 

depths of Indian philosophical thought. 

Indian philosophy has been shaped by the profound insights and intellectual contributions of 

numerous notable thinkers throughout its history. These thinkers have left a lasting impact on the 

philosophical landscape of India and continue to inspire philosophical inquiry. Additionally, a rich 

collection of texts serves as the foundation for understanding and studying Indian philosophy. Here 

are some notable thinkers and texts. 

• Gautama Buddha: Gautama Buddha is the founder of Buddhism, which emerged as a 

distinct philosophical and spiritual tradition in the 5th century BCE. His teachings on the 
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Four Noble Truths, the Eightfold Path, and the Middle Way offer profound insights into 

the nature of suffering, the impermanence of phenomena, and the path to liberation 

(nirvana). 

• Adi Shankara: Adi Shankara (8th century CE) was a philosopher and theologian who 

revitalized the Advaita Vedanta school of thought. His commentaries on the Upanishads, 

Bhagavad Gita, and Brahma Sutras established Advaita Vedanta as a prominent 

philosophical system. Shankara emphasized the non-dual nature of reality, asserting the 

identity of the individual self (atman) with the ultimate reality (Brahman). 

• Nagarjuna: Nagarjuna (2nd century CE) was a Buddhist philosopher known for his 

contributions to the Madhyamaka school of Mahayana Buddhism. He developed the 

philosophy of sunyata (emptiness) and emphasized the interdependent nature of all 

phenomena. Nagarjuna's writings, such as the "Mulamadhyamakakarika" (Fundamental 

Verses on the Middle Way), continue to influence Buddhist philosophy. 

• Ramanuja: Ramanuja (11th-12th century CE) was a philosopher and theologian who 

played a significant role in shaping the Vishishtadvaita Vedanta school of thought. His 

teachings emphasized the existence of an individual self (atman) that is eternally connected 

to the supreme reality (Brahman). Ramanuja's commentary on the Brahma Sutras, known 

as the "Sri Bhashya," is a seminal text in Vishishtadvaita Vedanta. 

• Madhvacharya: Madhvacharya (13th century CE) was a philosopher and theologian who 

founded the Dvaita Vedanta school of thought. He emphasized the eternal distinction 

between the individual self (atman) and the ultimate reality (Brahman). Madhvacharya's 

works, including the "Dvaita Siddhanta," articulate the philosophy of dualism and uphold 

the importance of devotion to attain liberation. 

• Upanishads: The Upanishads are a collection of philosophical texts that emerged in ancient 

India. These texts explore profound metaphysical and spiritual inquiries, discussing the 

nature of reality, the self, and the ultimate truth. Examples of significant Upanishads 

include the Brihadaranyaka Upanishad, Chandogya Upanishad, and Mandukya Upanishad. 

• Bhagavad Gita: The Bhagavad Gita is a philosophical and spiritual text within the 

Mahabharata epic. It presents a dialogue between Prince Arjuna and Lord Krishna, delving 

into profound discussions on duty, ethics, the nature of the self, and the path to self-
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realization. The Bhagavad Gita offers practical guidance for individuals seeking spiritual 

growth and understanding. 

• Yoga Sutras of Patanjali: The Yoga Sutras of Patanjali is a foundational text on the 

philosophy and practice of yoga. Composed by sage Patanjali, it outlines the eight limbs 

of yoga, including ethical principles, physical postures, breath control, and meditation. The 

Yoga Sutras provide a systematic path for attaining self-realization and inner 

transformation. 

These notable thinkers and texts represent a fraction of the vast intellectual heritage within Indian 

philosophy. Their teachings and writings continue to inspire and shape philosophical thought, 

inviting individuals to explore the depths of consciousness, metaphysics, ethics, and spirituality. 

Indian philosophy, with its profound insights and holistic approach, continues to be relevant and 

influential in contemporary times. Its teachings and principles have found resonance not only 

within the Indian subcontinent but also across the globe. Here are some aspects highlighting the 

contemporary relevance and global impact of Indian philosophy. 

• Spirituality and Well-being: Indian philosophy offers a unique perspective on spirituality 

and well-being. Its emphasis on meditation, mindfulness, and inner transformation has 

gained significant attention in the modern world. Practices such as yoga, derived from 

Indian philosophy, have become popular worldwide as tools for physical and mental well-

being. The integration of ancient wisdom and spiritual practices into modern lifestyles has 

led to the emergence of holistic approaches to health and wellness. 

• Interconnectedness and Environmental Consciousness: Indian philosophy recognizes the 

interconnectedness of all beings and the importance of living in harmony with nature. This 

perspective is highly relevant in addressing contemporary environmental challenges. 

Concepts like ahimsa (non-violence) and the recognition of the inherent value of all life 

have contributed to the development of ecological ethics and sustainability movements 

worldwide. 

• Mind-Body Connection: Indian philosophy places significant importance on the mind-

body connection and the role of consciousness in overall well-being. This has influenced 

various fields such as psychology, neuroscience, and mind-body medicine. Concepts like 
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pranayama (breath control) and the understanding of subtle energy systems have been 

integrated into therapeutic practices, leading to the development of alternative healing 

modalities. 

• Ethics and Moral Philosophy: Indian philosophy provides a strong ethical foundation, 

emphasizing principles such as dharma (moral duty) and ahimsa (non-violence). These 

ethical teachings have contributed to discussions on moral philosophy and social justice, 

transcending cultural boundaries. The principles of compassion, empathy, and social 

responsibility found in Indian philosophy continue to shape global conversations on ethics 

and morality. 

• Dialogue and Cross-Cultural Exchange: Indian philosophy has sparked significant cross-

cultural dialogue and exchange. Its profound concepts and philosophical systems have 

inspired scholars, philosophers, and spiritual seekers from various traditions. The exchange 

of ideas between Eastern and Western philosophies has enriched both traditions, fostering 

a deeper understanding of human existence and diverse perspectives on life's fundamental 

questions. 

• Academic Inquiry and Research: Indian philosophy has become an area of rigorous 

academic study and research in universities and institutions worldwide. Scholars explore 

its historical development, philosophical systems, and textual analysis, contributing to a 

deeper understanding and appreciation of Indian intellectual heritage. This academic 

inquiry ensures the preservation and continued exploration of Indian philosophical 

traditions. 

• Global Yoga and Meditation Movements: The practices of yoga and meditation, deeply 

rooted in Indian philosophy, have become global phenomena. Yoga studios, meditation 

centers, and retreats can be found in various parts of the world, attracting individuals 

seeking physical, mental, and spiritual well-being. The popularity of these practices has 

brought wider recognition to the underlying philosophical principles and their 

transformative potential. 

In summary, Indian philosophy continues to make a significant impact in the contemporary world. 

Its teachings on spirituality, interconnectedness, well-being, and ethics have influenced diverse 

fields and contributed to global conversations on consciousness, sustainability, and human 
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flourishing. The enduring relevance and global impact of Indian philosophy serve as a testament 

to its timeless wisdom and its ability to address the fundamental questions of human existence. 

In conclusion, Indian philosophy stands as a rich and profound intellectual tradition that has 

evolved over thousands of years. From its early origins in the Vedas to the development of diverse 

philosophical schools, Indian philosophy has explored fundamental questions about the nature of 

reality, consciousness, ethics, and the pursuit of spiritual liberation. 

The historical development of Indian philosophy has witnessed the emergence of notable thinkers 

and influential texts that continue to inspire and shape philosophical inquiry. Thinkers like 

Gautama Buddha, Adi Shankara, and Nagarjuna, among others, have left a lasting impact with 

their profound insights and philosophical systems. Texts such as the Upanishads, Bhagavad Gita, 

and Yoga Sutras of Patanjali serve as invaluable resources for understanding and studying Indian 

philosophy. 

Moreover, Indian philosophy maintains contemporary relevance and global impact. Its teachings 

on spirituality, interconnectedness, and well-being have resonated with individuals worldwide. 

Concepts like yoga, meditation, and environmental consciousness derived from Indian philosophy 

have found widespread adoption and have influenced fields such as health and wellness, 

psychology, and ethics. 

The global impact of Indian philosophy is evident in the cross-cultural dialogue, academic inquiry, 

and integration of its principles into various disciplines. The teachings of Indian philosophy have 

sparked conversations, research, and practices that have enriched global philosophical discourse 

and contributed to a deeper understanding of the human experience. 

Indian philosophy invites individuals to explore profound questions about existence, 

consciousness, and the pursuit of a meaningful life. Its timeless wisdom continues to inspire 

seekers of truth, guide ethical living, and provide insights into the human condition. 

As we appreciate the historical development, key concepts, notable thinkers, and contemporary 

relevance of Indian philosophy, it becomes clear that its enduring legacy lies in its ability to offer 

profound insights into the nature of reality and provide a framework for personal growth, ethical 

living, and spiritual exploration. The study and exploration of Indian philosophy continue to unveil 
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the timeless wisdom that it holds, inviting individuals to engage in a profound journey of self-

discovery and philosophical inquiry. 
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Relationship between Religion and Philosophy 

B.V.J.K. Jayawardhana 

Department of Philosophy, University of Peradeniya 

The interplay between religion and philosophy has long been a subject of intellectual inquiry, 

captivating the minds of scholars, theologians, and philosophers throughout history. Both religion 

and philosophy seek to unravel reality ands of existence, grapple with profound questions about 

the nature of reality, and explore the complexities of the human condition. While they may differ 

in their approaches and methodologies, their shared pursuit of knowledge, truth, and meaning 

forms a fascinating intersection of thought. 

Religion, at its core, encompasses a set of beliefs, rituals, and practices that provide a framework 

for understanding the divine, addressing spiritual concerns, and offering moral guidance to its 

adherents. Philosophy, on the other hand, is a discipline driven by reason, critical thinking, and 

systematic inquiry, aiming to comprehend the fundamental principles governing the universe, 

human existence, and ethical conduct. Despite their divergent origins and methodologies, religion 

and philosophy share common ground in their pursuit of ultimate truths and the quest to 

comprehend the mysteries of life. 

This article aims to explore the intricate relationship between religion and philosophy, delving into 

their historical interplay, shared themes and questions, approaches to knowledge and truth, ethical 

foundations, and contemporary challenges. By examining these facets, we can gain a deeper 

understanding of how these two disciplines have influenced and shaped one another, and the ways 

in which they have contributed to the development of human thought and culture. 

Through an analysis of historical context, philosophical concepts, and religious doctrines, this 

exploration seeks to shed light on the intricate tapestry of ideas that emerges when religion and 

philosophy intersect. While conflicts and tensions have arisen at times, the dialogue between 

religious and philosophical perspectives has also fostered a rich and dynamic intellectual tradition, 

giving rise to profound insights, moral frameworks, and philosophical systems. 

By studying the relationship between religion and philosophy, we can gain a broader appreciation 

for the complexity of human thought, the diversity of worldviews, and the myriad ways in which 
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individuals and societies have grappled with the fundamental questions that shape our existence. 

Moreover, this exploration prompts us to critically reflect on the ongoing relevance of religion and 

philosophy in our modern, interconnected world, where science, secularism, and religious 

pluralism present new challenges and opportunities for dialogue. 

The relationship between religion and philosophy is a fascinating and intricate one. Both 

disciplines seek to explore the fundamental questions of human existence, the nature of reality, and 

the pursuit of knowledge and wisdom. While religion often relies on faith, revelation, and religious 

texts, philosophy emphasizes reason, critical thinking, and logical analysis. Despite their distinct 

approaches, religion and philosophy have historically influenced and interacted with each other, 

shaping our understanding of morality, ethics, and the nature of truth. By examining the similarities 

and differences between these disciplines, we can gain deeper insights into the complexities of 

human thought and the quest for meaning and understanding. 

 Religion is a multifaceted and complex phenomenon that encompasses a broad range of beliefs, 

practices, rituals, and moral codes. It is a cultural system that seeks to establish a connection 

between human beings and the transcendent or divine. Religion often involves the worship of a 

higher power or powers, and it provides a framework for understanding the meaning and purpose 

of life, the nature of reality, and the existence of moral principles. Religious traditions vary across 

different cultures and societies, encompassing diverse doctrines, rituals, scriptures, and 

institutions. Religion often plays a significant role in shaping individuals' worldviews, guiding 

their ethical choices, and providing a sense of belonging and community. 

 Philosophy, derived from the Greek word "philosophia" meaning "love of wisdom," is a discipline 

concerned with fundamental questions about knowledge, existence, morality, and the nature of 

reality. It involves the rational and critical examination of concepts, ideas, and theories through 

logical reasoning and systematic inquiry. Philosophy seeks to understand the principles underlying 

human thought, the nature of truth, and the justification of beliefs. It explores various branches, 

including metaphysics (study of reality), epistemology (study of knowledge), ethics (study of 

morality), logic (study of reasoning), and aesthetics (study of beauty and art). Philosophy employs 

methods such as analysis, argumentation, and contemplation to explore complex and abstract 
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concepts, aiming to provide reasoned explanations and insights into the nature of the world and 

human existence. 

It is important to note that these definitions provide a general understanding of religion and 

philosophy, but both are vast and diverse fields of study with numerous interpretations and 

perspectives. Different religious traditions and philosophical schools of thought may have their 

own nuanced definitions and variations. Exploring specific religious and philosophical traditions 

can reveal deeper insights into their respective definitions and characteristics. We and interpret this 

topic using Several religions and their key characteristics. 

❖ Buddhism 

 Buddhism, founded by Siddhartha Gautama (Buddha), originated in ancient India. It emphasizes 

the pursuit of enlightenment and the alleviation of suffering through the Four Noble Truths and the 

Eightfold Path. Buddhism promotes practices such as meditation, mindfulness, and moral living. 

Central concepts include impermanence, karma, rebirth, and the ultimate goal of reaching Nirvana, 

a state of liberation from the cycle of birth and death. 

❖ Christianity 

Christianity is a monotheistic religion centered around the life and teachings of Jesus Christ. It 

originated in the 1st century CE in the Middle East and has since spread worldwide. Christians 

believe in the divinity of Jesus, his death, and resurrection as a means of salvation. The Bible, 

comprising the Old and New Testaments, serves as the sacred text. Christian practices include 

prayer, worship, sacraments (such as baptism and communion), and adherence to moral teachings 

based on the Ten Commandments and the teachings of Jesus. 

❖ Islam 

Islam, founded by Prophet Muhammad in the 7th century CE, is a monotheistic religion with its 

roots in the Arabian Peninsula. Muslims believe in the oneness of Allah (God) and follow the 

teachings of the Quran, considered the holy book of Islam. The Five Pillars of Islam, including 

faith, prayer, fasting, charity, and pilgrimage (Hajj), form the foundation of Islamic practices. 
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Muslims strive for submission to the will of Allah and seek spiritual and moral guidance from the 

teachings of the Quran and the Hadith (sayings and actions of Prophet Muhammad). 

❖ Hinduism 

Hinduism, one of the oldest religions, emerged in ancient India. It encompasses a diverse range of 

beliefs, practices, and traditions. Hinduism is characterized by the belief in karma (the law of cause 

and effect), dharma (moral duties), and the pursuit of liberation (moksha) from the cycle of birth 

and death. Hindu scriptures, including the Vedas, Upanishads, Bhagavad Gita, and Ramayana, 

provide philosophical and spiritual guidance. Hindu worship involves rituals, ceremonies, and 

devotion to deities, with a recognition of a supreme reality manifest in various forms. 

❖ Jainism 

Jainism, originating in ancient India, is a religion emphasizing non-violence (ahimsa), truthfulness, 

and asceticism. Jains believe in the existence of countless souls in various forms of life and seek 

to liberate their own souls through right knowledge, right faith, and right conduct. Jain principles 

include non-violence, truthfulness, non-stealing, celibacy, and non-attachment. Jain texts, such as 

the Agamas, provide guidance for ethical living and spiritual development3. Brief Introduction to 

philosophy. 

Philosophy is a broad discipline that encompasses the systematic study of fundamental questions 

concerning knowledge, existence, ethics, reasoning, and the nature of reality. Here are some key 

aspects of philosophy. 

Branches of Philosophy 

 a. Metaphysics: Examines the nature of reality, existence, and the fundamental principles that 

underlie the universe. 

 b. Epistemology: Investigates the nature of knowledge, how we acquire it, and the criteria for 

determining what is true or justified. 
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 c. Ethics: Explores concepts of morality, principles of right and wrong, and the foundations of 

ethical decision-making. d. Logic: Studies principles of valid reasoning, argumentation, and the 

structure of sound arguments. 

 e. Aesthetics: Focuses on the nature of beauty, art, and the principles underlying aesthetic 

judgments. 

• Philosophical Concepts 

Metaphysical Concepts: Reality, existence, mind-body problem, free will, determinism, causality. 

b. Epistemological Concepts: Truth, knowledge, skepticism, rationality, perception, justification. 

c. Ethical Concepts: Moral values, moral responsibility, ethical theories (utilitarianism, 

deontology, virtue ethics), moral dilemmas. d. Logical Concepts: Deduction, induction, fallacies, 

validity, soundness, logical structure. e. Aesthetic Concepts: Beauty, artistic interpretation, 

aesthetic experience, artistic expression. 

• Influential Philosophers 

Socrates, Plato, and Aristotle (Greek philosophers who laid the foundation for Western 

philosophy). b. Modern Philosophers: René Descartes, John Locke, Immanuel Kant, David Hume, 

and Friedrich Nietzsche (influential figures in shaping modern philosophical thought). c. 

Contemporary Philosophers: Ludwig Wittgenstein, Jean-Paul Sartre, Simone de Beauvoir, John 

Rawls, and Martha Nussbaum (philosophers who have made significant contributions to various 

branches of philosophy in recent times). 

• Schools of Thought 

 a. Rationalism: Emphasizes reason and logical analysis as the primary sources of knowledge 

(Descartes, Leibniz). b. Empiricism: Advocates that knowledge is derived primarily from sensory 

experience (Locke, Hume). c. Existentialism: Focuses on individual existence, freedom, and 

personal responsibility (Sartre, Nietzsche). d. Utilitarianism: Promotes the idea that actions should 

maximize overall happiness or utility (Jeremy Bentham, John Stuart Mill). e. Analytic Philosophy: 

Emphasizes precise analysis of language and logical reasoning (Bertrand Russell, Ludwig 

Wittgenstein). 
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It's important to note that philosophy is a dynamic field with ongoing debates and diverse 

perspectives. Different philosophers and philosophical traditions may emphasize specific branches 

and concepts, leading to a rich tapestry of ideas and theories within the discipline. Exploring the 

works of individual philosophers and their contributions can provide deeper insights into specific 

branches and concepts within philosophy. 

There are some Similarities that highlight between religion and philosophy. 

❖ Existential Questions 

Both religion and philosophy tackle existential questions concerning the meaning and purpose of 

life, the nature of reality, the existence of a higher power, and the nature of human existence. They 

address fundamental inquiries about the origins of the universe, the nature of morality, and the 

pursuit of truth and wisdom. 

❖ Inquiry and Reflection 

Both religion and philosophy involve deep inquiry, critical thinking, and reflective analysis. 

Philosophical discourse often involves rigorous examination of concepts and logical reasoning, 

while religious traditions encourage contemplation, meditation, and introspection to deepen 

understanding and foster spiritual growth. 

❖ Moral and Ethical Frameworks 

Religion and philosophy contribute to the formation of moral and ethical frameworks. Religious 

teachings often provide guidance on moral conduct, outlining principles and commandments to 

govern human behavior. Philosophical ethics also explores moral questions, delving into theories 

of moral reasoning and principles that guide ethical decision-making. 

❖ Overlapping Themes 

There are overlapping themes between religion and philosophy, such as the nature of knowledge, 

the existence of God or a higher power, and the pursuit of wisdom and enlightenment. Both 

disciplines engage with questions of human nature, free will, and the nature of good and evil. They 
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seek to understand the human condition and explore concepts of justice, virtue, and the nature of 

reality. 

❖ Influential Interplay 

Religion and philosophy have historically influenced each other. Philosophical ideas have shaped 

religious thought, contributing to the development of theological doctrines and interpretations. 

Conversely, religious traditions have influenced philosophical discourse, impacting concepts of 

morality, metaphysics, and epistemology. 

❖ Coexistence and Integration 

While conflicts can arise between religious and philosophical perspectives, there are instances 

where religion and philosophy coexist harmoniously. Some religious traditions incorporate 

philosophical inquiry as a means of deepening understanding and engaging with complex 

questions. Similarly, philosophers often draw upon religious concepts and ethical insights to enrich 

their philosophical theories. Approaches to Knowledge and Truth: Religion often relies on faith, 

revelation, and religious texts as sources of knowledge and truth. Religious believers accept certain 

truths as divinely revealed or guided by spiritual authority. In contrast, philosophy emphasizes 

reason, critical thinking, and empirical evidence as means of acquiring knowledge and 

understanding truth. Philosophical inquiry aims to analyze concepts, construct logical arguments, 

and challenge assumptions to arrive at reasoned conclusions. 

❖ Ethical and Moral Foundation 

Religion and philosophy both contribute to the development of ethical and moral frameworks. 

Religious traditions often provide moral guidance through divine commandments, teachings, and 

sacred texts, presenting a sense of absolute values and moral obligations. Philosophy, on the other 

hand, explores ethical theories and principles based on reason, logic, and human experience. 

Philosophical ethics aims to provide rational justifications for moral principles and examine ethical 

dilemmas. 

❖ Influence and Interaction 
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Religion and philosophy have a long history of influencing and interacting with each other. 

Philosophical ideas have influenced religious thought, leading to reinterpretation of doctrines, new 

theological perspectives, and the development of philosophical theology. Religious traditions, in 

turn, have influenced philosophy, providing insights into metaphysics, ethics, and epistemology. 

The dialogue between religious and philosophical perspectives has enriched both disciplines and 

contributed to the development of human thought. 

❖ Conflict and Harmony 

While there are instances of conflict between religious and philosophical perspectives, there are 

also examples of harmony and integration. Conflicts may arise when religious doctrines and 

philosophical reasoning clash on specific issues, such as the nature of God, the problem of evil, or 

the origin of the universe. However, many religious traditions have embraced philosophical inquiry 

as a means of deepening understanding, while philosophers often draw upon religious concepts 

and moral insights in their philosophical frameworks. 

❖ Modern Perspectives and Challenges 

In the modern world, the relationship between religion and philosophy faces new perspectives and 

challenges. Secularism and the rise of scientific knowledge have prompted reevaluations of 

religious doctrines and their compatibility with philosophical and scientific worldviews. Religious 

pluralism raises questions about the validity and truth claims of different religious traditions, 

necessitating interfaith dialogue and philosophical examination of religious diversity. Additionally, 

contemporary moral and social issues, such as bioethics, human rights, and environmental ethics, 

require both religious and philosophical perspectives to engage in constructive dialogue and 

address complex ethical challenges. 

The relationship between religion and philosophy continues to evolve as societies and intellectual 

landscapes change. Scholars, theologians, and philosophers engage in ongoing discussions, 

exploring the intersections, tensions, and fruitful dialogues between these disciplines to deepen 

our understanding of the world and our place within it. 

It is important to note that while there are similarities, religion and philosophy are distinct 

disciplines with different approaches, methodologies, and aims. Religion often incorporates 
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elements of faith, revelation, and religious texts, while philosophy relies on reason, critical 

analysis, and logical arguments. However, the shared quest for truth, understanding, and the 

exploration of profound questions bind them together in an ongoing intellectual dialogue. 

The relationship between religion and philosophy is a complex and dynamic one. Both disciplines 

share common ground in addressing existential questions, engaging in deep inquiry and reflection, 

and contributing to moral and ethical frameworks. While religion often relies on faith and 

revelation, philosophy emphasizes reason and critical analysis. Despite their distinct approaches, 

religion and philosophy have influenced and interacted with each other throughout history, 

enriching both disciplines and shaping human thought. 

The relationship between religion and philosophy can manifest in harmony and integration, with 

religious traditions incorporating philosophical inquiry and philosophical frameworks drawing 

upon religious concepts. However, conflicts can arise when doctrines or reasoning clash on specific 

issues. Nonetheless, these conflicts often prompt further exploration and dialogue, leading to a 

deeper understanding of both religious and philosophical perspectives. 

In the modern world, the relationship between religion and philosophy faces new perspectives and 

challenges. The rise of secularism, scientific advancements, and religious pluralism have prompted 

critical examinations of religious doctrines and philosophical worldviews. Ethical and social issues 

demand interdisciplinary approaches, where religious and philosophical perspectives engage in 

constructive dialogue to address complex challenges. 

The relationship between religion and philosophy continues to evolve, and scholars, theologians, 

and philosophers engage in ongoing discussions to further explore the intersections and tensions 

between these disciplines. By acknowledging their similarities, appreciating their differences, and 

fostering dialogue, we can gain deeper insights into the nature of human existence, knowledge, 

morality, and the search for truth and wisdom. 

Overall, the relationship between religion and philosophy highlights the rich tapestry of human 

thought, demonstrating that the pursuit of understanding, meaning, and the exploration of 

fundamental questions are essential to our intellectual and spiritual development. 
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The relationship between religion and philosophy is one of intricate interplay and profound 

inquiry. While they differ in their approaches, religion and philosophy share a common quest for 

truth, meaning, and understanding. They address existential questions, contribute to moral 

frameworks, and influence each other throughout history. Recognizing their similarities and 

engaging in dialogue can deepen our comprehension of the human experience and foster a more 

holistic approach to knowledge and wisdom. The relationship between religion and philosophy 

continues to shape our intellectual and spiritual landscapes, enriching our understanding of 

ourselves and the world around us. 
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The Role of the Confucianism and Taoism in Chinese Philosophy 
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fd;G+rpadprk; vd;gJ Mjpfhy kw;Wk; nry;thf;Fkpf;f nka;apay; kw;Wk; xOf;ftpay; Kiw 

mikg;ghFk;> ,J rPdhtpy; tre;j kw;Wk; ,iyAjpu; fhyj;jpy; (fpK 771 – 476) cUthdJ 

kw;Wk; mijj; njhlu;e;J NghupLk; ehLfspd; fhyj;jpy; (Warring States Period) (fpK 476 - 

221) NkYk; tsu;e;jJ. ,J “kh];lu; nfhq;” "Master Kong" vd;W miof;fg;gLk; rPd 

jj;JtQhdp kw;Wk; fy;tpahsuhd fd;G+rpa]; (Kong Fuzi or Kongzi)> vd;gtuhy; 

cUthf;fg;gl;lJ. ,J rPd fyhrhuk;> r%fk; kw;Wk; murpay; mikg;Gfspy; ,uz;lhapuk; 

Mz;LfSf;Fk; Nkyhf mjpf jhf;fk; nrYj;jpAs;sJ. ,J gy;NtW tk;rq;fspd; NghJ 

cj;jpNahfG+u;t mur rpj;jhe;jkhf (Ideology)  gzpahw;wpaJ kw;Wk; rPd kjpg;Gfs;> FLk;g 

fl;likg;Gfs;> fy;tp kw;Wk; epu;thfj;ij tbtikg;gjpy; njhlu;e;J Fwpg;gplj;jf;f gq;iff; 

nfhz;Ls;sJ. 

tuyhW KOtJk;> fd;G+rparpd; Nghjidfs; fy;tp mikg;gpy; xUq;fpizf;fg;gl;L> mw 

xOq;F> ey;nyhOf;fk; kw;Wk; r%fj;jpd; nghWg;ghd kw;Wk; xOf;fk; rhu; cWg;gpduhf 

,Ug;gjd; Kf;fpaj;Jtj;ij typAWj;Jfpd;wd. fd;G+rparpd; nfhs;iffs; rPd 

murhq;fj;jpd; tsu;r;rpapy; jhf;fj;ij Vw;gLj;jpaJ> xOq;FKiwahd ePjp  epu;thfk;> 

fUizAs;s Ml;rpahsu;fs; kw;Wk; kf;fspd; ey;tho;Tf;F mJ Kf;fpaj;Jtk; mspj;jJ. 

mJ Nghd;Nw jhNthaprk; (Taoism)> lhNthaprk; (Daoism) vd;Wk; cr;rupf;fg;gLfpwJ> ,J 

xU gz;ila nka;apay; kw;Wk; Md;kPf ghuk;gupakhFk;> ,J fd;G+rpadprj;jpd; rk 

fhyj;jpy; mjhtJ tre;j kw;Wk; ,iyAjpu; fhyk; (fpK 771 – 476) kw;Wk; NghupLk; 

ehLfspd; fhyk; (fpK 476 – 221) Mfpatw;wpy; Njhd;wpaJ. ,J ghuk;gupakhf 

jhNthaprj;jpd; epWTduhff; fUjg;gLk; yhNthrpapd; (Laozi) Nghjidfis 

mbg;gilahff; nfhz;lJ. jhNthaprk; rPd fyhr;rhuk;> fiy> ,yf;fpak; kw;Wk; kUj;Jtk; 

Mfpatw;wpy; Fwpg;gplj;jf;f jhf;fj;ij Vw;gLj;jpAs;sJ. mofpay;> ftpij> ifnaOj;J> 

ghuk;gupa kUj;Jtk; (Taoist qigong) kw;Wk; jw;fhg;Gf; fiyfs; (Tai Chi) cs;spl;l rPd 

tho;f;ifapd; gy;NtW mk;rq;fspy;  ,J nry;thf;Fr; nrYj;JfpwJ . 
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jhNthaprk; kw;Wk; fd;G+rpadprk; rPd jj;Jtk;> fyhr;rhuk; kw;Wk; r%fj;jpy; Mokhd 

Kf;fpaj;Jtj;ij nfhz;Ls;sJ. ,e;j jj;Jt kuGfs; xt;nthd;Wk; rPd cyff; 

fz;Nzhl;lj;ijAk; tho;f;if KiwiaAk; mjd; jdpj;Jtkhd Kiwapy; tbtikg;gjpy; 

gq;fspj;Js;sd. mtw;wpd; Kf;fpaj;Jtj;jpid gpd;tUk; mbg;gilfspypUe;J tpsq;fpf; 

nfhs;s KbAk;. 

1. fyhr;rhu mbj;jsq;fs;: jhNthaprk; kw;Wk; fd;G+rpadprk; Mfpait rPd 

fyhrhuj;jpd; ,uz;L mbj;js J}z;fs; kw;Wk; ,uz;lhapuk; Mz;LfSf;Fk; 

Nkyhf nry;thf;F nrYj;jp tUfpd;wd. mtu;fs; cyfj;ijg; Gupe;Jnfhs;tjw;Fk;> 

jdpg;gl;l elj;ijia topelj;Jtjw;Fk;> r%f tpjpKiwfs; kw;Wk; kjpg;Gfis 

tbtikg;gjw;Fk; xU fl;likg;ig toq;fpAs;sdu;. 

 

2. G+uzj;Jtj;jpid cz;lhf;Ffpd;w Njhw;wk; : jhNthaprk; kw;Wk; fd;G+rpadprk; 

tho;f;if kw;Wk; r%fk; gw;wpa KOikahd Njhw;wj;jpid toq;Ffpd;wd. 

fd;G+rpadprk; r%f xOq;F> newpKiw elj;ij kw;Wk; ePjp Mfpatw;iw 

typAWj;JfpwJ> ,J xU ,zf;fkhd kw;Wk; xOq;fhd r%fj;ij Nkk;gLj;JfpwJ. 

jhNthaprk;> kWGwk;> ,aw;ifAld; jdpg;gl;l ,zf;fk;> mwpnthspiaj; NjLjy; 

Mfpatw;wpy; ftdk; nrYj;JfpwJ. xd;whf> mtu;fs; jdpg;gl;l tsu;r;rp kw;Wk; 

r%f xw;Wikf;F xU rkepiyahd mZFKiwia toq;Ffpwhu;fs;. 

 

3. murhq;fk; kw;Wk; murpaypy; nry;thf;F: rPd tuyhW KOtJk;> jhNthaprk; kw;Wk; 

fd;G+rpadprk; ,uz;Lk; murpay; nka;apay; kw;Wk; epu;thfj;jpy; jhf;fj;ij 

Vw;gLj;jpAs;sd. fd;G+rpadprj;jpd; xOf;ftpay; jiyik kw;Wk; kf;fspd; 

ey;tho;T Mfpait gy Ml;rpahsu;fspd; epu;thf mZFKiwia 

tbtikj;Js;sd. jhNthaprj;jpd; T nta; (wu wei) cld; Ml;rp nra;Ak; Nahrid> 

MSikf;F Fiwthd CLUTk; kw;Wk; kpfTk; ,ay;ghd mZFKiwiaf; 

filg;gpbf;f jiytu;fspy; nry;thf;F nrYj;jpAs;sJ. 

 
4. xOf;f  kw;Wk; mwtpay;  fl;likg;G: fd;G+rpadprk; jdpg;gl;l elj;ij kw;Wk; 

r%f cwTfSf;F tYthd xOf;f kw;Wk; jhu;kPf fl;likg;ig toq;fpAs;sJ. 

ew;gz;G> ePjp kw;Wk; cupik Nghd;w ew;gz;GfSf;F mjd; Kf;fpaj;Jtk;> 

kw;wtu;fSldhd mtu;fspd; njhlu;GfspYk; r%fj;jpy; mtu;fspd; nghWg;GfspYk; 

jdpegu;fis topelj;JfpwJ. 

 
5. Md;kPf kw;Wk; ngsjPftjPj Ez;zwpT: jhNthaprk; Mo;e;j Md;kPf Ez;zwpT 

kw;Wk; ajhu;j;jj;jpd; ngsjPftjPj jd;ik gw;wpa Mokhd Gupjiy toq;FfpwJ. 

jhNth> apd; kw;Wk; ahq; (Yin and Yang) gw;wpa mjd; Nghjidfs; kw;Wk; mopahj 
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ehl;lk; Mfpait Md;kPf topfhl;Ljy; kw;Wk; jdpg;gl;l khw;wj;ij ehLk; gyUld; 

vjpnuhypj;jd. 

 
6. fiy kw;Wk; ,yf;fpaj;jpd; kPjhd jhf;fk;: jhNthaprk; kw;Wk; fd;G+rpadprk; 

,uz;Lk; rPd fiy> ,yf;fpak; kw;Wk; mofpay; Mfpatw;wpy; Mokhd jhf;fj;ij 

Vw;gLj;jpAs;sd. ghuk;gupa rPd Xtpak;> ftpij kw;Wk; ,aw;iff; fl;blf;fiy 

Mfpatw;wpy; vspik> jd;dpr;irahd jd;ik kw;Wk; ,aw;ifAld; ,zf;fk; 

Mfpatw;wpd; jhNthap];l; nfhs;iffisf; fhzyhk;. kupahij> tpRthrk; kw;Wk; 

jhu;kPf xUikg;ghL Mfpatw;wpd; fd;G+rpa kjpg;Gfs; gy;NtW ,yf;fpag; gilg;Gfs; 

kw;Wk; fiy ntspg;ghLfspy; gpujpgypf;fpd;wd. 

 
7. cly;eyk; kw;Wk; ey;tho;T: fpNfhq; (qigong) kw;Wk; lha; rp (tai chi) Nghd;w 

jhNthap];l; eilKiwfs; rPd ghuk;gupa kUj;Jtj;jpd; tsu;r;rpf;Fk; KOikahd 

ey;tho;T vd;w fUj;Jf;Fk; gq;fspj;Js;sd. ,aw;ifAld; ,zf;fkhf tho;tJ 

kw;Wk; cs; Mw;wy;fis tsu;g;gJ  (qi) Mfpatw;wpd; jhNthap];l; nfhs;iffs; 

MNuhf;fpak; kw;Wk; ePz;l MASf;fhd mZFKiwfspy; nry;thf;Fr; 

nrYj;Jfpd;wd. 

 

8. rfpg;Gj;jd;ik kw;Wk; jftikg;Gj; jpwd;: jhNthaprk; kw;Wk; fd;G+rpadprk; Mfpa 

,uz;Lk; rPd tuyhW KOtJk; Fwpg;gplj;jf;f rfpg;Gj;jd;ik kw;Wk; jftikg;Gj; 

jpwid ntspg;gLj;jpAs;sd. mtu;fs; fhyj;jpd; Nrhjidfisj; jhq;fp> etPd rPd 

rKjhaj;jpy; njhlu;e;J nghUj;jkhdtu;fshf ,Uf;fpwhu;fs;> jq;fs; mbg;gilf; 

nfhs;iffisg; ghJfhf;Fk; mNj Ntisapy; khwptUk; R+o;epiyfSf;F Vw;wthW 

khWfpwhu;fs;. 

MfNt> jhNthaprk; kw;Wk; fd;G+rpadprk; rPd fyhr;rhu milahsj;ij tbtikg;gjpy; 

xUq;fpize;j ghj;jpuq;fis tfpj;jd> jdpg;gl;l elj;ijf;F topfhl;Ljy; kw;Wk; murpay;> 

fiy> newpKiwfs; kw;Wk; Md;kPfk; cl;gl rPd r%fj;jpd; gy;NtW mk;rq;fspy; jhf;fk; 

nrYj;Jfpd;wd. mtu;fspd; rftho;T kw;Wk; gu];gu nry;thf;F rPd nka;apaiy 

tsg;gLj;jpaJ kw;Wk; rPd rpe;jidapd; rpf;fyhd jd;ik kw;Wk; gd;Kfj;jd;ikf;Fk; 

gq;fspj;jJ. 
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,];yhkpa nka;apay; Ma;Tg; gug;gpy; ,khk; f];]hypapd; mZFKiwfs; 

Imam Ghazali’s Contribution to Islamic philosophy 

A.M. Ekraam 

Assistant Lecturer in Department of Philosophy, Faculty of Arts, University of Peradeniya. 

 
mwpKfk; 

,];yhkpa cstpay; mwpQuhf Nghw;wg;gLk; ,khk; f];]hyp rkak; kw;Wk; mwptha;tpay; 

rhu;e;j tpN\l %yjj;Jtq;fisf; nfhz;bUe;jhu;. rkaf; fUj;jhf;fq;fs; kw;Wk; 

rkag;gw;whsupd; elj;ijfs; Mfpad njhlu;gpNy mt;tpN\l %yjj;Jtq;fspd;gb> 

jd;Dila cstpay;rhu; gFg;gha;it Kd;itj;jpUe;jhu;. mtu;> jdJ gFg;gha;Tfis 

tpsf;Fk;NghJ> tiuaWf;fg;gl;l Kiwapay;fisg; gad;gLj;jpapUe;jhu;. ,jdhy;> 

rkag;gw;whsNuhL rpNefG+u;tkhd ghu;itiaAk;> rkak; rhu;e;j mfNehf;ifAk; 

nfhz;bUe;jhu;. ,jw;Fupa rhd;Wfis> mtUila ,yf;fpag; gilg;Gfspy; fz;Lnfhs;s 

KbAk;. ,khk; f];]hyp> rkag;gw;Wzu;it jug;gLj;Jk; tplaj;jpNy nghJ[dk;> mwpQu;> 

Qhdpau; Nghd;w rkag;gw;whsupd; gy;NtW gbj;juq;fspy; rpNefG+u;tkhd mZFKiwiaf; 

ifahz;Ls;sij> ,jw;Fr; rhd;whf vLj;Jf;nfhs;s KbAk;. 

cstpaypy; fhzg;gLk; Kiwapay;fspd; gug;gpNy ,khk; f];]hypapd; Kiwapaiy> 

gz;gsT Kiwapay;fspy; cs;slf;fpg; ghu;f;fKbAk;. jdpegu; mfNehf;F> rkag;gw;whsupd; 

eilj;ijfisg; gFg;gha;Tf;F cl;gLj;jy;> rkag;gw;whsupNy rka rpe;jidfs; kw;Wk; 

fUj;jhf;fq;fspd; gpujpgypg;G> rkak; kw;Wk; rkak;rhu;e;j Njhw;wg;ghLfs; Fwpj;J 

mwptha;tpay; uPjpahf tpsf;fkspj;jy;> Gdpjg; gDty;fisf; ifahs;tjpNy tpupj;Jiu 

kw;Wk; type;Jiu rhu;e;j Njhw;wg;ghl;bay; mZFKiwfs; Mfpad Nghd;w 

Kiwapay;fis ,khk; f];]hyp nfhz;bUe;jhu;. 

rka cstpaypy; ,khk; f];]hyp mtu;fspd; Kiwapaiyg; Gupe;Jnfhs;tjw;F> Kjypy; 

,khk; f];]hyp mtu;fspd; mwptha;tpay; Nfhl;ghLfSldhd mwpKfj;ijg; ngw;wpUf;f 

Ntz;Lk;. ,t;tifapy;> ,khk; f];]hyp mtu;fspd; mwptha;tpay; Nfhl;ghLfis> 

mwptha;tpay; kw;Wk; ,Uj;jypay; (Epistemology and Ontology) gupkhzq;fspy; 

gpd;tUkhW RUf;fkhf Nehf;fyhk;. 

,khk; f];]hypapd; mwptha;tpay; Nfhl;ghLfs; 

fpNuf;f fhyk; Kjy; etPd fhyk; tiu gytifg;gl;l mwpTf; Nfhl;ghLfs; 

Njhd;wpAs;sij mwpTr; rpe;jidapd; tuyhW gw;wp MuhAk; vtUk; fhzKbfpd;wJ. 
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,j;Jiwapy; fpNuf;fj; jj;JtQhdp  gpNsl;Nlh Kjy; etPd fhyg; gpuptpd; Ngl;ld; u];]y; 

tiu  gy fy;tpj;jj;Jtq;fs;> Nfhl;ghLfs; Njhd;wpAs;sd. ,j;Jiwapy; K];ypk; 

rpe;jidahsu;fs; kw;Wk; jj;JtQhdpfs; kpfg; ghupa gq;fspg;igr; nra;Js;sdu;. mwptpd; 

%yhjhuq;fs;> fy;tpapd; Nehf;fk;> ,yl;rpak;> kdpj MSikapd; tsu;r;rpapy; fy;tpapd; 

gq;F> fiyfspd; gpupTfs;> tifg;ghLfs;> fy;tpg; Nghjidapy; Mrpupau;fspd; gq;F> 

fy;tpiag; ngWk; khztu;fspy; mike;jpUf;f Ntz;ba xOf;f khz;Gfs; Mfpad gw;wpa 

K];ypk; rpe;jidahsu;fspd; gq;fspg;Gfs; Nghjpa msT mtjhdj;ijg; ngwtpy;iy. kpf 

mz;ikf; fhykhfNt ,j;Jiwapy; Mu;tKk;> ftdKk; nrYj;jg;gLtij ehk; 

fhzKbfpd;wJ. 

mwpTf; Nfhl;ghL> Fwpg;ghff; fy;tpapd; tifg;ghL Mfpa Jiwfspy;  my; - ghuhgp(`p- 

339 - fp.gp 950)> ,g;D ]Pdh(`p 428- fp.gp1037)> ,khk; my; f];]hyp(`p 505 - fp.gp 1115)> 

,g;D U\;j; (`p 595 fp.gp -1173)> ,g;D fy;J}d; (`p 808 - fp.gp 1401) MfpNahu; kpf 

fzprkhd gq;fspg;igr; nra;Js;sdu;. mtu;fSs; fy;tpj;jj;Jtk;> fy;tpapd; tifg;ghLfs; 

gw;wpa JiwfSf;F kpfr; rpwg;ghd xU gq;fspg;igr; nra;jtuhf ,khk; f];]hyp mtu;fs; 

fUjg;gLfpd;wuu;fs;. 

xU fiyf;fsQ;rpak; vdf; fUjj;jf;f ,khk; f];]hyp mtu;fsJ  , ;̀ah cY}kpj;jPd; 

vd;Dk; Kf;fpa E}ypYk; mtuJ Vida Mf;fq;fshd  kp/ahUy; ,y;k;>  my;-Kd;fp]; 

kpds; sohy;> ma;A`y; tyj; Nghd;w E}y;fspYk; mtu;fsJ  fy;tpr; rpe;jidfs;  

tpsf;fg;gl;Ls;sd. ,khktu;fs; mwptpd; %yhjhuq;fs; (Epistemology) fiyfspd; 

tifg;ghLfs;> fy;tpiag; Gfl;Ltjpy; Mrpupau;fsJ gq;F> khztu;fsplk; mike;jpUf;f 

Ntz;ba xOf;f khz;Gfs; gw;wp kpf tpupthf Muha;e;Js;suhfs;. fy;tpr; rpj;jhe;jj;jpy; 

mwptpd; %yhjhuq;fs; gw;wpa Ma;T kpf mbg;gilahdjhFk;. nghJthf kdpjd;  mtidr; 

#oTs;s ngsjPf cyifg; gw;wpa mwpitg; ngWtjw;F gpd;tUk; %yhjhuq;fs; 

JizGupfpd;wd. 

1) Gyd;fs; - (GyDWg;Gf;fshy; ngwg;gLk; jfty;fSf;F mbg;gilahdit.) 

2) gFj;jwpT - (,J Gyd;fs; %yk; ngwg;gLk; mwpitj; ju;f;fuPjpahfj; njhFj;J 

xOq;FgLj;jj; JizGupfpd;wJ.) 

3) cs;Szu;T - (Intention) (rpyNghJ kdpjdpy; mtdJ gFj;jwpitj; jhz;ba 

epiyapy; ,J jpBnud Njhw;wnkLf;fpd;wJ.) 

 K];ypk; rpe;jidahsu;fs; ,e;j %d;W %yhjhuq;fisAk; jtpu;e;j t P̀ vd;Dk; 

,iwJ}J> ,y;̀ hk; vd;Dk; Mj;kPf gupgf;Ftepiyapy; ngwg;gLk; Mj;kPf cs;Szu;T Mfpa 

,uz;ilAk; cs;slf;Ffpd;wdu;. ,tw;Ws; t P̀ vDk; ,iwJ}J egpkuu;fSf;F kl;Lk; 

,iwtdpd; Gwj;jhy; toq;fg;gLfpd;wJ. ,J kdpj mwptpd; %yhjhuq;fs; midj;jpYk; 
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cau;e;j gbj;juj;jpy; cs;sJ. ,e;j ,iwJ}jpd; mbg;gilapNyNa  my; cY}K u,a;ah 

vd;Dk; rd;kuu;f;ff; fiyfs; epWtg;gl;Ls;sd. my;cY}K u,a;ah jtpu;e;j> mf;y; vd;Dk; 

gFj;jwptpd; mbg;gilapy; epWtg;gl;Ls;s fiyfs; midj;Jk;  my; - cY}Ky; mf;ypa;ah 

vdg;gLfpd;wd. fzpjk;> ngsjPfk;> ,aw;if tpQ;Qhdk; Mfpa fiyfs; ,g;gpuptpy; 

mlq;Ffpd;wd. 

,khk; f];]hypapd; my;Kd;fpj; kpdy; oyhy; (jtwpypUe;J kPl;rp) vDk; E}yhdJ 

jd;dfj;Nj nfhz;Ls;s cs;sk;rj;jpypUe;Nj> ‘mwpT’ vDk; tplaj;jpw;F> mtu; 

toq;fpapUf;Fk; Kf;fpaj;Jtj;ij tpsq;fpf;nfhs;s KbAk;. mtu; xU Iathjpahf ,Ue;j 

fhyfl;lq;fspNy> GyDWg;Gfshy; mwpag;gLgitfis gFj;jwptpd; %yk; re;Njfj;jpw;F 

cupaitahff; fz;lhu;. me;Neuj;jpy;> GyDWg;Gfshy; mwpAk;NghJ ,lk;ngWk; 

GyDzu;tpd; jtWfis vt;thW gFj;jwpT njspTgLj;Jfpd;wNjh> mt;thNw 

gFj;jwptpdhy; xd;iw mwpa Kw;gLk;NghJ ,lk;ngWk; jtWfisf; fz;lwpe;J> gFj;jwpT 

uPjpapy; cWjpahditahf ,Ug;gitfisAk; ek;gfj;jd;ik mw;witahf khw;wf;$ba 

NtnwhU mwptpd; %yhjhuk; ,Uf;ff;$Lk; vd;w KbTf;F mtu; te;jhu;. ,jdhy;> 

ajhu;j;jG+u;tkhdJ vd;W ehk; ek;Gfpd;wit midj;Jk; fdTk;> fw;gidANk md;wp> 

Ntwpy;iy vd;W mtu; fUjpdhu;. ,jd; %yk; mtu;> KOKjy; Iathjj;jpw;F (Absolute 

skepticism) MshfpapUe;jhu;. ,e;epiyapypUe;J tpLgl;L> nka;ahd mwpitg; 

ngw;Wf;nfhs;tjw;fhfNt ,];yhkpa nka;Q;Qhdj;jpd;ghy; jkJ ftdj;ijr; nrYj;jpa 

mtu;> gpd;ida fhyq;fspy; khngUk; ,];yhkpa nka;Q;Qhdpahf khwpdhu; vd;gJ 

Fwpg;gplj;jf;fJ. 

mwptha;T uPjpapyhd tPo;r;rpapypUe;J tpLgLtij nja;tPff; fUizfspy; epd;Wk; 

cs;sjhfTk;> mj;jifa fUiziaf; nfhz;Nl cWjpahd> gFj;jwpTuPjpapy; ek;gpf;if 

tha;e;jitahf ,Ug;gitfspd;ghy; kPz;L mwpitg; ngw;Wf;nfhs;s KbAk; vd;gjhfTk; 

,khk; f];]hyp ek;gpdhu;. Mf nkhj;jj;jpy; ,khk; f];]hypapd; fUj;jpd;gb> 

,Uthapy;fspd; %yk; kdpjd; mwpitg; ngWfpwhd;. 

KjyhtJ> Mrpupaupd; cjtpNahL> Ik;Gyd;fs; kw;Wk; gFj;jwptpd; Jizapdhy; mike;j 

fw;wy; vDk; thapypd; %yk; mwpitg; ngWjy;. ,t;tif mwpifapd; %yk; 

GyDzu;tpdhy; fhl;rpg;gLj;jg;gLfpd;w GwcyF mwpag;gLfpd;wJ. ,t;thapyhdJ> 

mwpjypd; nghJthd> rhjhuz KiwahFk;. ,khk; f];]hypapd; tuyhw;Wf; 

fz;Nzhl;lj;jpy; ,t;tif mwpthdJ> mbg;gilapNyNa ,y;`hk; vDk; 

cs;kdj;J}z;liy Mjhukhff; nfhz;ljhFk;. kdpjd;> ngsjPf cyfpNy jd;idg; 

ghJfhj;Jf; nfhs;tjw;fhf> mtdJ tho;tpd; njhlf;fj;jpy; xU njhFjp tplaq;fs; 

mtDf;F cs;kdj;J}z;lypdhy; toq;fg;gl;lJ. mg;NghjpUe;J> ,t; 
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cs;kdj;J}z;ly;fshy; Mdit ahTk;> fhyRow;rpapy; fw;wy; tbtkhfTk;> Nghjid 

KiwahfTk; khwpg;Nghapd. 

,uz;lhtJ> nja;tPfg; Nghjidapd; topahf kdpjd; Neubahf mwpit mile;J 

nfhs;fpwhd;. ,khk; f];]hypapd; ghu;itapy;> ,t;thwhd mwpthdJ> GwuPjpapyhd fw;wy; 

Kiw kw;Wk; mfuPjpapyhd rpe;jid Kiw vDk; ,Utopfspy; Njhd;Wfpd;wJ. 

,khk; f];]hyp> nja;tPfg; Nghjidia ,y;`hk; kw;Wk; t`p vDk; ,Utifahfg; gpupj;J 

Nehf;Ffpwhu;. t`pahdJ> ,iwj;J}ju;fSf;F kl;LNk cupj;JilaJ. mtu;fs;> jhk; 

KOtJkhf ,iwtidNa Kd;Ndhf;fpNahuhf ,Ug;Nghu;. ,jdhy;> my;yh 

jMyhtplkpUe;J Neubahf> mwpit mile;Jnfhs;fpwhu;fs;. mt;thNw> ,y;`hKk; 

t`piag; Nghd;w xd;whFk;. mJ> csj;J}a;ik kw;Wk; mfg;gupRj;jk; Mfpatw;wpdhy; 

XusTf;F ,iwj;J}ju;fSf;F neUf;fkhfptpl;l Md;khtpy; mikag; ngw;wjhFk;. 

t`pahdJ> kiwthd tplaq;fisj; jpiuapd;wp NeubahfTk;> njspthfTk; Nghjpg;gjhFk;. 

Mdhy;> ,y;`hk; vd;gJ mtw;iw #rfkhfTk;> kiwKfkhfTk; czu;j;JtjhFk;. 

t`pia> egpj;Jt mwpT (,y;k; egtP) vd;Wk;> ,y;`hik> nja;tPf mwpT (,y;k; yJd;dP) 

vd;Wk; Fwpg;gpl;bUf;fpwhu;. 

       ,khk; f];]hyp mtu;fs; mwptpd; %yhjhuq;fis mbg;gilahf itj;J 

fiyfis ,U ngUk; gpupTfshfg; gpupj;J Nehf;Ffpd;wuu;fs;. 

1. my; - cY}K u,a;ah - upM ruu;e;j rd;kuu;f;ff; fiyfs;. jg;]Pu;> `jP];> gpf;`; 

Nghd;w fiyfis mtu;fs; ,g;gpuptpy; cs;slf;Ffpd;wuu;fs;. 

2. cY}k; ifU u,a;ah - upM rhuhj fiyfs;. ,f;fiyfspd; %yhjhuq;fshf 

fzpjk;> kUj;Jtk;> jj;Jtk; Nghd;w fiyfs; cs;sd. (, ;̀ah- 26) 

                ,t;thW mwptpd; %yhjhuq;fis mbg;gilahf itj;J fiyfis 

,U ngUk; gpupTfshf tifg;gLj;jpa ,khktu;fs; fiyfspd;  r%fr; nray;ghl;bd; 

(Social function) mbg;gilapy; mwpitg; gpd;tUkhW ,U gpupTfshf 

tifg;gLj;Jfpd;wuu;fs;. 

Gfoj;jf;f fiyfs; (k ;̀%j;): ,g;gpuptpy; tho;f;ifapd; epiyNgw;wpw;F mtrpakhd> 

gaDs;s fiyfshd kUj;Jtk;> fzpjk;  vd;gd mlq;Ffpd;wd. 

fz;bf;fj;jf;fitfs; (k];%k;): jdp kdpjdpd;> r%fj;jpd; eyd;fSf;F ghjfkhd 

fiyfshd #dpak;> khe;jpuPfk;> Nrhjplk; Nghd;w fiyfs; mlq;Ffpd;wd. 

     mwpT vd;gJ nghJtpy; kdpjDf;Fk; r%fj;Jf;Fk; gad;ghLilahjhfTk; 

,Ug;gjhy; mJ vg;nghOJk; ve;epiyapYk; Nghw;wj;jf;fjhfNt mikAk;. ,g;gbapUf;f Vd; 
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rpy fiyfs; fz;bf;fj;jf;fjhf mikfpd;wd vd;w tpdhit mtu;fs; vOg;Gfpd;wuu;fs;. 

mwpT vd;gJ ,uz;L fhuzq;fis mbg;gilahf itj;J fz;bf;fj;jf;fjhf mikAk; 

vd mtu;fs; fUJfpd;wuu;fs;. mwpT vd;gJ mjdstpy; fz;bf;fj;jf;fjhf mikahJ. 

Mdhy> rpyNghJ r%fj;jpy; rpy fiyfs; tfpf;Fk; epiy> r%fj;jpy; mtw;wpd; 

nray;ghLfs; fhuzkhf fz;bf;fj;jf;fitahf  tpsq;Ffpd;wd. 

nghJthf %d;W fhuzpfshy; mit fz;bf;fj;jf;fitahff; nfhs;sg;glyhk;. jdp 

kdpju;fSf;F mtw;wpdhy; tpisAk; jPikfs;> mtw;wpd; r%fg; gadpd;ik> my;yJ nghJ 

ed;ikf;F mit JizGupahik> mwpT uPjpahf Nehf;Fkplj;J mit Nghypf; fiyfshf 

miktJ. 

fz;bf;fj;jf;f fiyfs; gw;wpa mtu;fsJ  ,f;Nfhl;ghl;il gpd;tUkhW ,U gpupTfshf 

tpsf;Ffpwuu;fs;. mf;fiyfisf; fw;wtu;fSf;Nfh my;yJ gpwUf;Nfh jPikgag;git. 

cjhuzkhf #dpak;>khe;jpuPfk; Nghd;wit. rKfj;jpy; ngUk;ghNyhUf;F jPik 

tpistpf;Fk; fiyfshfTk;> cz;ikapd; mbg;gilapy; mikahj Nghypf; fiyfshfTk; 

tpsq;Fjy;. ntWkNd Cfq;fspd; mbg;gilapy; mike;Js;s Nrhjplq;fs; ,jw;F rpwe;j 

cjhuzkhFk;. 

     ,khktu;fspd; fiyfspd; tifg;ghL gw;wpa tpku;rd Nehf;fpy; mtu;fsJ 

fhyg;gpuptpy; r%fr; nray;ghL kpf;f xU fiyahf tpsq;fpa jj;JtQhdk; gw;wpa 

mtu;fsJ fUj;Jf;fis Nehf;Fk; jj;JtQhdpfs; %d;W Kf;fpa gpuptpdu;fshff;  

fhzg;gl;ldu;.  

rlthjpfs; (j ;̀upa;A+d;) ,tu;fs; ,iwtid kWj;J mJ gilf;fg;gltpy;iy> 

epj;jpakhdJ. mjhtJ Muk;gKk;> KbTkw;wJ vd;w fUj;ijf; nfhz;bUe;jdu;. 

,aw;ifthjpfs; (jgP<a;A+d;) ,aw;ifapy; fhzg;gLk; xOq;F> rPuikg;G> mw;Gjk; gw;wp 

mjpfk; NgRtnjhL ,g;gpugQ;rj;ijg; gilj;j rpU\ ;bfu;j;jh xUtd; cs;shd; vd;gijAk; 

Vw;Wf;nfhs;fpd;wdu;. Mdhy; kWikapy; capu;j;njOjiyAk;> epahaj; jPu;g;G ehisAk; 

kWf;fpd;wdu;. ght czu;T gw;wpa mr;rNkh> gaNkh mw;W kNdh ,r;irf;F topg;gl;L 

nraw;gLfpd;wdu;. 

,iwtpRthrk; gilj;jtu;fs;: (,yh`pa;A+d;) fpNuf;f jj;JtQhdpfshd Nrhf;fpwB];> 

gpNsl;Nlh> mup];Nlhby; MfpNahu; rlthjpfisAk;> ,aw;if thjpfisAk; tpku;rpj;jNjhL 

,iwtdpd; ,Ug;ig Vw;Wf;nfhz;ldu;. ,iwtid vj;jifa gz;GfSkw;w ntWk; 

rf;jpahfNt mtu;fs; Vw;Wf;nfhz;ldu;. gpugQ;rj;jpd; ,iwtid gpugQ;rj;jpd; Muk;gj;jpy; 

,af;fpatdhf (my; K`u;upFy; mt;ty;) vd mtu;fs; fUjpdu;. 
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fpNuf;fj; jj;JtQhdpahd mup];Nlhl;bypd; jj;JtNk mf;fhyg; gpuptpy; K];ypk; cyfpy; 

kpfr; nry;thf;Fg; ngw;wJ.  mtuJ jj;Jtf; fUj;Jf;fshy; ftug;gl;L mtuJ E}y;fSf;F 

tpupTiufs; vOjpa my; - ghuhgp> ,g;D ]Pdh MfpNahupd; fUj;Jf;fis ,khk; f];]hyp 

%d;W gpupTfshf tifg;gLj;jpAs;suu;fs;. 

1. Fg;u; vd;Dk; ,iw epuhfupg;gpw;F ,l;Lr; nry;Yk; fUj;Jf;fs;. 

2. ,];yhj;jpy; Gjpjhf mwpKfg;gLj;jg;gl;l (gpj;mj;) ghuk;gupa Nfhl;ghL nfhz;L 

Kuzhdit vdf; fUjj;jf;fit. 

3. mq;fPfupj;J Vw;Wf;nfhs;sj;jf;fit. 

,khk; f];]hypapd; fhyg;gpuptpy; jj;JtQhdk; gy gpupTfisf; nfhz;bUe;jJ. ,d;W 

me;j xt;nthU gpupTk; jdpg;gl;l fiyfshf tsu;r;rpaile;Js;sd. cjhuzkhf fzpjk;> 

ngsjPfk;> ju;f;fk; Mfpad  Vl;Lf; fy;tpapay;> murpay; Mfpad jj;JtQhdj;jpd; 

mq;fq;fshf tpsq;fpd. mtu;fsJ  my; - Kd;fp]; kpds; sohy; vd;Dk; E}ypy; jj;Jt 

Qhdj;jpd; gpupTfshf tpsq;fpa ,f;fiyfs; gw;wpAk; mit njhlu;ghd rd;khu;f;fj;jpd; 

epiyg;ghL gw;wpAk; kpfj; njspthf tpsf;fpAs;suu;fs;. 

 fzpjj;ij (mu;-upahsh) nghWj;j tiuapy; mJ kdpj tho;tpd; epiyg;ghl;bw;F  

mtrpakhd gy tplaq;fis cs;slf;fpAs;sJ. vdNt mJ fz;bf;fj;jf;f fiyahf> 

rd;kuu;f;fj;jpw;F Kuzhd xU fiyahf> fhzg;gltpy;iy vd mtu;fs; 

Fwpg;gpLfpd;wuu;fs;. ngsjPff; fiyahdJ (,y;Kj;jgPMj;) thdq;fs;> el;rj;jpuq;fs;> 

Nfhsq;fs;> kpUfq;fs;> jhtuq;fs; gw;wp  Muha;fpwJ. vdNt ,f;fiyAk; 

Vw;Wf;nfhs;sj;jf;fNjahFk; vd mtu;fs; Fwpg;gpLfpwuu;fs;. jj;Jtj;Jld; njhlu;Gila 

fiyahd ,yh`pa;ahj; vd;Dk; fiyiag; nghWj;jtiuapy;  rd;kuu;f;fj;jpw;F Kuzhd 

fUj;Jf;fs; gy fhzg;gLfpd;wd vdf; Fwpg;gpLk; mtu;fs; jdJ  j`hgJy; gyh]pgh 

vd;Dk; E}ypy; jj;Jtj;Jiwapy; ,UgJ jtWfis Rl;bf; fhl;b kpf mwpTG+u;tkhfTk;> 

ju;f;fuPjpahfTk; jj;JtQhdpfsJ fUj;Jf;fis tpku;rpf;fpd;wuu;fs;. 

 ,tu;fs; jj;JtQhdj;jpd; jPtpu gFj;jwpTg; Nghf;if tpku;rpj;jjhy; mtu;fs;  gFj;jwpTr; 

rpe;jidf;F (mf;y;) vjpuhdtu;fs; vd;Wk;> ,];yhkpa rpe;jidapd; Xl;lj;ijAk;> ,af;f 

rf;jpiaAk; jLj;J epWj;jpatu;fnsd;Wk;> ,tu;fsJ ,e;j nray;ghL ,];yhkpa mwptpay; 

ghuk;gupaj;ij jilnra;jJ vd;Wk; rpyu; tpku;rpf;fpd;wdu;. rpy fPioj;Njathjpfs; 

Kd;itj;j ,e;jf; fUj;jpid K];ypk; my;yhjtu;fs; rpyUk; nfhz;Ls;sdu;. j`hgJy; 

gyh]pgh vd;Dk; mtu;fsJ E}ypy; gFj;jwpit tpl (mf;y;) tpRthrj;ij (<khd;) 

rpwg;gpj;Jg; NgrpapUg;gjhf ,tu;fs; fUJfpd;wdu;. Mdhy;  ,khk;fspd; fUj;Jf;fis 

cupa Kiwapy; tpsq;fpatu;fs; ,];yhj;jpy; <khDf;Fk;> mf;Yf;Fk; ,ilapy; vj;jifa 

Kuz;ghLk; fhzg;gLtjpy;iy vd;w fUj;ij kpf mOj;jkhf typAWj;Jtij  

fz;Lnfhs;tu;. ,khktu;fs;  kP]hDy; mky; vd;Dk; E}ypy; cz;ikiaAk; rj;jpaj;ijAk; 
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Mokhd guu;it> Rje;jpukhd rpe;jidapd; mbg;gilapy; NjLk;gbAk;> gpwiu 

FUl;Lj;jdkhfg; gpd;gw;Wtij jtpu;f;Fk;gbAk; $Wfpd;wuu;fs;.  kP]hdpy; mtu;fs; 

Fwpg;gpLk; xU fUj;J mtu;fsJ mwpTf; Nfhl;ghl;by; Rje;jpukhd rpe;jid tfpf;Fk; 

Kf;fpa ,lj;ij vkf;F vLj;Jf; fhl;Lfpd;wJ.  gy nfhs;iffs; ruu;e;jgpuptpdu; ,d;W 

fhzg;gLfpd;wdu;.  ,g;gpupTfspy; cdJ ftdj;ij nrYj;Jtijj; jtpu;j;Jf;nfhs;. cdJ 

Rje;jpukhd guu;itapy; rj;jpaj;ij> cz;ikia NjLthahf. cdf;F topfhl;Lk;  xU 

jiytidf; FWl;Lj;jdkhfg; gpd;gw;w Ntz;lhk;. cd;idr; Rw;wp cdJ jiytidg; 

Nghd;W Mapuk; jiytu;fs; cs;sdu;. mtu;fs; cd;id Neuhd topapypUe;J jpirjpUg;gp 

mopTf;F ,l;Lr;nry;tu;. ,Wjpapy; cdJ jiytu; cdf;F ,ioj;j JNuhfj;ij eP mwpe;J 

nfhs;tha;. vdNt Rje;jpukhd rpe;jidapNy kPl;rp cs;sJ. vjidAk; tprhuiz 

cs;sj;NjhL Nehf;Fthahf> vjidAk; clNd Vw;Wf;nfhs;shky; Muk;gj;jpy; 

re;Njfj;Jld; Nehf;Fthahf. vtd; ,t;thW rj;jpaj;jpd; Njliy re;Njfj;jpd; 

mbg;gilapy; Njltpy;iyNah mtd; mjidf; fz;L nfhs;s khl;lhd;. vtd; ,t;thW 

tprhuidapd; mbg;gilapy; rj;jpaj;ijf; fz;L nfhs;stpy;iyNah mtd; topNfl;by; 

FUld; Nghd;W jl;Lj;jLkhWthd;. 

vdNt> ,khk; f];]hypapd; fy;tpr; rpe;jid FUl;Lj;jdkhf  xd;iwg; gpd;gw;Wtij 

fz;bg;gNjhL Rje;jpukhd rpe;jidia typAWj;Jfpd;wJ. “rj;jpaKk; cz;ikANk 

Kf;fpakhdJ mjid vtu; $Wfpd;whu; vd;gJ md;W’’ vd ,khk; mtu;fs; 

Fwpg;gpLfpd;wuu;fs;. 

,khk; f];]hypapd; ,Uj;jypay; Nfhl;ghLfs;  

,khk; f];]hypapd; ghu;itapy; ‘,Ug;G’ vDk; vz;zf;fUNt> kdpj GupjYf;fhd 

gpd;Gyj;ij cUthf;fpf; nfhLf;ff;$ba Kjd;ikahd vz;zf;fUthFk;. cz;ikapy;> 

kdpjDila Gupjypd; gpd;GyNk ,Ug;Gjhd;. cs;sitnay;yhk; ,Ug;Gjhd;. ,Ug;G vd;gJ 

,iwtdhy; ehlg;gl;l kpfg;ngUk; ajhu;j;jk; (Reality) vd;gjhf mtu; fUJfpwhu;. 

,Ug;G vDk; vz;zf;fUthdJ> kpfTk; ntspg;gilahd> njspthd mu;j;jj;jpy; 

mike;Js;sJ. mjd; cz;ikj; jd;ikahdJ> ,ay;G+f;fk; kw;Wk; gFj;jwptpdhy; 

ep&gzkhfpAs;sJ vd;fpwhu;. ,khk; f];]hyp> ,Ug;Gf;F ,U epiyfisf; Fwpg;gpLfpwhu;. 

1. KjyhtJ> (,iwtdpd; ,Ug;G vDk;) cs;stw;wpd; ,Ug;Gepiy. mJNt> Raj;jhy; 

jd;dpiwthd nka;apUg;ghfTk;> gpugQ;rj;jpd; rpU\;bfu;j;jhthfTk; cs;sJ. 

2. ,uz;lhtJ> (rpU\ ;bapd; ,Ug;G vDk;) KOtJk; NjitAilajhd Raj;ijf; 

nfhz;ljhf ,Uf;ff;$ba Njhw;wg;ghLfSf;Fupa ,Uj;jypd; cUthf;f epiyahFk;. 
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cz;ikapy; ,Ug;G gw;wpa ,khk; f];]hypapd; ghu;itahdJ Mj;kPff; fUj;JiuahfTk;> 

xUikthj Nfhl;ghlhfTk; ,Uf;fpwJ. mtu;> my;yh ;̀ jMyhtpd; mwpit> mwpTfspNyNa 

kpfr; rpwe;jJ vd;fpwhu;. my;yh ;̀ jMyhtpd; ,Ug;ig ep&gpg;gjw;F gy;NtW rhd;Wfis 

Kd;itj;Js;sNjhL> mtdpd; gz;Gfis tpsf;fpf; $wTk; Kide;Js;shu;. ,Ue;Jk;> 

my;yh ;̀ jMyh vg;gbahdtd; vd;w Njlypd; ,Wjpapy; gFj;jwpthdJ> tpilnjupahJ 

jpifj;J epw;gjhff; Fwpg;gpLfpwhu;. ,khk; f];]hyp ,iwtid> gpugQ;rj;jpd; 

fhuzfu;j;jhthf ek;Gfpwhu;. gpugQ;rj;jpd; cUthf;fkhdJ> my;yh ;̀ jMyhTila 

mwptpd; ,d;wpaikahj mk;rkhFk;. rhj;jpag;ghlhd ,g;gpugQ;rNk (Possible Universe) 

kpfr;rpwe;j rhj;jpag;ghlhd gpugQ;rkhf ,Uf;fpwJ vd;fpwhu;. 

kdpjdpd; mwpit> mfuPjpahd tplaq;fis mwptjpy; epd;Wk; cs;snjdf; Fwpg;gpLfpwhu;. 

kdpj kdk; kw;Wk; elj;ij uPjpapyhd Njhw;wg;ghLfisg; gFg;gha;T nra;tjw;F Gjpa 

mZFKiwfisg; gad;gLj;jpajpNy xg;gw;w mwpQu; vd;Wk;> mijtplTk; ,];yhkpa 

cstpaypd; ];jhgfu; vd;Wk; miof;fg;gLk; mstpw;F> cstpay;rhu;e;j Ma;T 

tplaq;fspNy ,khk; f];]hypapd; Mokhd ghu;it mike;jpUg;gijf; fhzyhk;. 

tpku;rdKk;> KbTiuAk; 

,];yhkpa tuyhw;wpy; Njhd;wpa rPu;jpUj;jthjpfs;> rpe;jidahsu;fs; tupirapy; ,khk; 

f];]hyp (u ;̀) kpf Kf;fpa ,lk; ngWfpwhu;fs;. ngUk;ghYk; Xu; Mj;kpf Qhdpahf kl;Lk; 

mtu;fis milahsg;gLj;Jk; rpyu;> mtu;fsJ gd;Kf MSikapd; gyKf;fpa 

gupkhzq;fis mtjhdpf;fj; jtwptpLfpwhu;fs;. 

K];ypk; cyfk; rpYitg; Nghu;fs;> kq;Nfhypag; gilnaLg;G Nghd;w ghjpg;GfSk; 

rthy;fSf;Fk; MshfpapUe;j fhyg;gpuptpy; tho;e;j mtu;fsJ E}y;fspy; ,j;jifa 

giftu;fSf;F vjpuhfg; Nghu; njhLf;f K];ypk;fisj; J}z;Lk; tifapy; vj;jifa 

Fwpg;GfSk; fhzg;gltpy;iy vd;gJ kl;Lkd;wp K];ypk; cyfpy; kq;Nfhypau;fs; rpYitg; 

Nghuhspfs; ,ioj;j td;nray;fs;> gLnfhiyfs;> mf;fpukq;fs; gw;wpa vj;jifa 

Fwpg;Gf;fisAk; ,khktu;fspd; E}y;fs; Ngrtpy;iy vd;gJk; mtu;fSf;F vjpuhf 

Kd;itf;fg;gLk; Xu; Kf;fpa tpku;rdkhFk;. 

,e;j tpku;rdj;jpw;F mwpTG+u;tkhf gjpyspf;fg;gLk; tifapy; fyhepjp kh[pj; mu;]yhd; 

ifyhdp gpd;tUkhW Fwpg;gpLfpd;whu;fs;. 

“,khk; f];]hyp mtu;fs; K];ypk;fs; ,uhZtj; Njhy;tpfSf;F Mshfpa epiyfs; mjd; 

mtyq;fs; gw;wp tpsf;Ftjw;Fg; gjpyhf K];ypk;fs; ,j;jifa Njhy;tpfSf;F MshFk; 

epiyf;F Vd; cl;gl;lhu;fs; vt;thW Mshdhu;fs; vd;gJ gw;wpNa jq;fsJ G+uz 

mtjhdjj;ijr; nrYj;jpdhu;fs;. 
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,jid fyhepjp kh[pj; mu;]yhd; ifyhzp khypf; gpd; egpapd; ‘my;- fhgpypa;aJy; 

,];jp/khu;’ fhydpj;Jtj;Jf;F MshFk; epiy vd;wNfhl;ghl;NlhL xg;G Nehf;Ffpd;whu;. 

K];ypk; cyfk; fhydpj;Jt thjpfspd; Mjpf;fj;jpw;F Mshfpa fhyg; gpuptpy; tho;e;j 

khypf; gpd; egp fhydpj;Jtthjpfs; gw;wp tpku;rpj;J mtu;fsJ gopiag; NghLtijj; 

jtpu;j;J fhydpj;Jthjpfspd; Mjpf;fj;jpw;F mbikahFk; epiy Vd;? vt;thW Vw;gl;lJ 

vd Ratprhuiz nra;Ak;gb K];ypk;fis mioj;jij> ,khk; f];]hypapd; 

‘fhgpypaj;Jy; `kkh Njhy;tpf;F MshFk; epiyf;F xg;ghdJ vd;gJ kh[pj; mu;]yhd; 

ifyhzpapd; fUj;jhFk;. 

,khk; f];]hyp mtu;fs; K];ypk; r%fj;jpd; gpd;dilT Njf;f epiy mirTk; 

,af;fKkw;w jd;ik rpe;jidf; Fog;gk; r%f mePepjpapd; tpisTfs; Mj;kPf 

capNuhl;lkw;w rlq;Fk; rk;gpujhaKkhf rd;khu;f;ff;fpupiafs; cUkhwpapUf;Fk; mty 

epiy Mfpa r%f Neha;fis ,dk;fz;L mtw;wpw;fhd jPu;it toq;Fk; ,];yhkpa 

rpe;jidapd; Gdu;epu;khzj;ijAk; r%fk; GdUj;jhuzg; gzpiaAk; Nkw;nfhz;lhu;fs;. 

xU rpe;jidahsidg; G+uzkhf kjpg;gPL nra;tjw;F mtdJ tho;tpd; gy;NtW 

fhyfl;lq;fisAk;> mwpT tsu;r;rpapd; gy;NtW gbj;juq;fisAk; ftdj;jpy; nfhs;sy; 

mtrpakhFk;. ,khk; f];]hyp jq;fsJ mwpT mDgtk; mtu;fs; ngw;w kdj;njspT 

Mfpatw;wpd; ntspr;rj;jpy; jdJ fUj;Jf;fis mbf;fb khw;wj;jpw;F cl;gLj;jpdhu;fs;. 

,khkpd; tho;tpd; ,e;jg; gy;NtW gbj;juq;fisAk; mtuJ fUj;Jf;fspd; gbKiw 

tsu;r;rpiaAk; gw;wp mwptw;wtu;fs; ,khk; f];]hypia gy;NtWtifapy; kjpg;gPL 

nra;fpd;wdu;. rpyu; mtiu xU jj;JtQhdpahfTk; NtWrpyu; xU Kmy;ypkhfTk; ,d;Dk; 

rpyu; mtiu xU ]¥gpahfTk; ,dk; fhZfpd;wdu;. Mdhy; cz;ik vd;dntdpy; ,khk; 

f];]hyp ,e;j vy;yhgbj;juq;fisAk; fle;J nrd;whu;fs;. ,e;jg; gz;Ng mtu;fis 

Vida rpe;jidfspypUe;J tpj;jpahrg;gLj;jpaJ kl;Lkpd;wp jq;fsJ gzpiaAk; 

gq;fspg;igAk; kpf ntw;wpfukhf Mw;Wtjw;fhd vy;yhj; jifikfisAk; toq;fpaJ. 

,khk; f];]hypapd; fhyk; gy;NtW fUj;Njhl;lq;fs;> rpe;jidg; gpupTfs; jj;Jtf; 

Nfhl;ghLfs; r%fj;jpy; nry;thf;Fr; nrYj;jpa fhyg; gpupthftpsq;fpaJ. ,e;j 

gy;NtWgl;l fUj;Jf;fs;> Nfhl;ghLfis JiwNghff; fw;W mwpTj; njspT ngWjy; xU 

rhkhd;akhd rhjhuz gzpahf tpsq;ftpy;iy. mJ xU ,khyag; gpuaj;jdj;ij Ntz;b 

epd;wJ. Mdhy; ,khk; f];]hypapd; ,aw;ifahfNt fhzg;gl;l mwpTj;jhfk;. 

NjlYf;fhd Ntl;il> tprhuiz cs;sk;> rthy;fs; epiwe;j ,e;j mwpTg; Nghuhl;lj;jpy; 

mtu;fis Jzpr;rYld; gpuNtrpf;f itj;jJ. 
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,khk; f];]hyp mtuJ fhyg;gpuptpy; fhzg;gl;l rpe;jidg; gpupTfs; midj;ijAk; 

JiwNghff; fw;Wkdj; njspTngw;w mwpT mDgtq;fis ‘topNfl;bypUe;J tpLjiy’ 

vd;w jdJ E}ypy; kpf mofhfTk; jj;&gkhfTk; tpsf;fpAs;shu;fs;. 

mtu;fsJ mwpTg; gazj;ij m\;mup tpupthsupd; Nfhl;ghLfis cs;slf;fpa ,y;Ky; 

fyhk; gw;wpa fw;ifAld; Muk;gpj;jhu;fs;. mjd; gpwF jj;Jt Qhdk; ,];khapypfspd; 

ghjpdpah Nfhl;ghL> j]t;Tg; MfpaJiwfs; gw;wpa mwpitg; ngWk; Kaw;rpapy; <Lgl;L> 

,e;j xt;nthU Jiwrhu;e;jtu;fspYk; fhzg;gl;l Fiwfs; gytPdq;fis jtWfis 

tpku;rpj;jhu;fs;. xU ]_gpahf tho;e;j mtu;fs; jdJ me;jpk fhyg; gpupT KOtjpYk; 

`jPjpi]Ak; ]_d;dhitAk; fw;gjpy; <Lgl;lhu;fs;. ] P̀y; G`hupiaj; jdJ neQ;rpy; 

itj;j epiyapNyNa mtu;fsJ kuzk; epfo;e;jjhf ,g;D ijkpah jdJ E}ypy; 

Fwpg;gpLfpd;whu;fs;. 

,khk; f];]hypapd; rPu;jpUe;j Kiwikapy; murpay; ,uhZt rPu;jpUj;jk; Kd;Dupik 

ngwtpy;iy. midj;Jf;Fk; mbg;gilahf kf;fspd; cs;shu;e;j tho;tpYk; rpe;jidapYk; 

khw;wk; Vw;gLj;JtNj mtu;fsJ rPu;jpUj;jg;gzpfspy; Kd;Dupik ngw;wJ. 

,khk; f];]hypia mtu;fsJ fhyg; gpuptpd; r%f Neha;fis cupa Kiwapy; ,dk;fz;L 

mtw;wpypUe;J kPl;rp ngWk; topKiwfis kpf eilKiw rhj;jpakhd tifapy; tpsq;fpa 

xU rpe;jidahsuhfTk; rPu;jpUj;jthjpahfTk; tpsq;fpdhu;. mwpTj;Jiwapy; fhzg;gl;l 

Fog;g epiy> mwpQu;fspy; fhzg;gl;l gytPdq;fs;> Ml;rpahsu;fspd; rPu;NfLfs;> r%f 

mePjpfs;> Mj;kQhdpfspd; FiwghLfs; Mfpa midj;Jk; mf;fhy K];ypk; 

rKjhaj;ijAk; Ml;rpiaAk; gytPdkilar; nra;Js;sJ vd;gij mtu;fs; czu;e;jhu;fs;. 

,khk; f];]hyp mtu;fspd; midj;J Ma;Tg; gug;GfSk; ,];yhkpa rkaj;ij xl;bNa ,Ue;jJ 

vd;w thjk; ,Ue;jhYk; mtuJ tho;f;if fhy fl;lj;jpy; ,];yhj;jpd; vy;iyf;F mg;ghYk; jkJ 

nka;apay; ghu;itia nrYj;jpdhu; vd;w tpku;rdKk; ,y;yhkypy;iy. ,tupd; mZFKiwfis 

Nehf;Fkplj;J xd;W njspthfg; Gupfpd;wJ. ahnjdpy; ,khk; f];]hyp xU Rje;jpukhd 

rpe;jidahsu; vd;gjhFk;. mtu; ,];yhkpa tiuaiwfis jfu;f;fhky; mjd; vy;iyf;F Nky; 

ftdk; nrYj;jpdhYk; gpd;du; jkJ ,Wjpf; fhy fl;lj;jpy; jtWypUe;J kPSjy; vd;w jdJ 

E}ypD}lhf mwptpd; rhuj;ij ,];yhkpa vy;iyfSf;Fs; tiuaiw nra;fpwhu;. ,khk; f];]hyp 

mtu;fspd; tho;f;ifia ehd;F fhyfl;lq;fshf gpupf;fyhk;: 

Kjy; fhy fl;lk;: ,tu;fs; r%fj;jpy; xU gpf; fiy NkijahfNt mwpKfkhdhu;fs;. gpf; ;̀ 

vd;gJ khu;f;f rl;lf; fiy MFk;. rl;lg; gs;spfspy; \h/gp kj;`Gila gy gpf; E}w;fis 

,t;Tyfpw;f;F je;Js;shu;fs; mjpy; g]Pj;> t]Pj;> t[Pj; Nghd;w E}w;fs; Fwpg;gplj;jf;fitahFk;. 

,uz;lhtJ fhy fl;lk;: ,tu;fsJ kj;jpa fhyj;jpy; ,y;Ky; fyhk; vDk; gFj;jwpT thjk; 

gpugy;ak; ngw;wpUe;jJ. mjhtJ fpNuf;f> Adhdpa nkhopAs;s jj;Jt E}w;fs; mugpapy; 
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nkhopngau;f;f njhlq;fpd. njhlu;e;J kf;fs; kj;jpapy; ,e;j jj;Jtf; fUj;Jf;fis gug;gp 

Fog;gj;ij Vw;gLj;jpd. ,jidj; jLj;jpLtnjw;nfd;Nw ,khktu;fs; ,y;[hKy; mthk; md; ,y;kpy; 

fyhk; (ghkuu;fs; jj;Jtf;fiy fw;ff; $lhJ) vDk; ngaupy; xU E}iy vOjp kf;fspd; <khid 

(ek;gpf;ifia) ghJfhj;jhu;fs;. 

Mdhy; vd;d fhuzNkh vijtpl;Lk; gpwiuj;jLj;jhu;fNsh mf;fiyapy; (,khk; f];]hyp) jhNk 

xU fl;lj;jpy; ehl;lk; nfhs;s Muk;gpj;Jtpl;lhu;fs;. ,jw;F mtu; jd;id xU ghkudhf fUjhNj 

fhuzkhf ,Uf;fyhk;. ,e;j gFj;jwpT thjj;jhy; rw;W jLkhwpa ,khktu;fs; xU fl;lj;jpy; 

my;yh ;̀Tk; gilg;Gf;fSk; xd;wpypUe;J xd;W gpupe;jitjhNdh vd;W re;Njfk; nfhs;s 

njhlq;fpdhu;fs;. ,jd; tpisNt gpd;du; ,tu;fs; Nkw;gb ‘my;yh ;̀ vd;Dk; khngUk; rf;jpypUe;J 

Njhd;wpaitjhd; midj;Jk;’ vDk; #gpj;Jtj; jj;Jtj;jhy; ftug;gl;lhu;fs;.  

%d;whk; fl;lk;: ,jw;F rpyfhyq;fspd; gpd;du; ,tu;fs; Fy;yhgpa;ah vDk; xU gpuptpdUld; Nru;e;J 

MjuT je;jhu;fs;. ,tu;fs; K/j]pyhtpypUe;J gpupe;jtu;fs;. ,jd; gpd;du; m\;mupa;ah vDk; 

gpuptpdupd; nfhs;ifia Vw;Wf;nfhz;lhu;fs;. 

,tu;fs; Nkw;gb \Pahf;fs; nfhs;iff;F khw;wkhdtu;fs; my;yh ;̀tpd; gz;Gfspy; rpytw;iw jtpu 

Vidatw;wpf;F j/tPy;-Nkyjpf tpsf;fk; nfhLf;f Ntz;Lk; vd;w nfhs;ifapy; cs;stu;fs;. 

,d;Wk; $l epiwa ,];yhkpa gs;spfspy; m\;mupa;ah nfhs;ifis jOtpa E}w;fs; 

fw;Wf;nfhLf;fg;gLfpd;wd. 

ehd;fhk; fl;lk;: jhd; fle;J te;j ghijia rPu;J}f;fp ,];yhj;jpw;F khw;whd nfhs;iffis tpl;L 

tpyfp jt;gh nra;J kPz;Lk; d;dj;Jy;ty;[khMtpd; nfhs;iff;F kPz;Lte;jhu;fs;. mjhtJ 

]`hghf;fs;> jhgpaPd;fspd; mfPjhtpw;f;F kPz;lhu;fs;. jd; kuz Ntisapy; Fu;MidAk; G`hup 

\uPg;igAk; neQrpy; itj;Jf;nfhz;L vij vijnay;yhNkh gbj;Njd; ,e;j Fu;Md; kw;Wk; 

`jP]pYk; Nghjpa ftdk; nrYj;jtpy;iy vd;W ftiyg;gl;lhu;fs;. ,J jhd; ,khk; f];]hyp 

mtu;fspd; RUf;fkhd ,Wjpahd epiyg;ghlhFk;. 
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Priska. F, 

Department of Philosophy, Faculty of Arts, University of Jaffna. 

 

kdpj kdk; Fwpj;j nka;apay;rhu; tpsf;fq;fspid toq;Ftij Nehf;fkhff; nfhz;lNj 

kdnka;apay; MFk;. ,q;F kdk; vd;why; vd;d vd;gJ Fwpj;J fhyj;Jf;Ff; fhyk; gy;NtW 

mwpQu;fshy; gytifapYk; Ngrg;gl;L tUfpd;wJ. me;jtifapy; kdnka;apaypy; kpf Kf;fpa 

,lj;ijg; ngw;WtUfpd;w kdk; gw;wpa rpe;jidahdJ fhyg;Nghf;fpy; gpwu; kdk; gw;wpa 

gpur;rpidfis (Other mind problems) Muha;tijAk; jdJ Nehf;fkhf cs;slf;fpf; 

nfhz;lJ. gpwu; kdk; gw;wpa gpur;rpidahdJ mwpthuha;r;rpapaYf;F cupajhff; fUjg;gl;L 

tUfpwJ. Vnddpy; mJ mwpjy; gw;wpa GjpHfisf; nfhz;bUg;gjdhy; MFk;. mjhtJ gpwu; 

kdk; gw;wpa gpur;rpidfs; ,Ugjhk; E}w;whz;bypUe;J mwpthuha;r;rpapay;> msitapay; kw;Wk; 

kdnka;apay; Nghd;w Jiwfspy; ru;r;irf;Fupa xd;whfg; Ngrg;gl;L tUfpd;wikiaAk; 

mtjhdpf;f KbfpwJ. nka;apay; tuyhw;wpy; vl;kz;l; `]y;, kf;]; nry;yH  (Max Scheler) 

kw;Wk; khu;l;bd; i`Nla;fu; Nghd;NwhuJ rpe;jidfs; gpwH kdk; Fwpj;j nka;apay; Ma;Tfspy; 

ngupJk; nry;thf;Fr; nrYj;jpd.  

gpwu; kdk; gw;wpa jj;Jtg; gpur;rpidahdJ> vdf;F xU kdk; ,Uf;fpwJ vd;gij ehd; 

mwpNtd;. mjhtJ mDgtq;fs;> czu;Tfs; kw;Wk; vz;zq;fs; Nghd;w ,d;Dk; gy tplaq;fs; 

vdJ kdjpy; ,lk;ngWfpd;wd vd;gij ehd; NeubahfNt mwpe;Jnfhs;s KbAk;. Mdhy; 

,t;thwhd kdjpd; nray;ghLfs; kw;wtu;fSf;Fk; ,lk;ngWfpwd vd;gjid vt;thW vd;dhy; 

mwpe;J nfhs;s KbAk; vd;gNj gpwH kdk; Fwpj;j gpur;rpidapd; %y Cw;whf tpsq;Ffpd;wJ. 

mjhtJ> gpwu; kdk; gw;wpa gpur;rpidahdJ kw;wtu;fSf;Fk; vz;zq;fs;> mDgtq;fs; kw;Wk; 

czu;Tfs; cz;L vd;gij vt;thW epWt KbAk;? vd;fpw tpdhtpypUe;J Muk;gkhfpwJ. 

mjhtJ kdk; vd;w xd;W cz;lh?> mJ kdpj clypy; vg;ghfj;jpy; fhzg;gLfpwJ?> nghJthf 

xUtdplk; fhzg;gLfpd;w kdk; kw;wtuplk; fhzg;gLfpd;wjh? my;yJ xUtd; kw;wtu; kdj;ij 

mbg;gilahff; nfhz;L jd; kdj;ij mwpfpd;whdh? Nghd;w tpdhf;fSf;F tpilaspg;gij 

Nehf;fkhff; nfhz;lNj gpwu; kdk; Fwpj;j gpur;rpidahf vOfpd;wJ vdyhk;. 
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,t;tifapy; gpwu; kdk; gw;wpa gpur;rpidfs; fhyj;Jf;Ff; fhyk; gy;NtW rpe;jidahsu;fshYk; 

Nfhl;ghl;lhsu;fshYk; ntt;NtWgl;l tiuaiwfSf;F cl;gLj;jg;gl;L te;Js;sikia 

mtjhdpf;f Kbfpd;wJ. me;jtifapy;> 

• \hgu; vd;fpw mwpQupd; Nehf;fpy;> nghJthf kdpju;fs; rpe;jpf;Fk;NghJ rpe;jid clypy; 

vg;gFjpapy; epfo;fpwJ? vdf; Nfl;gjpy; vt;tpj mu;j;jKk; ,y;iy vd;fpwhu;. Vnddpy; 

jpBnud;W rpyu; ‘vdf;F Nahrid xd;W te;Jtpl;lJ| my;yJ ‘ehd; rpe;jpj;Jtpl;Lf; 

$WfpNwd;| vDk;NghJ me;epfo;T clypy; vg;ghfj;jpy; epfo;fpwJ? vdf; Nfl;gJ mu;j;jkw;w 

tpsf;fq;fisNa mspf;Fk; vdf; Fwpg;gpLfpwhu;. 

• &N]h kdk; vt;thW khRgLfpwJ vd;gjid gpd;tUkhW tpsf;Ffpwhu;. mjhtJ 

gpwf;Fk;NghJ kdpj kdkhdJ J}a;ikahf ,Ue;jJ. GwTyfg; nghUl;fSk; nray;fSk; 

Gyd;fspd; topahf kdpjkdj;jpy; tpUg;G> ntWg;G Nghd;w czu;Tfis Vw;gLj;jpd. mt; 

czu;TfSf;F Vw;g kdpjd; ,d;g Jd;gq;fisg; ngw;wpUf;fpd;whd;. mDgtq;fs; %yk; 

tpise;j mwpthdJ GwTyfg; nghUl;fSf;Fk; cwTfSf;Fk; ,ilNa ,d;gk; - Jd;gk;> 

ey;yit - nfl;lit> rup - gpio vd gpupj;Jg; ghu;f;Fk; KiwiaAk; cUthf;Ffpd;wd 

vd;fpwthW ,tu; njspTgLj;Jfpwhu;. 

• Njhk]; nefy; kw;wtu; kdjpd; gpur;rpidfs; mwpT rhu;e;jitay;y. khwhf mit 

fUj;jpay; rhu;e;j gpur;ridfshFk;. mjhtJ kw;wtu;fSila kdij ehk; vt;thW 

Gupe;Jnfhs;s KbAk;? vd;fpw epiyfisf; fw;gpg;gjhfNt mf;fUj;jpay;fs; mikAk; vd 

tpsf;Ffpwhu;. 

• yf;fhdpd; mgpg;gpuhag;gb> ek;ikg; gw;wpa KOikahd gbkj;ij xUnghOJk; ehk; 

ngWtjpy;iy@ vkf;Fk; kw;wtu;fSf;FkpilNa nkhopapd; FWf;fPl;bdhy; xU ,ilntsp 

cUthfpd;wJ@ ,jdhy; kw;wtu;fis xUNghJk; vk;khy; G+uzkhf Gupe;Jnfhs;s 

Kbtjpy;iy. mj;NjhL kw;wtu;fshYk; vk;ikg; Gupe;Jnfhs;s Kbtjpy;iy. kw;wtu;fis 

ehk; Gupe;Jnfhs;s Kaw;rpj;jhYk; mg;Gupjypy; jtWfs; epfof;$ba rhj;jpaKz;L.  

• vdJ kdjpd; ,Ug;ig NeubahfTk; vt;tpj ,ilA+WfSk; ,d;wp njupe;Jnfhs;s 

KbAk;. Vnddpy; ‘ehd; rpe;jpf;fpNwd;| (I am thinking) vd;fpw mbg;gilapy; kdij 

mwpe;Jnfhs;s KbAk;. mijNghy; kw;wtu;fspd; kdij kiwKfkhf mtu;fspd; 

elj;ijfisf; nfhz;L kl;LNk ek;khy; mwpe;Jnfhs;s KbAk;. vdNt vd;dpy; cs;sJk; 

kw;wtu;fsplk; fhzg;gLtJkhd kdepiyfspd; xw;Wikfisf; nfhz;L gpwu; kdjpd; 

elj;ijfis mwpe;Jnfhs;s KbAk; vd;;fpwJ Nlf;fhl;bd; fhl;B]pathj rpe;jid. 

,tw;iwtpl gpwu; kdk; Fwpj;j gpur;rpidfisj; njspTgLj;j mnkupf;f nka;apayhsu;fSk; 

ntt;NtWgl;l fUj;Jf;fis Kd;itj;Js;sdu;. Fwpg;ghf mnkupf;f nka;apayhsu;fs; gpwu; 

kdk; Fwpj;j fUj;jpaiy ,UNtWgl;l tiffspy; mZFfpd;wdu;. mit> 

1. mwpthuha;r;rpapay; uPjpahd gpur;rpidfs; (Epistemological Problems) 
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2. vz;zf;fU uPjpahd gpur;rpidfs; (Conceptual Problems) vd;gdthFk;. 

,q;F mwpthuha;r;rpapay; uPjpahd gpur;rpidfs; vDk; NghJ ehk; vt;thwhd kdepiyapy; 

,Uf;fpNwhk; vd;gjid mwpe;Jnfhs;tjpy; vkf;Nf rpy rpf;fy;fs; Vw;gLfpd;wd. ,t;thwhd 

epiyapy; kw;wtu;fspd; kdepiyia mwpe;Jnfhs;tJ vt;thW rhj;jpakhFk;? vd;fpw Nfs;tp 

vOg;gg;gLfpwJ. mtu;fspd; (gpwupd;) kdepiy njhlu;ghf ek;kplk; Neubahd mwpT vJTk; 

,y;yhikNa ,jw;Ff; fhuzkhFk;. ,t;thwhdnjhU rkr;rPuw;w jd;ikapy; kw;wtu;fSf;F kdk; 

cs;sjh? vd;gJ gw;wpa Muha;r;rpahdJ mwpthuha;r;rpapay; uPjpahd gpur;rpidahFk;. ,jw;F 

gpd;tUk; mbg;gilapy; jPu;Tfhz KbAk; vd mnkupf;f rpe;jidahsu;fs; fUJfpd;wdu;. 

mjhtJ kw;wtu;fspd; elj;ijfis mbg;gilahff; nfhz;L Cfj;jpd; top mtu;fspd; 

cs;shu;e;j vz;zq;fis ,dq;fhz KbAk; vdTk;> ehk; xU re;ju;g;g #o;epiyapy; vt;thW 

ele;J nfhs;fpNwhk; vd;gjidAk;> mj;jifa #o;epiyfspy; kw;wtHfs; vt;thW ele;J 

nfhs;thu;fs; vd;gjidAk; xg;gpl;L mDkhdpj;jy; %yk; mwpe;Jnfhs;s KbAk; vdTk; 

mtHfs; fUJfpd;wdH. cjhuzkhf> 

vdf;F typ Vw;gLk; NghJ ehd; vt;thW czu;fpd;NwNdh kw;wtu;fSf;F typ 

Vw;gLk;NghJ mtHfSk; mJNghyNt czHthHfs; vd;gjid mbg;gilahff;nfhz;L 

kw;wtu;fSf;Fk; kdk; cz;L vd;gjid mwpe;Jnfhs;s KbAk;.  

,t;thwhf Fwpj;j egUila elj;ijf; Nfhyq;fis mbg;gilahff;nfhz;L mtUila kdij 

ehk; XusTf;NfDk; Gupe;J nfhs;syhk;. Mdhy; Fwpj;j egUf;Fupa typia ek;khy; G+uzkhf 

czu;e;J nfhs;Sjy; rhj;jpakpy;iy vd;fpw fUj;Jk; epyTfpwJ. ,jidNa N[.v];. kpy; 

jdJ Nehf;fpy;> “vkJ elj;ijfSf;Fk; kd czu;TfSf;Fk; ,ilapyhd njhlu;gpid 

mbg;gilahff; nfhz;L kw;wtu;fspd; kdepiyia mwpe;Jnfhs;s KbAk;” vdf; Fwpg;gpLfpwhu;. 

mLj;J vz;zf;fU uPjpahd gpur;rpidfSf;Fj; jPHT fhz;gjpYk; mnkupf;f nka;apayhsHfs; 

mwpthuha;r;rpapay;rhu; fUj;jpaypidg; gpd;gw;Wfpd;wH. Fwpg;ghf ek;ikj;jtpu Vida 

kdpju;fsJ kdepiy Fwpj;jhd vz;zf;fUtpid ehk; vg;gb ngw;Wf;nfhs;tJ? vd;gJ ,q;F 

gpur;rpidahf Nehf;fg;gLfpwJ. vLj;Jf;fhl;lhf> vdf;F Vw;gLk; ,d;gk;> Jd;gk; vd;gtw;iwg; 

Nghy kw;wtu;fSf;F Vw;gLk; ,d;gk; my;yJ Jd;gj;jpid ruprkkhf fUj KbAkh? my;yJ 

mit vkf;F Vw;gLk; mNjtifahd jhf;fj;jpidf; nfhz;L tpsq;Fkh? vd;fpw rpf;fy; 

,y;yhky; ,y;iy. ,jidNa Mq;fNyh mnkupf;f nka;apayhsu;fs; jkJ rpe;jidapy;> 

,t;thwhd fUj;jpaypy; rkr;rPuw;wjd;ik ,y;iy vd typAWj;Jfpd;wdu;. ,t;thwhd ,U 

topfis mbg;gilahff; nfhz;L gpwu; kdk; gw;wpa rpe;jidfs; Muhag;gl KbAk;.  

nghJthf kw;wtu;fSf;Fk; vk;ik NghyNt kdKz;L. Vnddpy; mtu;fSk; vk;ikg; Nghd;Nw 

rpe;jpf;fpd;wdu;> czu;fpd;wdu;> Iag;gLfpd;wdu;> fw;gid nra;fpd;wdu; vd;git Fwpj;Jj; 

njspthf ek;GfpNwhk;. vdpDk; mtu;fspd; (kw;wtu;fspd;) mfk;rhu;e;j tpguq;fis my;yJ 
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vz;zq;fis njupe;J nfhs;tjpy; ,lu;ghLfs; fhzg;glNt nra;fpd;wd. cjhuzkhf> xUtu; 

rpupf;fpd;w NghJ mtu; rpupg;gjw;fhd fhuzj;ij fz;lwptjpy; ,lu;ghLfs; cs;sd. ,t;thwhd 

gpwu;kdk; gw;wpa gpur;rpidfs; ,Utifahd tpthjq;fis mbg;gilahff;nfhz;L mZfg;glf; 

$bait vdf; fUjg;gl;L tUfpd;wJ. mit> 

1. xg;Gikia mbg;gilahff;nfhz;l thjk; (Argument from Analogy) 

2. elj;ij thjj;ij mbg;gilahff;nfhz;l thjk; (Argument based on 

behavioralism) vd;gdthFk;. 

nghJthf xg;Gik thjkhdJ gpd;tUkhW njspTgLj;jg;gLfpwJ. mjhtJ A vdf; 

nfhLf;fg;gl;l epfo;thdJ BAld; njhlu;Gilajhff; nfhs;sg;gl;lhy;> A Mff; nfhLf;fg;gLk; 

ve;jnthU epfo;Tk; B epfo;Tld; xj;jjd;ikAilajhff; fhzg;gLk; vd;fpw nfhs;ifapd; 

mbg;gilapy; nray;gLtjhFk;. me;jtifapy; gpwu; kdk; gw;wpa gpur;rpidapy; <LghL 

nfhs;tjw;fhd ghuk;gupakhdJ ‘xg;Gik’ vDk; thjj;jpid mbg;gilahff; nfhz;liktjhf 

19Mk; E}w;whz;bd; mDgtthjpfshd J.S. kpy; kw;Wk; Ngl;ld; u]y; Nghd;Nwhu; 

Fwpg;gpLfpd;wdu;. ,tu;fSs;  J.S.kpy;ypd; fUj;Jg;gb> ‘xUtUila cliyAk; ntspg;Gw 

elj;ijfisAk; nfhz;L Vidatu;fspd; cliyAk; ntspg;Gw elj;ijfisAk; xg;gpl;L 

tpsf;fKbAk;’ vd;fpwhu;. mj;NjhL czu;Tfspd; njhlu;Gfis xg;Gik %yk; epahag;gLj;j 

KbAk; vdTk; kpy; fUJfpd;whu;. 

NkYk; kpy;iyg; Nghd;W Ngl;ld; u]Yk; xg;Gik thjj;jpid vLj;jhs;fpwhu;. ,tUila 

fUj;jpy; xg;Gik thjj;jpd; gykhdJ Fwpj;jnthU egupd; elj;ijfSf;Fk; kw;wtu;fspd; 

elj;ijfSf;Fk; ,ilapyhd xg;Gikapd; typikia nghWj;J mikfpwJ vd;fpwhu;. 

,t;thwhd elj;ijfs; cz;ikapy; kpfTk; xj;jjd;ikAilaitah? my;yJ NtWgl;litah? 

vd;gjid Muha Kw;gLk;NghNj ,q;F gpur;rpid vOfpwJ vd;fpwhu;. mjhtJ ,tu; 

gFj;jwpTrhu; my;yJ mwpthu;e;j elj;ijfis mbg;gilahff; nfhz;L gpwu; kdk; gw;wpa 

gpur;rpidfisj; njspTgLj;j Kidfpwhu;. ,q;F Fwpj;j eguplk; fhzg;gLk; jdpg;gl;l 

mwpthu;e;j elj;ijfis kw;wtuplk; fhzg;gLk; xj;j jd;ikahd mwpthu;e;j elj;ijfSld; 

xg;gpl;L Nehf;fp mtw;iw nghJikg;gLj;j KbAk; vd;fpwhu;. ,t;thW xg;Gik %yk; fpilf;Fk; 

nghJikg;gLj;jiy mbg;gilahff; nfhz;L gpwu; kdijg; Gupe;Jnfhs;s KbAk; vd u]y; 

fUJfpwhu;. 

,Ug;gpDk; ,tUila xg;Gikia mbg;gilahff; nfhz;l nghJikg;gLj;jyhdJ 

ntFtpiutpy; tpku;rdj;jpw;F cs;shdJ vdyhk;. mjhtJ gy xg;Gikkpf;f mwpthu;e;j 

elj;ijfis kw;wtuplkpUe;J mwpe;J nfhz;lhYk;> xU egu; jdJ nrhe;j mDgtj;jpd; %yk; 

mtrukhd nghJikg;gLj;jiy Kbthf ngWjy; vd;gJ xu; KiwrhuhjJk;> ju;f;fuPjpaw;wJkhd 

jtwhFk;. ,jd;gb xUtu; kpff;Fiwthd xg;Gikfis vLj;Jf;fhl;Lf;fshff; nfhz;L xU 
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KO kf;fl;;njhiff;Fk; nghJikg;gLj;jiy Nkw;nfhs;Sjy; rhj;jpakpy;iy vd;fpw 

mbg;gilapy; u]ypd; rpe;jidfs; tpku;rdj;jpw;F cs;shf;fg;gl;ld vdyhk;. 

NkYk; xg;Gik gw;wpa tpku;rdq;fspy; kpfg; gpujhdkhff; nfhs;sg;gLtJ ahnjdpy;> xU 

epfo;it mbg;gilahff; nfhz;L KO epfo;itAk; xg;gpl;L Kbit ngWtjw;F Kd;G kdk; 

kw;Wk; cly; uPjpahd njhlu;Gfis Muha;tjd; %yk; tpthjkhdJ xg;gPl;lstpy; tYthdjhf 

fhzg;gLk; vd ek;gg;gLfpwJ. Mdhy; xg;Gikthjj;jpy; Fwpj;jnthU egupd; mDkhdkhd 

tof;F kl;;LNk mbg;gilahdjhff; nfhs;sg;gLfpwJ. ,q;F tpku;rfu;fspd; fUj;jpd;gb> 

kw;wtu;fspd; kdr;nraw;ghLfs; NtWgl;likAk; epiyapy; vt;thW kw;wtu; kdij xg;gPl;L 

mDkhdj;ij mbg;gilahff;nfhz;L mwpaKbAk;? vd;fpw Nfs;tp vOfpd;wJ. ,jdhy; 

,t;thjk; gy;NtW rpe;jidahsu;fshYk; tpku;rdj;jpw;F cl;gLj;jg;gl;lJ. ,jidtpl xg;Gik 

thjj;jpd; gpur;rpidahdJ ,Utpjj;jpy; Nehf;fg;gLfpd;wJ. mit> 

1. thjj;jpd; Kbtpd; jd;ikia rupahdjhff; nfhs;Sjy; ju;f;fuPjpahfr; 

rhj;jpakw;wjhFk;. 

2. thjj;jpd; KbTfs; jdpg;gl;l eguhy; vLf;fg;gl;litahf miktjhy; ,t;thjk; 

nry;Ygbaw;wjhff; nfhs;sg;glyhk; vd;gdthFk;. 

NkYk; xg;Gik Fwpj;j thjkhdJ 1940fspy; ,q;F KjyhtJ tifahd tpku;rdj;ij 

tpf;fpd;];ild; kw;Wk; mtuJ khztuhd ehkd; ky;fk; MfpNahuhy; ngupJk; tpku;rdj;jpw;F 

cs;shf;fg;gl;lJ. mjhtJ xg;Gik gw;wpa thjkhdJ kpjkpQ;rpa Nghf;if cilaJ vd;fpwhu; 

ky;fk;. ,q;F ngwg;gLk; gpwu; kdk; gw;wpa KbTfs; mjid cUthf;Fk; eguhy; $l 

Gupe;Jnfhs;sg;gl KbahjjhfTs;sJ vd;fpwhu;. NkYk; ,jidj; njspTgLj;j ,Utifahd 

tpku;rdq;fis Kd;itf;fpwhu;. Kjyhtjhf> kdpj cUtj;jpw;F vz;zq;fSk; czu;TfSk; 

cz;L vd;fpw Kbtpd; mu;j;jk; vd;d vd;gij mwpe;Jnfhs;s vt;tifahd msTNfhy;fs; 

(Tools) fhzg;gLfpd;wd? vd;gij Kjypy; mwpe;J nfhs;s Ntz;Lk;. ,t;thwhd 

msTNfhy;fspdhy; mwpthdJ ngw;Wf;nfhs;sg;gLkhapd; xg;Gikahy; fpilf;Fk; mwpit>  

msTNfhs;fspdhy; ngwg;gLk; mwpthdJ Njitaw;w xd;whf khw;wptpLk; vd jdJ KjyhtJ 

tpku;rdj;jpw;fhd fhuzj;ij ntspapLfpwhu;. mLj;j tpku;rdkhf cs;shu;e;j uPjpahf xUtu; 

jhk; nfhz;Ls;s czu;Tfis> ,d;ndhUtu; vt;thW mwpe;Jnfhs;s KbAk; vd;fpw tpdhit 

vOg;gp ky;fk; xg;Gik thjj;ijr; rhLfpwhu;. 

NkYk; xUtuJ nrhe;j mDgtq;fs; mtuJ kdjpy; fhzg;gLtjhy; mjid mtuhy; ghu;f;f 

KbfpwJ. Mdhy; kw;wtu;fspd; vz;zq;fs; kw;wtu;fSila kdjpy; fhzg;gLtjhy; mtw;iw 

vk;khy; ghu;f;f KbahJ vd tpf;fpd;];ild; tpsf;fkspf;fpd;whH. ,jid ‘Beetle in a 

Box’ vd;fpw jdJ vLj;Jf;fhl;bd; %yk; njspTgLj;Jfpwhu;. mjhtJ xt;nthUtUila 

kdjpYk; mtutUf;Nfw;g tpj;jpahrkhd vz;zq;fSk; mDgtq;fSk; fhzg;gLk; vd;fpwhu;. 
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,tuJ fUj;Jg;gb> ehk; (ekJ nkhop) kw;wtu;fSila kdij CLUtp Muha KbahJ. 

,jdhNyNa gpwu; kdk; gw;wpa gpur;rpidfs; cUthfpd;wd vd;fpwhu;. 

,t;thW gy;NtWgl;l tpku;rdq;fs; vOfpd;w topapy; Yl;tpf; tpf;fpd;];iudpw;F gpw;gl 

te;jtu;fshYk; xg;Gikthjk; tpku;rpf;fg;gl;lJ. mjhtJ xUtUila nrhe;j czu;Tfis 

tptupg;gjw;F gpuj;jpNaf nkhop (Private Language) vd;fpw Kiwia cUthf;f KbAk; vd;fpw 

fUj;ij ,tu;fs; epuhfupf;fpd;wdu;. ,tu;fs; ,t;thwhd jdpg;gl;l czu;Tfis vt;thW 

nghUj;jkhd jdpg;gl;l nkhopapidf; nfhz;L tptupf;f KbAk;? vd;gjid kw;wtu;fSila 

mDgtj;jpypUe;Jk;> mtu; mDgtj;ij ehk; fw;Wf; nfhs;Sk; tiuapYk; mLj;jtu;fspd; 

jdpg;gl;l czu;Tfis my;yJ mtu;fspd; kdijg; Gupe;Jnfhs;s KbahJ vd thjpLfpd;wdu;. 

cjhuzkhf> 

‘N[hDf;F gy; typ| vd xU egu; $Wk;NghJ mJ rpy re;ju;g;gq;fspy; Fwpj;j egupd; typ 

Fwpj;j jtwhd GupjyhfTk; mika tha;g;Gz;L. Mdhy; ‘vdf;F gy; typ’ vd $Wfpd;w 

epiyapy; vdf;F xU mDgtk; fpilf;fg;ngWk;. ,e;epiyapy;jhd; kw;wtu;fs; czu;Tfis 

Gupe;Jnfhs;s KbAk; vd njspTgLj;Jfpd;wdu;. 

,t;thwhd tpthjq;fs; xUtUila nrhe;j czu;Tfisg; gw;wpa mwpf;iffSf;fhd 

gFg;gha;it Nkw;nfhs;tjpy; rpukq;fis Vw;gLj;Jfpd;wd. ,e;jtifapy; gpwu; kdk; gw;wpa 

gpur;rpidf;fhd mZFKiwfs; [Pd; Nghy; rhj;Nu vd;gtUila ,Ug;gpay;thj rpe;jidfspy; 

fhzg;gLfpd;wikiaAk; mtjhdpf;f KbfpwJ. 

,uz;lhtJ tpjkhd tpku;rdkhd thjj;jpd; KbTfs; jdpg;gl;l eguhy; vLf;fg;gl;litahf 

miktjhy; xg;Gikthjk; nry;Ygbaw;wjhff; nfhs;sg;glyhk; vd;fpw fUj;J gp.vg;.];Nuh/rd; 

(P.F.Strawson) vd;gtuhy; Kd;ndLf;fg;gl;lJ. ,tuJ fUj;Jg;gb> thjj;jpd; KbTfs; 

ngUk;ghYk; jdpeguhNy vLf;fg;gLfpd;wd. nghJthf xUtd; kdjpy; Vw;gLk; mNj czu;T 

mLj;jtUf;Fk; Vw;gLk; vd;gij xg;Gik %yk; tpsf;f Kw;gLfpd;whu;. khwhf ,tUila 

fUj;Jg;gb> ‘xUtUf;F jd;idg; gw;wpa vz;zKk; kw;wtiu gw;wpa rupahd vz;zKk; 

fpilf;fg;ngwhj tiuapy; ,t;thjk; rhj;jpakpy;iy’ vd;fpwhu;. mjhtJ xUtu; mLj;jtupd; 

kdjpd; gz;Gfis mwpe;jpUe;jhy; kl;LNk ,f;fUj;ij Vw;Wf;nfhs;s KbAk; vd;fpwhu;. 

mj;NjhL jdJ jdpg;gl;l czu;Tfs; gw;wpa njsptpy;yhj xU eguhYk; ,t; xg;Gik 

thjj;ijg; gad;gLj;j KbahJ vd;fpwhu;. cjhuzkhf> Fwpj;jnthU egu; gr;ir 

Fj;jpf;nfhs;shky; (Tatoo) kw;wtu;fs; gr;ir Fj;jpf;nfhs;tijf; fz;L mtu;fspd; typia 

czu;e;Jnfhs;s KbahJ vd ,tu; tpsf;Ffpwhu;. Fwpj;j egu; ghjpf;fg;gLk; NghJjhd; 

mt;typia mtu; czu;e;J nfhs;thu; vd;fpwhu;. ,t;thW xg;Gik thjkhdJ gpwu; kdij 
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gw;wpa gpur;rpidfis mwptjw;fhd jFe;j topahf fUjKbahJ vd ];Nuh/rd; 

njspTgLj;Jfpwhu;. 

xg;Gik thjkhdJ gy tpku;rdq;fSf;F cs;shf;fg;gl;ljhy; gpwu;kdk; gw;wpa 

gpur;rpidfSf;Fj; jPHT fhz;gjpy; elj;ijthj mZKiwia gpuNahfpf;f Kw;gl;ldH. ,q;F 

nfhs;ifastpy; nghJthd Nrhjidf;F cl;gl;l xd;iwNa Kbthff; nfhs;sNtz;Lk; vd 

typAWj;jg;gLfpwJ. mjhtJ jdpegu; #o;epiyf;Nfw;g ele;J nfhs;Sk; tpjj;ij nfhz;L ,g; 

gpur;rpidahdJ kjpg;gplg;gLfpd;wJ. elj;ijthjkhdJ gpwu; kdk; gw;wpa gpur;rpidf;Fr; 

rupahd jPu;tpidj; jUkhapd; xg;Gikapd; Njit mtrpakpy;iy vd typAWj;jg;gl;lJ. NkYk; 

,q;F elj;ijthjj;jpd; nghJthd fz;Nzhl;lj;ij cs;slf;fhky; gpwu; kdk; gw;wpa 

gpur;rpidapy; elj;ijthjj;jpd; tfpgq;if mbg;gilahff;nfhz;Nl Nehf;fg;gLfpwJ vdyhk;. 

,e;jtifapy; gpwu; kdk; Fwpj;j mwpitg; ngWtjw;fhd rpf;fy; epiyiaf; Fiwg;gjpy; 

elj;ijthjkhdJ xg;Gik thjj;jpy; ,Ue;J NtWgl;L ,g;gpur;rpidf;F gq;fhw;wpaJ vdyhk;. 

,t;thW elj;ijthjpfs; gpwu; kdk; gw;wpa gpur;rpidf;fhd fUj;jpaiy tpsf;f kdpj 

elj;ijfis kl;Lkpd;wp tpyq;Ffspd; elj;ijfisAk; gad;gLj;Jfpd;wdu;. Fwpg;ghf kdpj 

elj;ijfs; vd;gJ ntt;NtWgl;l cs;shu;e;j mDgtq;fSld; njhlu;Ggl;lit MFk;. 

,t;tifahd cs;shu;e;j mDgtq;fs; ,y;iynad epuhfupj;jy; rhj;jpakw;wjhFk; vd;fpd;wdu;. 

nghJthf kw;wtUila kdk; ,Ug;gij ehk; mwpe;Jnfhs;s KbahJ vDk; fUj;J 

fhzg;gLfpd;w epiyapy;> elj;ijthjf; fUj;jhdJ Fwpj;jnthU egupy; kl;LNk kdij 

mwpe;Jnfhs;sf;$bajhf mikAnkd Nehf;Ftij epuhfupf;fpd;wJ. ,t;thjkhdJ ek; kdij 

ehk; Neubahf mwpe;Jnfhs;tJ NghyNt kw;wtu; kdijAk; elj;ijfis mbg;gilahff; 

nfhz;L mwpe;Jnfhs;s KbAk; vd;fpw Nlf;fhl;bd; fhl;Brpa rpe;jidf;F xj;jjhd fUj;ij 

toq;Ftjhf mikfpwJ. 

elj;ijthj mZFKiwAk; gpwu;kdk; gw;wpa gpur;rpidfis mwpe;Jnfhs;tjw;fhd topahf 

fUjg;gl KbahJ vd;fpw tifapy; tpku;rdq;fspw;F cs;shf;fg;gl;lJ. mjhtJ euk;gpay; 

epGzu;fspd; fUj;Jg;gb> ‘elj;ij vd;gJ gpwu; kdij mwpe;J nfhs;tjw;F NghJkhdjhf 

,y;iy’ vd;fpd;wdu;. Vnddpy; elj;ijfs; gw;wpa fUj;jhdJ jw;nrayhd mwpthw;wYld; 

njhlu;Gilajhff; fhzg;gLfpd;wJ. ,e;epiyapy; %isapy; ghjpg;G Vw;gl;l xU Nehahspapd; 

elj;ijfisf; nfhz;L vt;tifapy; kw;wtu; kdij jPu;khdpf;f KbAk; vd ,tu;fs; 

tpdTfpd;wdu;. ,t;thW %isapy; ghjpg;G Vw;gl;l egupd; elj;ijfs; khw;wkilaf; 

$baitahf fhzg;glyhk; vd;fpw mbg;gilapy; ,t;thjj;ij euk;gpay; epGzu;fs; 

epuhfupf;fpd;wdu;. ,t; gpwu; kdk; gw;wpa gpur;rpidf;fhd elj;ijthjg; Nghf;if epuhfupf;f 

,tu;fs; jFe;j Mjhuq;fisAk; Kd;itj;Js;sdu;. mjhtJ ‘Neuroimaging’ vDk; Kiw 

%yk; %is Nrjkile;j Nehahsp xUtu; elj;ijfis Fiwe;jstpy; ntspapLtjid kjpg;gPL 

nra;J elj;ijthj mZFKiwia epuhfupg;gjw;fhd Mjhuq;fis mtHfs; toq;fpdH. 
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,tw;iwtpl gpwu; kdk; gw;wpa gpur;rpidfis Muha;tJ njhlu;gpy; Vfhd;k thjk; 

(Solipsism) jdJ gq;fspg;ig toq;Ffpd;wJ. mjhtJ “vdJ kdepiyfs; kl;LNk 

,Ug;Gilait" (I am the only mind which exists) vd;fpw fUj;jpidj; 

njspTgLj;JtjhfNt Vfhd;k thjk; mikfpwJ. ,t;thjkhdJ nfhs;ifastpy; ‘,Ug;G’ 

vd;fpw vz;zf;fUthdJ Fwpj;j egupdJ ,Ug;gpid epWTtJ kl;Lkd;wp mtUila kdjpd; 

epiyfSf;fhd ,Ug;igAk; Fwpg;gjhf mikAnkd njspTgLj;JfpwJ. nghJthf 

Vfhd;kthjpfs; “xU kdpjdpd; vz;zq;fs;> mDgtq;fs; kw;Wk; czu;r;rpfs; vd;git 

ntWkNd jw;nrayhdit" vd ek;Gtjpy; kl;Lk; jkJ ftdj;ij nrYj;jpf; nfhs;stpy;iy. 

khwhf ,t;thwhd vz;zq;fs;> mDgtq;fs; kw;Wk; czu;r;rpfs; Nghd;wit xU kdpjdpd; 

kdjpy; ,Uf;fpwJ vd;fpw mDkhdj;Jld; vt;tpjkhd khw;Wf;fUj;Jf;fisAk; ,izf;f 

KbahJ vd ,tu;fs; fUJfpd;wdu;. 

NkYk; cz;ikahd Vfhd;kthjp vd;gtd;> xUtupd; ‘typ’ vd;fpw thu;j;ijiag; 

Gupe;Jnfhs;sf; $batuhf ,Ug;ghd; vd ek;gg;gLfpwJ. mjhtJ Vfhd;kthjpf;F> xUtupd; 

kdij mwpjypy; rpf;fy; epiy Vw;gl;lhYk;$l Fwpj;j egu; milAk; typia my;yJ typ 

vd;fpw thu;j;ijf;fhd mu;j;jj;ij me;eguplkpUe;J mwpe;Jnfhs;sf; $batuhf ,Ug;ghu; 

vdg;gLfpwJ. me;jtifapy; Vfhd;k thjj;jpw;fhd mbj;jskhdJ Nlf;fhl;bd; 

rpe;jidapypUe;J Njhw;wk; ngw;wJ vdyhk;. mjhtJ ‘vdJ kdjpd; ,Ug;ig vd;dhy; epWt 

KbAk;| vd;fpw Nlf;fhl;bd; fUj;ij mbj;jskhff; nfhz;Nl Vfhd;k thjkhdJ 

fl;bnaOg;gg;gl;lJ vdyhk;. mjhtJ vdJ kdjpd; ,Ug;igf; nfhz;L gpwu; kdjpd; 

czu;r;rpfis rpwpjsNtDk; czu;e;Jnfhs;s KbAk; vdf; fUJtjid Vfhd;kthjk; 

kWjypf;ftpy;iy. 

NkYk; gpwu; kdk; gw;wpa vdJ mwpT vd;d? vd;fpw Nfs;tpf;F N[hd; nyhf;fpd; ghu;itapy; 

gpd;tUkhW gjpy; ngwg;gl;lJ. mjhtJ  “ehd; Neubahf mwptJ vdJ jdpg;gl;l kdjpd; 

,Ug;G kw;Wk; mjd; cs;slf;fq;fis kl;LNk" vd;gjpypUe;J kw;wtu; kdij mwpjypy; 

,lu;ghLfs; Vw;gLfpd;wd vd;fpwhu;. vdpDk; mDkhdj;jpd; %yk; gpwu; kdij mwpe;Jnfhs;s 

KbAk; vd;fpw fUj;jpaiyAk; ,tu; epuhfupf;ftpy;iy. nyhf; Nlf;fhl;bd; fhl;Brpa 

ghu;itfSs; rpytw;iw Vw;Wf;nfhs;fpwhu;. vdpDk; ‘kdk; xU ntw;Wg;gyif’ vd;fpw jdJ 

rpe;jidiaf; nfhz;L Nlf;fhl;bd; rpy xg;Gik mbg;gilapyhd fUj;Jf;fis epuhfupj;J> 

vy;yh vz;zq;fSk; mDgtq;fshNyNa ngwg;gLfpd;wd vd;fpw jdJ fUj;ij epiyehl;bdhu;. 

,t; mDgtq;fisf; nfhz;L gpwu; kdij mDkhdpf;f KbAk; vd nyhf; typAWj;Jfpwhu;. 

,t;thwhf gpwu; kdij mwpe;Jnfhs;Sk; nghUl;L gy;tifgl;l thjg;gpujpthjq;fs; 

fhzg;gl;lhYk; ,tw;iwf; fle;J xt;nthU jdpkdpjDk; jkJ cs;shu;e;j Raj;jpd; 

mbg;gilapy; gpwu; kdij mwptjw;fhd Kaw;rpfspy; <Lgl KbAk;. ,jid elj;ij 
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msTNfhy;fis mbg;gilahff;nfhz;L Nkw;nfhs;s KbAk; vd typAWj;jg;gLfpwJ. 

cjhuzkhf> Fwpj;j xU egu; ‘Nfhgk;’ vd;fpw czu;it nfhz;bUf;fpwhu; vd;gij czu;e;J 

nfhs;tjw;F> mtUila Kfk; rptj;jy;> $r;rypLjy;> fLikahfg; NgRjy;> gw;fis fbj;jy; 

Nghd;w ,d;Ndhud;d elj;ijfis msTNfhy;fshf gad;gLj;jp mwpe;Jnfhs;s KbAk;. 

,t;thwhf Nfhgk; vd;fpw czu;it xUtu; fw;Wf;nfhz;bUe;jhy; kw;wtupd; elj;ijfs; vd;fpw 

,t;thwhd msTNfhy;fis mbg;gilahff; nfhz;L xUtupd; NfhgTzu;itg; Gupe;Jnfhs;tJ 

Nghy Vida czu;TfisAk; Gupe;Jnfhs;s KbAk;. ,t;thwhd nray;Kiwfs; 

edTepiyAld; njhlu;Ggl;ljhfNt fhzg;gLfpwJ vd;gjidAk; mtjhdpf;f KbfpwJ. 

njhFj;J Nehf;Ffpd;w NghJ gpwu;kdk; gw;wpa fUj;jhf;fq;fs; fhyj;Jf;Ff; fhyk; 

gy;tifg;gl;l tpsf;fq;fis mspg;gjid mtjhdpf;f KbfpwJ. me;jtifapy; ,Ugjhk; 

E}w;whz;bd; ,Wjpapy; kdpj kdk; gw;wpa gpur;rpidf;fhd Ma;T njhlu;ghd Mu;tk; 

Fiwtile;jhYk; rkfhyj;jpy; ,jd; nry;thf;F kPz;Lk; tYtile;Js;sJ vdyhk;. mjhtJ 

gFg;gha;T kw;Wk; Njhw;wg;ghl;bay; kuGfspy; ,g;gpur;rpid Fwpj;j Ma;Tfs; ,lk;ngw;w 

tz;zNk fhzg;gLfpd;wd. ,tw;iwtpl cstpay; kw;Wk; euk;gpay;rhu; Jiwfspy; gpwu; kdk; 

gw;wpa gpur;rpidia Ma;T nra;tjw;fhd Mu;tk; J}z;lg;gl;Ls;sikAk; Fwpg;gplj;jf;f 

mk;rkhFk;. ,t;thwhf cyfpYs;s tplaq;fisg; gw;wpa mwpit mila Kaw;rpg;gjid Nghy 

gpwu; kdk; gw;wpa ekJ mwpit miltjw;fhd rhj;jpaf; $Wfis gy;NtW rpe;jidahsu;fs; 

Vw;gLj;jpaikapd; tpisthfNt ,d;Wtiu ,r;rpe;jidahdJ nry;thf;F nrYj;jptUfpwJ 

vd;gJk; Fwpg;gplj;jf;f mk;rkhFk;. 
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gpNsl;Nlhtpd; ‘FbauR’ $Wk; mwpTf; Nfhl;ghL 

Theory of Knowledge in Plato’s Republic 

S. Nirosan 

Senior Lecturer, Department of Philosophy, Faculty of Arts, University of Jaffna. 

 

gpNsl;NlhtpDila midj;J nka;apaw; rpe;jidfSk; mtUila mwpT gw;wpa Nfhl;ghl;bid 

mbj;jskhff; nfhz;bUe;jd. Nrhgp];Lfs; vkJ mwpTg; ngWif Fwpj;J Iaj;jd;ik tha;e;j 

epiyg;ghl;bidNa ntspg;gLj;jpapUe;jdH. mtHfs; kdpj mwpT vd;gJ r%f #o;epiyfshYk;> 

jdpkdpj Gyf;fhl;rpfshYk; fl;likf;fg;gLtjhff; fUjpdH. mj;jifa mwpT gz;ghl;Lf;F 

gz;ghL> kdpjDf;F kdpjd; NtWgl;L miktjhff; fUjpdH. vdpDk; gpNsl;Nlh Nrhgp];Lfspd; 

Nkw;Fwpj;j epiyg;ghLfis epuhfhpj;jhH. mtH khw;wj;jpw;F mg;ghw;gl;lJk;> epiyahdJk;> 

nghJikahdJkhd cz;ikfs; ,Ug;gjhf ek;gpaNjhL@ mit kdpjdJ gFj;jwpthy; my;yJ 

epahapj;jyhy; fz;Lnfhs;sg;glf; $bait vdTk; fUjpdhH. ,jid mtH jd;Dila FbauR 

vd;Dk; ciuahlypy; Fif gw;wpa njhd;kk; %yKk;> gphpf;fg;gl;l NfhLfs; gw;wpa xg;Gik %yKk; 

kpfj; njspthf tpghpf;fpd;whH. (Samuel, Fieser,. 2008.) 

GyDyF Fwpj;j mwptpid ehk; ngw;Wf;nfhs;s KbAkh? ,t; tpdh eifg;gpw;Fhpajhf 

Njhd;Wfpd;wJ. ,q;F gpNsl;Nlh jdJ FbauR vDk; E}ypy; Gyd;fspD}lhf mwpAk; mDgt 

cyfpw;Fk;> Gyd;fspd; top mwpaKbahj tbtq;fspd; cyfpw;Fk; (World of Forms) ,ilapyhd 

njspthd NtWghl;bid tFj;Js;shH. Gyd;fs; J}a;ikaw;wJk;> vg;NghJk; khwpf;nfhz;bUg;gJk;> 

gpujpfSkhd cyfpidf; fhz;gpf;fpd;wd. mit J}a;ikahdJk;> epiyahd %yq;fSkhd 

tbtq;fis fhz;gpg;gjpy;iy. gpNsl;Nlh> vk;khy; tbtq;fs; gw;wpa mwptpidg; ngw;Wf;nfhs;s 

KbAk; vd thjpLfpd;whH. (Uglietta, 2006) gpNsl;Nlhitg; nghWj;jtiu> Gyd;nfhs;Sk; 

nghUl;fSf;Fk; (Sensibles) tbtq;fSf;Fk; ,ilapyhd G+uzkw;w njhlHG> Gyd;nfhs;Sk; 

nghUl;fs; gw;wpa mwpT rhj;jpakw;wjhapUf;fyhk; vd;gjid vLj;Jiuf;fpd;wd vd;fpd;whH. 

n`apy; /igd; (Gail Fine) vd;gth; jd;Dila ‘Fbaurpy; mwpTk; ek;gpf;ifAk; v - vii’ 

(Knowledge and belief in Republic V-VII) vd;w fl;Liuapy;> gpd;tUkhW 

Fwpg;gpLfpd;whH. “gpNsl;Nlh jd;Dila Fbaurpy; $Wk; mwpT gw;wpa Nfhl;ghL Gyd;nfhs;Sk; 

nghUl;fs; gw;wpa mwpit Vw;Wf;nfhs;fpd;wJ. vdpDk; midj;J mwpTk; tbtq;fs; gw;wpa mwpit 

mbj;jskhff; nfhz;lJ. tbtq;fspy; ,Ue;Nj Gyd;nfhs;Sk; nghUl;fs; gw;wpa mwpT 

fl;likf;fg;gLfpd;wJ” (Uglietta, 2006). 

gpNsl;Nlh Fbaurpy; ,UNtWgl;;l cyF gw;wpa ek;gpf;ifia ntspg;gLj;jpdhH vd;W $Wtijtpl> 

GwTyF gw;wpa mwpTf;F tbtq;fs; gw;wpa mwpT ,d;wpaikahjJ vd;W $wpdhh; vd;gNj kpfTk; 

nghUj;jkhdjhFk;. mjhtJ xUtH xU jlit tbtq;fis mwpfpwhH vdpd;> mtH mjid 
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Gyd;nfhs;Sk; nghUl;fs; kPJ gpuNahfpf;f KbAk;. ,jd;top mtH Gyd;nfhs;Sk; nghUl;fisAk; 

mwpfpd;whH vd;whfpd;wJ.  

gpNsl;Nlhitg; nghWj;jtiu> xU egH ,yl;rpa hPjpahf mwpgtH (Knower). Fbaurpy; gpNsl;Nlh 

mwpT gw;wpa xU KOikahd Nfhl;ghl;bid Kd;itj;Js;shH. gpNsl;Nlhitg; nghWj;jtiu 

mwpT vd;why; vd;d vd;gjidg; Ghpe;J nfhs;tJ vd;gJ xUtH jd;Dila Raj;ijg; Ghpe;J 

nfhs;tjhFk;. Fwpg;ghf> gpNsl;;Nlhtpd; rpe;jidfspd; Clhf XH ,yl;rpa kdpjd; vt;thW ,Uf;f 

Ntz;Lk; vd;w ghpe;Jiuapid mwpe;Jnfhs;s KbAk;. 

mhp];Nuhl;by; $WtJ Nghd;W Nrhf;fpul;;B]plk; ,Ue;J gpNsl;Nlhdpathjpfs; NtWgLtJ mtHfs; 

tbtq;fis ajhHj;j cyfpdpd;W NtWgLj;JtjdhyhFk;. tbtq;fis ajhHj;j cyfpypUe;J 

NtWgLj;Jtjd;top mit RahjPd ,Ug;Gilait my;yJ cs;nghUspay; Kjd;ikngw;wit 

vd;gjidf; Fwpg;gpLfpd;whH. vdNt> Gyd;fshy; ehk; fhZk; GwTyfg; nghUl;fs; vJTk; ,y;iy 

vdpDk; mtw;wpDila tbtq;fs; ,Ug;Gilait. vt;thwpUg;gpDk; Gyd;nfhs;Sk; nghUl;fspd; 

topNa ehk; tbtq;fis mwpaKbtjpy;iy vdpd;> gpNsl;Nlh tbtq;fis GwTyfg; nghUl;fspy; 

,Ue;J NtWgLj;JtJ mtrpakw;wJ vd mhp];Nuhl;by; Fwpg;gpLfpd;whH. cz;ikapy; 

gpNsl;NlhtpDila mwpthuha;r;rpapay; Nfhl;ghL tbtq;fis NtWgLj;JtJ gw;wpa ,uz;L 

mbg;gil tpdhf;fSld; Njhw;wk; ngWfpd;wJ vdyhk;.  

KjyhtJ tpdh> ehk; tbtq;fis mwpe;J nfhs;tjw;F vkJ clypypUe;J NtWgl;bUf;f 

Ntz;Lkh vd;gjhFk;. tbtq;fs; gw;wpa mwpT ,t;Tyf tho;tpy; rhj;jpakw;wJ vd;W $Wtjd; 

%yk;> gpNsl;NlhtpDila gPNlh (Phaedo) vDk; ciuahly; ,t;tpdhtpw;F tpilaspf;f 

Kw;gLfpd;wJ. ,t;thjk; tbtq;fs; cz;ikahditnad Vw;Wf; nfhs;tjw;Fk;> Gyd;top cyF 

FiwAilaJ vd;gjw;Fk; ,ilapy; vOfpd;wJ. khwhf> gpNsl;Nlhtpd; Kw;gl;l ciuahly;fspy; 

xd;whd Fbaurpy; ciuahlypy; gq;Fgw;WgtHfs; tbtq;fs; gw;wpa mwpitg; ngw;Wf; nfhs;tjpy; 

ntw;wpaile;jtHfshff; Fwpg;gplg;gLfpd;wdH. 

,uz;lhtJ tpdh> mwpT vd;gJ ntWkNd tbtq;fs; gw;wpajh? my;yJ Vida nghUl;fs; gw;wpa 

mwpTk; cs;sjh? vd;gjhFk;. nkNdh (Meno) vd;w ciuahlypy; cz;ikahd ek;gpf;if (True 

Belief) mwpthfj; Njhw;wk; ngWfpd;wJ vdf; Fwpg;gpl;l gpNsl;Nlh@ mjw;F khwhf FbauR 

vd;w ciuahlypy; mwptpd; tplaq;fSk;> ek;gpf;ifapd; tplaq;fSk; xj;jitahf ,Uf;f KbahJ 

vdf; Fwpg;gpLfpd;whH. vdNt ,jidg; gFg;gha;T nra;tjw;F tplag; gFg;gha;tpid tpl 

(Objects analysis)> cs;slf;fg; gFg;gha;Nt (Contents analysis) 

nghUj;jkhdjhFk;. Vnddpy; gpNsl;Nlhtpd; mwpT gw;wpa Nfhl;ghL mwpT> ek;gpf;if vd;gtw;iw 

,UNtWgl;l tplaq;fshff; fUjpf; nfhs;stpy;iy. 

gpNsl;Nlhitg; nghWj;jtiu xUtH ahNjDk; xd;iwg; gw;wpa mwpitg; ngw;Wf; nfhs;tjw;F 

,uz;L epge;jidfisg; G+Hj;jp nra;a Ntz;Lk;. KjyhtJ epge;jid> ‘cz;ikahd 

ek;gpf;ifiag; nghWj;jtiu> mwpT vd;gJ xU nghUs; my;yJ vLg;G gw;wpa tpsf;fj;jpid 

my;yJ mJ gw;wpa Ma;tpid (Logos) nfhz;bUj;jy; mtrpakhFk;’ (Republic 531e, 534b). 

,uz;lhtJ epge;jid ‘mwpT vd;gJ xU nghUs; my;yJ vLg;G gw;wpa mwptpid mbg;gilahff; 
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nfhz;bUj;jy; Ntz;Lk;’ vd;gjhFk;. mjhtJ ehd; xU nghUspid mwpfpd;Nwd; vdpd;; mJ 

mg;nghUis ehd; mwptNjhL@ mg;nghUs; gw;wp ehd; mspf;ff;$ba xU tpsf;fj;jpidAk; 

ngw;wpUg;gjdhy; MFk;. (533c) 

NkYk; gpNsl;Nlh jd;Dila Fbaurpy; xUtUila mwptpd; epiyfis ehd;F tifahf 

tifg;gLj;Jfpd;whH. mjid Kjypy; xU NeHNfhl;;il xg;Gikahff; nfhz;Lk;> gpd;dH mjid 

Fif gw;wpa njhd;kj;ij mbg;gilahff; nfhz;Lk; tpsf;Ffpd;whH. gpNsl;Nlh Fwpg;gpLk; ehd;F 

epiyfis L1, L2, L3, & L4 vdf; Fwpg;gpl;Lf; nfhs;Nthk;. ,tw;Ws; KjypU epiyfSk; ‘Gyd;rhH 

gFjp’ (Visible Portions) vDk; epiyapYk;> ,Wjp ,U epiyfSk; ‘mwpthHe;j gFjp’ 

(Intelligible Portions) vDk; epiyapYk; ,Ug;gjhf gpNsl;Nlh tpsf;Ffpd;whH. ,jid 

Fbaurpd; gpd;tUk; ciuahly; Gyg;gLj;jp epw;fpd;wJ. 

Nrhf;fpul;B]; : ehd; nrhd;dgb ,U rf;jpfis vz;zpg;ghHf;f Ntz;Lk;. xd;W 

mwpTyfpDf;fhdJ. kw;nwhd;W fhl;rpAyfpDf;fhdJ. cdJ 

fw;gidapidg; gad;gLj;Jtjhf eP vz;Ztijj; jtpHf;f Ntz;b 

mij tpz;Zyfk; vd;W Fwpg;gplkhl;Nld;. vg;gbapUe;Jk;> fhZtd> 

mwptd vd ,Uepiyfs; cs;sd vd;gij mwpe;J nfhz;lha; 

my;yth?  

fpshf;fd; : Mk; Ghpe;J nfhz;Nld;. 

Nrhf;fpul;B]; : rkkw;w ,U ghfq;fshfg; gphpe;j xU NeHNfhl;il vLj;Jf;nfhs;. 

mtw;iwf; fhZk; cyfpw;F xg;gpLNthk;. me;j ghfq;fisAk; 

kPz;Lk; ,uz;lhf Kd;$wpa tpfpjj;jpNyNa gphpg;Nghk;. xd;W 

fhl;rpf;FhpaJ@ VidaJ mwptpw;FhpaJ. ,r;rpW gphpTfs; 

njspitAk;> njsptpd;ikiaAk; Fwpf;Fk;. NkYk; fhZKyfpd; 

Kjw;gFjp cUtq;fisf; Fwpf;Fk;. cUtk; vd;why; Kjypy; 

epoiyAk;> ,uz;lhk; epiyapy; ePhpy; tpOk; tpk;gk;> mt;thNw 

epyj;jpy;> mjd; gpwF gsgsg;ghd ,lj;jpy; njhptJ Nghd;wd. 

,tw;iwAk; gw;wpf; $WfpNwd;. ehd; nrhy;tnjy;yhk; cdf;Fg; GhpAk; 

vd;Nw epidf;fpNwd;. 

fpshf;fd; : ed;F GhpfpwJ. 

Nrhf;fpul;B]; : mjpNyNa ,uz;lhtJ gFjpahdJ gpk;gq;fspy; Kjw;nghUshf 

ek;khy; fhzg;ngWk; kpUfk;> ,ju cw;gj;jpg; nghUl;fs;> 

gilg;Gf;fs; Nghd;wtw;iwf; Fwpf;fl;Lk;. 

fpshf;fd; : kpfTk; ey;yJ. 
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Nrhf;fpul;B]; : ,e;jg; gphpTfs; cz;ikapd; mstpy; NtWgLfpd;wd vd;gijAk;> 

nghUl;fSf;Fk; epoYf;Fk; cs;s njhlHNg mwpTf;Fk; 

nfhs;iff;Fk; cs;sJ vd;gijAk; xg;Gf; nfhs;thah? 

fpshf;fd; : ehd; xj;Jf; nfhs;Ntd;……..       (uhkhD[hrhup> 2002.) 

KjyhtJ epiyapy; (Level 1)> mwpT ntWkNd nghUl;fspd; epoy;fs; kw;Wk; gpujpgypg;Gf;fshf 

,Uf;Fk; (509e). ,e;epiyapy; mwpT fw;gid nra;jy; (Imagining) vDk; epiyapid cilaJ. 

,jidf; Fif gw;wpa njhd;kj;jpd; %yk; gpNsl;Nlh tpsf;Fifapy;> Fiff;Fs; ifjpfshf 

,Ug;gtHfs; rpiy Nghd;w nghUl;fspd; gpujpgypg;Gf;fspd; epoy;fisNa fhz;fpd;wdH. 

,e;epiyapy; me; epoy;fNs mtHfSf;F cz;ikaha; Njhd;Wfpd;wd (514 a-c). ngUk;ghyhd 

kdpjHfs; ,e;epiyiaf; fle;J tUtjpy;iy (515a).  

,uz;lhtJ epiyapy; (Level 2, L2) xUtH KjyhtJ epiyapy; mtH fz;l epoy;fis 

cUthf;fpa %yq;fisf; fhz;fpwhH (510a). ,e;epiyapy; mwpT ek;gpf;if vDk; epiyapid 

cilaJ. Fif gw;wpa njhd;kj;jpy; ,e;epiy xU jpUg;gkhf ,Ug;gNjhL@ KjyhtJ epiyapy; 

epoy;fis cUthf;fpa rpiyfs; kw;Wk; Vida nghUl;fisg; ghHg;gjhfTk; mikfpd;wJ. 

vt;thwpUg;gpDk; KjypU epiyfSk; fhl;rpg; gFjpfshfNt fhzg;gLfpd;wd. mit cz;ik 

mwpitf; fl;likg;gjpy;iy.  

%d;whtJ epiyapy; (Level 3, L3) xUtH mwpAk; gFjpf;Fs; EiotNjhL> ,q;F mwpTk; 

rhj;jpakhfpd;wJ. ,e;epiyapy; mwpT rpe;jpj;jy; vDk; epiyapid cilaJ. ,q;F Md;kh 

epoy;fisNa RanghUl;fshff; nfhz;L mtw;iwg; gad;gLj;Jfpd;wJ. ,e;epiyapy; Md;kh 

Cfq;fis my;yJ fUJNfhs;fisf; fle;j tprhuizfs; %yk; nrk;ikahd Kbtpid Nehf;fpr; 

nry;fpwJ.(510b) Fif gw;wpa njhd;kj;ij vLj;J Nehf;fpd;> ,e;epiyapy; ifjpfshf ,Ue;jtHfs; 

FifapypUe;J jg;gp cz;ikg; nghUl;fspd; epoy;fisf; fz;l #hpa xspf;Fs; nry;fpd;wdH@ 

mj;NjhL mq;F mtHfs; cz;ikahd nghUl;fisAk; $l fz;Lnfhs;fpd;wdH. ,k;%d;whtJ 

epiyapy; xUtH tbtq;fis mwpe;J nfhs;tNjhL> mwptpd; xUtifia mile;J nfhs;fpd;whd;. 

vt;thwpUg;gpDk; ehd;fhtJ epiyapy; (Level 4, L4) xUtH mwptpd; cz;zj epiyapid 

mile;J nfhs;fpd;whH. ,e;epiyapy; mwpT Ez;zwpT vDk; epiyapid cilaJ. ,q;F Md;kh 

epoy;fs; my;yJ tpk;gq;fisg; gad;gLj;jhJ mtw;Wf;Fg; gjpyhf tbtq;fisg; gad;gLj;jp> 

mtw;wpD}Nl jdJ tprhuizia Nkw;nfhz;L Cfq;fSf;F mg;ghy; nrd;W Kjw; nfhs;ifia 

cUthf;fpf; nfhs;fpd;wJ. (510b) Fif gw;wpa njhd;kj;jpy;> ifjpfshf ,Ue;jtHfs; jw;NghJ 

#hpa xspia NeubahfNt fhz;fpd;wdH (516b). ,e;epiyapy; ehk; ed;ikapd; tbtj;ij (Form 

of Good) miltNjhL> mwptpd; rpwe;j tifapidAk; mile;J nfhs;fpd;Nwhk;. 

,q;F Nkw;Fwpj;j mwptpd; ehd;F epiyfs; Fwpj;J tpsf;Fifapy; gpNsl;Nlh Fif gw;wpa 

njhd;kj;jpid vLj;Jf;fhl;lhf ifahz;bUe;jhH. ,jid mtuJ Fbaurpd; Vohk; mj;jpahaj;jpy; 

Nrhf;fpul;B]; vd;w ghj;jpuk; %yk; tpsf;Ffpd;whH. 
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“xNunahU thapiyf; nfhz;l ,Uz;l ghjhs miwapy; rpy kdpjHfs; tho;fpd;wdH. thapy; 

topahf xsp cs;Ns nrd;W miw KOtJk; guTfpd;wJ. vq;Fk; efuKbahjgb mtHfSila 

fhy;fSk; fOj;Jk; rq;fpypfshy; fl;lg;gl;Ls;sd. mtHfshy; jpUk;gpg; ghHf;fNth efuNth 

KbahJ vd;gjdhy; jkf;F Kd;dhy; cs;sij khj;jpuNk mtHfshy; ghHf;f KbAk;. mtHfSf;Fg; 

gpd;Gwj;jpYk;> NkNyAk; rw;Wj; J}uj;jpy; neUg;G vhpe;J nfhz;bUf;fpd;wJ. neUg;Gf;Fk; 

mtHfSf;Fk; ,ilapy; XH caHe;j ghij nry;fpd;wJ. nghk;kyhl;lf;fhuHfs; 

nghk;ikahl;Ltjw;Ff; fl;bAs;s jpiu Nghd;w xU Fl;ilahd RtH mt;topapNy 

vOg;gg;gl;Ls;sJ” (uhkhD[hrhup> 2002.) vd;wthwhf xU Fif gw;wp mtH rpj;jhpf;fpd;whH. 

gpNsl;Nlh $Wk; ,f;Fif gw;wpa njhd;kj;jpy; neUg;gpd; xsp vjphpYs;s Fifr; Rtupy; 

Njhw;Wtpf;Fk; epoy;fis mtHfs; cz;ik vdf; fhz;fpd;wdH. xUtNuhnlhUtH Ngrpf;nfhs;s 

Kbtjhy; jq;fSf;F Kd; Njhd;Wk; epoiy itj;Jf; nfhz;L nghUl;fSf;F ngahpl KbfpwJ. 

NkYk; epoy;fisAk;> Fifr; RtUf;F mg;ghy; nry;Yk; xUtdpd; Fuypd; vjpnuhypiaAk; Nfl;Fk; 

NghJ> mtHfs; me;epoy; jhd; me;j xypia vOg;gpaJ vd epidj;Jf; nfhs;sf;$Lk;. mtHfs; 

NtW vjdJ ,Ug;igAk; mwpahjtHfs; vd;gjdhy;> mtHfisg; nghWj;jtiu me;j 

epoYUtq;fNs cz;ik.  

,t;thwhf epoy;fis cz;ik vdf; fUjpf;nfhs;Sk; ifjpfisr; rq;fpypfspy; ,Ue;J tpLtpj;J 

mtHfsJ mwpahikia ePf;fpdhy; vd;dthFk; vd;gjidAk; gpNsl;Nlh Nrhf;fpul;B]; vd;w 

ghj;jpuk; %yk; tpsf;Ffpd;whH.  

Nrhf;fpul;B]; : ……… mtHfspy; xUtid mf;FifapypUe;J tpLtpj;J> Neuhf 

epw;f itj;J> Rw;wpg; ghHf;fr; nrhy;yp> elf;fr; nra;J> xspiaf; 

fhzr; nra;jhy; mtd; fLikahfj; Jd;gg;gLthd;. me;j xsp 

mtidj; Jd;GWj;Jk;. Kd;ida epiyapy; epoypy; fz;ltw;wpd; 

cz;ikAUit mtdhy; mwpa ,ayhJ. ahuhtJ mtdplk; nrd;W> 

mjw;F Kd; mtd; fz;litaidj;Jk; ntWk; Njhw;wNk vd;Wk;> 

,g;NghJ cz;ikg; nghUs;fisf; fhzj; njhlq;fp ey;y 

ghHitiag; ngw;Ws;shd; vd;Wk; nrhd;dhy; mtd; gjpy; vd;dthf 

,Uf;Fk;? mtd; Kd; Njhd;Wk; nghUs;fisf; fhl;b mtw;wpd; 

ngaHfisr; nrhy;yr; nrhd;dhy; mtd; jpifg;ghd; my;yth? 

Neuhff; fhl;lg;gLk; mg;nghUs;fis tpl Kd;dH epoypy; 

fz;;litfisNa cz;ik vd;W epidg;ghdy;yth? 

fpshf;fd; : kpfTk; cz;ik…….           (uhkhD[hrhup> 2002.) 

,t;thwhf epoy;fspd; cyif cz;ik vd ek;gpatDf;F tbtq;fspd; cz;ik cyiff; 

fhZk;NghJ mtw;iw mtd; cz;ik vd Vw;Wf;nfhs;sj; jaq;Fthd; vd;gjid gpNsl;Nlh Fif 

gw;wpa njhd;kk; %yk; tpsf;Ffpd;whH.  
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NkYk; xspiaNa ghHf;Fk;gb fl;lhag;gLj;jg;gl;lhy; mtdJ fz;fspy; typ Vw;gl;L> mtd; 

fz;izj; jpUg;gpf; nfhs;thd;. cz;ikahd nghUl;fis tpl jhd; Kd;dH fz;lNj njspthdJ 

vd;W fUjpf; nfhs;thd;. mtidf; fl;lhag;gLj;jp kpf caHe;j nrq;Fj;jhd ghij topNa 

#hpaDf;F vjphpy; nfhz;L Nghdhy; mtdJ fz;fs; Jd;Gw;W tUe;jf;$Lk;. xspia neUq;fNt 

mtdJ fz;fs; $Rk;. ehk; cz;ik vdr; nrhy;Yk; vjidAk; mtdhy; ghHf;f KbahJ. mtd; 

Fiff;F ntspNa cs;s cyff; fhl;rpfSf;F jd;idg; gof;fg;gLj;jpf; nfhs;s Ntz;Lk;. Kjypy; 

epoiy mtd; ed;F fhzKbAk;. gpwF jz;zPhpy; Vw;gLk; kdpj my;yJ gpwnghUs;fspd; epoiy 

ed;F ftdpf;f Ntz;Lk;. gpwF cz;ikg; nghUisf; fhzNtz;Lk;. mjd; gpd;dNu re;jpud; 

el;rj;jpuq;fs; vd;gtw;wpd; xspiaf; fhz;ghd;. gfypy; #hpa xspiaf; fhz;gij tpl ,utpy; 

el;rj;jpu xspia mtd; ed;F fhz;ghd;. 

,j;jifa xspiaf; fz;lgpd; mtd; jd;Dila gioa ,Ug;gplkhd Fif gw;wp epidf;Fk; 

nghOJk;> rfifjpfs; gw;wp epidf;Fk; nghOJk; mtd; jd;Dila jw;Nghija epiyf;F kfpo;e;J 

VidNahH epiyiaf; fz;L ,uf;fk; nfhs;thd;.  

,t;thwhf Fif gw;wpa njhd;kj;jpd; %yk; mwpT my;yJ mwpjy; vd;w epiyia tpsf;fpa 

gpd;dH Fif gw;wpa njhd;kj;jpy; FwpaPlhf gad;gLj;jg;gl;lit gw;wpAk; Fwpg;gpLfpd;whH. 

 

Nrhf;fpul;B]; : ,e;j cUtfj;ij vz;zp ehk; Kd;dH tpthjpj;j nghUisj; 

njhlHNthk;. ehd; $wpa FifNa ek; fhl;;rp cyfk;. mq;Nf fhZk; 

neUg;gpd; xspNa #hpad;. ehd; nrhd;d NkYyfg; gazkhtJ 

mwpTyfpw;F (tbtq;fspd; cyfpw;F) Md;kh nry;tNj……………. 

 …………………….mJ ngha;Nah nka;Nah vdJ fUj;Jg;gb 

mwpTyfpy; ey;y vz;zk; ,WjpapNyNa Njhd;Wfpd;wJ. Kaw;rpapd; 

gadhNyNa ntsptUfpwJ. ,d;Dk; ghHf;fg; Nghdhy; mofhdJk; 

rhpahdJkhd vy;yhg; nghUs;fSf;Fk;  mJNt Kjw; fhuzkhff; 

nfhs;sg;gLfpwJ. xspapd; Kjw; fhuzkhfTk;> fhl;rpAyfpy; xspf;Fj; 

jiytdhfTk;> cz;ik rpe;jid Mfpatw;wpd; %yhjhukhfTk;> 

mwpTs;stw;wpy; cz;ikahfTk; mJ tpsq;Ffpd;wJ. ,e;j rf;jpapd; 

kPJjhd; nrhe;j tho;tpYk; rhp> nghJ tho;tpYk; rhp gFj;jwpTld; 

nrayhw;WgtHfs; ftdk; nrYj;j Ntz;Lk;. 

,t;thwhf Md;kh mwpTyfpy; rQ;rhpg;gJ Fwpj;J Fwpg;gpl;l gpNsl;;Nlh> mt;thW mwpTyfpy; 

rQ;rhpj;j Md;kh caHe;j epiyia milfpwJ vd;Wk;> mJ rhjhuz kdpj tptfhuq;fspy; <Lgl 

tpistjpy;iy vd;Wk;> NkYyfpy; tho;tjw;Nf mJ tpisfpwJ vd;Wk; Fwpg;gpLfpd;whH. 

Fbaurpy; Mwhk;> Vohk; mj;jpahaq;fspy; gphpf;fg;gl;l NfhLfs; gw;wpa xg;Gik %yKk;> Fif 

gw;wpa njhd;kj;jpd; %yKk; gpNsl;Nlh tpsf;fpa mtuJ mwpT gw;wpa Nfhl;ghl;bid gpd;tUk; 

tiuglk; %yk; tpsf;fKbAk;.  
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   %yk; : S.E.Stumpf, J.Fieser (2008) Socrates to Sartre and Beyond: A History of Philosophy, p46 

,q;F ,t; tiuglj;jpy; nrq;Fj;jhf ‘x’ IAk;> ‘y’ IAk; ,izf;Fk; tifapy; cs;s NfhL 

(‘line’) ehd;F $Wfshfg; gphpf;fg;gl;Ls;sJ. xt;nthd;Wk; ntt;NtW tifahd mwptpd; epiyfisg; 

gpujpepjpj;Jtg;gLj;Jfpd;wd. Fwpj;j NfhL njhlHr;rpahd xd;W. mJ xt;nthU Gs;spapYk; mwptpy; 

rpy NtWgl;l msTfs; ,Ug;gjid Fwpf;fpd;wJ. ,q;F ,f;NfhL xUGwk; Fiwe;j epiyapyhd 

tbq;fspy; ,Ue;J caHe;j epiyapyhd tbtq;fs; tiu nry;Yk; mNjNeuk; kWGwk; Fiwe;j 

epiyapyhd cz;ikapypUe;J caHe;j epiyapyhd cz;ik tiu nry;fpd;wJ. Fwpj;j NfhL 

Kjypy; rkkw;w ,uz;L gFjpfshfg; gphpf;fg;gLfpd;wJ. NkNyAs;s mstpy; $bajhd gFjp 

mwpthHe;j cyfpidg; (tbtq;fspd; cyfpid) gpujpepjpj;Jtg;gLj;Jfpd;wJ. fPNoAs;s mstpy; 

Fiwe;jjhd gFjp GyDyfpidg; gpujpepjpj;Jtg;gLj;Jfpd;wJ. ,e;jr; rkkw;w gphpg;G GyDyfpy; 

Fiwe;j mstpyhd ajhHj;jKk; cz;ikAk; (Reality and Truth) ,dq;fhzg;gLtjidAk;> 

mwpthHe;j cyfpy; $ba mstpyhd ajhHj;jKk; cz;ikAk; ngwg;gLtjidAk; FwpaPlhff; 

Fwpj;J epw;fpd;wJ. ,t;tpU gFjpfSk; kPsTk; ,U cggphpTfshfg; gphpf;fg;gl;L KOikahd 

mf;NfhL ehd;F gFjpfisf; nfhz;ljhf tpsq;Ffpd;wJ. xt;nthd;Wk; mjd; fPOs;s 

gFjpiatplj; njspthdjhfTk;> epr;rakhdjhfTk; mikfpd;wJ. mjhtJ fw;gidapid tpl 

ek;gpf;ifAk;> ek;gpf;ifia tpl rpe;jidAk;@ rpe;jidia tpl Ez;zwpTk; epr;rakhdjhfTk;> 

njspthdjhfTk; tpsq;Ffpd;wd. ,q;F Fif gw;wpa rpj;jhpg;gpid my;yJ njhd;kj;jpid 

epidTgLj;JNthkhapd; ,f;NfhL x vd;w Gs;spapy; ,UshfTk;> epoy;fspd; cyfkhfTk; ,Ue;J> 

kpfg; gpufhrkhd xspAila y vd;w Gs;spia Nehf;fp efHfpd;wJ. x ,ypUe;J y Nehf;fp nry;jy; 

vd;gJ mwpahikapypUe;J gFj;jwpTrhH mwpnthspia Nehf;fpr; nry;Yk; nrad;Kiwapidg; 

gpujpepjpj;Jtg;gLj;Jfpd;wJ. ,e;j ehd;F epiyfspy; xt;nthU epiyapYk; ehd;F NtWg;gl;l 

nghUl;;fs; mspf;fg;gLfpd;wd vd;W $Wtij tpl> xNu nghUis ehd;F NtWgl;l topfspy; 

fhZjy; vd;W $WtNj nghUj;jkhdjhFk;. 

NkYk; gpNsl;NlhtpDila nka;apaYf;fhd gq;fspg;Gf;fspy;> Fwpg;ghf mtUila mwpT gw;wpa 

rpe;jidfspy; tbtq;fs; gw;wpa mtUila Nfhl;ghL (Theory of Forms) kpfTk; Kf;fpaj;Jtk; 

tha;e;jjhFk;. gpNsl;Nlhtpd; tbtq;fs; gw;wpa Nfhl;ghL tbtq;fs; gw;wpa Ie;J mbg;gil 

tpdhf;fSf;F tpilaspf;fpd;wJ. tbtq;fs; vd;git ahit?> tbtq;fspd; ,Ug;G vq;Fs;sJ? 

Intelligence  

Thinking 

Belief 

Imagining 

The Good, Forms  

Mathematical 

Objects 

Things 

Images 

y 

x 

Types of 

Thought Objects 

Intelligible World 

Visible World 

Knowledge 

Opinion 
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tbtq;fSf;Fk; GwTyfg; nghUl;fSf;Fk; ,ilapyhd njhlHG ahJ? tbtq;fSf;Fk; Vida 

tbtq;fSf;Fk; ,ilapyhd njhlHG ahJ? tbtq;fis ehk; vt;thW mwpfpd;Nwhk;?  

Fbaurpd; gj;J mj;jpahaq;fspYk; mwpT Fwpj;j rk;ghridfs; ,lk;ngWtjidf; fhzyhk;. 

mr;rk;ghridfspy; NeubahfNth> kiwKfkhfNth tbtq;fs; Fwpj;j mtuJ rpe;jidfisf; 

fhzKbfpd;wJ. tbtq;fs; vd;git ehk; ,t;Tyfpy; fhZk; nghUl;fspd; khw;wkw;w> epiyahd> 

rlky;yhj rhuhk;rq;fs;. cjhuzkhf Kf;Nfhzj;jpd; tbtk; xd;W cs;sJ. ehk; ,t;Tyfpy; 

fhZk; Kf;Nfhzq;fs; ahTk; me;j tbtj;jpd; gpujpfshFk;. NkYk; mofhd egH vd;gJ moF 

vd;w tbtj;jpd; xU gpujpahFk;. ehk; moF Fwpj;j mwpTilatHfshf ,Ug;gjdhNyNa Fwpj;j 

xU egH mofhdtH vd;gjid KbT nra;tNjhL> mf;Fwpj;j egH moF vd;w tbtj;jpid 

mjpfstpNyh my;yJ FiwthfNth gfpHe;J nfhs;fpd;whH vd;gjidAk; ,dq;fz;L nfhs;fpd;Nwhk; 

vd;fpwhH. 

gpNsl;Nlh Fbaurpy; cz;ikahd nka;apayhsHfs; nghUl;fspd; Kf;fpakhd ,ay;Gfis mwpa 

tpUk;GtH vd;gjid vLj;Jf;fhl;Lfpd;whH. ePjp my;yJ moF vd;why; vd;d? vd tpdTk; nghOJ 

nka;apayhsd;> ePjp my;yJ mofhd nghUl;;fspd; cjhuzq;fis Ntz;Ltjpy;iy. mLj;J 

tbtq;fs; vq;F ,Ug;Gilait vDk; tpdhtpw;F gpNsl;Nlh jdJ Fbaurpy; tbtq;fs; 

RahjPdkhd ,Ug;gpid cilait vd;Wk;> mit ehk; fhZk; GwTyfg; nghUl;fspy; ,Ue;J 

NtWgLj;jg;gl;Ls;sd vd;Wk; Fwpg;gpLfpd;whH. 

,j;jifa tbtq;fs; GwTyfg; nghUl;fNshL gpd;tUk; %d;W tiffspy; njhlHG nfhz;Ls;sd. 

Kjyhtjhf> tbtq;fs; nghUl;fspd; rhukhf cs;sd. ,uz;lhtjhf> nghUl;fs; tbtq;fspy; 

mq;fk; tfpf;fpd;wd. %d;whtjhf> nghUl;fs; tbtq;fisg; Nghyr;nra;fpd;wd my;yJ gpujp 

nra;fpd;wd. NkYk; tbtq;fSf;fpilapyhd njhlHGfisg; nghWj;jtiu gy tbtq;fs; xd;W 

Nrh;e;J xU nghUis gpujpgypf;fpd;wd. cjhuzkhf mofhd ngz;iz vLj;Jf; nfhz;lhy; ,q;F 

moF vd;w tbtKk;> ngz; vd;w tbtKk; xd;wpize;Js;sJ. NkYk; rpy tbtq;fs; mjid 

mLj;j tFg;gpDs; mlq;ff;$ba cg tFg;Gf;fshf cs;sd. cjhuzkhf tpyq;F vd;w 

tbtj;jpid vLj;Jf; nfhz;lhy; me;j tbtj;jpDs; kdpjd; vd;w tbtk;> Fjpiu vd;w tbtk; 

vdg; gy;NtW tbtq;fs; cggphpTfshf cs;sd. 

tbtq;fis ehk; vt;thW mwpfpd;Nwhk; vd;gJ gw;wpAk; gpNsl;Nlh jd;Dila Fbaurpy; 

Fwpg;gpl;Ls;shH. gpNsl;Nlhitg; nghWj;jtiu Fiwe;jJ %d;W topfspy; kdkhdJ tbtq;fis 

,dq;fz;L nfhs;fpwJ. KjyhtJ top> Qhgfg;gLj;Jjy; MFk;. Md;kh cliyr; NrHtjw;F 

Kd;dNu> mJ tbtq;fs; gw;wpa mwptpidg; ngw;Ws;sJ. Md;khthdJ cliyr; NrHtjw;F 

Kd;dNu trpj;Js;sikia gpNsl;Nlh ek;gpdhH. vdNt> tbtq;fs; gw;wp mwpjy; vd;gJ Md;kh 

jd;Dila Kd;ida ,Ug;G epiyapy; mwpe;Js;stw;iw epidTf;Ff; nfhzHjy; vdyhk;. ,jdhy; 

gpNsl;Nlh fy;tp vd;gJ xU epidT+l;ly; nrad;Kiw (Process of Reminiscence) vdf; 

Fwpg;gpLfpd;whH. ,uz;lhtJ top> xUtd; ,aq;fpay;rhH ciuahly; Kiw %yk; tbtq;fs; gw;wpa 

mwptpidg; ngw;Wf;nfhs;s KbAk; vdg; gpNsl;Nlh Fwpg;gpLfpd;whH. %d;whtJ top xUtdJ 

mwptjw;fhd tpUg;gpd; rf;jp mtidg; gbg;gbahf tbtq;fs; gw;wpa mwptpidg; ngw 

toptFf;fpd;wJ. 
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RUq;ff;$wpd;>gpNsl;Nlh Fbaurpy; cz;ik mwptpw;Fk;> fhl;rp cyfpw;Fk; ,ilapyhd 

NtWghl;ilj; njspthf vLj;Jf;fhl;Lfpd;whH. cz;ik mwpT epr;rakhdJ> epiyahdJ vd;fpwhH. 

,jid tpsf;Ftjw;fhff; Fif gw;wpa njhd;kj;jpidAk;> gphpf;fg;gl;l NfhLfs; gw;wpa 

cjhuzj;jpidAk; vLj;jhs;fpd;whH. clNyhL ,ize;Js;s Md;kh> Gyd;fs; top fhl;rpAyfpy; 

ngw;Wf;nfhs;Sk; mwpthdJ Fiff;Fs; cs;s ifjpfs; ngw;Wf;nfhs;Sk; mwptpid xj;jJ. 

cz;ik mwptpidg; ngw;Wf; 

nfhs;s tpUk;Gk; xUtd; Fiff;Fs; ,Ue;J ntsptu Ntz;Lk; vd;fpwhH. caHe;j cz;ik 

mwptpidg; ngw;Wf; nfhz;l xUtd; NghypAk;> gpujpfSkhd ,t;Tyf tptfhuq;fspy; 

<LgLtjpy;iy. vdNt gpNsl;Nlhitg; nghWj;jtiu cz;ik mwpntd;gJ epahapj;jy;> my;yJ 

Mo;e;J rpe;jpj;jypd; ghw;gl;lJ. ,jdhNyNa gpNsl;Nlhit mwpTKjy; thjj;jpd; Kd;Ndhb vd;gH. 
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Kd;ida khu;f;rpd; rpe;jidg;ghuk;gupak;;;; 

The Thought Tradition of Earlier Marx 

 

Tharmika Sivalingam, 

Department of Philosophy, Faculty of Arts, University of Peradeniya 

 

nghJTilik jj;Jtk;  my;yJ nka;apaypd; je;ijahfg; Nghw;wg;gLk; fhs; khu;f;]; 
Ma;twpTg; ghuk;gupaj;jpd; mikg;G Kiwia Kiwahff; fl;b vOg;gpatu;fSs; 
Kjd;ikahdtuhff; fhzg;gLfpd;whu;. jd;id xU nghUs; Kjy;thj nka;apayhsuhf 
,dq;fhl;bf; nfhs;s tpUk;gpdhu;. nghUshjhuk;> cstpay;> fyhr;rhuk;> nka;apay;> 
tpQ;Qhdk;> r%ftpay;> murpay;> ,Ug;gpay;  vd midj;Jj; JiwfspYk; khu;f;rpd;  
nry;thf;F fhzg;gLfpd;wJ. r%ff;Nfhl;ghL> tuyhW> nka;apay;> xOf;ftpay;> 
nghUspay;> kdpjikathjk; Nghd;w Ma;Tfspy; ,tuJ fUj;Jf;fs; ghupa khw;wj;ij 
Njhw;Wtpj;jJ. ,tu; xU r%f Nfhl;ghl;lhsuhf fhzg;gl;lhYk; nka;apyhsuhfTk; 
fhzg;gLfpd;whu;.  ,tu; ,t;thW fhzg;gl;lhYk; nka;apaYf;nfd cupik $wtpy;iy. 
etPd fhy Muk;gj;jpy; mwpT Kjy; thjk;> mDgtKjy; thjk; vd;W fhzg;gl;l 
gpur;ridfisg; NghyNt etPd fhyj;jpd;  gpw;gFjpapy; Vw;gl;l fUj;J Kjy; thjk;> 
nghUs; Kjy;thjk; vd;w gpur;ridf;F fpNuf;fnka;apay;> ghau; ghf;fpd; jj;Jtk;> kdpj 
ey rpe;jidthjk; Nghd;wtw;wpd; Clhf nghUs; jhd; Kjd;ikahdJ vd;w khu;f;rpr 
rpe;jidapid Kd;itj;jhu;. me;j tifapNy Nkw;$wg;gl;lgb Kd;ida khu;f;]pd; 
rpe;jidg;ghuk;gupaj;jpidr; RUf;fkhf Nehf;FNthk.;  

khu;f;]; kpf tWikapy; thba NghJk; “,og;gjw;F iffisj; jtpu NtW vJTk; ,y;iy” 
vd;w Fuypd; Clhf cyf tWikiaj;  jPu;f;fg; NghuhbatuhfNt khu;f;]; 
fhzg;gLfpd;whu;. me;j tifapNy jhd; khu;f;rpid  Kiwahf fl;b vLg;gjw;F khf;]; 
jd;id ,uz;L fl;lq;fshf jahu;gLj;jpf; nfhz;lhu;. mjpy; xd;W Kd;ida khu;f;rpa 
tbtk; kw;wJ gpd;idakhfpa tbtk; vd;gjhff;  fhzg;gLfpwJ. ,jid 
mbg;gilahff;nfhz;L Kd;ida khu;f;rpd; Ma;Tr; rpe;jidfs; gw;wp Nehf;FNthk;. 

me;jtifapNy> 1960 f;F Kd;du; khu;f;]; Mw;wpa rpe;jidg; gq;fspg;G vDk; NghJ mJ 
Kd;ida khf;]pf;F cupajhfTk; 1960 f;F gpd;duhd gq;fspg;Gf;fs; gpd;ida 
khu;f;rpw;Fupajhff;  fhzg;gLfpd;wJ. ,t; ,U fhyg; gFjpf;Fk; ,ilapy; gy NtWghLfs; 
fhzg;gLfpd;wd. Kd;ida khu;f;r; kdpjidAk; r%fj;jpidAk; xUq;fpizj;J kdpj 
ika thjj;ij xU Nfhl;ghL cUthf;fk; Mf;fpatuhfTk; fhzg;gLfpd;whu;. ,jdhy; jhd; 
,tiu Gul;rpahsu;> fLk;Nghf;fhsu;>  muRf;F vjpuhdtu;> rKjhaj;ij rkepiyf;F nfhz;L 
te;jtu; vd gythwhf $Wfpd;wdu;. mLj;J %yjdk;   vd;w E}iy rkj;Jtg; gLj;j 
jPtpu Kaw;rp vLj;j mtiu kWthrpg;Gf;F cl;gLj;jpa khu;f;rpathjpfisAk; gpd;ida 
khu;f;]; vdyhk;. mjd; mbg;gilapNyNa  Kd;ida khu;f;rpd;  rpe;jidfs; gw;wp 
Nehf;FNthk;. 

rhu;  murhq;fj;jpd; mOj;jk; fhuzkhf ghupRf;F nrd;w ,tu; mq;Fs;s gj;jpupif 
epWtdj;jpy; gzpGupe;jhu;. mq;fpUe;jgbNa rKjhaj;jpy; ,lk;ngw;w juhz;ik thj> 
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Nrhrypr> njhopyhspfSila gy gpur;ridfSf;F jPu;T fhz Kad;whu;.  mjid jdJ 
vOj;Jf;fspd; ClhfTk; ntspg;gLj;jpdhu;. 

Kd;da khu;f;]; 1844 ,y; ‘holy family’  vd;w E}iy vOjpdhu;. mjidj; njhlu;e;J 

“nghUshjhu nka;apay; ifnaOj;Jg; gpujp” vd;w E}y; vOjg;gl;lJ. ,J kpfTk; 
Kf;fpakhd E}yhFk;. ,J 1844 Mk; Mz;L vOjg;gl;lJ. ,jpy; Kd;ida khu;f;]; 
kdpjhgpkhdk; gw;wpAk; md;dpakhjy; gw;wpAk; $wpAs;shu;. mjd;gb njhopyhspfs; 
kdpjhgpkhdkw;w  Kiwapy; elj;jg;gLtjhfTk; mtu;fs; jk;  ciog;gpy; ,Ue;J 
md;dpakhf;fg;gLtjhfTk; $wpdhu;. kdpj ciog;G vd;gJ mtuJ czu;r;rp> capu;  
rk;ge;jg;gl;l xd;whfNt ,Uf;f Ntz;Lk;. khwhf mjid nghUshf Kjyhsp ghu;f;fNt 
$lhJ vd $wpdhu;. ,e;j kdpj ciog;G vd;gJ  kdpjg; ngWkhdKk; xOf;f khd;Gk; 
nfhz;l xU tplak; ,jdhy; mjid nghUshf ghu;f;f $lhJ vd;whu;.  NkYk; 
njhopyhspfs; Ntiy Neuj;jpy; czu;r;rpfsw;w  [lkhfNt  jk;ik fUJfpwhu;fs; Ntiy 
mw;w  Neuj;jpNyNa Rje;jpukhf ,Uf;fpd;wdu;. NkYk; ciog;Gf;Nfw;w Cjpak; toq;fhik> 
mjpf Neuk; Ntiy thq;Fjy; Nghd;w tplaq;fshy; njhopyhsp  kPz;Lk; kPz;Lk; 
Ruz;lg;gLfpwhd;. ,jpypUe;J fpilf;Fk; ,yhghijf;  nfhz;L Kjyhsp ,ae;jpuq;fisAk; 
thq;Ffpd;whd;. ,ae;jpuq;fis thq;fpa gpd;G njhopyhsu;fs; tpul;babf;fg;gLfpd;wdu;. 
,jdhy; jhd;  Kjyhspj;Jtk; jd;dpy; jhNd moptJld; njhopyhspfs; Raey 
Kilatu;fshfTk; khWfpd;wdu;.  njhopy; gpupg;gpd; topNa jhd; kdpjidj; jd; 
ciog;gpypUe;J Jz;lhLk; ,e;j md;dpakhjy; tpisfpd;wJ. khu;f;]; kPz;Lk; kj;jpa fhy 
cw;gj;jp Kiwf;F kPo tpUk;gtpy;iy. Mdhy; ,yhgkPl;ly;  vd;w rhgf;Nfl;by; epd;Wk; 
tpLgl;l gpd; etPd njhopy;El;gkhdJ  etPd kdpjid tpLtpf;Fk; vd ek;gpdhu;. mjd; 
gpd; r%f cw;gj;jp Kiwapy; jPtpu gq;fhspahf mtd; jd;idf;fUjp  ciog;ghd;. 
cz;ikapy; ,e;j  <Lghl;L czu;thdJ Gjpa jpUg;jpia mikj;Jj;jUk;  ,e;epiyapy; 
md;dpakhjy; mfSk; vd vjpu;ghu;j;jhu; Kd;ida khu;f;];. 

mLj;J Kd;ida khu;f;]; jdJ rpe;jidfspid “Ma;twpTg; ghuk;gupak;” vd;Dk; E}y; 
%yk; 1845 Mz;L  ntspapl;lhu;. ,e;E}ypy; nka;apaypd; ,yf;F gw;wp jdJ vz;zf; 
fUit kpfj; njspthf ,tu; Fwpg;gpl;lhu;. nka;apayhdJ gpw;Nghf;F rpe;jidahsu;fsJ 
ifapypUe;J tpLgl Ntz;Lk; vd;whu;.  ,Jehs;tiu nka;apayhsu; cyif tpsf;Ftij 
kl;LNk jk; ,yf;fhff; nfhz;ldu;. cz;ikapy; mjid kWg;gNj Kf;fpakhdJ vd;whu;.  
,tUila nka;apay; mZFKiwfs; nka;apay; Nehf;fpw;f;F vjpu; jpirahdJ. Vnddpy; 
nf`y;  ,aw;if> kdpjd;> rkak;> tpQ;Qhdk; vd midj;Jk; ,aq;Ftjhf $wpdhu; ,it 
midj;Jk; fUj;Jf;fspd; mbg;gilapy; mjhtJ rpe;jidapd; mbg;gilapy; 
khw;wkiltjhff;  $wpdhu;. ,t;thW nf`ypd;  fUj;ij kWj;jhYk; mtuJ ,aq;fpay; 

tpjpapid Vw;whu;. mJ; “fye;Jiuahly;” Kiw vd;gjhFk;. thjk; my;yJ ciu my;yJ 
fUj;J vd;gjhfNt ,J fhzg;gLfpd;wJ ,jw;F xU Kuz; ciu cUthFjYk; mjw;F 
xU ,iz ciu cUthFjYk; ,lk;ngWfpd;wJ vd;w  me;j tpjpia Vw;Wf;nfhz;lhu;. 
Mdhy; mjw;F mbg;gil fUj;Jfs; my;y nghUs; vd;Nw $wpdhu;. ,t;thW jhd; 
Muk;gj;jpy; Guhjd fk;A+dpr r%fk;  ,Uf;fpd;wJ mq;F tu;f;fk; muR vd vJTNk 
,Uf;fhJ vd;whu;.  mjid fUj;J vdTk; $wpdhu;. mjw;F xU vjpu; fUj;jhd Mz;lhd;; 
mbik rKjhak; cUthFk;. ,J gyk; cs;stu;fs; gyk; ,y;yhjtu;fis 
mbikg;gLj;Jtjhf mikAk;. ,t;  mbikj;jdj;Jf;F vjpuhf muRNjhd;wpdhYk; muR 
Mz;lhd;fspd; eyd;gNgZtjhfNt fhzg;gLk; vdf;  $wpdhu;. ,jw;F xU ,iz fUj;J 
cUthFk;. mjid epykhdpa gpuGj;Jt rKjhak; vd;whu;. ,J Mz;lhd;  mbik 
rKjhaj;jpypUe;J rw;W Kd;Ndw;wfukhdjhFk;. Vnddpy; gpuGf;fs; jq;fSila 
epyq;fspy; Ntiy nra;Ak; kf;fSf;F $yp nfhLf;fj; njhlq;fpdu;. ,Ug;gpDk; kf;fs; 
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mlf;fp xLf;fg;gl;l  epiyapNyNa ,Ue;jdu;. ,jdhy; ,q;F muR kf;fs; eyd; NgZk; 
tifapy; Njhd;wpdhYk; mJ epyg; gpuGf;fspd; eyd; NgZtjhfNt ,Uf;Fk; vd;whu;. 
,q;F jtwhd xU Nehf;fk; fhzg;gl;ljdhy; ,jw;F xU vjpu; ciu xd;iw Kd; itj;jhu;. 
mJNt Kjyhsp njhopyhsp r%fk; MFk;. ,q;F tu;f;f Kuz;ghL Vw;gl;lJ.  Mdhy; 
khu;f;rpdJ vjpu;ghu;g;ghf nfhkpAdpr r%fk;  ,Ue;jJ.  ,J ,tuJ fhyj;jpy; 
eilKiwf;F tuhtpl;lhYk; mij nydpd; eilKiwg;gLj;jpdhu;. me;j tifapNy jhd; 
,tu;  $Wfpd;whu; kdpj tho;it jPu;khdpg;gJ fUj;J my;y %yjdk;> ciog;G vd 
nghUSf;F Kf;fpaj;Jtk; nfhLj;J gpw;Nghf;Fr; rpe;jidahsu;fsJ ifapypUe;J 
nka;apaiy khu;f;]; kPl;f;f Kad;whu;.  

mLj;J Kd;idakhu;f;rpd; rpe;jidfs; “fk;A+dp];l; fl;rpapd; mwpf;if” vd;w ntspaPl;bd; 
%yk; ntspte;jJ r%fg; Gul;rpapd; KOikahd Nfhl;ghlhfTk; mjw;fhd 
je;jpNuhghakhfTk; Kjd; Kjypy; vOe;j E}y; vd;w ngUikia ,J ngWfpd;wJ.  
tFg;Gf;fSf;F ,ilapyhd fle;j fhy Nghuhl;lj;ijg; gw;wpa tpgukhdJk; rhukhdJkhd 
khu;f;rpd; fUj;jhf;fq;fs; ,q;Nf jug;gl;ld. njhopyhsu; tFg;gpw;Fk; Kjyhspj;Jt 
tFg;gpw;Fk; ,ilapyhd etPd Kuz;ghLk; ,e;E}ypy; tpupthf tpsf;fg;gl;Ls;sJ.  

mLj;jgbahf> Kd;ida khu;f;]; jd;Dila rpe;jidfis  1847 ,y; ntspahd  

“jj;Jtj;jpd; tWik” vd;w E}ypy; ntspg;gLj;jpdhu;.  ,J gpuhd;rpa muh[f 
rpe;jidahsuhfpa proudhon f;F  vjpuhd fz;ldkhf ,e;E}y; mike;jJ. ,e;E}ypy; 
nghUshjhug; Nghuhl;lq;fSk; njhopyhsu;fspd; mikg;GfSk; r%fj;ij ePjpahdJk; 
rkj;JtkhdJkhd ghijapy; nfhz;L nry;y ,d;wpaikahjnjd tpsf;fpdhu;. NkYk;  1847 

“Das Capital” vd;w E}ypd; Kjy; gFjp ntspahdJ mjd; ,uz;lhk; %d;whk; 
ghfq;fs; mtu; ,we;jgpd; ntspahdJ. 

mLj;J Kd;ida khu;f;]pd; rpe;jidfs; 1851 Mk; Mz;L “Eighteenth Brumaire”  
vd;w E}ypy; ntspahdJ. ,J neg;Nghypadpd;  ajhu;j;j epiy gw;wpa Mokhd xU 
gFg;gha;T E}yhff; fhzg;gl;lJ. ,j;jifa khu;f;]pd; rpe;jidfs; Kd;ida khu;f;rpdhy; 
Muhag;gl;l Ma;Tg; ghuk;gupaq;fis cs;slf;fpajhff; fhzg;gLfpd;wJ. 

me;j tifapNy> Nkw;$wg;gl;l tplaq;fis njhFj;J Nehf;Ffpd;w NghJ> khu;f;];  
gy;NtWgl;l Ma;Tr;rpe;jidfis epfo;j;jp ,Ue;jhYk; jd;Dila ,isa gUtj;jpy; mtu; 
epfo;j;jpa Ma;T rpe;jidfs; vd;gJ gy;NtWgl;l khw;wq;fSf;F cl;gLj;jp gy;NtWgl;l 
tplaq;fis tsu;r;rp mila nra;jpUf;fpd;wJ. me;j tifapNy khu;f;]; FLk;g tWikapy; 
,Ue;jhy; $l rkak; vd;w ngaiuf; nfhz;L %yjd cilikahsu;fs; njhopyhsu;fis 
tWikg;gLj;jpajhf vz;zp cyf tWikia Nghf;Ftjw;fhfNt nraw;gl;lhu;. ,tu; 
jd;Dila Ma;Tfs; %yk; gy r%f rpe;jidfis ekf;Fj; je;Js;shu;. ,tUila 
fUj;Jf;fs; midj;Jk; tu;f;fk; Njhd;Wk; NghJ cUthFk; murpid mfw;WtjhfTk; 
ngsjPf mjPjj;ij mfw;wp nghUspid  my;yJ ciog;gpid Kd; itg;gjhfTNk 
fhzg;gl;lJ. ,tu; $wpa fUj;Jf;fs; midj;Jk; mf;fhyg; gpur;ridf;F kpfTk; nghUj;j 
Kbilajhf ,Ue;jhYk; mjid mf;fhy muR Vw;Wf;nfhs;stpy;iy. ,Ug;gpDk; mtuJ 
vjpu;T $wy;fs; nydpDila fhyj;jpy; eilKiwf;F te;jJ mtUila vjpu;T $wy;fs; 
eilKiwf;F te;jhYk;  mit ePz;l fhyk; epiyj;jpUf;ftpy;iy. Vnddpy; CoYk; 
mjpfhug; Nghl;bAk; epiwe;j muR Ml;rpf;F te;jikapdhy; MFk;. me;jtifapNy> khu;f;]; 
$wpa  fUj;Jf;fs; jw;fhy eilKiwf;F ve;jsT J}uk; rhj;jpakhdJ vd;W Nehf;Ffpd;w 
NghJ> mtUila rpe;jidfis  mjhtJ jpwe;j nghUshjhuf; nfhs;ifia 
vjpu;j;jtu;fSk;  Vw;wtu;fSk; fhzg;gLfpd;wdu;.  khNth NrJq;  Nghd;Nwhu; khu;f;]pdJ 
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rpe;jidfis EhWtPjk; Vw;Wf;nfhz;ldu;. mNjNghy; ek; ehl;L  Njrpa kf;fs; fl;rpAk; 
,f;fUj;Jf;fis  gpd;gw;wp ele;j  NghjpYk; ,e;jpah Nghd;w tsu;e;J tUk; ehLfspy; 
,d;Wk; gy Glitf; filfspy; njhopyhspfs;  mjpf Neuk; Ntiy nra;tJk;> mjw;f;F 
Fiwe;j $yp toq;FjYk; ,d;Wk; ,lk;ngw;w tz;zNk cs;sJ. ,jdhy; mtu;fs; jk;ik 
jhd; czuhjtu;fshfTk;> Rje;jpuk; mw;wtu;fshfTk;> mbikfshfTk;> jkJ cupikfis 
,oe;jtu;fshfTNk fhzg;gLfpd;wdu;. NkYk; ngupa njhopy; rhiyfspy; ,Ue;J 
ntspNaWk; Fg;igfs; fopTg;nghU l;fs;> rj;jk; Nghd;wtw;why; njhopyhspfspd; cly; 
cWg;GfSk; ghjpf;fg;gl;l tz;zNk cs;sJ. ,it mizj;Jk; jfu;j;njwpag;gl Ntz;Lk; 
vdNt khu;f;]; jdJ rpe;jidfspid Kd;itj;jhu;.  
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fpNuf;f fhyj;ij mLj;J te;j kj;jpa fhyj;jpid njhlu;e;J nka;apay; MdJ jdJ 

tsu;r;rpapy; xU jpUg;GKidia vl;baJ vd;W jhd; $w Ntz;Lk.; fhuzk; kdpj 

rpe;jidfSf;F Kf;fpaj;Jtk; nfhLf;fg;gl;l fhykhf etPd fhyk; fUjg;gLfpwJ. etPdk; 

vd;gJ fiy> ,yf;fpak;> fyhr;rhuk; >mwptpay; > rpe;jid Nghd;w Jiwfspy; Vw;gl;l 

cr;r tsu;r;rpia vLj;Jf;fhl;LfpwJ. mjd; mbg;gilapy; Nehf;Fk; NghJ etPd fhykhdJ 

fp.gp 15k; E}w;whz;Lf;F gpw;gl;l fhyj;ij mLj;J te;j fhykhf fUjg;gLfpwJ. kf;fs; 

ey thj fUj;Jf;fs; Nt&d;wpa fhyk; vd;w gbahy; kdpjd; vt;thW mwpitg; 

ngWfpd;whd; vd;w tpdh nka;ayhsu;fspd; kdjpy; Njhd;wpaJ. 

,jd; mbg;gilapy; nka;apaypy; Kjd;ikf;Fupa gFjpfspy; xd;whf mwpthuha;r;rpapay; 

mikag;ngw;wJ. ,J Mq;fpyj;jpy; Epistemology vd miof;fg;gLfpwJ. Episteme vd;gJ 

mwpitAk; Logos vd;gJ Kiwahd Muha;r;rp vdTk; nghUs; nfhs;sg;gl;L mwpT gw;wpa 

Kiwahd Muha;r;rp mwpthuha;r;rpapay; vd miof;fg;gLfpwJ. ,t;tha;Tj; JiwahdJ 

mwpntd;why; vd;d? ehk; vt;thW ,t;twptpidg; ngWfpd;Nwhk; mwptpw;Fk; 

mgpg;gpuhaj;jpw;Fk; ,ilapyhd NtWghL vd;d? epr;rakhd mwptpidg; ngWjy; rhj;jpakh? 

vDk; Nkw;gb tpdhf;fSf;F tpilNjLNkhu; Ma;Tj;Jiwahf mwpthuha;r;rpapaiyf; 

Fwpg;gplyhk;. mwpthuha;r;rpapay; njhlu;ghd gpur;rpidfs; Mjp fpNuf;fj;jpypUe;J Njhw;wk; 

ngw;wpUg;gpDk; ,J njhlu;ghd jPtpu Muha;r;rpfs; etPd fhyj;jpNy ,lk;ngw;wd. Fwpg;ghf> 

,f;fhyj;jpy; Njhd;wpa mwpT Kjy;thjpfs;> mDgtKjy;thjpfs;> fhd;l; Nghd;Nwhu;fspd; 

Ma;tpy; mwpT gw;wpa Muha;r;rpapy; rpwg;gplk; ngWfpd;wJ. mwpTKjy; thjpfshd Nlf;fhl;> 

];gpNdhrh> iyg;gpdp];l; Nghd;Nwhu; mwpT cld; gpwe;jjhf vkJ cs;sj;jpy; 

fhzg;gLfpwJ. vdTk; mJ epahaj;jpdhy; tpUj;jp nra;ag;gLfpwJ vdTk; Fwpg;gpl;ldu;. 

epahathjpfspd; ,f;fUj;jpid Vw;fhj mDgtthjpfshd N[hd; nyhf;> ghu;f;sp> Nltpl; 

fpA+k; Nghd;Nwhu; epahathjpfspd; fUj;jpid kWj;J mjhtJ cld; gpwe;j vz;zq;fs; 

cz;L vd;gij kwj;J mDgtj;jpD}lhfNt mjhtJ GyDzu;tpD}lhfNt ehk; 

epr;rakhd mwptpid ngw KbAk; vDk; fUj;jpid Kd;itj;jdu;. ,jpy; Fwpg;ghf 

mDgtKjy;thjpahfpa N[hd; nyhf; jdJ E}yhd kdpj mwpT gw;wpa fl;Liuapy; Essay 
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concerning human understanding cld; gpwe;j vz;zq;fs; cz;L vd;gij Kw;whf 

kWj;Jiuj;J mwptpidg; ngWtjpy; mDgtj;jpd; ,d;wpaikahikia 

typAWj;jpaikiaf; fhzyhk;. ,t;tha;tpid Neu;j;jpahd Jiwapy; tbtikg;gjw;F gy 

Ma;TKiwapay;fs; gad;gLj;jg;gLfpd;wd. Fwpg;ghf gFg;gha;T Kiwapay;> tpguz 

Kiwapay; vd;gd gad;gLj;jg;gLfpd;wd. 

,Wjpahf ehk; mwpthuha;rpapy; njhlu;ghf mwpe;J nfhs;s Ntz;Lkhapd; ,k;khDNty; 

fhz;l; vDk; rpe;jidahsu; njhlu;ghd mwptpid ngWjy; kpf Kf;fpakhFk.; fhuzk; 

N[u;kdpa rpe;jidahsu; Md ,tu; Muk;gj;jpy; mwpT Kjy; thjpahf fhzg;gl;lhu.; 

Mdhy; mDgtk; Kjy; thjpahd Nltpl; ̀ pA+kpd; rpe;jidfshy; <u;f;fg;gl;L mtu; mDgt 

thj nfhs;iffis gw;wp Muha Kw;gl;lhu;. mjhtJ `pA+kpd; [athj Kiwapid 

Nfs;tpAw;w  ,tu; mt;thjj;jpd; gb jhd; Kd;itf;Fk; mwpT Kjy; thj fUj;Jf;fs; 

cz;ikahdit vd Iak; nfhz;lhu; mjd; ,Wjp Kbthf mwpT Kjy; thjKk; mDgt 

Kjy; thjKk; jdpj;jdpNa nraw;gl;lhy; mwptpid ngw KbahJ vd KbT nra;j mtu;  

mt;tpuz;bd; mizg;gpd; %yNk xU Kiwahd> KOikahd mwpit ngw KbAk; vDk; 

fUj;jpid Kd;itj;J nka;apaypy; xU Gul;rpfukhd khw;wj;ij Vw;gLj;jpdhu;. ,tu; 

nka;apaypy; Kd;itj;j Nfhl;ghL nka;apaypy; tuyhw;wpy; ,izg;G nka;apay; (Synthetic 

philosophy) vdg;gLfpwJ. ,t;thW mwpthuha;r;rpashdJ jdJ tsu;r;rp Nghf;if fhl;baJ 

vd;gij Nkw;$wpa jfty; midj;jpd; ClhfTk; mwpe;J nfhs;s KbfpwJ. 

            (md];> vk;.v];.vk;. (2003)> “nka;apay; mwpKf ciufs;”;> (2003)) 

 

02-mwpT Kjy; thjj;jpd; je;ijahd NuNz Nlf;fhu;bd; mwpT gw;wpa 

fUj;Jf;fs;. 

etPd nka;apay; kw;Wk; etPd mwpT thjj;jpd; je;ij vd miof;fg;gLk;. NuNz 

Nlf;fhu;bd;  etPd rpe;jidf; nfhs;iffs; tpQ;Qhdk; ngsjPftjPjk; >thdtpay; Kjyhd 

Jiwfspd;   ntspg;gl;ld. Muk;gj;jpy; ,Ue;Nj mwpT Kjy; thjpahf ,Ue;j ,tu; jdJ 

mwpTthjj;jpd; Clhf mfepiy rhu;e;j cz;ikfis ep&gpf;f epahakhd Kiwapid 

if nfhz;lhu;. ,tuJ nka;apay; rhu;e;j E}y;fshd Meditations of First Philosophy> 

Discourse on method Mfpa ,uz;bd; Clhf mtuJ mwpT Kjy; thjk; njhlu;ghd 

fUj;Jf;fis ngw Kbfpd;wJ. 

,tu; jdJ E}y;fspy; Kd;itj;j fhl;Brpa [a Kiw (Cartesian doubt)vd;W miof;fg;gLk; 

Gjpa fl;lisf; fy;yhdJ mwpT vd;why; vd;d vd;gjw;F Gjpa tiutpyf;fzj;ij 
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nfhLj;jJ. ,k;Kiw topahf Muk;gfhy mwpT Kjy;thjpfspd; fUj;Jf;fis ep&gpf;f 

Kad;whu.; jdJ IAuT thj mZF Kiwapd; %yk; jd;dhy; IAuf; $ba vy;yh 

nghUl;fisAk; Iaj;Jf;F cl;gLj;jp ,Wjpapy; Iag;gl Kbahj xU Gs;spia Iak; 

njhl Ntz;Lk; vd typAWj;jpdhu;. xU $w;wpd; mbg;gil cz;ik ,dp Iaj;jpw;Nf 

,lkpy;iy vd fUJk; tiu mij Vw;gjpy;iy vd;gJjhd; mtuJ IaKiwapd; ,yf;fhf 

,Ue;jJ. Mdhy; rpe;jpj;jy; vDk; nraiyr; nra;fpd;w xU mk;rj;ijAk; mtu; 

Vw;Wf;nfhz;L ehd; rpe;jpf;fpNwd; MfNt ehd; ,Uf;fpNwd; (I think therefore I am) mjhtJ  

Cogito ergo sum vd;w Gfo; tha;e;j mtuJ nka;apay; trdj;jpd; %yk; mfepiy rhu;e;j 

IAwtpw;F  mg;ghw;gl;l xU mbg;gil cz;ik vd epWtpdhu.; ,jid gpd;tUkhW 

vLj;Jf; nfhs;s Ntz;Lk; ehd; rpe;jpf;Fk; xd;whFk; mjhtJ ehd; vd;gJ kdk; my;yJ 

mwpT my;yJ Gj;jp my;yJ gFj;jwpthFk;.  

Nlf;fhu;bd; fUj;jpw;F Vw;g NkNy $wpa njhlu; Kd;dJ  VJthd gFg;gha;T vLg;ghFk;. 

mjdhy; jhd; Nlf;fhu;l; ,jid cWjpahd fl;lha cz;ik vdf; $wpdhu.; Nlf;fhu;bd; 

fhyj;jpy; tho;e;j mNef nka;ayhsu;fs; mwpT gw;wpa nfhs;ifia rhu;e;J ,Ue;jjdhy; 

ehd; rpe;jpf;fpNwd; MfNt ehd; ,Uf;fpNwd; vd;w trdk; rlj;ij tpl csj;ij mjpfk; 

epr;raKilajhf;fpd;wJ vdf; $wpdhu;fs.; ,t;tifapy; rpe;jpf;fpd;w kdijNah my;yJ 

vd; editNah  clypy; ,Ue;J NtWgl;l nghUshf mJNt $Ljy; cz;ik cs;sjhf 

epr;rakhf cs;sjhf Vw;Wf; nfhs;fpd;whu;. mj;Jld; cld; gpwe;j(innate ideas) vz;zq;fs; 

cs;sd vd;gijAk; Rl;bf;fhl;Lk; mtu; mit %yNk kdpjd; mwpit ngWfpd;whd; vd 

epWTfpd;whu;. 

kdpjd; gpwf;Fk; NghNj mtdJ kdjpy; rpy vz;zq;fs; gjpthfpAs;sd. ,t; 

vz;zq;fis gpwg;gpYiw vz;zq;fs; vd;Wk; cld;gpwe;j vz;zq;fs; vd;Wk; Nlf;fhu;l;; 

$Wfpd;whu;. ,t;tif vz;zq;fspd; mbahfNt kdpjDf;FmwpT gpwf;fpd;wJ. cld; gpwe;j 

vz;zq;fisg; gFj;Jk; njhFj;Jk; ,izj;Jk;  rpe;jpf;Fk; jpwd; mstpw;F Vw;g mwpT 

tsu;r;rp ngWfpd;wJ vdTk;  Rl;bf;fhl;Lfpd;whu;. 

Nlf;fhu;bd; ehd; rpe;jpf;fpNwd; vd;w $w;W  mwpT Kjy; thjj;jpd; tsu;r;rpapy; xU 

jpUg;GKidia Vw;gLj;jpaJ. mjhtJ. fhuz mwpit  (Reson ) gad;gLj;jp cyfk; gw;wp 

mwpit ngw KbAk; vd;w Gjpa ek;gpf;ifia ,jd; Kyk; Njhd;wpaJ.  mj;Jld; cyF 

gw;wpa mwpitg; ngWtjw;F Gyd; mDgtuPjpahd mwpT kl;Lk; NghJkhdjy;y  mit 

jtWfis nfhz;lJ vdTk; Rl;bf;fhl;lg;gl;lJ. 

gpNsl;Nlh Nlf;fhu;l;  Mfpa ,UtUk; fhuz mwpit khj;jpuk; gad;gLj;jp mwptpd; cWjpj; 

jd;ikia ngw KbAk; vd jq;fs; fUj;J %yk; epWtpdu;.; mj;Jld; Gyd; mDgtj;jpdhy; 

cWjpahd mwpitg; ngw KbahJ vd;w jj;Jtj;ijAk; Rl;bf;fhl;bdu;.  
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gpNsl;Nlh  Nlf;fhu;l; Mfpa ,UtUk; mwpitg; gw;wp $Wifapy; mwpthdJ vk;Kld; 

cld; gpwe;j vz;zq;fshf ,Uf;fpd;wd. ,it ehk; Gyd;fshy;; ngw;Wf;nfhz;lJ my;y 

khwhf mit vk;Kld; cld; gpwe;jjhFk; vd Rl;bf;fhl;Lfpd;wdu;. 

,e;j tifapy; etPd mwpT Kjy; thj  Nfhl;ghl;il mwpKfk; nra;j Nlf;fhu;l;  vy;yh 

tpjkhd.  nka;apay; jfuhWf;Fk; Kbia jUtJ fhuz mwpthFk;  (Reson)  vdf; 

$Wfpd;whu;. 

NkYk; Nlf;fhu;l; kw;Wk; mtu; Nghd;w mwpQu;fs; Kd;itj;j mwpT Kjy; thjf; 

nfhs;ifapy; gpd;tUk; ehd;F mbg;gil mDFKiwfis vk;khy; fz;L nfhs;s KbAk;.  

,tu;fSila mgpg;gpuhag;gb mwpT vg;NghJk; gFj;jwpT rhu;e;jjhfTk; Gyr;rhu;gw;wjhfTk; 

cz;ikahdjhfTk;> ngha;g;gpf;f KbahjjhfTk; mika Ntz;Lk; vd fUjpdu;;. ,j;jifa 

mwpT Kjy; thjpfs; jq;fsJ gFj;jwpT thjj;ij epahag;gLj;Jtjw;F NkNy $wpathW 

ehd;F tifahd mZFKiwfis mbg;gilahff; nfhz;L thjpl;ldu; .mjhtJ cld; 

gpwe;j vz;zq;fs;(Innate Ideas)>Kd;dJ VJthd mwpT(Aperior knowledge)> 

gFg;ngLg;GKiw(Analytical Proposition)>capu;j;jwpKiw(Deductive Method) vd;gitahFk; 

cld;gpwe;j vz;zq;fis cs;shu;e;j mwpT vd Nlf;fhu;l;  Nghd;w mwpT Kjy; thjpfs; 

$wpdu;. ,jd;gb kdpj kdjpy; rpy fUj;Jf;fs; my;yJ vz;zq;fs; mtdJ tho;f;if 

Muk;gpf;Fk; NghJ gjpag;gl;Ls;sJ. Fwpg;ghf Foe;ij jd; jhapd; tapw;wpy; ,Uf;Fk; NghJ 

mjd; kdjpy; rpy tifahd vz;zq;fs; gjpag;gl;Ls;sd. VNjh xU rf;jpapdhy; my;yJ 

,iwtdhy; mit mtid te;jilfpd;wd. xOf;ftpay;> fzpjtpay;> msitapay; rhu; 

tplAq;fs; kdpjdplk; Vw;fdNt gjpag;gl;Ls;sd vd epahathjpfshd mwpT Kjy; 

thjpfs; Rl;bf; fhl;Lfpd;wdu;. 

cWjpia  NjLk; Nlf;fhu;l;bd; mwpT Kaw;rpfsps;  flTs; ,Ug;gij ep&gpg;gJk; xU 

Kf;fpa epfo;thf mike;Js;sij fhz Kbfpd;wJ. flTs; ,Ug;igg; gw;wp ehk; vijAk; 

mwpatpy;iy vd;W Fwpj;J fhl;Lk; Nlf;fhu;l; flTs; njhlu;ghd jdJ  mwpTthjj;ij 

gpd;tUk; gbKiwfspy; mikj;Js;sJs;sij vk;khy; fhzKbfpwJ. 

➢ ehd; ehd; re;Njfpf;fpd;Nwd; MfNt ehd; rpe;jpf;fpNwd;. 

➢ ehd; rpe;jpf;fpNwd; MfNt ehd; ,Uf;fpNwd.; 

➢ ehd; ,Uf;fpNwd; MfNt flTs; ,Uf;fpwhu;. 

➢ flTs; ,Uf;fpwhu; MfNt cyfk; ,Uf;fpwJ. 

Nlf;fhu;l; kdpjd; J}f;fj;jpy; ,Uf;Fk;NghJ rpy tifahd rpe;jidfs; mtDs; 

Njhd;wyhk; my;yJ VjhtJ xd;iw mtd; ek;gyhk; vd Rl;bf;fhl;Lfpwhu;. mjhtJ kdpjd; 

J}q;Fk; NghJ rpe;jpg;gtd; MfTk; jPu;g;Gfis Nkw;nfhs;gtdhfTk; ,Uf;fpd;whd;. mNj 
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Neuk; rpe;jidfs; njspthdjhfTk; cz;ikahdjhfTk; mtDf;F ,Uf;fpd;w NghJ mq;F 

J}f;fk;  vd;gJ mtdJ rpe;jidf;F jilahd fhuzk; ,y;iy vd;fpwhu;. njspthfTk; 

cz;ikahfTk; kdpjd; xU mwpTr; rpe;jidia ngWtJ vd;gJ mtd; J}f;fj;jpy; 

my;yJ tpopg;gpNyh ,Uf;fpwhd; vd;gjpy; jq;fp ,Uf;ftpy;iy. vd Rl;bf;fhl;Lk;; Nlf;fhu;l; 

xUtd; J}f;fkhapDk; tpopg;ghapDk; mtd; mwpT uPjpahd rpe;jid nraw;ghl;by; ,Ue;J 

nfhz;Nl ,Uf;fpwhd; vd;w mwpT jj;Jtj;ijAk; Kd;itj;jhu;. 

Mf Nlf;fhu;bd; rpe;jidfNshL mwpT Kjy; thjk; Nkw;fj;Nja nka;apaypy;  epiyj;j 

nfhs;ifahf tsu;r;rp ngw;wJ. 17k; 18 k; E}w;whz;Lfs;  ,r; rpe;jid kugpd; cr;r 

fhyq;fshf tpsq;fpd. 

(md]; >vk; .v];.vk; “fpNuf;f nka;apay; Kjy; jw;fhyk; tiu” (2006)) 

03-mDgt Kjy; thjj;jpd; je;ijahd N[hd; nyhf;fpd; mwpT gw;wpa 

fUj;Jf;fs;;. 

Kjd;Kjyhf mDgtk; rhu; mwpit Vw;Gila mwpthf Vw;Wf; nfhs;Sk; Nghf;F 

gpupj;jhdpa mDgt Kjy; thjj;jpy; je;ijahf fUjg;gLk; nyhf;Fld; Muk;gpf;fpd;wJ. 

nyhf; vy;yh mwpTk; rpy msitapay;> fzpjtpay; tpjpfisj; jtpu mDgtj;jpdhNy 

vkf;F fpilf;fpd;wJ vd $wpdhu;. ,J mwpthuha;r;rpapy; tuyhw;wpy; xU Gul;rpahf 

Nehf;fg;gl;lJ. 

nyhf;  jdJ fhy mwptpid gw;wpa rpf;fy; jd;ikia Muhaj; njhlq;fpajd; tpisthf 

kdpj epiyapy; GupAk; Mw;wy; vd;w. (An essay concerning human understanding) E}iy 

vOjpdhu;. ,e;E}ypy; vz;zq;fspd; Njhw;wj;jpid mwpjypd; nghUl;L cWjpahd mwpT 

ahJ vd;Wk; mwptpd; gug;G ahJ> vj;jifaJ vd;Wk; ,jw;Fupa Mjhuq;fs; ahit vdTk; 

nka;apaypd; kdpj mwpthw;wypd; vy;iyfis tiuaiw nra;Ak; tifapy; mwpthw;wYf;F 

mg;ghy; tpsq;Ftdtw;iw ePf;fptpl Ntz;Lk; Nghd;w tplaq;fis Fwpg;gpl;Ls;shu;;. mjpYk;  

Fwpg;ghf Nlf;fhu;l; Nghd;w mwpT Kjy; thjpfspd;; cld;gpwe;j vz;zq;fis tpku;rpg;gNj 

nyhf;fpd; jdJ ,yl;rpakhf nfhz;Ls;sijAk; mtjhdpf;f Kbfpd;wJ;. 

nyhf; Gw cyF gw;wpa rlg;nghUs; thj mDgtf; nfhs;ifia Kjypy; Kd; itj;jhu;. 

mjhtJ Gw cyf gw;wpa mwpT mDgtj;jpypUe;Nj njhlq;Ffpd;wJ vd;W mjdJ 

,Ug;gpid Vw;Wf;nfhz;lJld; mjpypUe;J Gyd;fs; %ykhf mit gw;wpa mwptpid 

mikj;Jf; nfhs;syhk; vd;whu;. vz;zq;fs;> mwptpdJ vy;iy jd;ik >flTs; ,Ug;G> 

ngsjPftjpjk;  Mfpatw;wpdJ fUj;Jf;fisAk; mit ,l;l mwpTfisAk;> vkJ Gyd; 

czu;r;rp %yNk ngwyhk; vd Rl;bf;fhl;bdhu; .mwpT vt;thW KbTfis milfpd;wJ 

vd;w Kiwia Vw;Fk; Kd;du; mwpT gw;wpAk; vz;zq;fisAk; gw;wpAk; Muha Kw;gl;lhu;. 
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Kd; vz;zkhf vjidAk; Vw;Wf; nfhs;stpy;iy. mDgtj;jhy; cz;iknad Muha;e;J 

nka;g;gpf;fg;glhj vjidAk; cz;ik vd Vw;f nyhf; kWj;jhu;. 

nyhf;fpd; gpujhd mwpT gw;wpa fUj;jhf miktJ ahJ vdpd; Nlf;fhu;l; mwpKfg;gLj;jpa 

cld; gpwe;jjhf vz;zg;gLfpd;w mwptpdJ jd;ikia kWj;J vz;zq;fs; Gyd;fs; 

thapyhf ngwg;gLfpd;wJ vd;W epWtpajhFk;. 

nyhf;fpd; ,f;fUj;ij njspthf $Wtjhdhy; kdpj kdk; vd;gJ Gjpjhf gpwe;j Foe;ij 

mJ vJTk; vOjg;glhj Xu; ntw;Wf;fljhrpia Nghd;wjhFk;.  gpd;du; kdpjd; jdJ 

kdjpy; ,e;jg; gue;j cyfpd; Clhf mtd; ngw;Ws;s vz;zq;fis jkJ mDgt %yk; 

fz;L gjpa itf;fpd;whd;.mjd;gpd;du; mt; mDgtk; tpuptile;J mtdJ rpe;jidf;F 

Njitahd mwpTfis ngUfpwJ. vdNt mjpypUe;J Vida Gyd; czu;Tfs;> 

vz;zq;fis mtd; ngWfpd;whd; vd;gjhFk;.  

NkYk; vz;zq;fs; mDgtj;jpypUe;J ngwg;gl;L cs;sj;jpy; gjpTfs; Mfpd;wd vd;Wk; 

mit vkJ mwpTf;F mbg;gilfshfTk; %ykhfTk; cs;sd vd;Wk; Nyhf; mwptpf;fpwhu; 

vkJ mwptpd; ,aw;if jd;ik mjdJ gz;Gk; gug;G vy;iyfs; vd;gij tpl;L mwpag;gLk; 

NghJ vz;zq;fs; rpytw;wpy; vspikiaAk; rpytw;wpy; rpf;fy; jd;ikAk; fhzg;gLtjhf 

cs;sJ epwk>; tbtk;> msT >jpz;kk; >,af;fk; Mfpatw;iwAk; ,it Nghd;witAk; 

Gyd;fspd; thapyhf Kjypy; kdjpy; gjpfpd;wd ,t;tpjk; gjpthFk; tz;zq;fs; vspa 

vz;zq;fshf fyg;gw;wjhf ,Uf;Fk; mt;tz;zq;fs; xNu Gyd; thapyhf tuf;$bajhf 

,Uf;Fk; cjhuzkhf epwk; >xsp >Rit ehw;wk; vd;gd Nghd;w vz;zq;fis Fwpg;gplyhk.; 

xd;Wf;Fk; Nkw;gl;l Gyd;fs; %yk; fpilf;ff;$bajhf rpy vz;zq;fs; cs;sd mit 

ghu;j;jy; njhLjy; Nghd;w czu;Tfshy; fpilj;jit vdyhk.; ,it gug;G cUtk; 

,af;fk; gw;wpa vz;zq;fs; MFk;. nghUl;fspy; cldb mDgtq;fshy; Gyd; 

czu;r;rpahy; cUthf;fg;gLk; jdpepiyahd my;yJ vspa vz;zq;fNs ,j;jifajhFk.; 

ntw;Wepiyahf cs;s kdjpy; Vw;gLk; vspa vz;zq;fs; gytw;wpd; njhlu;ghf $w;W 

my;yJ rpf;fy; jd;ik tha;e;j vz;zq;fs; Vw;gl;L tUfpd;wd. ntspg;Gw nghUl;fspy; 

,Ue;Jk; jk; vz;zj;jpYk; ,t;tpjk; xd;Wgl;L vz;zq;fis cUthf;Fjy; kdjpd;  

njhopw;g;ghlhf cs;sJ. ,r;rf;fyhd vz;zq;fs; ahTk; vspa vz;zq;fshy; 

cUthf;fg;gl;lNjad;wp jdpj;J rpf;fyhf Njhd;Wtjpy;iy. vLj;Jf;fhl;lhf 

moF>gpugQ;rk;> kdpjd; vd;gd gy;NtW vspa vz;zq;fis nfhz;L cUthf;fg;gl;l xU 

vz;zkhFk.; ,jpy; rpf;fy; jd;ik $l;lhd jd;ik fhzg;gLtjhy; mt;tpjkhd  

vz;zq;fshfj; Njhd;Wfpd;wd. ,q;fdkhf vz;zq;fs; khW epiyAilajhfTk; 

nghUl;fisg; gw;wp mjidj; jhq;fpajhfTk;> xd;Wf;nfhd;W njhlu;gw;w cwT epiyfisf; 

nfhz;ljhfTk; ,Uf;Fk; vd;whu; nyhf;. tz;zq;fs; gytw;iw xUtd; mDgtpf;fpd;w 
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NghJ rpf;fyhd vz;zk; Njhd;Wfpd;wJ. vLj;Jf;fhl;lhf “ngupa ePz;l jpz;ikahd fUg;G 

epw Nkir” vd;w fUj;J rpf;fy; MdjhFk.; kdjpd; njhopy;ghL ,d;wp Neubahf Gyd; 

thapyhf ngWfpd;w vspa vz;zq;fs; cz;ikahf ,Uf;fpd;wd. ,tw;iwg; Nghd;W 

rpf;fyhd vz;zq;fs; ,Uf;fhJ. Gwg;nghUs;fs; Fwpj;J ehk; ngUk; mwpT rpf;fyhd 

vz;zq;fshy; gpio cilajhfyhk;. vd  fUJk;   nyhf; vspa vz;zq;fs; cz;ik 

nghUs; gw;wpa mwpitj; jUthjhf  Rl;bf; fhl;Lfpd;whu;. 

,q;qdk; fUj;Jf;fspy; fhZk; rpf;fy; epiyiaAk; vspikiaAk; ghFgLj;jp nyhf; 

mitfs; ahTk; vkJ Gyd; czu;r;rpfs; >Mo;e;j vz;Zjy; vd;gtw;why; ngwg;gLfpd;wd 

vd;fpwhu;. vdpDk; nghUl;fspy; fhZk; fhzg;gLfpd;w rpy Fwpg;gpl;l gz;GfspdhYk; 

fpilf;fg; ngWfpwJ vd fUJfpwhu;. vkJ cs;sj;jpy; Vw;gLj;jg;gLk; ve;j 

vz;zq;fisAk; cw;gj;jp nra;af;$bajhd rf;jpfis nghUl;fs; jk;kpy; nfhz;Ls;sd.  

,it nghUl;fSf;Nf cupj;jhd gz;Gfs; juk; my;yJ jd;ikahFk.; ,J nghUspd; 

jpwik vdf; nfhs;fpwhu;. ,q;fdkhd gz;Gfs; rpy nghUl;fspd; mikg;gpNyNa 

cs;sitahf cs;sd. nghUl;fspy; jq;fp ,Uf;Fk; ,g;gz;gpid mtw;wpy; ,Ue;J gpupf;f 

Kbahj ,g;gz;gpid Kjy; epiy my;yJ %yg; gz;Gfs; (Primary qualities) vd nyhf; 

Fwpg;gpLfpd;whu;. nghUl;fspd; %yg; gz;Gfshd gug;G >cUtk; ,af;fk; my;yJ 

,af;fkpd;ik vd;gtw;iw mjd; mikg;gpd; gz;gpy; ,Ue;J gpupf;f KbahJ. cjhuzkhf 

enghJikiaf; $Wfpd;whu;. jhdpak; ,uz;L Jz;Lfshfg;gl;lhYk; gy Jz;Lfs; 

Mf;fg;gl;lhYk; Miyapy; miuj;jhYk; mjd; mikg;gpy; mjd; gz;G ,Uf;Fk;. ,k;K 

Kjy; epiyg; gz;ghdJ mDgtpj;jpw;F mayhf jdpj;j ,Ug;GilaJthFk;. ,JNt Muk;g 

gz;ghfTk; cs;sJ. ,g;gz;Gfisf; nfhz;L nghUs;fspdJ FztpayGfisAk; 

jd;ikiaAk; mDgtpg;gJ nfhz;L mjhtJ mg;nghUis vkJ Gyd;fshy; fz;L 

nfhs;tjd; %yk; ngwf;$bajhf cs;sJ. 

,t;tpjkhd %yg; gz;gpy; ,Ue;J gytpj Gyd; czu;Tfis ehk; ngw;Wf; nfhs;s KbAk; 

Rit>kzk;> xyp >epwk; Nghd;w czu;Tfis ngwyhk.; ,it Kjy;epiy gz;Gfshy; 

vsg;glf;$baitahFk;. ,tw;Wf;F nyhf; topepiyg;gz;Gfs; (secondary qualities) vdg; 

ngau; ,Lfpd;whu.; ,t;top epiy gz;ghdJ Mf epiyiar; rhu;e;jpUg;gjhy; Gyd;fshy; 

mwpaf;$baJ vd mDgtpf;Fk; mDgtf; fUj;Jf;F Kuz; gl;ljhf mikfpd;wJ. 

cjhuzkhf xU nkOFtu;j;jpapd; jPr;Rliu ehk; Nehf;Fk;NghJ mJ vkf;Fj; jUk; mDgt 

fUj;jhdJ mjd; jPr;Rluhd Kjy;epiy gz;Ng MFk;. mjid njhl;lTld; vdf;F R+L 

vd;w czu;r;rp Vw;gLfpd;wJ. ,J Kjy;epiy gz;gpdhy; fpilf;fg;gl;l nghUl;fspy; cs;s 

topepiy gz;Gfs; vd nyhf; $Wfpwhu;. ,it mfepiy rhu;e;jit MapDk; vkf;Fg; 

Gyd;fs; %yk; vz;zq;fis Vw;gLj;jp kdjpy; gjpa itf;fpd;wd. Mf nghUs; gw;wpa 
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vz;zj;jpid Kjy; epiy >topepiy gz;Gfshy; ngwf;$bajhf cs;sJvd 

Rl;bf;fhl;Lfpwhu;. 

,t;thW nghUl;fSf;F Mjhukhf ,Uf;Fk; gz;GfisAk; >nghUl;fis rhu;e;J epw;Fk; 

gz;GfisAk; nfhz;L Gyd; czu;r;rpfs; Mo;e;J vz;Zjy;  %yk; nghUl;fs; gw;wpa 

cz;ikia mwpa Kbfpd;wJ. md;wpy; vz;zq;fs; vdf; $wf;$ba cz;ik nghUs; 

gw;wpa vkJ mwpT cld;gpwe;jitahfNth  ek; kdjpy; gjpag;gl;litahfNth ,y;iy. 

ahTk; vkJ mDgtq;fs; %yk; Nkw;$wg;gl;l topfspy; ngwg;gLtNj MFk;. Mifahy; 

jhd; Nlf;fhul; $ba cld; gpwe;j vz;zq;fis FiwghL cilajhf nyhf; $Wfpwhu;. 

,q;qdk; nyhf  jk; fhyj;jpy; vOe;j Gyd;fSf;F Kd; mwpT ngwg;gLfpd;wJ vd;w 

nfhs;iff;F vjpuhf mDgt thjf; nfhs;if cstpay; ghq;fhd Kiwapy; vz;zq;fspd; 

Vw;glikia jPu;khdpj;jJ rpwg;GilaJ vdyhk;. 

           https://www.history.com/topics/european-history/john-locke (Accessed20.05.2023) 

 

04-N[hd; nyhf; mwpT Kjy; thjpfspd;cld; gpwe;j vz;zq;fis 

epuhfupg;gJ gw;wpa fz;Nzhl;lk;. 

cs;Siw vz;zq;fs; gw;wpa gpur;rpidia nyhf; jk; fl;Liuapd; Kjy; Gj;jfj;jpy;(First 

book of essay) tpsf;Ffpwhu.; gy tplaq;fs; ek; mwptpy; %yj;ij fz;Lgpbg;gijg; 

nghWj;Nj ,Uf;fpd;wd. NkYk; Nlf;fhu;Lk; kw;Wk; rpyUk; ek;GtJ Nghy mbg;gilfisg; 

gw;wpa ehk; cld; gpwe;j mwpT ngw;wpUg;gJ cz;ikahdhy; mitfspd; Vw;Glikiag; 

gw;wpa Nfs;tp voNtz;ba Njit ,y;iy.  

vdNt nyhf; cs;Siw vz;zq;fs; cz;nld;Dk; nfhs;if jtnwd;W nka;g;gpf;f 

Kide;jhu.; ehk; cs;Siw mwpitg; ngw;wpUf;ftpy;iy vd;gNj nyhf; epahathjj;jpw;F 

vjpuhf vOg;gpa Gul;rpfukhd nfhs;ifahFk.; kdpjd; nghJthd rpW cz;ikfis Gupe;J 

nfhz;lJk; mit IA+u Kbahjit vd mwpe;jhy; mitfis cs;Siwgit 

vdr;;RUf;fkhfTk; vspjhfTk; KbTfl;lYw;whd; ,j;jifa FWf;F top cz;ikiaj; Njb 

fz;Lgpbg;gjpy; cs;s ,d;dy;fisj; jtpu;f;fr; Nrhk;NgwpfSf;F vspjha; ,Ug;gJld; ,J 

fhWk; cs;Siw vd fUjg;gl;litfisg; gw;wp NkYk; Muha;tijAk; jLf;fpwJ. vd;W 

nyhf;; fUjpdhu;. mj;Jld; mtu; cs;Siw vz;zq;fs; cz;L vDk; nfhs;ifia 

FiwghLfs; nfhz;ljhf Fw;wk; rhl;bdhu; mtw;wpy; rpy gpd;tUkhW 

❖ rpy vz;zq;fisg; gw;wp mwpT ,sikapNyNa ek;Ks; Vw;gl;bUf;fyhk.; Mdhy; 

mj;jifa cz;ikfis gw;wp Muha;Nthkhdhy; mitfSk; Efu;r;rpapy; ngwg;gl;l 

https://www.history.com/topics/european-history/john-locke
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cz;ikfs; md;wp cs;Siw vz;zq;fshy; Mf;fg;gl;lit my;y vd;gJ njspthFk;. 

ek; cs;sj;jpy; gpwtpapNyNa rpe;jid my;yJ nray;Kiw mbg;gilfs; (Speculative 

or practical principles),Ug;gjhf njupatpy;iy. mt;thW ,Uf;Fkhapd; mitfSk; 

kw;witfisg; NghyNt mDgtj;jhy; ngwg;gl;litNa. NkYk; ek; cs;sj;jpy; 

cs;Siw mbg;gilfs;(principles) ,Ug;gpDk; mtw;iw Efu;r;rpapdhy; 

mwpag;gl;litfspy; ,Ue;J gpupj;jwpa(distinguish) KbahJ. 

❖ ehk; mwpit gad;gLj;j njhlq;Fk;NghJ cs;Siw vz;zq;fs; cz;l vd;gij 

czu;fpNwhk.; vd;W $w KbahJ Gjpadthfg; gpwe;j Foe;ijfs>; Ngijfs;(idiots)> 

fy;tp mwpT ,y;yhNjhu; cs;Siw vz;zq;fis gw;wp xU rpwpJk; mwpe;jpyu;. vdNt 

cs;Siw vz;zq;fs; cz;nldpDk; mtw;iw mwpatpy;iy vd;w KbTf;F 

ce;jg;gLfpd;wdu.; Mdhy; cs;Siw cz;ikfs; mwpag;glhj xd;wha; cs;sJ vdf; 

$WtJ Kuz;ghlhFk.; 

❖ xOf;f epajpfisAk; ( Moral laws)cs;Siwtjhf fUj KbahJ. Vnddpy; mit 

jhNk tpsq;FtdthfNth my;yJ midtuhYk; czug;gLtdthfNth my;yJ 

nrayhw;w J}z;LtdthfNth my;y ,j;Jiwapy; vijg;gw;wpAk; nghJ 

cld;ghl;il(Universal Consent) tw;GWj;j ,ayhJ. Vnddpy; xOf;f epajpfs; ehl;Lf;F 

ehL rkaj;jpw;F rkak; NtW gl;bUf;fpd;wd. NkYk; xOf;f gof;fq;fis(Moral Custom) 

MuhAq;fhy; Xuplj;jpy; Vw;Wf; nfhs;sg;gLgit gpupNjhu; ,lj;jpy; kPwg;gLtijAk; 

,e;epiy kf;fSf;Fj; njupe;jpUg;gijAk; fhz;fpd;Nwhk.; gy ehLfspYk; mwj;ijg; 

gw;wp nghJthf xNu khjpupahd fUj;Jf;fs; epyTtjw;Fk; Vw;Wf; nfhs;tjw;Fk; fhuzk; 

mwk; cs;SiwahdJ vd;gjhy; my;y ,J ,yhgfukhAs;sJ vd;gjdhNyNa MFk;. 

xOf;f epajpfs; cs;Siwgit 

Mdhy; mit gbg;gbahf ek;Kila tpUg;G ntWg;GfshYk; gof;ftof;fq;fshYk; 

njspit ,of;fpd;wd. vd;W $WtJ mtw;wpd; nghJj;jd;ikia kWg;gjhFk.; Nkw;gb 

cs;Siw epajpfs; njspT ,of;ftpy;iy  Mdhy;  mit vy;yh kf;fsplKk; 

fhzg;gl Ntz;Lk; kpfj; njspthf Foe;ijfsplKk; gz;ghL mwpahjtu;fsplKk; 

fhzg;gl Ntz;Lk; Mdhy; mtu;fsplk; vj;jifa nghJthd cs;Siw epajpfis 

fhz;fpd;Nwhk;? xU Foe;ij Kjypy; jd;Dila jhiaAk; njhl;biyAk; gpwF taJ 

tsu tsuj; jd;Dila tpisahl;Lg; nghUl;fisANk mwpfpd;wJ. ehfupfk; mw;w Xu; 

,isQdpd; kdk; mtd; kugpw;Nfw;gf; fhjYk; Ntl;ilahLk; mthTNk epiwe;jjha; 

,Uf;fpd;wJ. 

❖ nghJthd cs;Siw vz;zkhff; fUjg;gLtJk; Nlf;fhu;bdhy; kpfTk; 

tw;GWj;jg;gl;Jkhd flTs; gw;wpa vz;zj;ijAk; cz;ikapy; cs;Siwgitahf 

fUj KbahJ. Vnddpy; kdpj ,dj;jpy; rpy tFg;gpdu; flTisg; gw;wpa vz;zNk 
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,y;yhky; ,Uf;fpd;wdu;. my;yJ njsptpy;yhj flTs; vz;zk; cilatu;fshf 

,Uf;fpd;wdu;. NkYk; cyfk; KOtjpYk; gutp cs;s kdpj ,dk; flTs; gw;wpa 

vz;zk; ngw;wpUg;gpDk; mJ gw;wpa flTs; vz;zk; cs;SiwtJ vd KbT fhl;LtJ 

jtwhFk.; Vnddpy; jP> fjputd; >mdy; ,itfisg; gw;wpa vz;zq;fs; kdpj ,dj;jhy; 

GJikahf mwpag;gl;bUg;gpDk; ,itfis cs;Siw vz;zq;fshf fUj KbahJ. 

mwpTs;s ve;j kdpjDk; gilg;gpy; ntspg;gilahf fhzg;gLk; nja;tPf nka;awpT 

Mw;wy; Nghd;wtw;wpd; rpd;dq;fisg; gw;wpr; rpe;jpg;gjhNyNa flTisg; gw;wpa 

vz;zj;ij ngwf;$Lk;. NkYk; Xu; vz;zk; GJikahdJ vd;gjhy; mjid cs;Siw 

vz;zkhf fUj KbahJ Vnddpy; ,it ,uz;Lk; NtWgl;lit. 

❖ vdNt nyhf; cs;Siw vz;zq;fspd; rpwg;gpid kWf;fhNu md;wp cs;sj;jpd; 

cs;Siw Mw;wy;fis kWf;ftpy;iy vd;gij ehk; kWj;jyhfhJ. nyhf; cs;Siw 

mbg;gilfisg; gw;wpa nfhs;iffis kWg;gjhy; mtu; Xu; [athjpahff; fUj 

KbahJ. mtu; mj;jifa mbg;gilfspd; cWjpj; jd;ikia kWf;ftpy;iy. mtu; 

tw;GWj;jp $WtJ ahJ vdpy; mtw;wpd; cWjpj; jd;ik mit cs;Siwgitahf 

,Ug;gjdhy; ngwg;gLfpd;wJ md;W vd;gij MFk; 

❖ xU tpQ;QhdpNah my;yJ NtW ahNuh xU %y mbg;gilapd; Vw;Gilj; jd;ikia 

MuhAk; NghJ mjDila %yj;ij(Origin) mwpa ehfupfkw;wtd; my;yJ Gjpjhfg; 

gpwe;j Foe;ijapd; cs;sj;jpy; me;j mbg;gil cs;SiwtdthfNth ,Ue;J mwpit 

gad;gLj;Jk; NghJ mJ mwpag;gLfpd;wjh vdj; jPu;khdpf;f Kw;gLtjpy;iy mjw;F 

gjpyhf mtu;fs; nghUl;fisr; ruptu cw;W Nehf;FtjpYk; Muha;e;J ghu;g;gjpYk; 

<LgLfpd;wdu;.; nghUl;fspd; ,ay;igr; ruptu czu;j;Jtjhy; me;j mbg;gil Xu; 

mbg;gilahf fUjg;gLfpd;wJ. 

❖ ,t;thW nyhf; tpsf;FtJ nghJ mwpT Nehf;if(Common sense point of view) 

tw;GWj;Jtjhf njupfpd;wJ. ehk; ek;ikr; R+o;e;Js;s cyifg; gw;wpa mwpT ngw 

ek;ik R+o;e;Js;s cyfpy; ,Ue;Nj njhlq;f Ntz;LNk md;wp ek;Kila cs;sj;jpd; 

mikg;igg; gw;wpa mff;fhl;rp ghFghl;ilf; (introspective analysis of the furniture of our 

minds) nfhz;L njhlq;ff;$lhJ. ek; mwpT KOtJk; Gyd; Efu;r;rpapNyNa vOfpd;wJ 

vd;W nyhf; $Wk; NghJ mtu; tpQ;Qhdpfspd; ifahSk; KiwiaNa vspa 

nkhopapy;(in plain language) njspTgLj;Jfpd;whu.; ,t;thW Nyhf; jdJ fl;Liuapy; 

Nlf;fhu;bd; cld;gpwe;j vz;zj;jpw;F vjpuhf jdJ fhurhukhd fz;ldq;fisKd; 

itj;Js;shu;;. 

,Wjpahf mwpT Kjy; thj mDgtk; Kjy; thj  mwpT rhu;  gpur;rpidahdJ 1781,y; 

fhd;l jdJ J}a mwpT tpku;rdk;(Critique of Pure Reason) vDk; E}ypy; mDgtk; > epahak; 

vDk; ,uz;bYk; fhzg;gLk; FiwghLfis Rl;bf;fhl;b ,uz;bdJk; $l;bizg;ghf;fpa 
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tpku;rd Kiwapay;(Critical Method) vDk; Gjpa Kiwapaiy  mwpthuha;r;rpapy; 

mwpKfg;gLj;jpaJld; Kbtile;jJ vdyhk.; vdNt 1960 Mk; Mz;L nyhf;fpd; kdpj 

mwpT gw;wpa fl;LiuAld; njhlq;fpa etPd fhy mupthuha;r;rpay;  ,af;fk; 1781,y; 

fhd;bdJ J}a mwptpd; tpku;rdj;Jld; KbTWtij ehk; fhzyhk;. 

                                                  https://www.jstor.org/stable/2107327 

(Accessed22.05.2023) 
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